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INTERNATIONAL CALVINISM AND THE REFORMED CHURCH
OF HUNGARY AND TRANSYLVANIA, 1613-1658
OXFORD D.PHIL, HILARY 1996

SHORT ABSTRACT

GRAEME MURDOCK
BRASENOSE COLLEGE, OXFORD

The Reformed church in Hungary and Transylvania had extensive
connections with western Calvinist churches during the early
seventeenth century, and became more closely linked with co-
religionists abroad during this period. In this thesis I shall
examine the ideology and shared interests of this international
Calvinist community, and assess the significant impact which
contacts with fellow Calvinists beyond Hungary’s borders had on
the development of the Hungarian Reformed church. The early
seventeenth century saw increasing numbers of Hungarian student
ministers travel to western Reformed universities, western
Calvinist teachers travel to work in Hungarian schools, and the
transfer and translation of foreign Reformed theological works
for use in Hungary and Transylvania. This pattern of broad
engagement with western Europe heavily influenced the development
of education in the Reformed schools of Hungary and Transylvania,
as well as the forms of worship and ceremony adopted by the
Hungarian Reformed church.

Godly princes, godly gentlemen and clergy were partners in
the building-up of the Reformed church of Hungary and
Transylvania. The church was indeed reliant in the early
seventeenth century on patronage and support from a series of
Reformed Transylvanian princes, and from Hungarian nobles. The
continuing commitment of these parties to further religious
reformation in the region was challenged by some Reformed
ministers who, inspired by their experience of Calvinist churches
abroad, sought to introduce presbyterial government and reforms
of church ceremony and discipline, an agenda dubbed locally as
Puritanism.

International Calvinist contacts however largely served to
bolster the theological orthodoxy of the Reformed community of
Hungary and Transylvania against its confessional rivals,
invigorating the Reformed church’s zeal to defend its position
with a stridently anti-Catholic ideology. Comparisons with other
Reformed churches reinforced commitment in Hungary to tighten
standards of discipline with an ethos of morality which was
distinctively Reformed. International Calvinism therefore
assisted the Reformed confessionalisation of Transylvania and
eastern Hungary in the early seventeenth century. However the
ties binding Transylvania with the rest of the Calvinist world
in this period also encouraged Transylvania’s princes to adopt
a diplomatic policy of Protestant cooperation tinged with
apocalyptic ideas, which was ultimately to jeopardise the

stability of the principality and the place of Reformed religion
in east-central Europe.



INTERNATIONAL CALVINISM AND THE REFORMED CHURCH
OF HUNGARY AND TRANSYLVANIA, 1613-1658
OXFORD D.PHIL, HILARY 1996

ABSTRACT

GRAEME MURDOCK
BRASENOSE COLLEGE, OXFORD

The aim of this thesis is to examine the Reformed church of
Hungary and Transylvania in the early seventeenth century, and
to consider the church’s growing relationship with fellow
Calvinists beyond Hungary’s borders. I shall outline the ideology
and shared interests of the international Calvinist community,
and assess the importance of contacts between Hungarian ministers
and teachers, and western Calvinists on the development of
Reformed religion in Hungary and Transylvania. The Reformation
and the growth of the Reformed church had profound significance
for Hungary and Transylvania, with enduring ©political
consequences for Transylvania’s role in Europe, alongside changes
to local religious institutions and to the practice of religion
and piety amongst ordinary Hungarians. The Reformed church in
Hungary and Transylvania has been undeservedly ignored by western
historians, whilst Hungarian studies have often 1lacked an
appreciation of the wider questions at stake. This study will
therefore set out the major issues of church-building which
confronted the Hungarian church during the early seventeenth
century, directly comparable with the experience of Calvinist
churches elsewhere and with extensive bonds linking the Hungarian
Reformed church to the international Calvinist community. This
thesis therefore seeks to contribute to the study of Hungarian
history and European Calvinism in the early modern period.
Transylvania became more closely wedded to Reformed religion
during the early seventeenth century, as the orthodox and public
church of the Transylvanian state. Reformed church-building in
early seventeenth century Transylvania formed one part of a

Europe-wide pattern of consolidation of territorial princes’



powers, and of the position of the confessions which they
supported. Reformed ideology was at the heart of early
seventeenth century Transylvanian public life, and had aims and
values which can be identified as held in common with Calvinists
across the continent. Calvinist ecclesiology envisaged a supra-
national community of true believers, joined together by shared
doctrine, and by opposition to the forces of the Papal anti-
Christ. This essential unity was expressed by advocates of a
Reformed, or a pan-Protestant, confessional policy to defeat the
Papacy, and led to international alliances in which Transylvania
played a significant role during the early seventeenth century.
The force of this Reformed ideology was experienced by the
Caroline regime in England, a victim of the ©political
consequences of being seen to repudiate the aim of creating a
godly commonwealth at home and abroad. Transylvania’s princes
feared similarly dire results when Puritans, the storm-troopers
of further reformation, were identified in the Hungarian church
from the 1630s. I shall therefore also address the importance of
Hungarian Puritanism, and the commitment within the Hungarian

church to further reformation.

[chapter 1] In this chapter I shall trace the progress of the
Reformed church in Hungary and Transylvania from a late sixteenth
century Reformation, with the slow building-up of Reformed
congregations across this region. By the early seventeenth
century the Transylvanian principality had emerged as a semi-
independent, and Reformed dominated state. The patronage and
support of a series of Transylvanian princes was central to the
success of Calvinist church-building at the height of this
confessional age. I shall contrast the greater advances made by
the Reformed church in Transylvania and eastern Hungary, with the
weaker position of Protestants in Habsburg and Ottoman Hungary.
The building-up of a Calvinist church in Hungary and
Transylvania was supported by an expanding network of local
academies and schools, and I shall examine the efforts of lay
patrons and the c¢lergy hierarchy to improve standards of
education for student ministers. By the early seventeenth century
the Reformed church in Hungary and Transylvania had developed a

territorial church structure with a solidifying hierarchy of



elected bishops and archdeacons. I shall detail the strengthening
of this church order, with only very limited involvement for

ordinary lay members in church government during this period

through the slow establishment of some presbyteries.

[chapter 2] In the early seventeenth century the Hungarian
Reformed church had increasing contact with co-religionists in
western Europe. Indeed for international Calvinist alliances to
be effective, activists in participating countries needed to
remain in close contact with one another, and this was often
achieved through cosmopolitan Reformed educational centres.
Transylvania was influenced by such direct educational links with
the international Calvinist community, as well as playing its
part in shaping that community. Transylvania’s princes, nobles,
and town councils financed Reformed student ministers to study
abroad at universities in Germany, the Dutch Republic, and
England.

I shall set out the favoured destinations of Hungarian
Reformed students across this period, and suggest what impact was
made on Hungarian and Transylvanian student ministers by study
in such universities as Heidelberg, Leiden, Franeker and Utrecht,
and by periods of residence in London. I shall emphasise that
contact with the main academic centres of international Calvinism
on the whole buttressed the orthodoxy of the Hungarian Reformed
church, stimulating polemic attacks on competing confessions in
the region. Increasing contact with western co-religionists came
primarily through this peregrination of Hungarian clergy
westward, but was reinforced by the transfer in the other
direction of recent western Calvinist 1literature, and of
illustrious fbreign Protestants escaping more troubled regions

for the relative security of early seventeenth century

Transylvania.

[chapter 3] I shall highlight the important influence of one
group of leading Protestant theologians and teachers on the
Reformed church in Hungary and Transylvania. (Johann Alsted,
Johann Bisterfeld, Jan Comenius, John Dury, and Samuel Hartlib)
I shall chart the major impact which they made on clergy

training, and on the development of Reformed education in Hungary



and Transylvania through their teaching in 1local schools,
publication of text-books, and efforts to reform patterns of
learning on the basis of Christian encyclopedism. I shall also
examine the careers of Janos Tolnai Dali and Janos Apaczai Csere,
as Hungarians took up the cause of further reformation in
education. The pattern of intellectual communication between such
leading Reformed personalities, and the educational and religious
interests which they shared, reveal much about the priorities of
the international Calvinist community and about Transylvania’s

role in that community during this period.

[chapter 4] Local inter-denominational arrangements in
Transylvania and Hungary fell somewhere between toleration and
confessional absolutism. By the early seventeenth century
traditions in Transylvania of accepting religious differences,
were increasingly challenged by ties of confessional loyalty. I
shall survey the growth during this period of open polemic
conflict between Reformed dominated Transylvania and eastern
Hungary, and Habsburg and Catholic dominated western Hungary. I
shall also chart the rise in tension between the Reformed church
and Transylvania’s anti-Trinitarians and Sabbatarians, as
connections grew between the Reformed community in Transylvania
and co-religionists in the rest of Europe. A more complicated
relationship developed between the Reformed and Lutheran churches
of this region, with irenic appeals made towards Lutherans,
alongside continuing inter-confessional rivalry and doctrinal
disputes. I shall also examine issues surrounding the Reformed

mission to the Eastern Orthodox population of Transylvania.

[chapter 5] The identity of the Hungarian Reformed church was
constructed on an initial acceptance of Reformed statements of
faith, with alterations then made to liturgy, the sacraments, and
to patterns of religious life in the region. In the light of
international contacts with foreign Calvinists, I shall highlight
support in the early seventeenth century Hungarian church for a
more practical theology, and the concentration by some ministers
on the importance of personal piety. I shall trace the
contribution of Albert Szenczi Molndr in providing many of the

building block texts of Reformed religious worship, and trace the



arguments which developed between those committed to traditional
practices, and those wishing to make further changes to liturgy
and ceremony under the banner of Christian freedom. These
arguments will be illuminated by describing the issues at stake
in debates amongst the Reformed clergy during this period over

the conduct of communion and baptism, public prayer, homiletics

and church music.

[chapter 6] A minority of Hungarian student ministers were
inspired by their experiences of foreign Calvinist churches to
demand further reforms of the church in Hungary and Transylvania.
The Hungarian church hierarchy reacted defensively, recognising
a potential threat to church order, and acted to protect
established orthodoxy. I shall trace the conflicts which
developed over innovation and innovatory opinions, and attempts
to limit and control contacts with western co-religionists.
Supporters of presbyteries posed a challenge to the traditional
episcopal order, and I shall examine how growing debates over
these issues led to party labelling amongst the clergy (Puritans,
Presbyterians, and Independents).

I shall detail the use of Puritan as a term of abuse in the
Hungarian church, and the efforts of Janos Tolnai Dali and his
supporters in north-eastern Hungary, identified as Puritans, to
reform church practices. I shall also look at arguments between
Transylvanian bishop Istvan Geleji Katona and Pal Medgyesi, over
Medgyesi’s campaign to supplant the regime of archdeacons and
superintendents with presbyterial church government. I shall
examine how this debate became entangled with court parties, so
that reform-minded clergy came to be viewed by the Transylvanian

prince as a possible political threat in the 1650s.

[chapter 7] Commitment in Hungary and Transylvania to the
imposition and tightening of Reformed discipline in the early
seventeenth century 1is directly comparable with equivalent
processes in other European Reformed churches. I shall emphasise
that in Hungary, as elsewhere, a distinctively Reformed ethos of
discipline emerged in the offences concentrated on by the clergy,
the form of punishments which were handed out, and the

institutions through which discipline was exercised. I shall look



at two areas as examples, Zemplén county and the town of
Kiskomdrom, to establish the pattern of Reformed discipline in
Hungary, and the importance during this period of a Reformed
church programme to control swearing, drinking, arguments and
fighting, and immorality connected with sex and marriage.

I shall show that public shaming was seen by the church and
lay authorities as the key element of punishment, with determined
efforts by the clergy hierarchy to gain the co-operation of local
lay elites to punish offenders severely. The Reformed church also
applied its own range of spiritual punishments against wrong-
doers leading ultimately to excommunication of the unrepentant.
Reformed visitations became semi-inquisitions 1into 1local
religious and moral life during this period, although the
effectiveness of such moral supervision will be questioned. I
shall also examine the impact of presbyteries, and the
disciplinary agenda of supporters of presbyteries, on the

imposition of discipline in the Hungarian church.

[chapter 8] The Reformed clergy of Hungary and Transylvania
emerged in the early seventeenth century as a well disciplined
elite, visibly different from other orders. Regulations
stipulated appropriate behaviour and public activities for
ministers and students alike with strict controls on their dress.
I shall suggest that this increased separation of the Reformed
clergy from their surrounding communities was essential to any
success in their crusade against popular immorality in Hungary
and Transylvania.

The relationship between Transylvania’s princes, Reformed
noble patrons and clergy was decisive in shaping commitment in
the Hungarian church to further reformation. I shall outline the
efforts of Reformed discipliners to shape the attitudes of
Transylvania’s princes and Hungarian Reformed noble patrons
towards sin and discipline. During this period Reformed princes
in Transylvania were given an idealised role as godly magistrates
by the Reformed clergy, and there was a powerful concentration
on the motifs of Biblical Israel and 0ld Testament kings. Israel
was a common and significant image in the international Calvinist
world which could represent both a godly commonwealth, and the

universal true church. Meanwhile increased disciplinary zeal



amongst Reformed ministers affected their relationship both with
local noble patrons and with their congregations. I shall examine
the importance of godly gentlemen in the Hungarian Reformed
church, especially in conflicts which arose between ministers and
nobles on prerogatives about disciplining, and between the clergy
and their congregations over the payment of incomes, and the

exercise of ministers’ responsibilities.

[chapter 9] During this period there was consistent Reformed
advocacy of a confessionally based foreign policy, which was to
affect significantly Transylvania’s involvement in the Thirty
Years War. I shall stress the influence of apocalyptic notions
on Reformed Transylvania and its princes, whilst recognising that
godly princes were capable of successfully combining their own
interests with the demands of a pious Protestant conscience. I
shall outline the spread of apocalyptic and millenarian ideas in
the Hungarian Reformed church, with a widespread belief in the
imminence of the end of the world, and in the possibility of a
thousand year rule by Christ before the Last Judgement.
Transylvania’s participation in the Swedish invasion of
Poland in 1657, was powerfully affected by notions of an
apocalyptic destiny for Reformed Transylvania. Reformed ideology
also proved able to offer explanations for the disastrous results
of the venture by II.Gydrgy Rakédczi into Poland. A critical and
pessimistic mood in the late 1650s identified the failures of
church and state to reform morality, wipe out idolatry, and push
through plans and projects for further reformation as the causes
of divine displeasure, Transylvanian defeat, and the reverses
suffered by the Reformed church in the second half of the
seventeenth century. The Transylvanian state emerged weakened
from the Polish crisis of the late 1650s, and I will suggest that
whilst international Calvinism was a sustaining and formative
ideology and support for Transylvania, it also encouraged
Transylvania’s clergy and princes to aspire to grander European

designs than the principality’s limited resources could support.



PREFACE

All the Hungarian names cited in this thesis will appear with the
Christian name first and family name second. Thus, G&bor Bethlen
rather than Bethlen Gabor, and Istvadn Miskolczi Csulyak rather
than Miskolczi Csulyak Istvdn. The spelling of many Hungarian
family names can be somewhat problematic, and I shall stick
consistently to my preferences; eg. Zsuzsanna Lérantffy, Albert
Szenczi Molndr, Zsigmond R&kdczi etc. Quotations from early
modern Hungarian have been kept to a minimum, but where cited the
often erratic original spelling will be faithfully reproduced
except where the meaning is obscured. All the names of towns in
Hungary and Transylvania will be given in their Hungarian form.
German, Slovak and Romanian equivalents for large towns in
northern Hungary, eastern Hungary, and Transylvania are given

below:

Gyulafehérvar Alba Iulia- Weissenburg
Kolozsvar Cluj- Klausenburg
Nagyvarad Oradea- Grosswardein
Marosvasarhely Targu Mures
Székelyudvarhely Odorhei Secuiesc

Kassa Ko&ice

Dés Dej

Torda Turda

Szatmar Satu Mare

Pozsony Bratislava- Pressburg

Nagyenyed

Aiud



CHRONOLOGY AND LEADING CHARACTERS

THE TRANSYLVANIAN PRINCES

1604-1606
1606-1608
1608-1613
1613-1629
1629-1630
1630

1630-1648

1648-1657/8

1657
1658-1661
1661-1662

Istvan Bocskai

Zsigmond Rakéczi

Gabor Bathori

Gabor Bethlen

Catherine of Brandenburg
Istvan Bethlen

I.Gyorgy Rakoczi
II.Gyorgy Rakoczi

Ferenc Rhédei

Akos Barcsai

Janos Kemény

REFORMED SUPERINTENDENTS, ARCHDEACONS, CHAPLAINS AND TEACHERS IN

1604-1613
1605-1618
1612-1628
1618-1633
1622-1652
1629-1638
1629-1655
1629-1641
1629-1641
1629-1645
1633-1649
1638-1648
1646-1649
1650-1660
1650-1654
1655-1658

HUNGARY AND TRANSYLVANIA
Lukdcs Hod&aszi (superintendent- Eastern Tisza)
Mih&ly Tasnddi Ruber (superintendent- Transylvania)
Istvdn Pathai (superintendent- Western Danubia)
Janos Keserli Dajka (superintendent- Transylvania)
Janos Samarjai (superintendent- Upper Danubia)
Johann Alsted (Gyulafehérvar academy)
Johann Bisterfeld (Gyulafehérvar academy)
Janos Kanizsai Palfi (superintendent- Western Danubia)
Istvdn Keresszegi (superintendent- Eastern Tisza)
Istvdn Miskolczi Csulyak (archdeacon- Zemplén)
Istvdn Geleji Katona (superintendent- Transylvania)
P4l Medgyesi (chaplain to I.Gydrgy Rakéczi)
Janos Tolnai Dali (chaplain to Zsigmond R&kéczi)
Gydrgy Csulai (superintendent- Transylvania)
Jan Comenius (Sarospatak school)

Isaac Basire (Gyulafehérvar academy)



ABBREVIATIONS

DREL Dundntdl Reformdtus Egyhdzkerllet Levéltara (Papa)

EPK Erdélyi Protestans Kozldny

ETA Erdélyi Térténelmi Adattar

ETTK Ertekezések a Torténelmi Tudomdnyok Kdrébsl

Hartl. Hartlib Papers (H50), Sheffield University

ITK Irodalomtoérténeti Kézlemények

MOL Magyar Orszdgos Levéltar (Budapest)

MPEA Magyar Protestéans Egyhaztdrténeti Adattéar

MPEIF Magyar Protestédns Egyhazi és Iskolai Figyelmezb

MPEF Magyar Protestans Egyhéazi és Iskolai Figyeld

PEIL Protestans Egyhdzi és Iskolai Lap

RMK Régi Magyar Koényvtar

SNK Tisz&ninneni Reformdtus Egyhdzkertlet Nagykdényvtéara
(Sarospatak)

TT TOrténelmi Tar

ZEP Zempléni Egyhazmegye Protocolluma



Introduction

INTRODUCTION: INTERNATIONAL, CALVINISM

International Calvinism can hardly be dismissed as a historical
cliche, nor merely as a product of contemporary propaganda and
a figment of Catholic imagination, since there was a solid basis
to the elusive sense of Calvinists’ solidarity of purpose in the
early modern period. The Reformation’s second wind of Calvinism
grew rapidly from its origins in Swiss citadels, to France, the
Netherlands, Scotland, territories in Germany, Hungary and other
areas of <central Europe. Calvinism quickly became an
international religion, although Reformed churches were surviving
almost everywhere in threatened circumstances. Calvinism proved
flexible in adversity, adapting to some unpromising surroundings
from the oral culture of the Gaelic Highlands of Scotland, to
Transylvanian society on the frontier of Christian Europe. A
sufficiently coherent core of shared doctrine, confessional
statements and organisation was nevertheless retained to sustain
sentiment between Reformed churches of belonging to a
recognisably international movement . T

Reformed  churches indeed exhibited expressions of
international Calvinist solidarity. From mutual recognition of
doctrinal confessions there followed attendance by Reformed
student ministers £from across the Calvinist world to study
together at cosmopolitan academic centres such as Geneva,

Heidelberg, Leiden and Utrecht. The establishment of Reformed

1 A.Pettegree, A.Duke and G.Lewis (eds), Calvinism in Europe

1540-1620 (Cambridge, 1994); M.Prestwich(ed.), International
Calvinism, 1541-1715 (Oxford, 1985).
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religion in Hungary and Transylvania opened a period of extensive
contacts with the international Calvinist community in the early
seventeenth century, and the role of Hungarians and
Transylvanians at these western Reformed universities will be
examined further in chapter 2. Fraternal relations were also
fostered between Calvinists by a shared experience of
mistreatment at the hands of confessional opponents, and by the
common threat of persecution. Financial support was extended by
local Reformed communities for displaced refugees to set up
churches in their new homes. This international network of
professors, ministers, churches and peoples, extended on
occasions to include princes as well. Calvinist princes were
encouraged to develop a policy of international Protestant co-
operation against sources of oppression, predominantly perceived
to be the Habsburgs as the prime agents of the Catholic church.
Diplomatic and military plans for Protestant union were however
repeatedly thwarted in this period by the failure of French
monarchs to live up to expectations, and without whose support
grandiose plans against the Habsburgs proved to be completely
impractical.

Reformed church building, the second stage of Reformation
or 'second reformation’, the late sixteenth century consolidation
of Lutheran churches, and the Counter-Reformation of the Catholic
church have been seen as part of one process of religious renewal
in early modern Europe in three parallel, although different
confessional guises. Reforms took place during this period in
Protestant and Catholic churches alike, and the formation of

tighter regulations on doctrine and discipline ran everywhere



Introduction 3

alongside the centralising tendencies of early modern states.
Church and state were indeed partners in the exercise of social
control and the process of state-building, with the power of the
state essential to any success in renovating religious life.?
Certainly the building-up of Reformed churches across Europe was
marked by intensive efforts to impose high standards of
theological orthodoxy and moral discipline. Reformed churches
were however generally opposed to exercising control through
episcopal regimes or clergy hierarchies, rather favouring
governing lay presbyteries and clergy synods. Depicted by their
opponents as democrats and radicals, Calvinists did indeed oppose
some rulers of different religions, as in the Netherlands and
France. However Reformed churches worked wherever possible in
partnership with lay authority, a buttress to civil power rather
than a challenge to it. In Brandenburg for example a Calvinist
court tried to impose reform on predominantly Lutheran estates,
and Calvinism was espoused at the courts of other German princes,
and by seigneurs in France.

Calvinists believed that their church alone was the true
inheritor of the traditions of the early church, and that they
held a monopoly on doctrinal truth. The ideology of Reformed

religion proposed that the work of the first reformation had not

yet been brought to completion. Abraham Scultetus, when court

2 H.Schilling, ‘Confessionalization in the Empire: Religious
and Societal Change in Germany between 1555 and 1620’ and ’'The
Second Reformation- Problems and Issues’ in Religion, Political
Culture and the Emergence of Early Modern Society (Leiden, 1992),
pp.205-301; R.Po-Chia Hsia, Social Discipline in the Reformation:
Central Europe 1550-1750 (London, 1989); A.Pettegree, ’'The Clergy
and the Reformation: from 'devilish priesthood’ to new
professional elite’, in A.Pettegree(ed.), The Reformation of the
Parishes (Manchester, 1993), pp.1-22.
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preacher to Johann Sigismund, the Hohenzollern Calvinist convert
from Lutheranism, declared that now "the leftover papal dung is
to be swept completely out of Christ’s stable".3 The work of
further reformation by Calvinist churches was marked by such
determination to wage a continuing war on superstition and
immorality, to become detached from sacramental Lutheran
theology, and to advance a strident anti-Catholicism. The
standard Calvinist identification of the Pope as Antichrist, gave
the Reformed church a clear and common enemy. Reformed ideology
stressed the need to complete the reformation of Christian
theology, worship, doctrine and church practices, and to effect
above all a 'reformation of life’ through the exercise of church
and community discipline. Whilst all the major confessions wished
to impose orthodox standards of belief and upright behaviour on
reticent and often unwilling adherents, the distinctive mark of
Reformed church-building was its particular agenda of a thorough-
going reform of language, dress, drinking, sexual morality, and
behaviour on the Sabbath and at festivals, and its emphasis on
the administrative mechanisms needed to achieve these goals. The
pattern of discipline which the Reformed church attempted to
impose in Hungary and Transylvania will be addressed in chapter
7.

The Reformed church and Calvinists could therefore present

a dour image to the world as harsh disciplinarians fiercely

3 H.J.Cohn, ’'The Territorial Princes in Germany’s Second
Reformation, 1559-1622"' in M.Prestwich(ed.), International
Calvinism 1541-1715 (Oxford, 1985), pp.135-165; B.Nischan, ’The
Second Reformation in Brandenburg: Aims and Goals’ in The
Sixteenth Century Journal 14 (1983), pp.173-187; B.Nischan,
Prince, People and Confession. The Second Reformation in
Brandenburg (Philadelphia, 1994).
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maintaining doctrinal orthodoxy. Behind this public face however
lay a private world of more exotic religious and philosophical
interests, also central to the beliefs of early modern
Calvinists. Religious reform was at the centre of Calvinist
ideology, and questions of renewal and regeneration were at the
heart of early modern Calvinism, made manifest in Reformed
religion in such guises as Puritanism, pre-pietism, mysticism,
attachment to alchemical projects, Christian encyclopedism,
interest in the ’‘brothers of the rosy cross’, and apocalyptic
expectancy. I shall also consider the importance of such elements
in examining what international Calvinism stood for, and the role
of the Reformed church of Hungary and Transylvania in the early

seventeenth century international Calvinist community.



Chapter 1 6

THE REFORMED CHURCH OF HUNGARY AND TRANSYLVANIA

(i) The Hungarian Reformation, and the Establishment of

Reformed Religion in Hungary and Transylvania

The early modern principality of Transylvania was a semi-
independent vassal of the Ottomans, lodged somewhat precariously
between Habsburg-ruled western Hungary, the more directly
subjugated Ottoman territories of central and southern Hungary,
and Romanian principalities of Moldavia and Wallachia. The writ
of Transylvania’s ruling princes in the early seventeenth century
ran from the eastern Carpathian mountains, to the plains and
semi-independent market towns of the eastern partium of the
Hungarian kingdom, and into periodic control of counties in
north-eastern Hungary. The rump of Hungarian counties under
Habsburg control extended in an arc towards this contested north-
eastern area.l The catastrophic collapse of the medieval
Hungarian kingdom after the battle of Mohacs in 1526 had left
Hungary divided territorially and politically, and also

accelerated religion division with the decimation of Catholic

1 see P.Zs.Pach(ed.), Magyarorszag térténete (10 vols.),
vol.3/1-2, 1526-1686, A.R.Varkonyi (ed.), (Budapest, 1987) ;
B.Kb6peczi(ed.), Exdély tdrténete (3 wvols.), vol.2, 1606-1830
L.Makkai, Z.Szasz(eds.), (Budapest, 1988); published in English
as The History of Transylvania (Budapest, 1994); K.Benda(ed.),
Magyarorszag torténeti kronoldgiidja (3 vols.), vol.2, 1526-1848,
(Budapest, 1989); R.J.W.Evans, The Making of the Habsburg
Monarchy, 1550-1700 (Oxford, 1979); the chronicle of Janos
Szalardi, Siralmas magyar krénika (ed.)F.Szakaly, (Budapest,

1980) .
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church structures in war-affected areas. Abandonment of Catholic
religion amongst the Hungarian nobility from the 1570s was not
marked by a wave of anti-clericalism, but rather a mood in favour
of ‘purified’ and reformed religion in the face of apocalyptic
signs of divine judgement against Hungary, which the Turkish
invasion and ongoing occupation was seen to entail.?

Protestant ideas and heterodox doctrinal opinions spread to
Hungary from the 1520s, with those of roughly Lutheran origin
first to make an impact. Direct contact with Wittenberg ensured
that German towns in the region were the most quickly affected,
and by 1550 the church of Transylvania’s Saxons decided to adopt
Lutheran reforms. The proposed reformation of religion which was
offered, proved attractive to German and non-German peoples
alike, but whilst German and Slav communities tended to adhere
to Lutheranism, Hungarians were drawn to adopt Calvinist
confessions. From the 1550s Hungarian towns began to be
influenced by the progress of Protestantism, with reform-minded
individuals encouraging the spread of Reformed or Calvinistic

ideas, despite limited links with Swiss reformers. >

2 Idolatry was seen to be at the root of divine displeasure
by Gaspar Heltai, K&t kényv minden orszagoknak és kirdlyoknak 6
é€s gonosz szerencséjeknek okairdl (Debrecen, 1563), RMK 1/52;
(RMK is a reference catalogue of old Hungarian books, giving
details of each volume and where it may be consulted.) Mih&ly
Sztarai, Histdria a zsidd Akhab kirdlynak balvanyozasardl;
written in 1549, (Debrecen, 1619), RMK 1/490; G.Kathona, Kirolyi
Gaspar tdrténelmi vilagképe (Debrecen, 1943); I.Révész, 'Debrecen
lelki valsdga 1561-1571’ in ETTK 25/6 (Budapest, 1936).

3 psl Debreceni Ember, Historia Ecclesiae Reformatae, in
Hungaria et Transylvania (Utrecht, 1728), F.A. Lampe (pub.),
pp.51-558; Péter Bod, Historia Hungarorum Ecclesiastica (Leiden,
1888/9), L.W.E.Rauwenhoff (pub.), book 2, pp.264-350, and book 3;
Péter Bod, Magyar Athenas avagy az erdélyben és magyarorszigon
élt tuddbs emberek... (1766), 1in I.Torda(ed.), Bod Péter
vadlogatott wmdvei (Budapest, 1982), pp.237-459; J.Zovanyi, A
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Chapter 1 8

In 1556 the diet of the Transylvanian estates meeting at
Kolozsvar brought all Catholic church property under the control
of the prince, and in 1557 the Lutheran Saxon church’s right to
free practice of religion was guaranteed. In 1558 the diet
outlawed ’'sacramentarianism’, but nevertheless a Reformed version
of Protestantism with its distinctive doctrine on the sacraments
strengthened, and found advocates in a series of doctrinal
debates against 1local Lutherans. Péter Méliusz, who was in
contact with Theodore Beza, gained acceptance for a new
confession for the church in eastern Hungary in 1561, which was
adopted in 1563 by the Torda synod of the church of
Transylvania’s Hungarians. This Debrecen confession was pitted
firmly against Papists and Muslims, both described as having
abandoned God’s ways for their own traditions and superstitions.
Typically for central Europe, the fledgling Hungarian Reformed
church was eclectic in its sources of confessional inspiration,
with a mixture of Calvinist, Zwinglian, Melanchthonian and Bezan
views reflected in this Debrecen and later confessions, and 1in

Hungarian Reformed church canons.?

reformaczid magyarorszagon 1565-ig (Budapest, 1921); J.Zovanyi,
A magyarorszdgli protestantizmus 1565-td81 (Budapest, 1977);
I.Révész, A magyar reformidtus egyhaz tdrténete (Budapest, 1949);
R.J.W.Evans, ‘Calvinism in East Central Europe: Hungary and her
Neighbours’ in M.Prestwich(ed.), International Calvinism 1541-
1715 (Oxford, 1985), pp.l1l67-197; D.P.Daniel, ’'Calvinism in
Hungary: the theological and ecclesiastical transition to the
Reformed faith’ in A.Pettegree, A.Duke, and G.Lewis(eds.),
Calvinism in Europe 1540-1620 (Cambridge, 1994), pp.205-230;
K.Péter, ’'Hungary’ in B.Scribner, R.Porter, and M.Teich(eds.),
The Reformation in National Context (Cambridge, 1994), pp.155-
168.

% Debrecen articles of 1567 accepted the 1556 Genevan
confession, and identified the Pope as the anti-Christ; A.Kiss,
A xvi. szdzadban tartott magyar reformdtus zsinatok végzései
(Budapest, 1881), no.12, p.571; M.Zsilinszky, A  maqgvar




Chapter 1 9

In 1564 the Transylvanian diet recognised two distinct
Protestant churches; one for Saxons, the other for Hungarians.
Reformed Protestantism proved to appeal almost exclusively to
Hungarians, and although religious and ethnic boundaries by no
means entirely coincided in Transylvania or in Hungary, ethnic
cohesiveness cannot be discounted wholly in reinforcing
attachment to Reformed religion. Undoubtedly a mixture of family,
local, feudal and regional loyalties largely determined emerging
patterns of religious adherence, but Calvinism became effectively
bound to converted Magyar communities. Protestant religion in
Transylvania continued to splinter in the 1560s, with further
doctrinal and polemic debates arising from an anti-Trinitarian
movement led from 1565 by Ferenc David, then head of
Transylvania’s Hungarian Protestants, and with some backing from
the prince, Janos Zsigmond. In 1568 the Transylvanian diet at
Torda recognised the constitutional validity of four competing
'received religions’ in Transylvania; Roman Catholic, Lutheran,
Reformed, and anti-Trinitarian. Freedom of worship was offered
to supporters of all four religions, and individual ministers
were given the right to teach Christianity according to their
understanding of it, with the diet describing faith as a gift
from God which could not be compelled.5

Whilst individual polemicists, and those 1involved in
theological debates from the mid-sixteenth century argued about

doctrinal and ceremonial issues, it would seem that the plurality

orszaggydlések vallaslUgyi tdrgvaldsai a reformdtiotdl kezdve
(Budapest, 1880).

5S.Szilagyi(ed.),MonumentaCom_itialiaReqniTransvlvaniae.
Erdélyi orszaggydlési emlékek vol.2 (Budapest, 1877), pp.338-344
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of confessions caused by the weakness of a divided political
centre in Transylvania, fostered local traditions of
accommodating or even tolerating religious differences.® Rather
than attempt to advance the cause of their weakened Catholic
church, the constitutional acceptance of four received
denominations was in fact employed by sixteenth century Catholic
princes to unite the interests of the three political ’‘nations’
in the diet; the Hungarian nobility, Saxon Germans, and the
Szekler people of eastern Transylvania.7 Forced conversions were
prohibited by law, and religious persecution was minimal, with
denominational disputes rarely characterised by violence. Control

of church property was in theory decided by the ’'maior pars’ in

each parish, with the majority denomination then having to
provide an alternative place of worship for any displaced
minority. In 1572 any further doctrinal innovation was proscribed
in Transylvania, 1in an attempt to stifle more threatened
divisions amongst the established confessions. This was
especially concerned to curb a radical Sabbatarianism, then
8

emerging amongst Transylvania’s anti-Trinitarians.

The administration of the Protestant church of

® 1,.R4cz, ’'Valldsi tlrelem erdély- és magyarorszagon’ in
Protestans Szemle 46 (1934), pp.198-204; A.R.Varkonyi, ’'Pro quite
regni-az orszdg nyugalmdért’ in Protestdns Szemle 1993, pp.260-
277.

7 The Szeklers were Transylvanian equivalents of Cossacks,
gaining constitutional privileges in return for military service.
I.Imreh, Székelvek a mald iddében (Budapest, 1987).

8 In 1653 a codification of Transylvanian state laws
(' Approbatae Constitutiones’), confirmed the resolution of the
1568 Torda diet, forbade any imposition of religion on the
peasantry, and repeated the ’'maior pars’ law; D.Markus et
al. (ed.), Magyar toérvénytdr. 1540-1848 évi erdélvi td&rvénvek
(Budapest, 1900).
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Transylvania’s Hungarians only finally divided into Trinitarian
and anti-Trinitarian branches from 1576. From the 1580s support
for anti-Trinitarianism however subsided, with draining internal
disputes, and a comparatively weak position caused by limited
rights of visitation given to their superintendent. Severe
restrictions were also placed on the movements and activities of
Catholic priests in Transylvania, with the Transylvanian princes’
acquisition of the lands of chapters and bishops giving them a
direct interest in limiting any Catholic revival. Jesuits were
excluded from Transylvania in 1588, readmitted, and then excluded
again by prince Zsigmond R&kdéczi in the early seventeenth
century. Meanwhile Transylvania’s Romanian Orthodox population
also had rights for the free practice of their religion, although
these were only granted as a privilege by the prince, and the
leader of the Orthodox church was placed under the authority of
the Reformed superintendent.9

During the sixteenth century in Ottoman controlled central
and southern Hungary individual ministers had supported
Protestant reforms, but only slow progress was made towards the
building-up of Protestant churches. In Habsburg Hungary even the
limited freedoms extended to some Lutherans were not granted to
Reformed religion, and royal decrees continued to be promulgated

against Calvinists in the 1560s and 1570s. However Protestant

9 M.Balédzs, Az _erdélyi antitrinitarizmus az 1560-as évek
végén (Budapest, 1988); A.Pirnat, Die Ideologie der Siebenbiirger
Antitrinitarier in den 1570er Jahren (Budapest, 1961); S.Kohn,
A szombatosok: torténetlk, dogmatikdjuk és irodalmok (Budapest,
1890) ; K.Zach, Orthodoxe Kirche und Romdnisches Volksbewusstsein
im 15. bis 18. Jahrhundert (Wiesbaden, 1977) ; Princely privileges
were extended in the seventeenth century to Anabaptists and Jews:
E.Jakab, 'Erdély és az anabaptistdk a xvii.-xviii. szazadban’ in
Keresztény Magvetd 11 (1876), pp.1l-14.
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churches in northern and western Hungary slowly grew, and split
into distinct Evangelical and Reformed branches. With increasing
numbers of nobles converting to Protestantism from the 1570s to
the 1590s, both churches could find local patrons by the first
decades of the seventeenth century willing to protect them from
Catholic interference. The Catholic church in Hungary however
remained a powerful institutional force through the Archbishop
of Esztergom, and through episcopal representation at the
Hungarian diet. The Reformed church in western Hungary was
therefore dependent on the continuation of local noble patronage,
and clearly in a weaker position than co-religionists to the
east.

From the 1590s it was nevertheless the Reformed church which
was gaining in strength amongst the fractured remains of
Hungarian and Transylvanian religion. A new pattern of Reformed
religiosity slowly spread into the localities, with changes made
to church buildings, forms of worship, ceremonies and liturgy.
Reformed canons ordered decoration to be cleared from churches,
and windows, organs, candles, images, and altars were
removed. 0 The wafer was replaced by bread in a communion
service held only seven times a year in Reformed congregations,
with ordinary water used at baptisms, and vernacular singing
introduced. Ministers were obliged by canons to explain the
Scriptures clearly during services, introduce regular

catechising, and make simplifications to the ’'superstitious’

10 por the ’'destruction’ of churches at Marosvdsarhely and
Kolozsvar in Transylvania from the turn of the century; Ferenc
Nagy Szabdé of Marosvasérhely, ‘Memorial’ in ETA 1, (Kolozsvar.
1855), pp.71-2, and Balint Segesvari, ‘Kronika, 1606-1654'. £IA
4, (Kolozsvar, 1862), p.190.
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celebration of religious holidays. Ceremony was altered, with
Psalms replacing traditional liturgical songs, and readings from
the Bible in Hungarian becoming an integral part of church

services.11

The Transylvanian principality proved to be an effective, 1if
limited, proto-absolutist state in the early seventeenth century.
Elected princes were capable of exercising real authority over
a diet of the three Transylvanian ‘nations’. From the
reconstruction of Transylvania after the devastation of the
Fifteen Years War, Gabor Bethlen and his Reformed successors
consolidated the centralised feudal structure of their state.
Transylvanian princes were served by a chancellery and treasury
at the seat of government at Gyulafehérvir, and advised on all
major political questions by a council of appointed nobles. The
prince himself raised the armed forces, and much expense and
effort was dedicated to a ring of defensive castles along the
frontier. Transylvania’s estates met in a single chamber diet
twice a year until 1622, and then normally only annually, with
nobles in public offices, unlimited numbers of 'royalist’
nobility, and representatives of the three ’‘nations’ commanded

by the prince to attend. Church leaders were not represented in

14 Kiss, zsinatok végzései, the Debrecen confession of 1561
pp.73-285, and especially pp.146, 153, 156-7, 189, 196-7, 236-7
and 240; the 1567 Debrecen articles, pp.563-613, especially
pp.574, and 586-7. Ministers from the 1570s were ordered to
possess a Bible; 1577 Nagyvarad articles, pp.630-5, no.6;
I.Szildgyi, ‘Az erdélyi h.h. anyaszentegyhdz kdzzsinatai...’ in
MPEIF 3 (1872), pp.1-9, 77-84 and 473-479; 1606 Transylvanian
canons, and from 1642 and 1643 synod resolutions; G.Nagy,
Fejezetek a magyar reformdtus egyhdz 17. szézadi tOrténetébdl
(Budapest, 1985).
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the prince’s council, but usually attended these diets. The
grievances which estates presented to the diet could only be
dealt with after the prince’s propositions had been answered, and
the initiative at the diet therefore clearly lay with the
princes, especially once securely in power and in sufficient
control of patronage to ensure the support of ’;;;iiiét’ nobles.
Although during interregna monopoly rights could be overturned
and taxes rescinded by the estates, each new prince steadily
regained traditionally held prerogatives, restricting the estates
to detailed points and general grumbling.12

The Transylvanian estates generally recognised the
advantages during the election of new princes of promoting one
outstanding candidate, so that the involvement of the Ottomans
could be kept to a minimum. Transylvania’s princes still gave
oaths of loyalty to the Turks, and paid sums to the Porte as
tribute on their election. Elections for princely office were
also influenced by Transylvania’s eastern Hungarian lands, and
the displaced Heyduck Protestant mercenaries living there, who
had been driven from Ottoman occupied Hungary. I.Gydrgy Rakdczi,
the most extensive landowner in north-eastern Hungary, was for
example able to put together a coalition with Heyduck support
that enabled him to gain the Transylvanian throne in the 1630s.
The combination of personal and princely lands in Hungary and
Transylvania then made R&kdéczi’s position dominant, even against

the Turkish-backed challenge of Istvan Bethlen. The Transylvanian

princely title continued to be decided by election throughout

12 Zs .Trbécsanyi, Az erdélyi fejedelemség koranak
orszaggydlései (Budapest, 1976); Zs.Trbcsényi, Erdélyi kdzponti
kormdnyzata, 1540-1690 (Budapest, 1980).
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this period, but diets accepted nominations by Gdbor Bethlen of
his second wife Catherine of Brandenburg as his successor in
1626, by I.Gydrgy Rakdczi in favour of his eldest son in 1642,
and by II.Gybrgy Rakéczi for his son Ferenc in 1653.13

Princes also had to gain approval from Constantinople for
the involvement of Transylvania in any international conflict,
and both Gidbor Bethlen and I.Gydrgy Rakdczi showed anxiety to act
within this restraint. The Turkish invasion of Transylvania in
1658, which brought to an end a period of military success, was
indeed sparked by II.Gy&rgy Rdkdczi’s failure to gain permission
for his campaign against Poland in 1657, and in the 1660s the
Turks were able to impose a condition that the Transylvanian army
could only be used outside its borders on the express orders of
the Porte. This military catastrophe in Poland of the late 1650s,
with subsequent territorial losses and internal political
divisions, led to a real decrease in the independent power of
Transylvania’s princes during the second half of the seventeenth
century in relations both with the Ottomans and the Habsburgs.

The tone of early seventeenth century politics and religion
in Hungary and Transylvania was reset by the Fifteen Years War,
the bloody Habsburg occupation of Transylvania in 1603 led by
General Basta, and the revolt of the Hungarian nobility in 1604
under Istvan Bocskai. The Zsitvatorok and Vienna peace treaties

at the end of the Fifteen Years War in 1606 saw the recognition

13 v.Biré, Az erdélvi fejedelmi hatalom fejlddése
(Kolozsvar, 1917); Zs.Trbcsanyi, ’'Bethlen Gabor erdélyi allama’
in Jogtudomanyi Ko&ézldény 1980, pp.617-622; L.Racz, 'I.Rakdéczi
Gydrgy erdélyi adllama’ in Jogtudomdnyi Kézldny 1981, pp.495-502;
L.Racz, 'FShatalom a xvi.-xvii. szazadi erdélyben’ in
Jogtudomanyi Ké6zldény 1981, pp.857-864.
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of the integrity of Transylvania’s borders by its larger
neighbours, but Transylvania henceforth maintained a hostile
relationship with Habsburg Hungary in particular, which
periodically sparked into open warfare during this period.
Transylvanian militancy against Catholic Hungary opened
accusations of too cosy a relationship between the principality
and its Ottoman overlords. Istvan Bocskai’s rebellion had been
backed by the Turks, and influenced in part by Calvinistic
notions of rights of resistance against tyranny. Bocskai, whilst
accused of being engaged in a Protestant-Turkish pact against
Catholic Europe by opponents, was idealised by Hungarian
Protestants as a liberator supported by God to take revenge on
sinning higher authorities.l?

Transylvania built ever closer 1links during the early

seventeenth century with other Protestant powers, which will be

examined further in chapter 9. From cautious and pragmatic

14 a promise to hand over territory (Lippa and Jend) to the
Turks in return for this support was eventually honoured in 1616
by Gabor Bethlen, and which gave new 1life to Catholic
accusations. One Catholic chronicler in Transylvania even accused
Bocskai of being in league with the devil; Ferenc Nagy Szabd of
Marosvasarhely, ’‘Memorial’ in ETA 1, (Kolozsvar, 1855), p.100;
For more sympathetic views of Bocskai as fighting for religious
liberty, see Ferenc Pdpai Pariz, Romlott fal felépitése (Rudus
Redivivum) (1685), MPEA 5 (1906), pp.129-173; also Istvan
Szamoskdzy, Erdély tdrténete (1598-9, 1603), (Budapest, 1981);
K.Benda, ’'Le droit de résistance de la Bulle 4d’Or hongroise et
le calvinisme’ in B.Kd&peczi, F.Baldzs (eds.), Noblesse Francaisge
Noblesse Hongroise XVIe-XIXe Siécles (Budapest/Paris, 1981),
pp.155-163; K.Benda, 'A kalvini tanok hatésa a magyar rendi
ellendllds ideoldgiadjara’ in Helikon 17 (1971), pp.322-330;
K.Révész, 'Bocskay Istvan apologidja’ in Protesténs Szemle 18
(1906), pp.304-312; L.Makkai, ’'Nemesi kdztdrsasag és kalvinista
teokrdcia a 16. szazadi Lengyelorszagban és Magyarorszagon’ in

Riday Gyditemény Evkdnyve 3 (1983), pp.17-29; K.M.Setton, Venice,
Austria and the Turks in the Seventeenth Century (Philadelphia,
1991); P.F.Sugadr, Southeastern Europe under Ottoman Rule, 1354-
1804 (London, 1977).
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beginnings under Gdbor Bethlen, and his interventions in the
Thirty Years War, a path of Protestant military cooperation was
established which the R&kéczi princes were also to follow. Gabor
Bethlen’s successful advance into Habsburg Hungary from August
1619 led to the capture of Pozsony and the offer of the Hungarian
throne by the diet in August 1620. The subsequent defeat of
Bethlen’s Bohemian and Palatinate allies at the White Mountain
in November 1620 however weakened his position. By the Nikolsburg
peace treaty of December 1621 Bethlen renounced his claim to the
Hungarian crown, gaining in return imperial lands in Silesia, and
seven counties in north-eastern Hungary for his lifetime. Further
campaigns against the Habsburgs led to peace treaties at Vienna
in 1624 and at Pozsony in 1626, which largely confirmed these
Nikolsburg arrangements. In November 1626, a Westminster treaty
of mutual cooperation was signed between Transylvania and
England, later ratified by England’s Dutch and Danish allies. In
the 1630s negotiations were held between I.Gydrgy Rakdéczi and the
leaders of the anti-Habsburg coalition in the Thirty Years War,
leading eventually to an alliance between Transylvania, France
and Sweden in 1643. I.Gydrgy Rakdéczi’s intervention in the Thirty
Years War in 1644 proved short-lived, but by the Linz peace he
regained the seven north-eastern Hungarian counties previously
held by Bethlen until his death in 1648. In 1657 II.Gydrgy
Rakéczi embarked on a campaign in Poland, again in alliance with
Sweden, but once the Swedes were forced to retreat to face the

Danes, R&kéczi was left with no option but to surrender and



Chapter 1 18

retreat.15

In Hungary the Reformed church had gained the right to the
free practice of religion thanks to the success of Istvan
Bocskai’s rebellion of 1604. The ratification of the Vienna peace
in 1608 offered paper rights of undisturbed religious adherence
to Hungarian peasants, but effectively devolved absolute rights
of religious patronage to the Hungarian nobility. Since Hungarian
nobles were at that time largely Protestant, the 1608 agreement
reflected their confidence about further expected advances in
converting Hungarian society, particularly those who lived on the
lands of Catholic nobles, weighed against the risk of the re-
catholicisation of peasants on Protestants’ lands. However such
confidence proved unwarranted, and arguments at the Hungarian
diet after 1608 largely revolved around the consequences of noble
reconversions to Catholicism. The effects of this could be
disastrous with Protestant ministers and teachers expelled from

their parishes and schools.l® In the face of this vulnerable

15 T.Lukinich, Exrdély terlleti valtozisai a tdrdk hddités
kordban, 1541-1711 (Budapest, 1918), pp.199-335. The Silesian
lands of Ratibor and Oppeln were lost by the Vienna peace of
1623. The seven counties of north-eastern Hungary were Abalj,
Zemplén, Borsod, Bereg, Szabolcs, Szatmar and Ugocsa, of which
Szatmidr and Szabolcs were retained in 1648. S.Szilagyi, ’‘Adalékok
Bethlen G&bor szdvetkezéseinek tdrténetéhez’ in ETTK 2/8,
(Budapest, 1873), pp.78-93; S.Szilagyi, ’'Bethlen Gabor fejedelem
uralkoddsa toérténetéhez’ in TT 1879, pp.242-243. S.Szilagyi,
Okirattdr Strassburg P4l 1631-1633-iki kévetsége és I.Rakdczi
Gydragy elsd diplomacziai dsszekdttetései tdrténetéhez (Budapest,

1882) ; S.Gergely, 'I.Rakéczi Gyodrgy bsszekdbttetése
francziaorszaggal’ in TT 1889, ©pp.686-687, and 692-694;
S.Szilagyi, Okmanytdr TI.Rakéczi Gydrgy svéd és franczia

szdvetkezéseinek tOrténetéhez (Budapest, 1873), xviii, xxiii and
xliv.

16 zZsilinszky, A magyar orsgszaggydlések valldsligyi
targyaldsai, pp.358-9; K.Péter, ‘Az 1608 évi vallaslgyi tdérvény
és a jobbagyok vallasszabadsdga’ in Szizadok 111 (1977), pp.93-
113.
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and slowly weakening position in western and north-western
Hungary, Protestants argued that the freedom of religion
established in 1608 could only have meaning if it included rights
to possess a place of worship. At the Pozsony diet of 1619, Gabor
Bethlen supported a presentation of grievances by Hungarian
Protestants with demands for an end to Catholic interference with
the organisation and discipline of the Reformed church. 1In
response to these grievances the palatine of Hungary, Zsigmond
Forgach, drew up a confirmation of the Vienna peace, and
recognised that conflicts remained unresolved over whether

freedom of religion in Hungary was ‘una cum templis’, and whether

local majorities or landowners had precedence 1in deciding
religious adherence.1”

At the 1634 Sopron diet the Reformed church again presented
complaints of mistreatment at the hands of Catholic nobles,
alleging that curbs had been placed on freedom to worship, that
ministers had been thrown off Catholic lands, and that some
Reformed churches had Dbeen occupied. At the height of
Transylvanian military success under I.Gydérgy Rakdéczi in the
1640s, negotiations at Linz in 1645 led to a redefinition of
Protestants’ freedom of worship in Hungary to include rights to
use churches, graveyards, and church-bells. At the Pozsony diets

of 1646 and 1647, it was further agreed after protracted

negotiations, that the interpretation of the Linz peace meant the

17 por this proclamation of May 1618; '‘Zsoldos Benb-féle
id&rendes sorozat’, A.II.72, 1-2 in the Tiszaninneni
egyhdzkerltleti levéltar (Sarospatak). For a Reformed minister’s
view on events at the time of the Pozsony diet see Maté Sepsi
Laczk®, 'Krdnika, 1521-1624' in ETA 3, book 3, (Kolozsvar, 1858),
pp.119-246.
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Catholic church would have to hand back some 90 churches to
Protestant denominations, out of some 300 which Protestants
claimed had been illegally seized. These concessions did not
however survive the waning of direct Transylvanian military
influence in western Hungary, and Catholic nobles’ restrictions
on the free practice of Protestant religion were steadily
reimposed.18

After 1648 Protestants in western Hungary turned in vain for
redress to the diet, and faced the forced expulsion of their
ministers, the denial of access to churches, the confiscation of
books, disturbance of burials, forced adherence to Catholic
holidays, blocks on Protestant gild membership, forced payments
to Catholic priests, and the outright destruction of Protestant
schools and churches. At the 1662 Hungarian diet Protestants’
complaints of some 400 occupied churches went unheeded. Worse
still was to follow, and by 1674 a court at Pozsony had impeached
remaining Protestant nobles and ministers in Habsburg Hungary,
with threats of imprisonment and death for those who would not

convert, resign, or go into exile.1?

Continuous Reformed princely governance in the early seventeenth

century was primarily responsible for making Transylvania and

18 1.5zabs, Tanulmadnyok a magyar parasztsdg tdérténetébdl
(Budapest, 1948); M.Zsilinszky, A linczi békekoétés és az 1647-ki
vallasugyi torvényczikkek toérténete (Budapest, 1890) .

19 sSome Protestant ministers were taken to Naples in 1675
to be sold as galley-slaves. 26 ministers were rescued from this
fate by Admiral de Ruyter in February 1676 after an international
outcry in Protestant countries. For the effects on one area in
western Hungary see G.KGr, A Komdromi reformdtus egyhdzmegve
(Pozsony, 1993).
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eastern Hungary more closely tied to the Reformed church. There
was a close identification between the princes’ perceived
interests, and those of their church.20 Reformed religion
became an ideological support to Transylvania’s rulers, as the
public church and orthodox religion of the principality. Princes
determinedly promoted the welfare of their co-religionists,
whilst never seeking to equate confessional 1loyalty with
political loyalty.21 Gabor Bethlen’s reign established this
trend towards a Reformed dominated Transylvanian state in the
early seventeenth century, and the personal commitment of Gabor
Bethlen and I.Gydrgy Rakdéczi to their faith was noted abroad and
at home. A report in England of 1620s Transylvania stated that,

"both Papists and Arrians professe in great freedome; for that
the Prince at his Inauguration is always sworne to defend them,

its members politike of the Kingdome....As for Religion, Bethlen
himselfe is a zealous Calvinist, seldome going without a Latine
Testament in his pocket...[he] takes the right course to advance

Religion; to incourage, countenance, and promote learning, etc.
to doe that in beating down heresie by the Word, which the laws
of his Nation forbid him to do by the Sword" . 22

20 O.Miklés, A magyar protestins egyhdzalkotmany kialakulisa
a reformldcid szazaddban (Papa, 1942); J.Pokoly, ’'Az erdélyi
fejedelemek viszonya a protestadns egyhdzakhoz’ in Protesténs
Szemle 8 (1896), pp.546-561 and 608-624.

21 calvinism was similarly a state ideology in the Dutch
Republic, despite not being numerically dominant. Calvinism was,
"a part of the official historical and national self-conception
of the politically, culturally and socially dominant segment of
the population, almost an integral part of the official state
ideology held by Dutch society as a whole", from H.Schilling,
'Religion and Society in the Northern Netherlands’ in Religion,
Political Culture and the Emergence of Early Modern Society
(Leiden, 1992), pp.378-9.

22 giovanni Botero, The World, or an historicall description
of the most famous kingdomes and commonweals therein 1630, a
section written by the Hungarian Reformed student on
peregrination Péter Maksai Ose; I.Gal, 'Maksai Péter angol nyelvf
Bethlen Gabor életrajza 1629-b6l’ in ITK 80 (1976), pp.223-238,
with the quotes from pp.224-5, 226, and 229; Janos Redmeczi, Az
felséges Bethlen Gabornak &t rendbeli Isten anvaszentegyhdzaval
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At home, Transylvahian princes were given an idealised role as
godly magistrates by their Reformed clergy, and portrayed as
aiming to create in Transylvania the conditions for faith and
morality pleasing to God, on which the survival of the state was
seen to be dependent. Transylvania’s unique position as a lone
eastern Reformed outpost, on narrow ground between Habsburg and
Turkish powers identified as demonic, 1led to a powerful
concentration amongst Transylvanian Calvinists on the motif of
Biblical Israel. Successes by Transylvanian princes in the early
seventeenth century against the Habsburgs reinforced the
impression amongst Reformed ministers that their rulers were
comparable to biblical kings of the 0ld Testament, and that
Transylvania was a resting place of divine favour. Reformed
princes were depicted as defenders of a godly citadel, and
liberators and guarantors of true faith, a role. which will be
examined in more detail in chapter 8.

The status and fortunes of the Reformed clergy and church
in Transylvania therefore steadily advanced during the early
seventeenth century; Reformed ministers’ families gained tax
exemptions, and the clergy became ennobled in Transylvania and
eastern Hungary in 1629. Backing was given by princes to the

Reformed church in disputes with other denominations, Reformed

cselekedett jotéteményérdl (Kassa, 1622), and published by
L.Makkai in Erdély Ordksége vol.4, (Budapest, 1994), pp.24-46;
I.Révész, 'Bethlen Gabor, a kalvinista fejedelem’ in Protestans
Szemle 26 (1914), pp-.339-358; Gy.Szekfl, Bethlen Gabor (Budapest,
1929) ; M.Tarndc, Exrdély miveld8dése Bethlen Gabor és a két Rakdczi
Gydrgy koriban (Budapest, 1978); J.Barcza, Bethlen Gabor, a
reformatus fejedelem (Budapest, 1980); K.Kovacs(ed.), Bethlen
Gabor allama és kora. Bethlen-bibliogrdfia, 1613-1980 (Budapest,
1980) ; Szdzadok 115 (1981), ’'Bethlen Gibor és kora’, pp.659-750;

especially articles by B.Kdpeczi, L.Makkai, Zs.Trbécsényi, K.Benda
and I.Bitskey.
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schools were promoted, and the publication of Reformed tracts and
other theological works was supported.23 Transylvania’s princes
also responded to demands from the Reformed church to extirpate
heresy, particularly aiming from 1610 at Sabbatarianism, and in
1638 at Transylvania’s mainstream anti-Trinitarians. The balance
of power had shifted decisively in the early seventeenth century
towards a leading role for the Reformed church in Transylvanian
society. In local disputes to establish the majority who could
take possession of church buildings, Reformed supporters could
often count upon princely interference in their interests. Anti-
Trinitarians and Catholics lost out to the combined weight of
Reformed princes, nobility and clergy in towns and localities
across the region, although the Reformed church’s rivals survived
best in remoter Szekler lands in the east. A fuller examination
of inter-confessional relations in Hungary and Transylvania will

follow in chapter 4 .24

Transylvanian princely and noble patronage was also responsible

23 Tax exemptions for the widows and orphans of ministers
from July 1605 in 'Tiszantuli reformadtus egyhdzkeriulet
levéltaranak...valogatott iratai’, MOL box no.2177, no.l.
Ennoblement in 1629 was connected with Bethlen’s effort to
protect the Reformed church in the counties of north-eastern
Hungary, due to return to the Habsburgs on his death; I.Kiss
Rugonfalvi, Az egyhazi rend kézjogi helyzete erdélyben és Bethlen
Gabor armalisa (Debrecen, 1936).

24 I.Juhasz, A székelyfdldi reformdtus egyhizmegyék
(Kolozsvar, 1947), p.39. F.Zayzon, A székelyudvarhelyi evang.
reform. egyhdzkdzség tdrténete (Székelyudvarhely, 1893) . Also see
the inquisition of 1619 in the Haromszék region led by Janos
Keserii Dayka, and the 1644 investigation held by I.Gydrgy
Rakéczi, in S.Szilagyi, ’'Egyhéaztdérténelmi adatok- Az unitdriusok
egyhaztdrténelméhez a xvii.-ik szdzadban’ in Keregztény Magvetd
11 (1876), pp.62-64; Bod, Historia, book 3, chapter 11, p.310-
311; 'Segesvari B&alint krénik&dja, 1606-1654’' in ETA 4,
(Kolozsvar, 1862), pp.157-218, especially pp.192 and 209.




Chapter 1 24

for the development in the early seventeenth century of an
expanding network of Reformed academies, schools, libraries and
printing-presses, to give improved training to Reformed student
ministers, and to attempt to broaden access to basic learning.
Patrons acted in Transylvania as counterparts had done in German
Reformed territories with determined efforts to improve
Protestant educational facilities. Ga&bor Bethlen laid plans to
found a college in Transylvania following the devastation of the
Fifteen Years War. In 1622, officials were appointed from the
state council to supervise a princely academy at Gyulafehérvar,
and the prince himself had the title of chief warden of the
college. Laws from 1624 introduced a 1,000 forint fine for any
interference by landowners against the sons of peasants becoming
students, and by 1628 Bethlen was able to write to his chaplain
Péter Alvinczi expressing pleasure at the flourishing of his new
college.25

The weight of patronage shifted under Bethlen’s successor,
I.Gydrgy Rakdéczi, to the school at Sarospatak on his north-

eastern Hungarian estates with support given for new teachers and

new school-buildings there.2® In 1636 I.Gydbérgy Rakéczi also

25 Bethlen made extensive provision in his will for the
academy as well as other schools. Bod, Historia, vol.3, chs.13-
15, pPp.399-424; I.Mészaros, Az iskolalugy tdbrténete
Magyarorszadgon, 996-1777 kbzdtt (Budapest, 1981), pp.368-406;
E.Thury, Iskolatdérténeti adattdr (Papa, 1906), February 1636;
J.Pokoly, Az erdélyi egyhdz térténete (5 vols.), (Budapest,
1904), vol. 4, chs.13, and 15; I.Juhdsz, Zs.Jakd, Nagyenyedi
didkok, 1662-1848 (Bucharest, 1979), pp.5-46; F.Vard, Bethlen
Gabor kollégiuma (Nagyenyed, 1903) ; K.P.Szathmary, A

gyulafehérvéri—nagyenyediBethlen—fdtanodatbrténete(NagyenyedT
1868) .

26 The number of theological students at Sarospatak
increased in this period; ’'Nomina Studiosorum Illustris Scholae
Saros Patachinae’ from MOL box no.1903, pp.l1l-35. L.Makkai, ’'A
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made provision for a second teacher at the school at Nagyvarad,
and was responsible for new school buildings at Szészvaros in
Transylvania in 1645.27 R&kéczi also supported a Reformed
school at Kassa in 1644, and the dowager princess Zsuzsanna
Lérantffy opened a Romanian school at Fogaras in 1657.28 1In
other 1larger schools in eastern Hungary at Debrecen and
Nagybanya, and in western Hungary at P4pa, town councils made a
greater contribution to the development and management of local
schools, along with occasional though significant support from
princely and noble donations.?? There were also advances made
in printing facilities at these various Reformed centres, with
a new printing-press established at Sarospatak in 1650, and new

presses also set up at Nagyvarad, and at Gyulafehérvar in the

kollégium toérténete alapitdsatdl 1650-ig’, in A Sarospataki
reformatus kollégium (Budapest, 1981), pp.l1l7-59; J.Gulyas, A
sadrospataki ref. fdiskola rdévid tdrténete (Sarospatak, 1931),
pp.1-20; J.Marton A sarospataki reformatus fdéiskola tdrténete
1621-ig (S&rospatak, 1931), pp.129-156; J.Romdn, A sarospataki
kollégium (Budapest, 1956).

27 B.Cserndk, A _ reformidtus egyvhdz Nagyvadradon 1557-1660
(Nagyvarad, 1934), pp.125-263; J.Koncz, A marosvasarhelyi evang.
reform. kollégium térténete (Marosvasarhely, 1896); D.Désa, A
szaszvarosi év. ref. Kan-kollégium tdrténete (Szaszvaros, 1897),
pp.1-20.

28 Z.Nahlik, ’'Lérantffy Zsuzsanna fogarasi romén iskolaja’
in I.Mészaros(ed.), Tanulmdnyok a magyvar nevelésugy xvii.-xx.
szadzadi tdérténetébdl (Budapest, 1980), pp.17-29.

29 at Papa the numbers of students fluctuated, but increased
at Debrecen; L.Ruzsads, A papai kollégium tdrténete (Budapest,
1981), pp.7-40; E.Kis, A dunadntidli ev. ref. egyhdzkerllet papai
fdiskolijanak toérténete, 1531-1895 (Papa, 1896), pp.9-48; ’'Series
Studiosorum in Schola Debrecina’ in the Tiszantuli egyhazkerilet
kézirattdra (Debrecen), sign. R.495; F.Zsigmond, A debreceni
reformdtus kollégium térténete 1538 (?)-1938 (Debrecen, 1938),
pp.31-73; F.Thurzd, A Nagybanyai év. ref. fd&iskola (Schola
Rivulina) térténete 1547-1755 (Nagybanya, 1905), pp.41-47;
I.8zildgyi, 'A mdramarossziget reform. tanoda tdrténeteinek rovid
vdzlata’ in Sarospataki Flzetek 1 (1857/8), pp.957-971.
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1620s. Stocks of books at libraries of the major Reformed
colleges were also significantly enhanced during this period,
especially at Gyulafehérvdr, and at the new college library
founded at Sarospatak in 1641.30

During the early seventeenth century foreign Protestant
teachers were invited to lead the Gyulafehérvar academy, and had
extensive influence over the curricula and organisation of
Hungarian schools, as authors of text-books and school
regulations, as we shall see in chapter 3. In 1629 three
prominent Reformed professors, Johann Alsted, Johann Bisterfeld
and Ludwig Piscator were persuaded to abandon the academy at
Herborn in war-torn Germany and move to Gyulafehérvér.31 In
1655 II.Gydbrgy Rakdéczi invited Isaac Basire, an exiled Anglican
priest then working near Constantinople, to lead the teaching
staff in the Transylvanian capital. Other Reformed schools also
attracted foreign teachers, most notably Sarospatak, with the
Moravian educationalist Jan Comenius finally succumbing to
repeated invitations from the R&kéczi family and beginning to
teach there in 1650.

A raft of new school regulations attempted to standardise
the administration of these developing Hungarian Reformed

schools, detailing the requirements made on teachers, subjects

30 A.Ballagi, A magyvar nyomddszat térténelmi fejlddése,
1472-1877 (Budapest, 1878); L.Naményi, ’'A nagyvaradi nyomdaszat
térténete’ in Magyar Kényvszemle 16 (1901), pp.280-291; K.Irinyi,
K.Benda, A négyszaz éves debreceni nyomda (1561-1961) (Budapest,
1961), pp.7-59, 313-408; Zs.Jakdé, A __Bethlen kollégium
konyvvtaranak kezdetei és elsd korszaka (Kolozsvar, 1973).

31 This was despite competition for Alsted’s services from
Leiden, Franeker and Harderwijk; S.Szildgyi, ’'Bethlen Gabor
levele Alvinczi Péterhez’ in EPK 1879, pp.26-27.
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to be taught, and rules for student life. German models from
Wittenberg, Heidelberg and Herborn were widely copied and woven
into traditional domestic regulations at Sarospatak, Debrecen and
Papa, with an appointed school director and student officers

drawn from the student body, or ‘collegium’, in charge of

discipline.32 In 1630 the recently arrived German professors
at Gyulafehérvir drew up new regulations outlining the duties of
the academy’s director and teachers, and the standards expected
of students. These regulations were renewed in 1656, with the
academy renamed a ’‘school university’, and a coat of arms and
stamp chosen by the school council, deliberately aping the
practices of foreign universities.33 The system of ’‘particular’
schools in Hungary and Transylvania as satellites of these larger
colleges, meant that advances made in organisation and teaching
at such centres, did percolate down to some extent to schools in
market towns and larger villages. These smaller schools were

indeed served with teachers drawn from the ranks of former

32 R.Bé&ké&fi, 'A sarospataki ev. ref. fbiskola 1621-iki
tdrvényei’ in ETTK 18, no.3, (Budapest, 1899), pp.44-73.
R.Békéfi, A debreczeni ev. ref. féiskola xvii. és xviii. szazadi
tdrvényei (Budapest, 1899), pp.79-117; I.Révész, 'A debreceni
f&iskolardl’ in MPEIF 1 (1870), pp.275-290 and 391-427; E.S.Kiss,
'Didkzendiilések a  debreceni kollégiumban’ in Mészaros,
Tanulmanyok, pp.31-39; G.Lamperth, A pépai reformadtus fdiskola
tOorténete, 1531-1931 (Pdpa, 1931), pp.21-35.

33 K.szabé, ‘A gyulafehérvari Bethlen féle fétanoda
szervezeti szabalyzata’ in TT 1879, pp.797-805. The school at
Kolozsvar copied the Gyulafehérvar regulations in 1656; R.Békéfi,
'A marosvasdrhelyi ev. ref. iskola xvii. szdzadi todé6rvényei’ in
ETTK 18, no.8, pp.26-37; Z.Vargha, A gyulafehérvari fdiskola
1657-iki szabdlyzata (Budapest, 1907); P.Tdrdk, 'II.Rakdéczy
Gydrgy ismeretlen iskolatdrvénye’ in Erdélyi Irodalmi Szemle 4
(1927), pp.118-124.
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college students.3? gSmaller village schools were widespread,
although complaints were frequently aired about the variable
standard of teaching available, and responsibility for the
maintenance of school standards fell largely on local church
authorities during regular visitations.3°

The weakening of the Transylvanian state in the late 1650s,
and Jesuit encroachments from western Hungary, rolled back the
educational advances which the Reformed church and its patrons
had made. Papa was the first large Reformed school to be
affected, and in 1651 the deputy regional governor Ferenc Bottka
wrote to Andras Klobusiczky, administrator of the Rakdéczi estates
at Sarospatak, that "although in times past our school at Pépa
was filled with intelligent and knowledgeable men, it has become
so wasted that it is almost completely destroyed".36 In 1656
the leaders of the Protestant community in Pozsony wrote to

Zsuzsanna Lérantffy of their difficult situation, claiming that

34 I.Magyardsi, A zilahi ev. ref. anyaszentegyhdz t&rténete
(Kolozsvar, 1880); J.Barcsa, A debreceni kollégium és partikulai
(Debrecen, 1905), pp.5-36. In 1648 the Zemplén church authorities
tried to divide the schools in their area into four distinct
categories; ZEP/1638-1651, MOL box no.1908, pp.159-163.

35 1n Zemplén almost all parishes had a school, whilst
around Debrecen this was true of only a half of congregations,
and in central Transylvania perhaps only one fifth to one third

of parishes definitely had a working school; 'Reditus
Ecclesiasticus diocecesis Debreczinensis’ in 1621 in the
'Tiszantuli ref. egyhazkeriulet-Debreceni egyhazmegye
jegyzb8kdnyvei’ vol.l, (1615-1655); MOL box no.1884, pp.414-426;
K.Sebestyén, A kolozs-kalotai (kalotaszegi) reformatus
egyhdzmegye népoktatdsanak adattdra a xv. szdzadtdl 1900-ig’ in
MPEA 17, (Budapest, 1993); J.Lugossy, 'Nagybanyai, maskép

aranyasmeggyesi egyhdzvidék személyzete a xvii. sz&zadban’ in
Protestans Szemle 6 (1847), pp.186-191.

36 1, .Ruzséas, A papai kollégium, pp.7-40; B.Szilagyi, ’'Ferenc
Bottka kéri Klobusiczky Andrést...pdpai iskola szédmira’ in MPEIF
7 (1876), pp.43-4.
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there was quite simply nowhere left for Protestant children to
go to school in their area, and asked Lérantffy to support their
efforts to build a new school.3” Advances by competing Jesuit
schools in the 1610s and 1620s turned into a takeover of Reformed
schools in western Hungary by the middle of the century, whilst
Sarospatak was lost with the reconversion to Catholicism of
Zs6fia Bathori, the widow of II.Gydrgy Rakéczi. 38 In
Transylvania meanwhile the princely academy and 1library at
Gyulafehérvar was destroyed by the invading Tartar army of 1658,
and the school at Nagyvarad lost after a Turkish siege in
1660.32 The main centres of Reformed education which survived
into the second half of the seventeenth century were the princely
academy, now based at Nagyenyed, and colleges at Kolozsvar and
Marosvasarhely in Transylvania, and at Debrecen in eastern

Hungary.

(ii) Reformed Church Organisation and Government

The Reformed church in Hungary and Transylvania retained a

hierarchical form of government, an obvious blot on its Calvinist

37 S.Szilagyi, ’'Pozsony varosanak eldljardi evang. fbiskola
épitéséhez fogvan, kérnek Lérantfi Zsuzsanna fejedelemnd6t81l’ in
MPEIF 6 (1875), pp.153-4.

38 758fia had been a recalcitrant convert from Catholicism
to Calvinism at her wedding to II.Gyb6brgy Rakdéczi in 1643, as
reported by a Polish delegate Jerzy Ballaban; G.Varkonyi,
IT.Raké6czy Gydrgy esklvdje (Budapest, 1990), pp.l1l3-45.

32 A letter from Gybérgy Csulai in November 1658 confirmed
to II.Gydrgy R&kdéczi that the school at Gyulafehérvar was
irreparably damaged; S.Szilagyi, ’'Egyhaztdrténelmi adatok’ in EPK
1880, pp.344-5.
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credentials. All-clergy synods elected regional superintendents
and area archdeacons in the church’s heartland territories of
Transylvania, eastern and north-eastern Hungary (Transylvanian,
eastern Tisza, and northern Tisza church districts).%0 1In
Transylvania, the ruling princes had inherited powers previously
held by Catholic church officers, and continued to confirm all
the Protestant denominations’ selections for the office of
superintendent, also granting rights of wvisitation and
ordination.4l The Reformed superintendent in Transylvania
gained the powers to call together area archdeacons as a clergy

presbytery, or ’'senatus ecclesiasticus’, and presided over full

clergy synods, which had powers to alter church canons, and
ordain new ministers.

The Debrecen confession had laid down the obligations for
these superintendents to lead the church in teaching, preaching
and discipline. Synods from the 1560s confirmed the desire for
an appointed representative to speak for the church, but not for
a leader to rule over 1it. Superintendents were charged to look
after the interests of the church and its schools, supervise

archdeacons, and maintain clergy discipline. Area archdeacons

40 J.Zovanyi (ed.), Magvarorszigi protestidns egyhdztdrténeti
lexikon (3rd ed.)S.Ladanyi, (Budapest, 1977); Transylvania
(Erdély) had around 450 churches in Vajdahunyad, Gyulafehérvar,
Nagyenyed (Kuk#l1ls), Kolozskalota, Dés (Szék), Maros, Udvarhely,
and Haromszék (and Fogaras). The Northern Tisza region
(Tiszadninnen) had around 400 churches (c.1700) in Borsod, Abadj,
Zemplén and Ungvar. The Eastern Tisza region (Tiszantdl) had
around 670 churches (c.1700) in Bihar, Kbézép Szolnok, Szabolcs,
Szatmdr, MAramaros, Ugocsa, Bereg, Ermellék, Békés, Debrecen,
Szilagy, Zarand, Nagybanya, and Nagykunséag.

4l For the confirmation of Lukacs Hod4szi as the eastern
Hungarian superintendent by Gdbor Bethlen in July 1608 see
'Tiszantuli reformatus egyhdzkerilet levéltidranak...vdlogatott
iratai’, MOL box no.2177, no.4.
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were 1in turn responsible for regular visitations of local
churches, which became semi-inquisitions into local religious
life. The Debrecen confession ordered that such visitations of
local congregations, ministers, and church officers in eastern
Hungary should be held twice or three times a year, whilst in
northern Hungary only an annual visitation was required.
Archdeacons also had the powers to call ’'partial’ area synods,
bi-annually in Transylvania until 1623, and thrice annually after
1649, when reports from visitations and local complaints were
heard, and the financial and other interests of local clergy
discussed. %2

Articles drawn up at Debrecen in 1567 on church order in
eastern Hungary increased the distinctiveness of 1leading
ministers. Superintendents and archdeacons were described not
only as the heads of the church, but also as the heads of
individual ministers, and were to be ’'presidents’ at local and
regional synods, leading ministers in knowledge, and defending
the church against its opponents. It was also emphasised that the
superintendent was not allowed to do anything without the prior
approval of his archdeacons. Nevertheless this was the beginning

of a shift from a system of government for the Hungarian Reformed

church based on a clerical presbytery, to one dominated by

42 Kiss, zsinatok végzései, pp.263, 601, and Upper Hungarian
articles of 1595, pp.709-722, no.52; Pokoly, Az erdélyi egyhaz
tdOrténete, vols. 2 and 4; Péter Bod, Smirnai szent polikarpus...
erdélyi reformatus plspdkdknek historidjuk (Nagyenyed, 1766),
pp.55-95; J.Zovanyi, A tiszantdli reformadtus egyhézkerulet
térténete (Debrecen, 1939); J.Barcsa, A tiszéntuli év. ref.
egyhédzkertilet tdérténelme (Debrecen, 1906), pp.1-110; K.Kiss, A
szatmdri reform. egyhazmegye té&rténete (Kecskemét, 1878);
J.Soltész, A _nagybdnyai reformdlt egyhdzmegye tdrténete
(Nagybanya, 1902).
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superintendents supported by archdeacons and synods.43 The
gradual accretion of powers by church leaders in Transylvania
accelerated after the disruption of the Fifteen Years War. The
Transylvanian synod at Marosvasérhely in 1606 agreed that those
raised above others by the grade of their office or knowledge
deserved the respect of those underneath them, and canons drawn
up by the Transylvanian superintendent dictated that it was only
on more important matters that the superintendent was obliged to
seek agreement with his archdeacons. %4

Power came increasingly to rest in the hands of the
superintendent, by now frequently referred to in Transylvania as
a bishop. The synod at Marosvasarhely in 1639 decided that the
superintendent had to give his agreement to, rather than only
confirm as previously, the appointment by synod of any new
archdeacon. The national synod of all the church districts of
Hungary and Transylvania held at Szatmar in June 1646 marked a
further significant step towards strengthening church order.
Meeting in the presence of I.Gydrgy Rakdczi, over one hundred
delegates supported the continuation of the established form of
hierarchical government. Paralleling events in the Dutch Republic

at the synod of Dordrecht, the church hierarchy intended the

Szatmdr synod to mark the imposition of confessional discipline

43 Gydrgy Gobénei, De Disciplina Ecclesiastica, seu
Gubernationis Ecclesiasticae Legitima Forma, in Ungarica Natione
Cis Tibiscus (Debrecen, 1613), RMK 2/350, containing articles of
1567, 1577, and 1591. Kiss, zsinatok végzései; Debrecen
confession, pp.73-285, Nagyvarad articles of 1577, pp.563-613,
no.19, 20 and 31, and ’Shorter Articles’, pp.691-695, no.ll;
O.Miklés, A magyar protestdns egvhdzalkotmdny kialakuldsa a
reformacidé szazadaban (Papa, 1942).

*% szilagyi, MPEIF 3 (1872), pp.1-9, 77-84 and 473-479.
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in Hungary and Transylvania, with dissident voices condemned as
disturbing the peace of the church and state. The conclusions of
the national synod included a request for new canons to be
written by the Transylvanian bishop, Istvén Geleji Katona, which
it was hoped would later be adopted by all church districts.
These 1649 canons backed an ’'aristocratic-democratic’ balance as
the best form of church government for Hungary and Transylvania,
confirming the important role assigned to superintendents

(episcopi provinciarum), and to archdeacons. 4>

There was however also a more decentralised tradition of
authority in the Hungarian Reformed church, particularly in the
northern Tisza district. Here the church had no overall head,
with clergy owing obedience to archdeacons, assisted by strong
area clergy presbyteries.46 The leaders of the northern Tisza
church proved tenacious in defending their arrangements from
outside pressure to appoint a superintendent after the national
synod at Szatmdr in 1646, with I.Gydrgy Rakdéczi demanding that
a bishop be elected. In August 1646 the four northern Tisza
archdeacons replied by claiming that each archdeacon in their
area had the effective authority of a bishop, being able to call
synods, ordain candidates for the ministry, and go on
visitations. It was nevertheless agreed that any of the

archdeacons could henceforth intervene outside their immediate

45 Istvan Szildgyi Benjédmin, 'Acta Synodi Nationalis
Hungaricae...1646’ SNK sign. vol.21; A.Kiss, Egyhdzi kanonok-
Geleji Katona Igtvdn 1649 és a Szatmirnémetiben 1646 évben
tartott zsinat végzései (Kecskemét, 1875), pp.81-98, and canon
no.85 on church authority; I.Révész, A szatmdrnémeti nemzeti
zsinat és az elsé magyar reformitus ébredés (Budapest, 1947).

46 Kiss, zsinatok végzései; 1595 articles of Upper Hungary,
pp.710-722, nos.27 and 55.
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area if doctrinal innovation was suspected elsewhere. In 1648 the
archdeacons subsequently agreed to co-operate even more closely
on common matters, and created a coordinating ‘praeses’ post to
be rotated between them, with powers of intervention across the
district to defend orthodoxy.47

In Habsburg and Ottoman controlled Hungary (Danubian,
western Danubian and upper Danubian church districts) the church
also developed a hierarchical structure, but with weaker centres
of power, and based on more scattered congregations than the
consistent parochial system in the east.?® In the upper
Danubian region of north-western Hungary a separate Reformed
church administration dated from the Galadnta synod of 1592. In
1623 a synod at Komjat formulated canons which ratified the role
of superintendents and archdeacons in the region, and their
powers of visitation over local churches.%? In the western
Danubian district a Reformed superintendent was only appointed
from 1612, when arguments between Protestant ministers supporting

Lutheran and Reformed views over communion became irreconcilable.

47 7EP/1638-1651, pp.159-160; P.Finkei, 'Magyar protestéans
egyhdztdrténeti kuUtfdk’ 1in Sarospataki Flzetek 1 (1857/8),
pp.471-473; L.Hegedls, ’'A tiszaninneni helv. hitv. egyhazmegyék
kormanyzata a Carolina resolutio kiadatasa eldétt’ in Sarospataki
Flizetek 3 (1859) pp.475-483. Superintendents were not introduced
in northern Tisza until 1734.

48 Zovanyi, protestdns egyhaztdrténeti lexikon, the Western
Danubian district (Dundntidl) had 130-150 churches 1in Vép,
Kérmend, Németdjvar, Vizlendva, Papa, Veszprém and Kiskomarom.
The Danubian region (Dunamellék) had 160 churches in Tolna,
Vértesalja, Pest, Solt, Kecskemét and from 1629 Kilsb6-Somogy. The
Upper Danubian region (Fels8dunamellék) was in Bars, Csalldkoz,
Komjat, Komarom and Drégelypalank.

49 canones Ecclesiastici in Quingque Classes Distributi...
(1623 Komjat canons), (Papa, 1625) RMK 2/438; E.Thury, A
dundntdli reformdtus egyhizkertlet tdrténete (Papa, 1908).
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Reformed ministers met at Kd&éveskit, selected area archdeacons,
and adopted canons for the western Danubian church. These
Kéveskit canons asserted the superintendent’s authority to call
bi-annual synods, conduct visitations, and to discipline
disobedient ministers, but only acting with the approval of
archdeacons by whose advice the superintendent was supposed to
be guided in everything.

The weaker position of the Reformed church in western
Hungary encouraged the adoption of a more collegiate power
structure. At a synod held in 1618, clergy presbyteries were
formed to assist area archdeacons during their visitations, and
to help with general supervision of 1local clergy and
congregations. In 1628 the superintendent in the western Danubian
district, Samuel Pathai, was forced to resign and move to eastern
Hungary after Catholic threats were made against him. Pathai’s
succesgssor Janos Kanizsai Palfi, was himself excluded from one of
the main Protestant centres at Papa, after the Catholic
Eszterhdzy and Csdky families gained patronage over the town. In
response the western Danubian church appointed 25 ’'morally
irreproachable’ 1leading ministers to form a district clergy
council to assist their beleaguered superintendent, and deflect
50

Catholic pressure away from him personally.

Meanwhile in central and southern Hungary the organisation

50 Thury, A dundntlGli reformidtus egyvhizkerilet; Gy.Mokos,
"Kanizsai Palfi Janos levele a gyulafehérvari professzorokhoz in
ITK 15 (1905), pp.489-490; Gy.Mokos, A _herczegszdlldsi kanonok
mds egyhdzi kanonokkal egybevétve (Budapest, 1901); Koveskit
canons in E.Thury, ’1550-1617 adatok a dunantal és
fels6dunamellék kerliletekr8l’ in MPEA 7 (1908), pp.127-140;
E.Thury, 'Adatok a dunantili ref. egyhdzkerlilet tdrténetéhez’ in
MPEA 8 (1909), pp.1-101, and MPEA 9 (1910), pp.1-113; E.Té6th, A

-~

pdpai reformatus egyhaz tdérténete (Pdpa, 1941).
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of the Reformed church made slow and uncertain progress. Letters
of approval were required from the Turkish authorities to
guarantee the undisturbed practice of religion, and for the right
of any church to hold synods. Strict controls were imposed on
Protestant and Catholic churches alike in Ottoman Hungary,
particularly through limits on constructing and renovating church
buildings, and there was forced recognition of Islamic holidays.
Canons from 1567 at the Herczegsz6llbds synod adopted a
hierarchical order for the Reformed church in southern Hungary,
with proposed annual synods, and these occurred whenever possible
in lower Danubian areas (Baranya districts), and with more
regularity and freedom in the more northern Danubian church
district. The Komjat canons were adopted by the Danubian church
in 1626, and the jurisdictions of archdeacons slowly solidified,
although rights of visitation continued to require the agreement
of local Ottoman officials. By the 1650s Reformed ministers in
Ottoman Hungary were however in many respects, for all their real
grievances, 1in a more secure position than many of their

colleagues in Habsburg Hungary.51

51 The records of Hatvan and Gydngyds show approval given
by Turkish officials for the renovation of damaged churches;
'Gydébngyds reformatus egyh. kdzség levéltardbdl’ at the Dunamellék
ref. egyhazkerileti levéltdra (Raday College, Budapest), nos.19
and 26 (1634 and 1653). ’Simandianum (Mih&ly Simandi)
Protocollum’ (kertuleti (Danubian region) jegyzbkdényvek, 1629-
1731) MOL box no.1890; P4l Thuri, Idea Christianorum Ungarorum
sub Tyrannide Turcica (Oppenheim, 1616) RMK 3/1174; A.Fdldvary,
Adalékok a dunamelléki év. ref. egyhizkerilet tdérténetéhez
(Budapest, 1898); G.Kathona, Fejezetek a td&é&rdk hbdbdoltsagi
reformdcid térténetébdl (Budapest, 1974), pp.58-70; A.Fdldvary,
A magyar reformatus egyhidz és a tdrdk uralom (Budapest, 1940);
M.Fabién, A dunamelléki ref. egyhézkeriilet t&rténete (Sarospatak,
1867) ; Gy.Mokos, Adalékok a dunamelléki reform. plspdkdk életéhez
(Papa, 1892); Mokos, A herczegszdlldsi kanonok.
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The participation of ordinary lay members in the government and
institutions of the Reformed church in Hungary and Transylvania
was minimal in comparison with other Calvinist churches. The
greatest progress was made in western Hungary towards appointing
presbyters to assist local ministers in the fulfilment of their
duties. Janos Kanizsai Palfi gained the agreement of Samuel
Pathai for lay ’‘church councillors’ to be appointed from the Papa
congregation in 1615. At the Papa synod in 1630, Kanizsai
recommended the setting up of ‘'governing congregational
presbyteries’ during archdeacons’ wvisitations throughout the
Western Danubian region. The role of these presbyters was to
assist in disciplining the community, and to act as the guardians
of local morality.52 The advantages of increased involvement
by ordinary lay church members through presbyteries in tightening
community discipline, and towards better meeting the material
needs of the parish were also raised in other Reformed church
districts. Ministers, with experience of western Reformed
practices and the presbyterial system of the Dutch and German
Reformed churches, led demands in the 1630s and 1640s for an end
to hierarchical and episcopal government in Hungary and
Transylvania. With the encouragement of some clergy leaders and

noble patrons, most notably the widow of I.Gydbrgy R&akéczi,

52 'Veszprémi ref. egyhdzmegye protokolluma’ at the
Duné&ntili reformatus egyhazkeriilet nagykdényvtaranak kézirattar
(Pdpa) sign. 0.969, f£ff.114-122. A 1650 renewal of the Péapa
presbytery rules; 'A pédpai reformdtus egyhazkdzség levéltara
Liskay-féle besorolas’ DREL sign. 29 (published in MPEIF 9
(1878), pp.32-6) . The presbytery records of Kiskomdrom from 1634,
A kiskomaromi ref. egyhazkdzségi legrégébbi anyakdédnyve, 1624-
1732’ MOL box nos.1882, and A.1525; J.Pokoly, ’'Az elsbd magyar
ref. presbyterium keletkezése és szervezete’ in Protestins Szemle

2 (1890), pp.202-220; Thury, A dunidntidli ref. egyhizkerillete,
pp.246-253.
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Zsuzsanna Lorantffy, lay presbyteries were indeed started in the
northern Tisza district, and in some major towns such as
Sarospatak, Fogaras and Nagyvérad.s3

It was however widely feared at the Transylvanian court, and
by many in the church leadership, that any changes to the
hierarchical church order would lead to widespread innovation and
heterodoxy. A sectarian split comparable to the anti-Trinitarian
movement of the 1560s was envisaged, only this time inspired by
foreign Calvinist sectarians, whether Arminians, Puritans,
Presbyterians or Independents.54 The challenge from supporters
of presbyterial government in Hungary and Transylvania reached
its height in the 1640s, and the Transylvanian regional synod in
1646 assented to the piecemeal introduction of lay presbyteries,
with the help of local patrons. This resolution was repeated by
the national synod at Szatmar of the same year, but presbyteries
were only envisaged to run in parallel with the continuing
hierarchical regime of superintendents and archdeacons. All

serious debate over any further innovation to church government

>3 K.Révész, 'A presbyterium legelsd nyomai hazai reformatus

egyhdzunkban’ in Protestédns Szemle 4 (1892), pp.419-44¢6;
J.Pokoly, 'A fogarasi egyhazkdézség levéltarabdl’ in MPEA 8
(1909), pp.120-5; Cserndk, A reformidtus egyhdz Nagyviradon,

pp.125-263; G.Komjathy, Adalékok az ungvdri ev. ref. egyhéaz
térténetéhez (Ungvar, 1906), p.12; G.Illyés, ’'Az Apafiak szerepe
a kiktlléi reformatus egyhdzmegye tdrténetében’ in Reformétus
Szemle 1930, pp.468-472, and 482-286.

54 J.Zovanyi, Puritdnus mozgalmak a magyar reformatus
egyhdzban (Budapest, 1911); L.Makkai, A magyar puritdnusok harca
a feuddlizmus ellen (Budapest, 1952); L.Makkai, ’'The Hungarian
Puritans and the English Revolution’ in Acta Historica 5 (1958),
pp.13-45. The Hungarian Puritan agenda of further reform has been
seen as a platform to make the Reformed church more explicitly
Calvinist; I.Révész, 'Szempontok a magyar kalvinizmus eredetéhez’
in Sz&zadok 68 (1934), pp.257-275; G.Szabd, A magyar reformdtus
orthodoxia a xvii. sz8zad theoldgiai irodalma (Budapest, 1943).




Chapter 1 39

was ended by Transylvanian laws of 1653, which made any effort
to change church administration or doctrine a civil offence.
Reform-minded ministers who continued to be defiant were demoted,
and even imprisoned, and I shall return to make a detailed
examination of these debates in chapter g.>>

Rather than approve any devolvement of powers from the
clergy hierarchy to individual ministers, supported by local lay
fora, Transylvania’s princes were to widen the role offered to
noble patrons in church government in the second half of the
seventeenth century. A consistorial system was set up by the
prince with an ecclesiastical council of invited lay and clergy
leaders, which met regularly in parallel with the general synod
from 1671, to deliberate on major questions facing the church.
This body slowly gained authority at the expense of the clergy
hierarchy and the general synod. The Reformed church in Hungary
and Transylvania was forced everywhere into more straightened
circumstances during the second half of the seventeenth century,
with the loss of Transylvanian territory to the Turks, and
reverses in battles against Catholic competitors in western and
northern Hungary. Increased persecution and isolation from
western co-religionists lowered the international perspective of
the Hungarian Reformed church, and a golden era of consolidation
and expansion regressed into a grim defence of Reformed

privileges, freedoms, churches and schools.

55 Kiss, Egyhizi k&dnonok, canon 99; Markus, Magyar
tOrvénytdr, 1653 laws.
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THE HUNGARIAN REFORMED CLERGY AND

INTERNATIONAL CALVINISM

(i) The peregrinatio of Reformed Students

The international Calvinist commonwealth rested on close contact
between activists from across the Reformed world. International
connections were often established when Calvinist ministers,
teachers and theologians gathered to study together at academic
centres. The bonds forged between Calvinists at Reformed
universities reinforced sentiment of an international brotherhood
of true believers. The cosmopolitan character of Calvinism was
fashioned and strengthened in the sixteenth and early seventeenth
centuries at such universities and academies as Geneva,
Heidelberg, Leiden and Utrecht. In this chapter I shall establish
the main lines of direct educational links between Transylvania
and the developing international Calvinist community of the early
seventeenth century, with the Reformed church in Hungary and
Transylvania increasingly involved in international exchanges
between Calvinist pastors, professors and students.

The so-called peregrination of many Hungarian student
ministers to Germany, the Dutch Republic and England in this
period was only made feasible through the patronage and financial
support of Transylvania’s princes, Hungarian nobles and town
councils. It was hoped that the expense of sending student

ministers to be educated abroad would soon be repaid on their
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return home by their service in local Reformed schools as
directors and teachers, and then after ordination as ministers
in parishes. In this chapter I shall reconstruct the main
activities of Hungarians and Transylvanians attending foreign
universities during this period, examining the subjects which
they studied, and the professors who influenced them. Reformed
universities in Germany and the Dutch Republic, I will argue,
served to reinforce Hungarian student ministers familiarity with,
and commitment to, orthodox Calvinist theology, and encouraged
polemic theological attacks against competing confessions. There
were however variations on the main Calvinist theological themes
to be heard in different countries and institutions, and the
Hungarian church leadership was concerned to monitor the impact
which student ministers’ attendance at western Calvinist
universities was having on their Reformed church. Fears were
indeed aroused in Hungary and Transylvania that some
international influences might act to undermine the established
domestic church order and orthodoxy. This potential threat was
perceived arising particularly from student ministers who had
visited England, and conditions and limitations were steadily
imposed on the destinations and activities of Hungarian student
ministers abroad. However the commitment of the Hungarian church
establishment to protect domestic orthodoxy during this period
never led to any suggestions for withdrawal from the
international Calvinist community.

During the seventeenth century Transylvania could not boast
a university of its own and so Reformed Transylvanian princes,

whilst developing 1local colleges, also supported student
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ministers to travel to universities abroad. In the sixteenth
century Reformed students from Hungary had tended to follow
Lutheran colleagues to Wittenberg. However the rise in
doctrinaire Lutheranism in Saxony, and the imposition of Lutheran
formulas for prospective students at Wittenberg from 1592 forced
Hungarian Calvinists to look elsewhere.l Hungarian and
Transylvanian Reformed student ministers henceforth played a
significant role in adding to the cosmopolitan atmosphere of new
Calvinist academies at Heidelberg in the Palatinate, Frankfurt
an der Oder in Brandenburg, Herborn in Nassau, Marburg in Hesse
and at Bremen. In Heidelberg for example from 1610 until 1615,
over one third of non-German students attending the university
were from eastern and central Europe including Hungarians and
Transylvanians, as well as Poles, Bohemians, Moravians and
Silesians. Even in distant Leiden, where there were more foreign
than Dutch students in the second quarter of the seventeenth
century, at first mainly Hungarian then also Transylvanian
students accounted for almost one in twenty of the some 5,500
foreign students. ?

Students from east-central Europe were therefore involved

in a major academic peregrination to western Europe in the early

1 G.Szabdé, Geschichte des Ungarischen Coetus an_ der
Universitdt Wittenberg, 1555-1613 (Halle, 1941), pp.105-123 on
the imposition of the Formula Concordiae in 1592; I.May, 'Az
altdorfi egyetem magyar hallgatdi’ in ITK 70 (1966), pp.l65-166.

2 C.P.Clasen, The Palatinate in European history 1559-1660
(Oxford, 1963), p.36; O.Miklés, Magyar didkok a leideni staten
collegeben (Debrecen, 1928); Israel has commented for Dutch
universities that in "proportion to population of the home
country, Hungarians formed the largest category among the foreign
student population"; J.Israel, The Dutch Republic. Its Rise,
Greatness, and Fall, 1477-1806 (Oxford, 1995), p.901, also see
pp.569-575 and 899-9502.
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seventeenth century, reaching a peak in the 1640s. Student
ministers from the Hungarian Reformed church travelled in
greatest numbers to Heidelberg, until it fell to Catholic forces
in 1622, when attention switched to a new Protestant road through
Brandenburg and Bremen, and to the first substantial contacts
with the universities of the Dutch Republic. The Dutch Republic
was the axis of international Calvinism after the decisive
victory of orthodoxy at the Dordrecht synod, and from the 1630s
Hungarians travelled in ever greater numbers via Cracow to
Danzig, before venturing onwards to Franeker, Leiden, Utrecht and
Groningen. Some Reformed students from Hungary and Transylvania
were emboldened to risk a further voyage from the Dutch coast to
England, arriving in London, and visiting both Oxford and
Cambridge. The well-heeled and the very adventurous also
travelled during this period into France, Switzerland, Italy and
even Scotland, bringing back to Hungary and Transylvania a

enormous breadth of experiences, contacts and literature.?3

Reformed patrons who supported this student peregrination were
engaged in a deliberate effort to create a well educated clergy

elite to lead the Hungarian church, and thereby to consolidate

3 Albert Szenczi Molndr at the turn of the century studied
at Wittenberg, Heidelberg, Strasburg, Marburg, Altdorf and
Herborn, and visited Basel, Zurich, Geneva, Prague, Venice, Rome,
Holland and London, see ’'Napld, Ephemerides, Diarium, vel
Adversaria mea’ in J.Vasarhelyi, G.Tolnai(eds.), Szenci Molnar
Albert valogatott mdvei (Budapest, 1976), pp.469-551; L.Kropf,
"Egy ismeretlen magyar k&1t& skdczidban, 1628’ in ITK 24 (1914),
p.19; E.Veress, Olasz egyetemeken jdrt magyarorszadi tanuldk
anyakdnyvei és iratai (Budapest, 1941); M.Szabd, 'Erdélyi diakok
ki11fé1ldi egyetemjdrdsa a xvi.-xviii. szazadban’ in Zs.Jakd,
S.Tonk and E.Csetri(eds.), Mivelddéstdrténeti tanulminyok
(Bucharest, 1980), pp.l152-168.
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University 1610- 1620- 1630- 1640- 1650- Total
1619 1629 1639 1649 1659
Heidelberg 91 17 0 0 3 111
Wittenberg 4 0 0 0 0 4
Herborn 4 0 0 0 0 4
Marburg 24 0 0 0 0 24
Frankfurt 0 98 5 1 6 110
Bremen 1 25 10 0 0 36
Basel 3 12 2 0 1 18
Geneva 0 0 0 0 2 2
Leiden 0 52 93 96 38 279
Utrecht 0 0 0 61 124 185
Franeker 0 66 74 127 97 364
Groningen 0 0 9 38 58 105
Deventer 0 0 0 36 0 36
Harderwijk 0 0 0 3 1 4
Total 127 270 193 362 330 -
Table 1: Registrations and attendances by Hungarian and

Transylvanian Reformed students at western European universities

between 1610—1660.4

4 Before 1610 there were 20 Hungarian students at Heidelberg
in the 1580s, 52 in the 1590s, and 37 in the 1600s; J.Szeremlei,
‘A heidelbergben tanult magyarok névsora’ in Sarospataki Fizetek
5 (1861), pp.452-471, 556-567, and 6 (1862), pp.559-567;
J.Zovanyi, "Adatok a heidelbergi egyetem magyarorszagi
hallgatéinak névsordhoz’ in Protestans Szemle 16 (1904), pp.111-
114 from G.Toepke, Die Matrikel der Universitdt Heidelberg von
1386 bis 1662, vol.2 (Heidelberg, 1886); 'A wittenbergi egyetem
magyarorszagi hallgatéinak névsora 1601-1812' in MPEA 14 (1930),
pp.111-174; A.Hellebrant, 'Adalék a kulfoldi iskolazas
térténetéhez a xvii. szazadban’ (Herborn) in Szazadok 17 (1883),
pp.154-155; I.Zsindely, 'A bazeli egyetem anyakdényvébdl’ in
Sarospataki Fiuzetek 4 (1860), pp.161-165; K.Szal, 'A magyarhoni
h.h. egyhédzra vonatkozé egyes adatok a genfi papi testlilet
jegyz8kdnyvbbl’ in Sarospataki Flzetek 6 (1862), pp.922-9;
B.S.Nagy, 'A genfi akadémia magyar didkjai (1566-1772)’ in ITK
87 (1983), p.388: J.Zovanyi, ‘A marburgi egyetem magyarorszigi
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the Reformed church’s domestic dominance. Hungarian Reformed
student ministers at the university of Heidelberg alone included
eleven  future superintendents, and 29 future regional
archdeacons. The first student at Heidelberg to be supported by
the princely patronage of Gabor Bethlen arrived in 1614, and the
Bethlen family sponsored over twenty students at Heidelberg
before 1622. Princely support for study abroad was further
highlighted by the peregrination of both Istvédn and Péter
Bethlen. Gabor Bethlen took a personal interest in the progress
of his nephews, and in 1625 for example gave instructions to
those accompanying Péter Bethlen that he was not to be allowed

to speak Hungarian during his time abroad, and ordered strict

hallgatdéi 1859-ig’ in Irodalomtdrténet 37 (1955); J.Zovanyi, 'A
magyarorszadgi ifjak az odera melletti Frankfurt egyetemében’ in
Protestdns Szemle 1 (1889), pp.178-202; I.Czegle, ‘A brémai
f6iskola magyar didkjai (1618-1750)’ in ITK 78 (1974), pp.88; Of
959 students registered at universities in the Dutch Republic
between 1623 and 1711, 578 were at school in either Debrecen or
Sarospatak; G.Kathona, 'A debreceni é&s sarospataki tanuldk
részvétele a hollandiai és angliai peregrindcidban 1623-t61 1711-
ig’ in Theoldégiai Szemle 22 (1979), pp.89-94; F.Teutsch, ’'Die
Studirenden aus Ungarn und Siebenblrgen an der Universitat Leiden
1575-1875’ in the Archiv des Vereins flUr Siebenblrgische
Landeskunde (Hermannstadt) 16 (1881), pp.204-226; G.Antal, ’'Az
utrechti és leideni egyetemeken jart magyar ifjak névjegyzéke’
in PEIL 31 (1888), pp.278-9, 409-412 and 437-441; 'Verzeichniss
der Studenten aus Ungarn und Siebenblirgen an der Universitat
Utrecht in den Jahren 1643-1885’ in the Archiv des Vereins fur
Siebenblirgigsche Landeskunde 22 (1889), pp.79-92; L.Segesvary,
Magyar reformatus ifjak az utrechti egyetemen 1636-1686
(Debrecen, 1935); A.Hellebrant, ‘A franekeri egyetemén tanilt
magyarok’ in TT 1886, pp.599-608, 792-800; O.Miklés, ‘A
groningeni egyetemén tanult magyarok névsora’ in Dundntuli
Protestans Lap 1917, pp.194-197 and 202-207. Deventer was a
renowned ’‘Illustrious School’ in the 1640s; L.Segesvary, 'A
deventeri athenaeumon tanult magyarok 1644-9’ in Szdzadok 71
(1937), pp.506-508. Harderwijk was founded in 1648; J.Zovéanyi,
‘A harderwijki egyetem magyarorszdgi hallgatéi’ in ITK 1 (1891),
pp.433-6.
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monitoring of Péter’s behaviour and application to his studies.”

The Rakdczi family and other nobles also gave financial support
to student ministers to <cover the expenses of their
peregrination, as did the councils and leading families of such
large towns as Kassa, Nagyszombat, Sarospatak, Debrecen and
Szatmar.®

Students on peregrination generally kept their patrons well
informed of their progress, writing home with frequent requests
for more funds. Gaspar Komaromi for example wrote to his Rakdczi
patrons in 1613 of his arrival at Marburg, and disappointment
that he had passed a winter there without any possibility to
study theology. Komaromi had therefore decided to move on to
Heidelberg, commenting that whilst many of his colleagues were

dabbling in all sorts of subjects without mastering any of them,

he wished to concentrate his efforts on studying the Bible.’ The

® I.Lukinich, A Bethlen-fidk ktilféldi iskoldztatdsa 1619-
1628 (Budapest, 1926); S.Gergely, 'Bethlen Péter utazasa
tOrténetéhez’ in TT 1884, pp.590-2; I.S.Kovacs, I.Monok(eds.),
Magyar utazigsi irodalom a 15-18.szdzadban (Budapest, 1990),
pp.34-38. One chronicler viewed the support by Bethlen for his
relatives to travel to Germany as a sign of his good governance;
Janos T.Redmeczi, ’'Az felséges Bethlen Gabornak 6t rendbeli isten
anyaszentegyhazaval cselekedett joététeményérdl’ (1622) in Erdély
O6rdksége 4, (ed.)L.Makkai (Budapest, 1994), pp.24-46.

® prominent amongst students at Heidelberg were Gydrgy
Csulai (1619), Istvan Geleji Katona (1615-7, 1619), Janos
Kanizsai P&alfi (1609), Janos Dajka Keser@ii (1609), Istvan
Miskolczi Csulyak (1603), Istvan Melotai Nyilas (1601), Janos
Samarjai (1609), Mihaly Simé&ndi (1620) and Istvan Tolnai (1620).
J.Zovanyi, Magyvarorszadgi protestans egvhiztdrténeti lexikon (3rd.
ed.) S.Ladédnyi (Budapest, 1977); J.Heltai, Alvinczi Péter és a
heidelbergi peregrinusok (Budapest, 1994), vol.21 of Humanizmus
és reformacid, p.45; J.Heltai, ‘Adattdr a heidelbergi egyetemen
1595-1621 ko6zo6tt tanult magyarorszagi didkokrdl és partfogdikrdl’
in the Orszdgos Széchenyi Kényvtdr Evkdnyve 1980, pp.243-345.

7 S.Szilagyi, 'Egyhdzi férfiak levelei’ in EPK 1875, pp.69-
70. A letter took three months to get from Cambridge to Kassa;
L.Kemény, ‘Thallyai Janos Cambridge-i tanulé levele’ in ITK 19
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diary of Istvan Miskolczi Csulyak, later archdeacon of Zemplén,
recorded his travel from 1601 to 1607 to Poland, Prague and
Wittenberg, and his stay at Heidelberg for almost four years.
Miskolczi’s plans to proceed from Heidelberg to France and
England were thwarted only by news of his patron’s untimely death
which forced Miskolczi to return home.®

Early pioneers from Hungary who attended universities in
Germany were instrumental in establishing a network of contacts
for other Hungarian students who followed them. Albert Szenczi
Molndr through his friends at various Reformed academies, and in
refugee French and Flemish congregations, and Péter Alvinczi at
Heidelberg, were able to provide Hungarians and Transylvanians
with assistance once they too had arrived in Germany. Imre Pataki
wrote from Frankfurt in August 1623 to his patron Kata Kisvardai,
that he had gained letters of introduction through Molnar to
continue his studies, but could not proceed northward because of
a lack of finances.’ For many students, peregrination was indeed
a constant battle against poverty, and Laszld Gydngydsi gave a
graphic description of his difficult life as a foreign student
in the 1650s in the Dutch Republic, describing his "lamentable
fate" in spending three years away from home in "a wretched and

sickly state" .10

(1909), pp.484-5.
8 Kovacs, Magyar utazéasi irodalom, pp.301-313.
9 spdatok anglidban jart magyar dedkokrdl és egyéb angol

emlékek’ in Adattidr 3, Mdveld&dési todrekvések a szdzad masodik
felében, (ed.)B.KeserU (Szeged, 1971), pp.419-441.

10 135216 Gydbngydsi, A keresztyveni vallasnak fundamentumi
quoted 1in Segesvary, Magyar reformitus ifjak az utrechti
egyetemen.
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From the 1620s Hungarian students flocked to study theology
at the Dutch universities, and most attended more than one
institution.l! oOne student, P4l Kismarjai Veszelin kept a
travel album of signatures and inscriptions which showed the
broad range of classes he attended in different universities
during 1653 and 1654, including those of Johann Coccejus at
Leiden, Samuel Maresius at Groningen, and of Nicholas Arnold at
Franeker. The album is also filled with inscriptions in Hebrew,
Greek, Latin and Aramaic from teachers and fellow students, both
Hungarians and others, welcoming Kismarjai into the academic
brotherhood. The album displayed a common fascination with
sacred, secret and exotic languages. One fellow Hungarian student
included an inscription in the ancient runic writing of
Transylvania’s Szeklers, and Istvan Banyai added his inscription
of February 1654 in English, "prayer is like Jonathon’s bowe,
which sent out the arrowes, but faith is like Jonathon’s boy,
which fetcht (sic) backe the arrowes".l2

The novelties and dangers of international travel in the
early seventeenth century can hardly be overestimated. MAarton

Szepsi Csombor wrote in awe-struck tones of his impression of the

academy at Leiden, and of the academic procession which preceded

11 Janos Apaczal Csere (1648-1651; Leiden, Franeker, Utrecht
and Harderwijk), P4l Keresztlri (1622-1624; Frankfurt, Leiden and
England), P4al Medgyesi (1628-1631; Frahkfurt, Leiden and
England), Istvan Szildgyi Benjamin (1639-1641; Frankfurt,
Franeker and Utrecht), J&nos Tolnai Dali (1632-1639; Leiden,
Franeker, Groningen and England), Andrds Vaczi (1644-1647;
Franeker, Deventer, Leiden, Groningen, Utrecht and England), and

Ferenc Veréczi (1633-1635; Leiden, Franeker and England); from
Zovanyi, Magyarorszagi protestins egyhiztdrténeti lexikon.
12

‘Kismarjai Veszelin P4l peregrindcids albuma 1653-1654'
p.275, in the Debrecen nagykényvtdr kézirattara, sign R.692.
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a lecture by the Leiden university rector. Szepsi later moved on
to England, but failed in his effort to wvisit an English
university, when he confused Canterbury for Cambridge
(Cantabrigae).13 Gabor Haller meanwhile kept a diary whilst a
student at Franeker and Leiden in the 1630s. Haller took a wide
range of classes in logic, mathematics, geography and rhetoric,
and also attended dance lessons from 1632. Already by December
1631 however Haller had been forced to borrow money from fellow
Hungarian students, and in 1633 recorded that he had behaved
badly after drinking, later promising himself not to drink any
more wine for a month.14 Peregrination could involve enormous
personal sacrifices, with Matyas Rudabanyai from northern Hungary
working for almost a decade to collect sufficient money to travel
abroad. Rudabanyai eventually set off by ship for England in the
16508, but fell foul of Barbary pirates, and was carried off to
prison at Tunis. Before 1660 a collection was taken up at
Sarospatak to try to pay the ransom for his release, but it seems
that Rudabanyai died in a foreign gaol some time after 1678,
proof of the not inconsiderable sense of adventure and courage
required of Hungary's seventeenth century wandering Reformed

students.15

Contact between student ministers from the Hungarian Reformed

13 Marton Szepsi Csombor, Europica Varietas (1620) S.Kovacs,
P.Kulcsar(eds.), (Budapest, 1979), pp.171 and 183-193.

14 /Haller Gabor napldéja, 1629-1644’ in ETA 4, (Kolozsvar,
1862), pp.1-103.

15 E.Tanka, ‘Rudabédnyai A. Matyads levele tuniszbdl 1678
Dec.1l’ in Lymbus Fluzetei 6 (1989).
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church and Protestants in England expanded from sporadic visits
in the late sixteenth century and early decades of the
seventeenth century, with the road to London and the English
universities more frequented by Hungarians from the 1620s. The
presence of Hungarian and Transylvanian students in England was
for example noted by John Milton;

"not for nothing...the grave and frugal Transylvanian, sends out
yearly from as far as the mountainous borders of Russia and
beyond the Hercynian[sic] wilderness, not their youth, but their
stay’d men to learn our language, and our theologic arts".

The exact number of student ministers who spent part of their
peregrination in England is difficult to ascertain, but probably
around 100 Hungarians and Transylvanians are likely to have
visited England between 1610 and 1660, suggesting that one in
eight students who travelled to Holland also moved on to England.
Evidence for study in England by Hungarians comes from a variety
of sources such as gaps in registrations at Dutch universities,
student’s albums, book dedications and travel passes during the
Commonwealth. The precise activities of Hungarian Reformed
students once in England remain however even more uncertain.
Hungarians and Transylvanians certainly visited the English
universities, some receiving financial aid from Cambridge
colleges, but were less frequently recorded at Oxford. Péter
Szerencsi for example visited Cambridge in 1641, and later wrote
to William Sancroft at Emmanuel, thanking him for his hospitality

at Cambridge, and asking for financial assistance. Szerencsi

related in his letter that Hungarian students travelling through

16 gohn Milton, Areopagitica (London, 1644), and (ed.)
J.W.Hales, (Oxford, 1898), p.45.
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Cracow had been robbed of money intended to support him.17

One surviving travel album provides an unusually complete
record of Péter Kbrmendi’s movements in England between 1660 to
1663.18 This inscription book certainly suggests the kind of
pattern which previous Reformed students might well have followed
in England in the early seventeenth century, and indicates the
warm welcome which awaited Hungarians who arrived at their
distant destination. K&rmendi stayed in London during 1660, but
in early 1661 travelled to Somerset, staying at Blagdon for over
a year, and acquiring inscriptions and good wishes in his album
from four neighbouring Somerset ministers. One minister wrote in
particular of Kdérmendi’s exemplary accomplishments in reading
biblical commentaries, and in applying himself to writing. On his
departure the strength of local good will towards Kbérmendi was
summarised in a moving tribute made by the Blagdon landowner to
his departing guest;
"Psal 125:2. As the mountaynes are around about Jerusalem, so the
Lord is round about His people from henceforth even for ever. God

is good to us; when He sends evill; because He sends evill for
our good.

17 G.Rathona, ’'P&tlésok az 1711-ig anglidban tanult magyar
didkok névsordhoz’ in ITK 80 (1976), pp.92-98; B.Trbécsanyi,
'Reformdtus theoldédgusok Anglidban a xvi. és xvii. szdzadban’ in
Angol Filolbégiai Tanulmdnyok 6 (1944), pp.115-146; 'Adatok
anglidban jart magyar dedkokrdl és egyéb angol emlékek’ in
Adattdr 3, pp.419-441; J.Pongracz, Magyar didkok anglidban (Papa,
1914) ; G.Gomdri, Exrdélyiek és angolok (Budapest, 1991), pp.20-37;
G.Gbmori, ‘Magyar latogatdk a Cromwell-kori anglidban’ and
'Magyar peregrinusok a xvii.szézadi Cambridge-ben’ in Angol-
Magyar kapcsolatok a xvi.-xvii.szdzadban. JIrodalomtédrténeti
Fluzetek (Budapest, 1989); B.Pettkd, 'Kiilfdldi alumnusok levelei’
in TT 1885, pp.179-184; Calendar of State Papers (Domestic) SP16;
1627/8, no.92/26; 1651/2, no.31/22; 1655, no.8/587; 1656,
no.76/544, no.112/213, no.76/601,and no.77/233.

18 Mik16s Bethlen also described his peregrination from 1661
to 1664 to Germany, Holland, England and France; E.Windisch(ed.),
Bethlen Mikldés &néletirdsai (Budapest, 1955), chs.13-16.
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Mr Peter Kedrmendi having sojournd in Somerset-shire about the
space of a yeare, hath so demeand himselfe, during his residence
here, That I esteeme him worthy of this deserved Testimony...:
That he is a man of singular piety, learning, and candour; whose
patience under the hardships of his peregrination is exemplary,
and whose prayers for, and longings after his owne country (now
almost ruinated by the barbarous Turks) are incessant, to whome
I wish divine protection in his travells by Land and Sea, And all
prosperity in his alone Country, when God shall please to returne
him in health, safety and comfort thither. Better a mans owne
works praise him than an others’ words Apr. 1 1662 Tho: Baynardi
Esqg. Blagdoniensis in agro-Somerset."

In June 1662 K&6brmendi was again in London, and in contact with
the minister of the Dutch and French foreigners’ church, before
visiting Norwich, where he was received by the minister of the
French church there. Kérmendi also wrote in 1662 to Bishop Cosin
of Durham, appealing for financial assistance, and was no doubt
aware that Isaac Basire had been appointed archdeacon of
Northumberland on his return to England in 1661, after spending
six years in Transylvania. Koérmendi was at any rate able to
afford to travel to Amsterdam in September 1662 where he met Jan
Comenius, and then to Utrecht, Groningen and to Leiden. In 1663
Kormendi travelled back to England and went to Cambridge, meeting
theology professors at Trinity and Gonville and Caius. He finally
set off for home via Germany, and was received at Hamburg in

October 1663 by Andreas de la Fontaine, minister of the local

French and Flemish congregation there.20

19 'g&rmendi Péter peregrindciés albuma 1662 (sic)-1663' in
the Dunamelléki reformdtus egyhdzkerlilet kéziratdra (Raday
college, Budapest), sign. K-1.461, pp.89-90.

20 gormendi’s letter in the ’Cosin letter book’ 1A, no.84,
Durham University Library. The esprit de corps of ’academic
ministers’ can only have been enhanced by their collective
financial difficulties. Maty&ds Harsdnyi wrote in Kérmendi’s book
in January 1661, "Prov. 17:17 A friend loveth at all times, and

a brother is born for adversity", ’'Kdérmendi Péter peregrindcids
albuma 1662 (sic)-1663’, p.125.
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Péter Kérmendi’s inscription book demonstrates that there
were established contacts for Hungarians not only on the
continent but also in England, drawn from foreigners’ churches
and others with connections to those churches. Contact between
Hungarian students and foreigners’ churches in England was no
doubt a product of natural sympathy between refugees and foreign
students, and an extension of established links with French and
Flemish congregations in Germany. The foreigners’ congregation
at Austin Friars in London showed its concern for refugees with
collections for the Palatinate in the 1620s, but in the 1630s
came under attack from Archbishop Laud who considered foreign
churches as nests of schism and Calvinist radicalism. Hungarians
in London from the 1630s were indeed therefore more likely to be
received by opponents of Laudian hierarchy, and by advocates of
ceremonial and church governmental reform.21

Amongst other English contacts Albert Szenczi Molnar, when
on a visit to London in 1624 had met George Abbot, the previous
Archbishop of Canterbury who was sympathetic to those advancing
an avowedly Protestant foreign policy for England.22 By the

1630s however it was reformers such as Samuel Hartlib who were

in contact with Hungarian students, most notably with Janos

21 S.L.Adams, ’'The Protestant Cause: Religious Alliance with
the west European Calvinist Communities as a Political Issue in
England, 1585-1630’' (D.Phil Oxford, 1973); O0.P.Grell, Dutch
Calvinists in Early Stuart London (Leiden, 1989), <chs.5-6;
J.Hessels (ed.), Ecclesiae Londino-Batavae Archivum Epistulae et
Tractatae formationis Historiam Illustrantos (Cambridge, 1897),
vol.3, especially nos.3124 and 3494.

22 R.D&n, G.G4mdri, ’'Szenci Molnar Albert anglidban’ in ITK
83 (1979), pp.278-280; G.G6mdri, ’‘'Szenci Molndr Albert mfivei és
bibliakiadasai cambridgei k&ényvtédrakban’ in Acta Historiae

Litterarum Hungaricarum 10-11, (Szeged, 1971), pp.297-301.
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Tolnai Dali. Hartlib, an exile from Elbing working in London,
wrote in a memorandum about practical divinity that he recalled;
"the Prince of Transylvania hath ever since sent his stipendate
schollars to learn the language and converse with our ministers,
to bee trained up in our way for a seminary to his Churches so
that by this wee may see how soone a Correspondencie for the
things of Christs kingdome may bee settled, with those that are
thus convinced of our partaking of the truth of the Gospell."23
Hartlib was also in contact with Janos Banfihunyadi, a
Transylvanian alchemist practising at Gresham’s College 1in
London. Banfihunyadi was certainly himself in touch with visiting
Hungarians in London such as Pal Medgyesi and PAl KeresztlUri, and
probably assisted Hungarian student ministers establish
connections with London churches, sympathetic to wandering

foreign Calvinists.?24

For example a radical minister at
Aldermanbury in London called John Stoughton was inspired by
meeting Hungarian student ministers to write a millenarian tract
about the progress of the church in Transylvania, later published
by Samuel Hartlib in 1640. This open letter from Stoughton was
dedicated to I.Gydrgy Rakdczi, whose patronage of school reforms

and other improvements, Stoughton believed, was making

Transylvania into a strong bastion in the international battle

23 Hartl. 6/7, f.la 'Copy Memorandum, concerning public
affaires in reference to foreign states’ (not dated).

24 Banfihunyadi, known as 'Hunniades’, passed on information
to Hartlib about his studies. John Johnston related Hunniades'’
activity to Hartlib in the 1630s, and Hartlib’s notes contained
references to Hunniades’ knowledge of the magnetic property of
load-stone, and on artificial gems; Hartl. ’'Ephemerides’ 1639,
p.31; 'Notes on Natural Philosophie’ in Hartl. 31/23, f£.19a and
44/1, f.la, 2a, 6a, léa, 19a and 20a; M.Rady, 'A Transylvanian
Alchemist in Seventeenth-Century London’ in The Slavonic and
Eastern European Review 72 (1994), pp.140-151; Gy.Orient, Erdélyi
alchimistédk, Bethlen Gibor fejedelem alchimidja (Kolozsvar,
1927); L.Szathmary, Magyar alkémistik (Budapest, 1986).
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against Rome . 2°

(1ii) The Activities of Hungarians at Universities

in Germany, the Dutch Republic and in England

Hungarian Reformed students’ most significant contribution to the
academic life of the foreign universities which they attended was
the public defence of theological theses, with very few
Hungarians managing to gain a foreign university degree during

this period.26

Academic disputations were held under the
presidency of college professors, but the public defence of a
thesis did not necessarily mark any independent contribution by
a student to theological study on that subject. Academic
disputations frequently focussed on inter-confessional arguments,
valuable training for Hungarian and other student ministers on

the fundamentals of Reformed theology, and on key areas of

dispute with theological rivals. International Calvinist academic

25 John Stoughton,_Felicitas Ultimi Saeculi (London, 1640);
Bisterfeld mentioned Stoughton in a letter to Hartlib of 1638;
J.V.Kvacsala, Korrespondence Jana Amosa Komenského (Prague, 1897)
xlvi, pp.37-41; J.C.Whitebrook, 'Dr J.Stoughton the Elder’ in
Congregational Historical Society Transactions, 1913-1915. Also
a letter from Ephraim Pagitt, a minister in London to Janos
Tolnai Dali; G.GOmdri, 'Két levél a xvii.szdzadbdl Tolnai D.J&nos
levelezésébbl’ in Adattar 10- Collectanea Tibortiana
(ed.)B.Keseru, (Szeged, 1990), pp.331-7.

26 Gaspdr Tiszabécsi was made a '‘magister artium’ at Oxford
in 1653, and his brother Tamas and Istvdn Budai also received
degrees there. Hungarians in Holland gained doctorates in the
1650s; Gydrgy Komdromi Csipkes, Samuel Enyedi and Janos Pésahézi
at Utrecht, Gydrgy Martonfalvi at Franeker, and Janos Apaczal
Csere at Harderwijk; ’'Egyhdzkertileti iratok’ 1/J, 1in the
Tiszantul egyhdzkerllet levéltira (Debrecen), sign. D67c, De7e/2
and D69c.
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centres thus acted to reinforce doctrinaire Reformed beliefs, a
buttress to the orthodoxy of the churches from which student
ministers came. The disputation at Heidelberg which Andris Prégai
completed in 1617, for example, set out the fundamentals of
Reformed faith, and argued that only opponents used the term
Calvinist in an effort to impute schism to Reformed Protestants,
who were 1in fact defending early church traditions. 2’
Hungarians often undertook disputations directed against anti-
Trinitarian errors since, as we shall see in chapter 4,
Hungarians were widely expected to have experience of, and
require expertise in, refuting Arianism. Many disputations were
also directed by student ministers against the Catholic church,
with one Hungarian at Utrecht for example arguing that Catholics
could not be good citizens of any state since their first loyalty
lay with Rome . 28

The favourite topic of Hungarian students’ disputations
published at Heidelberg was the examination of such inter-
confessional arguments and doctrinally sensitive 1issues, or
direct polemic attacks against opponents’ beliefs. Study in the
Palatinate and elsewhere in Reformed Germany brought
international confirmation for Hungarian and Transylvanian

students’ identification of the Catholic church as a demonic

27 Andras Pragai, An Calviniani, quos vocant, Fundamentum
Fidei Sartum, Tectum retineant? (Heidelberg, 1617) RMK 3/1201.
Other disputations on this subject included Ferenc Szé&éki, De
orthodoxa Antiquitate et Heterodoxa Novitate under Gisbertus
Voetius (Utrecht, 1656) RMK 3/1971; also RMK 3/1848 and 3/1986.

28 Melchior Baczoni, De fide Papistarum, salutari an
damnabili? (Utrecht, 1648) RMK 3/1689. Also in the 1655
collection of Gisbert Voetius; Miklés Illyefalvi, Quaestio an
sedes Romana Compatibilis sit cum Politiis Reformatis.
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enemy. Reformed student ministers who travelled to Heidelberg
were also exposed to unionistic theology and irenic appeals for
inter-Protestant cooperation, the domestic context for which will
be examined in greater depth in chapter 4. The naming of the Pope
as Antichrist encouraged Hungarians to follow some western
Reformed leaders in seeking an accommodation with Lutherans
against this commonly identified foe. Abraham Scultetus also made
a significant impression on Hungarian and Transylvanian Reformed
students who visited Heidelberg. Scultetus was the court preacher
to Frederick V. from 1615, and a former teacher at Heidelberg and
Wittenberg, whose collected sermons were translated into
Hungarian by Albert Szenczi Molndr. Molnadr also translated
sermons which Scultetus had given at the Reformation jubilee of
1617, adding other tracts on the importance of combatting Jesuit
schools, and on the idolatry and superstition which he had
witnessed at Loreto, whilst travelling through Italy.29

David Pareus, the New Testament professor and sometime
rector at Heidelberg, had a major impact on a generation of
Hungarian and Transylvanian Reformed students, many of whom lived
in close proximity to Pareus at the university. Pareus was also
in correspondence with Gabor Bethlen, and sent Bethlen a copy of

his most celebrated work advocating Protestant unity, Irenicum

sive de unione et svnodo evangelicorum concilianda libex votius.

In this 1614 treatise, Pareus outlined the need for Protestant

29 albert Szenczi Molnadr, Postilla Scultetica, az egész
esztendd &dltal vald vasdrnapokra és fd& innepekre rendeltetett
evangeliomi textusoknak magyardzatija (Oppenheim, 1617) RMK 1/475;
Szenczi Molnar, ’'De idolo Lauretano et horribili papatus Rom.
idolomania et tyrannide’ in Secularis Concio Evangelica, azaz:
Jubileus esztendeil prédikicid Abraham Scultetus utdn (Oppenheim,
1618) RMK 1/482, pp.75-94.
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unity against Catholicism, and suggested a conference of
Calvinist and Lutheran rulers and theologians to seek out common
ground.30 In January 1617 Bethlen wrote back to Pareus with
thanks for this gift, and sent a picture of himself as a New
Year’s present. Bethlen also recommended to Pareus’ care two new
students travelling to Germany, Gaspar Bojti and Marton Szilvasi.
In 1618 Pareus replied to Bethlen, praising Bojti and Szilvasi,
and writing of his pleasure at the improving situation for the
Reformed community in Transylvania, with "the raising up of the
true church, and the spreading of good schools, which are the
kitchen gardens of every virtue and piety".31

David Pareus and his colleagues at Heidelberg organised a
course for their students on Reformed dogmatics, which followed
the teaching of Pareus’ mentor, Zacharias Ursinus. The basics of
Reformed theology were covered by lectures, supplemented by
academic debates and disputations. At Heidelberg a total of 125
theological disputations are known to have been conducted by
Hungarians between the beginning of the seventeenth century and

the early 1620s.32 In 1611 a volume of Heidelberg students’

30 P.Uray, ’'Az irénizmus magyarorszadgon a 16-17. szdzad
forduléjan’ in B.Varjas(ed.), Irodalom és ideolégia a 16-17.
szdzadban. Memoria Saeculorum Hungariae vol.5 (Budapest, 1987),
pp.187-207.

31 Ferenc Papai Pariz, ’'Romlott fal felépitése (Rudus
Redivivum)’ in MPEA 5 (1906), pp.173-181. Pareus’ other Hungarian
correspondents included Istvan Miskolczi Csulyak, Albert Szenczi
Molndr (who invited Pareus to his wedding), Lukdcs Hoddszi and
Istvan Melotai Nyiléas; J.Heltai, 'David Pareus magyar
kapcsolatai’ in Adattdr 23, Tuddslevelek- mdveld&désiink kGlfdldi
kapcsolataihoz 1577-1797, J.Herner(ed.) (Szeged, 1989), pp.13-77.

32 A disputation given by Gydrgy Darnai L&szlé under
Heinrich Alting, Disputatio Harmonica, Confessionem Augustanae,
Palatinae, et Helveticae, Orthodoxum Consensum exhibens (The only
copy stolen from Sarospatak by the Soviet Army in 1945); Heltai,
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disputations was published, including 43 Hungarians out of a
total of 127 disputants, and the involvement of Hungarians was
indeed noted in Pareus’ introduction to this wvolume. A second
volume of disputations was published in 1620, as a refutation of
the views of the Catholic theologian Robert Bellarmine. This work
was dedicated to the Transylvanian bishop Janos Keserfii Dajka,

with whom Pareus was in regular contact, and had 71 ex natione

Ungarica et Transylvania out of 109 respondents.33

Some of the subjects which Hungarians addressed in these
disputations reflected Pareus’ irenic concerns. One disputation
by Istvan Velich in the second Heidelberg volume tried to
distance Lutheran from Catholic opinions over communion theology
and the real presence in the sacraments. Velich, and fellow
students Andrads Pradgai and Pal Kévi stressed in their
disputations the similarities between the Reformed and Lutheran
communions, an issue which had previously proved the major
stumbling block to any rapprochement between the two churches.
The Reformed view of communion was also presented by Janos
Samarjai, later a Reformed superintendent in Hungary, who wrote
of the bread and wine as sacramental symbols not mere signs, and

promoted commonly-held Protestant arguments against the perceived

Orszédgos Széchenyi Ké&nyvtar Evkdnyve 1980, pp.243-345.

33 pavid Pareus, Collegiorum...Theologicorum Pars Prima
(Heidelberg, 1611) RMK 3/1097a, only the index and introduction;
David Pareus, Collegiorum Theologicorum quibus universa
theologica orthodoxa, et omnes prope Theologorum huius temporis
controversae perspicue et varie explicantur Pars Altera Postremum
est Anti-Bellarminianum succinctum in omnes Rob. Bellarmini Card.
controversias (Heidelberg, 1620) RMK 3/1293a. Contributors to
this volume included Jan Comenius, (’Johanne Amoso Nivano,
Moravo’), my thanks to Howard Hotson for pointing this out.
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Catholic idolatry in their adoration of the host.3%

Reformed academies 1in Germany suffered as Catholic forces
advanced during the Thirty Years War. The disruption caused to
Hungarian peregrination to western Europe was however short-
lived, with academic disputations from Dutch universities
appearing from the early 1620s. Public theological debate was
used in the Dutch Republic, much as in Germany, to aid the study
of Reformed dogmatics, and rehearse polemic theological
arguments. Students at Franeker for example defended theses on
Wednesdays and Saturdays, with lectures given by professors on
other working days. A 1625 collection of Franeker disputations,
given wunder William Ames, was directed against Robert
Bellarmine’s work on Catholic dogmatics, and included 103
disputations by 26 different Hungarian students.3° Between 1623
and 1633 William Ames presided over 112 academic debates at which
34 Hungarian student ministers defended theses.3® William Ames’

influence over Hungarian student ministers extended beyond those

34 Pareus, Collegiorum Theologicorum..., Pars altera,
pPp.326-330, 342-344, 515-520, 520-525 and passim.

35 Bellarminus Ennervatus vel Disputationes Anti-Bellarminae
in Tllustri Frisiorum Academia, quae est Franekerae, publice
habitae, A Guilielmo Amesio, Theologiae Doctore. Tom.1-2 (1625);
'Egyhézkerileti iratok’ 1/J, in the Tiszantul egyhazkerllet
levéltara (Debrecen), sign. D67a; F.Postma, Disputationes
Exercitii Gratia een inventarisatie van disputaties verdedigd
onder Sibrandus Lubbertus Prof. Theol. te Franeker, 1585-1625
(Amsterdam, 1985).

36 I.Czegle, ’'Amesius korai magyar tanitvanyai’ in Acta
Historiae Litterarum Hungaricorum 10-11, (ed.)B.Keserf, (Szeged,
1971) ; K.Koltay, 'Perkins és Ames recepcidja magyarorszagon 1660-
ig’ in A.Tamas, I.Bitskey(eds.), Studia Litteraria. Tanulmanyok
a xvi.-xvii. sz&dzadi magyar irodalombdl (Budapest, 1991), pp.99-
109.
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who studied immediately under him at Franeker, with former
students following Ames’ methods in Hungarian schools, and his
books becoming widely dispersed throughout Hungary. Ames’
religious radicalism had caused his suspension at Cambridge, and
his exile from England to Franeker. Along with other proponents
in England and Holland of practical divinity, Ames stressed the
need to make theology more applicable to everyday life. According
to Ames theology was the art of living well, and he advocated
methodically organising the study of theology into one essential
system, or ’'‘marrow’. Indeed Ames tried to instil personal
godliness amongst the student body at Franeker, in particular
through his promotion of strict Sabbatarianism.37

One area of great practical importance concentrated on by
Hungarians in their disputations at Dutch universities, was
mounting attacks against anti-Trinitarian doctrine. There was a
major campaign being waged by the Dutch Reformed church against
Socinianism from the 1640s, culminating in the prohibition of
anti-Trinitarian worship in the Dutch Republic in the 1650s.
Dutch professors were anxious that Hungarians and Transylvanians

should be familiar with arguments refuting anti-Trinitarianism

37 William Ames, Marrow of Divinity (London, 1642);
K.L.Sprunger, ’‘Technometria: A Prologue to Puritan Theology’ in
The Journal of the History of Ideags 29 (1968), pp.l1l15-122;
K.L.Sprunger, The Learned Doctor William Ames (Chicago, 1972);
K.Koltay, ’'Two Hundred Years of English Puritan Books in Hungary'’
in Angol Filoldgiai Tanulmdnyok 20 (1989), pp.53-64; Koltay,
Studia Litteraria, pp.99-109; M.Hazagh, ‘Amesius és a magyar
puritanizmus’ in Angol Filoldgiai Tanulmdnyok 4 (1942), pp.94-
112; 'William Ames and the Franeker link to English and American
Puritanism’ in G.T.Jensma, F.R.H.Smit and F.Westra(eds.)
Universiteit Te Franeker 1585-1811 (Leeuwarden, 1985), pp.264-
275; P.Berg, Angol hatésok tizenhetedik szizadi irodalmunkban
(Budapest, 1946).
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before returning home.38 1n 1651, 54 Franeker disputations by

26 Hungarian respondents were published in a collegium hungaricum

under the presidency of Nicholas Vedelius. Almost all were
directed against Socinian and anti-Trinitarian opinions, with
some highlighting Arminian and Anabaptist errors as well.3?
Lutherans too were increasingly a target for polemic attack, and
in 1654 Nicholas Arnold published a volume of 40 disputations by
eleven Hungarian students at Franeker, criticising Lutheran
ceremony and church practices. In the dedication to this volume
addressed to the Friesland Stadholder William Frederick, Arnold
wrote that the disputations were by "the most learned young men
of Hungary, who for many years past have been frequenting our
academy".40

A collection of 48 anti-Socinian disputations was published
by Johann Polyander in 1640, ten of which were by Hungarian

Reformed students at Leiden. Most of these either directly

attacked anti-Trinitarian writers, or detailed Reformed theology

38 Disputations by Hungarians at Dutch universities which
were published directly against Arianism include; at Franeker,
RMK 3/1361, 3/1377, 3/1407, 3/1476, 3/1521, 3/1556, 3/1767,
3/1932 and 3/1984; at Leiden, RMK 3/1503, 3/1550, 3/1686, 3/1687,
3/1703 and 3/1892; at Utrecht, RMK 3/1508, 3/1782 and 3/1972; and
at Groningen, RMK 3/1750a.

39 Opuscula Theologica Nova Nicolai Vedelii SS.Theologiae
Doctoris ac Professoris in Academia Franecguerana (Franeker,
1651) RMK 3/1557 (Only copy in the Teleki library,
Marosvasarhely). Volume 3 of this work was published separately
in 1640 as Collegium Hungaricarum, in gquo Disputationis LI.
Controversiae Theologicae gquae nobis cum omnibus adversariis
intercedunt, sunt propositae.

40 Heinrici Echardi, Lutherani, Scopae Dissolutae seu
Fasciculus ejus controversiarum succincte refutatus et
guadraginta publicis disputationibus in Academia Franekerana
dissolutugs a Nicolao Arnoldo (Franeker, 1654) RMK 3/1882a.
Contributions from Géaspar Tiszabecsi, Istvan Béanyai, Istvéan
Némethi and Istvan Budaeus.
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on the role and person of Christ. This collection was dedicated
to I.Gydérgy Rakdczi, with Polyander expressing the wish that the
church in Hungary continue to flourish under his leadership.
Polyander also recognised the valuable contribution of students
from Transylvania who had come to Holland to defend orthodoxy,
and share with the Dutch church their knowledge of
Socinianism.%l A collection of disputations published by
Frederick Spanheim, professor at Leiden and then at Geneva, also
included debates in which Hungarian students identified the false
churches of their age as those of the anti-Trinitarians,
Anabaptists and Papists.42 Meanwhile the Huguenot professor at
Groningen university, Samuel Maresius, included 19 disputations
by Hungarians in a 1650 volume primarily directed against
Socinians, but which also included debates on broader questions
of practical theology.43

In the 1650s the university at Utrecht, where Gisbert
Voetius was the leading theologian, became increasingly popular

amongst Hungarian students. Voetius was the champion of orthodox

Calvinism in the Dutch Reformed church, as well as a leading

4l gohann Polyander, Prima concertatio anti-Sociniana
disputationibus XLVIII in Acad. Leydensi (Amsterdam, 1640) RMK
3/1553b. The disputations by Hungarians are nos. 3-5, 7, 9, 13,

15, 28, 30 and 48; 1I.Monok, 'Johannes Polyander magyar
kapcsolataihoz’ and P.Kulcsdr, 'Kapornai Péter 1levele André
Rivethez’, (André Rivet was another professor at Leiden who also

had Hungarian connections) in Adattér 23, pp.85-89 and 89-115.

42 prederick Spanheim, Disputationum Theologicarum Syntagma
(Miscellanearum Pars Prima) , and (Pars Secunda...Anti-
Anabaptisticas Controversias complectitur) (Geneva, 1652), RMK
3/1800a, pp.300-350. Hungarian disputants in vol.1l at nos. 15,
31, 32, 36, 40 and 46-49, and in vol.2, nos. 12, 24 and 31.

43 gamuel Maresius, Xenia Academica; give 1. Disputatio
Theologica de Personalitate adeoque Divinitate Spiritus Sancti
contra Socinianos (Groningen, 1650) RMK 3/1750a.
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advocate of practical theology and further reformation in the
Dutch Republic. Voetius sponsored efforts to encourage reforms
of morality and a more pure and genuine individual piety, arguing
that the "pontifical religion or superstition, ...tries to vilify
the true Reformed faith, by the hated name of puritan". Voetius
was aware that Hungarians were translating works on practical and
personal religion, commenting that;

"besides our Dutch scholars, French, Hungarians, Transylvanians,
Germans and Swiss have upheld the standard of this [practical]
theology in books translated from English, for which purpose
Hungarian, Transylvanian, Dutch, German and Swiss students, both
at home and in England, have studied the English language and
examined English books".

Two theses by Hungarian students were included in a selection of
Utrecht disputations compiled by Voetius, with Istvan Péri
examining whether Socinians should ©properly be called
Christians.?*® A second volume of Utrecht disputations published
by Voetius also included eight anti-Catholic disputations by
Hungarians, in which the case for the Pope as Antichrist was
considered. Several Hungarian disputants refuted Catholic claims

that Mary had appeared in a vision at Pozsony in 1641, widely

publicised in Hungary at the time by the Esztergom archbishop

Gydrgy Lippai.46

Gisbert Voetius was also concerned about possible

44 @isbert Voetius on practical theology 1in ’Selectae
Disputationes Theologiae’ in J.W.Beardslee (ed.), Reformed
Dogmaticg (New York, 1965), pp.265-334, and especially pp.268-9,
282 and 331.

45 @isbert Voetiusg, Selectarum Disputationum Theologicarum
Pars Prima (Utrecht, 1648) RMK 3/1712a, pp.434-441 and 1118-1137.

16  @isbert Voetius, Theologiae in Acad. Ultrajectina
Professoris, Selectarum Disputationum Theologicarum Pars Secunda
(Utrecht, 1655) RMK 3/1947a; no. 71, pp.1138-1139 by Péter
Szatmari Baka.
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connections between anti-Trinitarians in Transylvania and the
Dutch Republic. In 1638 a Polish Socinian, resident in Holland,
had written to an anti-Trinitarian minister at Kolozsvidr in
Transylvania. The letter however had been intercepted by the
Transylvanian prince’s agents, and Johann Bisterfeld, teacher at
Gyulafehérvar, sent a copy of the letter back to Voetius
stressing the continuing need to refute Socinianism. Voetius
subsequently had this letter translated into Dutch and published,
commenting favourably on the efforts of Hungarians to weaken the
anti-Trinitarian church.%”? In 1639 Johann Bisterfeld reinforced
the international perception of Transylvanian Calvinism as partly
distinctive through its proximity to anti-Trinitarians, with the
publication at Leiden of Bisterfeld’s lengthy refutation of a
work by a Polish Socinian minister, Johann Crell.%8 other major
figures in Dutch universities also made an impact on some of
their Hungarian students including the liberal theologian Johann
Coccejus, who taught at Franeker and then at Leiden. However the
numbers of Hungarian students at Leiden fell significantly in the

1650s in favour of Utrecht, and whilst Coccejus’ arguments for

47 The letter was published in 1639 as Translaet wvan
secckere Latijnsche brief geschreven door eenen Sociniaensch
Predicant, waer van het Latijnsche exemplaer (in Transylvanien
gheintercipicert zijnde) . Suspicion of connections between Dutch
Remonstrants and anti-Trinitarians in Transylvania drew a
response from Johannes Wtenbogaert, see A.Vari, ’'Kapcsolatok az
erdélyi unitériusok és a hollandiai remonstrénsok k&ézdtt’ in
Keresztény Magvetd 67 (1932), pp.109-120 and 167-183; 0O.Miklés,
'Statorius Janos lengyel socinianus lelkész levele Frank Adam
kolozsvari unitdrius lelkészhez, 1638-b&l’ in Keresztény Magvetd
52 (1917), pp.68-85.

48 Johann Bisterfeld, De Uno Deo. Patre, Filio, ac Spiritu
Sancto mysterium pietatis, contra Iohannig Crellii (Leiden, 1639)
RMK 3/1550a. Also against Crell and Volkelius; Johann Alsted,
Prodromus Religionis Triumphantis (Gyulafehérvar, 1635).




Chapter 2 66

the need to return to an open examination of Biblical texts were
to cause considerable controversy in the Hungarian church from
the 1650s, they did not receive sufficient support in Hungary to
cause such a damaging rift as in the Dutch church, where
Coccejans were vehemently opposed by orthodox theologians led by

Voetius.49

Many theological texts were brought back to Hungary and
Transylvania when students’ peregrinations came to an end, and
they returned to posts as directors of Reformed schools, and
ministers 1in parishes across the region. One of the most
impressive collectors of books was Istvan Geleji Katona, the
Transylvanian superintendent, who whilst in Heidelberg acquired

Calvin’s Institutes, along with the works of Aristotle, Theodore

Beza, William Perkins, William Whitaker, Amand Polanus, anti-
Socinian books, works by David Pareus and by Bartholomaus
Keckermann.>? Istvan Miskoleczi Csulyak similarly brought back
books to Hungary from Wittenberg and Heidelberg including
classical works, and biblical commentaries by Bullinger, Calvin,

Johann Piscator, Beza, works by Petrus Ramus, Johann Alsted and

43 Coccejus knew some Hungarian students whilst a student
and teacher at Bremen; G.Gomdri, 'A fiatal Coccejus magyar
bardtai és tanitvanyai’ in Acta Historiae Litteraum Hungaricarum
25, (Szeged, 1988), pp.189-196; J.Koltay-Kastner, 'Tétfalusi Kis
Mikldés coccejdnizmusa’ in ITK 58 (1954), pp.284-299; J.Zovanyi,
‘Coccejus és theoldgiai rendszere’ in Protestdns Szemle 2 (1890),
pPp.78-104 and 241-266.

50 ‘Catalogus librorum...in academia Heidelbergensis et
alibi comparatorum’; J.Koncz, ’‘Geleji Katona Istvan kényveinek
lajstroma’ in Magyar Kényvszemle 14 (1899), pp.270-276.
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David Pareus.”l Reformed patrons in Hungary and Transylvania
were also acquiring increasing stocks of Reformed theological
works during this period, with Zsigmond R&kéczi for example
possessing a wide collection of books by many prominent Calvinist
authors, both foreign and domestic.>2

It was not only some individuals in Hungary and Transylvania
who were accumulating recent Reformed theological and
philosophical texts, largely through the peregrination to western
Europe of Hungarian and Transylvanian students. Local school
libraries benefited from donations by former students of works
by western Calvinist authors. It has been estimated that during
this period there were up to 5000 volumes in the library at
Gyulafehérvar, up to 2000 at Sarospatak, and around 500 books at
the school in Kolozsvar. Catalogues of the Sarospatak school
library from 1623 and 1635 show a wide range of works available
for study including many works by Keckermann, and by theologians
such as Perkins and Pareus. The patronage of Gabor Bethlen
allowed the school at Szatmér by 1632 to acquire works by Pareus,
Keckermann and William Whitaker amongst others, and in 1633 the
Szatmdr school also bought up a private collection including more

works by Keckermann, and theologians such as Johann Piscator,

51 Around half of Istvan Miskolczi Csulyak’s 381 books were
published in Germany, around another 100 in Switzerland, and only
one of Miskolczi’s books was published in England; Adattdr 13.
Magvarorszdgi magankdnyvtdrak, 1533-1657 vol.l1l, A.Varga(ed.)
(Szeged-Budapest, 1986), no.30, pp.61-77; nos.47, 57, 68 and 69.
For the inventory of a Zemplén minister Andrds Demétei in 1657
see J.Zovanyi, 'Egy reformdtus pap koényvtdra a xvii-ik sz&zadban’
in Magyar Koényvszemle 32 (1907), p.381.

52 rRakocziana’ in the SNK, vol.1113; I.Harsényi, ’'A Rakéczi
kébnyvtér és katalogusa’ in Magyar Kényvszemle 36 (1913), pp.17-
28, 136-147, 232-240 and 341-344.
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Perkins and Ames.>3 In Transylvania, the school 1library at
Kolozsvar had acquired commentaries by all the major Reformed
authors by the 1660s with works by Alsted, Pareus and Keckermann
again prominent, along with a considerable selection of works in
English. Similarly the school library at Marosvasarhely profited

from donations by the Transylvanian bishop Gydrgy Csulai.>*

This wave of influence from foreign Calvinist universities,
professors, and their theological works was not however received
with complete equanimity in the Hungarian church. Many leading
clergy, although aware of the benefits of a broad engagement with
western co-religionists, were fearful that disparate and
uncontrolled foreign contacts might produce divisions in the
church, and demands for innovation and radical reform. Such
concerns led to periodic efforts to control peregrination, and
the flow of ideas and literature which were perceived to be of
alien origin. Anxieties had been expressed about the impact of

contact with Germany even in the sixteenth century. A synod at

53 ‘Catalogus librorum in bibliotheca scholae illustris
Sarospatachien(sis) existen(tium) cum diligenti inspectione
reformatus Anno D(omi)ni 1635’ (715 volumes) in Adattéar 14.
Partiumi ké&é&nyveshidzak 1623-1730, B.Keserfi(ed.) (Szeged, 1988),
pp.56, 328, 330 and 356-363. By 1674 the Szatmdr library showed
greater Dutch and English influences including more works of
Ames, Comenius and Ramus. The school library at Nagybanya in 1669
had a similar stock of books, Adattar 14, p.377. See also the
collections of individual Hungarians in Kassa in the 1650s in
Adattdr 15. Kassa VvAaros olvasményai, 1562-1731, B.Keserf,
I.Monok (eds.) (Szeged, 1990).

54 aAdattir 16. Erdélyi kdnyveshdzak, vol.1-2 (Szeged, 1991),
pp.49-65 and 90; G.Sipos, Olvasmanvtdrténeti dolgozatok 1. A
kolozsvidri reformdtus kollégium kdényvtdra a xvii. szézadban

(Szeged, 1991); Zs.Jakd, 'A nagyenyedi Bethlen kollégium
kényvtaradnak kezdetei és els& korszaka (1622-1658)’, in Iréas,

kényv, értelmiség (Bucharest, 1976), pp.199-209.
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Keresztur in eastern Hungary in 1593 decided to write to the
university authorities at Heidelberg and Wittenberg asking that
no more loans be given to Hungarian students, and denouncing
students in Germany who had brought the name of the Hungarian
church into disrepute. An eastern Tisza synod in September 1631
at Nyirbator warned of the danger of Arminianism infiltrating
into Hungary, and wanted students to subscribe to conditions
dedicating themselves to Reformed orthodoxy before going abroad,
and only to visit England with the express approval of their
patrons.55

Such concerns were sparked into life again with the signing
of a 'League of Piety’ by ten.Hungarian students in London on 9
February 1638. These students, led by Janos Tolnai Dali, bound
themselves to a pact in which they promised to act on what they
had learnt in England to restore purity to the Hungarian church,
to get rid of all hierarchical authority, and devise new church
ceremonies. Miklés Kecskeméti, one of the signatories, handed a
copy of this statement over to the eastern Tisza superintendent
Istvan Keresszeghi, who then raised the matter at a regional
synod at Debrecen in September 1638. Representatives from both
the northern and eastern Tisza districts at this synod responded
to the students’ demands by stating that all such complaints must
proceed through the proper channels of the established church

hierarchy and clergy synods. The synod also decided not to

receive any more 'anglo-academic ministers’ (students who had

55 Subscriptions by students from 1632 in ’‘Catalogus
Studiosorum Beneficiariorum ad Academias extera’ in 1/7,
'Egyhdzkeritileti iratok’ no.D1, in the Tiszantdl egyhéazkerileti
levéltadr (Debrecen).
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visited England) into any position in the church, until they had
given absolute assurances of their orthodoxy, and promised to
acquiesce to the traditional pattern of Hungarian church
government.

The Debrecen synod was also concerned to prevent the
infiltration of Arminianism and other "exotic dangers", and
decided to set out seven conditions for all future students going
to universities abroad. These conditions concentrated on the need
for the approval of students’ patrons for every part of any
academic peregrination, and warned students to avoid such
opinions as Puritanism and Arminianism. Hungarian and
Transylvanian Reformed students thereafter had to promise to keep
these conditions before they were allowed to go abroad.®® New
conditions were later imposed by the Tokaj synod of the northern
Tisza church in February 1646, and confirmed by the national
church synod at Szatmdr held in June 1646. All students on their
return to Hungary from foreign universities had to subscribe to
the Heidelberg catechism and the Helvetic confession, and promise
not to teach Anabaptism, Socinianism, Puritanism or Arminianism,
nor to promote any innovation to the normal practices and
festivals of the Hungarian church on their own authority, before

they could take up any church office.>’

56 pebrecen synod of 1638, ZEP /1629-1645, p.313. Also the
‘Tiszantul ref. egyh. keruleti jegyzb8kdnyvek’, vol.l, MOL box
no.1883, pp.77 and 650. Names of students subscribing to keep the
Debrecen and later Tokaj conditions are recorded from the 1640s
in the 'Liber Reditum Ecclesiasticum Comitatus Zempleniensis
1623’ MOL box no.1907, pp.474-477.

57 1stvan Szilagyi Benjamin, ‘Acta Synodi Nationalis...
le4e6’, ££.398-400; ZEP/1638-1651, ££.129-133. A copy of the Tokaj
restrictions on travel in the ’'Tiszdntuli ref. egyhazkerilet-
debreceni egyhdzmegye jegyz8kényve’ vol.l, 1615-1655, MOL box
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Hungarian student ministers in western universities were not
empty vessels waiting to be filled by the ideas of whichever wing
of the Calvinist church they first came into contact with in
Germany, the Dutch Republic or in England. However several
influential themes emerged from the expansion of connections
between Hungarians and western co-religionists in the early
seventeenth century involving the bolstering of Calvinist dogma,
inter-confessional relations with Catholics, Lutherans and anti-
Trinitarians, and the development of a practical Reformed
theology and religion concerned to promote personal piety. Beyond
the lecture halls of Heidelberg, Franeker, Leiden and Utrecht,
Hungarian students were likely to be warmly received in the west
by those who were most strongly committed to Calvinism as a
trans-national movement. When Hungarians began to visit England,
links were established with the kind of Anglicans who were in
dispute with their own church hierarchy. Tales about these
radical London Protestants, and about the content of some
theology teaching in the Dutch Republic provoked the
Transylvanian Reformed church 1leadership to act first in a
misdirected fashion against possible Arminian infiltrators, and
then more accurately against Puritan influences. Despite these
perceived dangers the Hungarian church’s goal of playing its full
part_in the Calvinist International was never replaced by an aim
of self-sufficiency and merely building-up and defending

Calvinism in one country.

no.1884, pp.446-447.
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'THREE FOREIGNERS’ AND THEIR FRIENDS; REFORMED EDUCATION

IN HUNGARY AND TRANSYLVANIA

(i) Foreign Educators in Hungarian Reformed Schools;

Johann Alsted, Johann Bisterfeld and Jan Comenius

The Reformed church in Hungary and Transylvania did not solely
become more involved in, and influenced by, the world of
international Calvinism in the early seventeenth century through
student ministers being sent westward to study at Reformed
academic centres. A series of prominent Protestants moved
eastward to serve at new and developing Reformed colleges in
Hungary and Transylvania. One circle of leading Calvinist and
Protestant intellectuals, at once educational reformers,
theologians and teachers, indeed oversaw the development of an
advancing network of Hungarian Protestant schools. Three
foreigners in particular dominated the landscape, Johann Alsted,
Johann Bisterfeld and Jan Comenius. These three were closely
connected to one another, and in contact with John Dury, son of
an Scottish minister exiled to Poland, and Samuel Hartlib from
Elbing. Indeed Comenius, the exiled bishop of the Moravian
Brethren, was bound to a common formula of action with Hartlib
and Dury by a pact signed in London in 1642 to promote religious

peace, and the reform of schools and learning.1

1l 4. Trevor-Roper, 'Three Foreigners: The Philosophers of the
Puritan Revolution’ in Religion, The Reformation and Social

Change (London, 1967).
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As we have seen, Reformed patrons and the church hierarchy
in Hungary and Transylvania made determined efforts in this
period to improve local educational facilities, by promoting
academies and schools, and by supporting elite student ministers
to study at western Calvinist universities. The aim of improving
public morality and clergy standards through education, had long
before been set in the Hungarian church by articles agreed at
Debrecen in 1567.2 In this chapter I shall stress that Alsted,
Bisterfeld and Comenius were instrumental in leading educational
reform 1in the Hungarian Protestant schools of the early
seventeenth century. Devoted to international Protestant
cooperation within an apocalyptic world-view, these three aimed
at a more perfect reformation of religion, and were dedicated to
pursuing further reform of schools and learning, as a precursor
to an expected universal renewal of churches and states. The
preoccupations of these foreigners to usher in a millennial age,
were also to play an important role in intensifying apocalyptic
expectation in Transylvania, which will be discussed further in
chapter 9.

Alsted, Bisterfeld and Comenius were to have a major impact
on clergy training, and on the domestic education of Reformed
student ministers as the leading authors of school text-books,
and as teachers in the main Reformed educational centres at
Gyulafehérvdr and Sarospatak, and their influence was felt
elsewhere in other large schools at Debrecen, Kolozsvir, Szatmar

and Nagyvarad. The content of their teaching and text-books, and

2 A.Kiss, A xvi. szazadban tartott magyar reformétus
zsinatok végzései (Budapest, 1881), 1567 Debrecen articles,
no.65, p.602.
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their ideas on reforming logic and methods of learning, were to
determine the pattern of Calvinist education in Hungary and
Transylvania. The influence of Johann Alsted and Johann
Bisterfeld extended beyond their development of the curriculum
and the improvements which they made to standards of teaching at
the Gyulafehérvar academy. Their wider and shared pedagogical
aims included setting an encyclopedic agenda for Protestant
education, a goal to provide an all-encompassing knowledge later
taken up by Comenius during his efforts to restructure the school
at Sarospatak in northern Hungary. In this chapter I shall also
examine the efforts of native Hungarians and Transylvanians who
championed the cause of educational reform, in particular looking
at the careers of Janos Tolnai Dali at the school in Sarospatak,
and of Janos Apaczai Csere at Kolozsvar.

I shall stress that Transylvania’s ’'three foreigners’ were
in contact with like-minded reformers elsewhere on the continent
and in England, including Samuel Hartlib and John Dury. Indeed
correspondence flowed between these figures on such subjects as
ecclesiastical peace, practical divinity and plans for universal
Christian renewal. Samuel Hartlib was the conduit for much
intercommunication between dispersed adherents of such projects
and plans for educational, religious and political reform. John
Dury meanwhile supported irenic appeals, devised schemes to
investigate the secrets of nature, and develop a magical language

by which those secrets might be delivered.> An exiled Silesian

3 Hartl., 68/4; for Dury’s advice about studies in 1647,
"make use of Keckerman so farre as hee hath written; and what he
hath not written of, you will find done by Alstedius". Hartl.
"Ephemerides’ 1639, p.42 on Hartlib’s preference for Keckermann
over Ramus. John Dury corresponded with Bisterfeld in the 1630s
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called Cyprian Kinner was another link in this chain of Reformed
intellectual communication between Transylvania, Germany and
England. Kinner spent part of his exile in Hungary and
Transylvania, and was acquainted with Alsted and Bisterfeld from
visits to Gyulafehérvar in 1635.% Through such channels this
group of Protestant intellectuals remained in contact with one
another throughout the period, and the communication between them
reveals much about the priorities and interests of leading
personalities in the international Calvinist community, and about
Transylvania’s perceived role in that community. The
correspondence and writings of this group confirm that they
believed Transylvania had a significant part to play in the
European Protestant world, and shared an optimistic, millenarian
vision of expected future improvements in the study of
philosophy, and in education. Such common interests drew them

into irenicism, eschatological excitement and chiliasm, and into

(Hartl. 9/1, £.95b in 1639), and again when Dury was in Zurich
in 1654. J.M.Batten, John Dury: Advocate of Christian Reunion
(Chicago, 1944); G.H.Turnbull, Hartlib, Dury and Comenius
(London, 1947); G.H.Turnbull, Samuel Hartlib- a Sketch of his
Life and his Relations to J.A.Comenius (Oxford, 1920); C.Webster,
Samuel Hartlib and the Advancement of Learning (Cambridge, 1970) ;
C.Webster, The Great Instauration. Science, Medicine and Reform,
1626-1660 (London, 1975) ; M.Greengrass, M.Leslie, and
T.Raylor(eds.), Samuel Hartlib and Universal Reformation. Studies
in Intellectual Communication (Cambridge, 1994).

4 Cyprian Kinner, A Continuation of Mr.John-Amos-Comenius
School -Endeavours or a summary delineation of Dr.Cyprian Kinner
Silesian his Thoughts concerning Education (London, 1648),
published by Hartlib; Hartl. 1/33, £ff.16-17 and 39a, and 102a for
Cyprian Kinner to Hartlib from 1647 to 1649 on Alsted and
Bisterfeld; also see Hartl. 4/5, f.4a. Alsted and Kinner
conferred amongst other matters on the writings of a Silesian
astrologer. Thomas Roe, the English ambassador at the Porte and
in correspondence with Transylvanian princes, was a patron and
supporter of Dury, and in contact with Hartlib during the 1630s;
The Negotiations of Sir Thomas Roe in his embassy to the Ottoman
Porte from 1621 to 1628 S.Richardson(ed.), (London, 1740).
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even less orthodox fields such as alchemy, astrology and mystic

philosophies.

A number of foreign Protestants were attracted to serve in the
emerging system of Reformed schools in Transylvania and eastern
Hungary. Contact between Gabor Bethlen and Silesia led to the
arrival of Martin Opitz, Friedrich Pauli and Jakob Kopisch at the
new princely academy at Gyulafehérvar in 1622. Martin Opitz
stayed at Gyulafehérvadr the longest, and taught Latin before
returning home by the summer of 1623, to be followed by Johann
Schwarzenbach from Zurich who taught Greek at the academy until
1625.° Just before Bethlen’s death in 1629 more foreigners were
enticed to Transylvania with the arrival of Alsted, Alsted’s son-
in-law Bisterfeld, and Ludwig Piscator from Herborn. Alsted was
to remain in Transylvania until his death in 1638, Piscator
returned to Germany in 1647, and Bisterfeld continued to work for
the Transylvanian princes until his death in 1655.° A Moravian
exile called Johann Crispinus replaced Piscator in 1647, and

taught at the princely academy until 1655. II.Gydrgy Rakdéczi then

5 B.Jakab, Opitz Marton a gyulafehérviri Bethlen-iskolanal
(Pécs, 1909); I.Komor, 'Tanulmanyok a xvii. szdzadi magyar-német
kulturdlis érintkezések koérébSl. Martin Opitz gyulafehérvari
tandrsdga’ in Filoldgiai K&ézldny 1 (1955), pp.534-544. A letter
of safe passage in 1625 from Janos Keserli Dajka to Schwarzenbach
in the ’'Lugossy Jbzsef oklevél gyfijtemény 1281-1854’, at the
Tiszantdl egyhdzkerlleti kényvtdr kézirattldra (Debrecen), sign.
R.111, no.68.

6 G.Menk, 'Das Restitutionsedikt und kalvinistische
Wissenschaft. Die Berufung Johann Heinrich Alsteds, Philipp
Ludwig Piscators und Johann Heinrich Bisterfelds nach
Siebenblrgen’ in Jahrbuch der Hessischen Kirchengeschichtlichen
Vereiniqung 31 (1980), pp.29-63. Verses which the Germans
composed were read at Bethlen’s funeral; Gy.Kristdf, ‘Zsidd,
gérdg és latin gyaszversek Bethlen Gabor temetésére’ in Erdélyi
Mizeum 36 (1931), pp.90-97.
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invited Isaac Basire, an exiled Anglican priest and former
chaplain to Charles I., to lead the Gyulafehérvar academy until
its destruction during the Tartar invasion of 1658.~7

Other Hungarian Reformed schools also attracted foreign
teachers, most notably the R&akéczi school at Sarospatak where
David Valerius, by origin a Spanish Jew, and converted to
Christianity by Johann Alsted, taught theology from 1636 until
1639. In 1643 Jan Comenius had been offered a post at
Gyulafehérvar to replace Johann Alsted, who had previously taught
Comenius at Herborn. Comenius however refused this offer, and
only finally succumbed to repeated invitations from the Rakédéczi
family in 1650, when he began teaching at Sérospatak.8 The
relative stability of the Reformed church in Transylvania
attracted foreign students as well as teachers to the region.
There were Poles, Bohemians, Moravians, and visiting Dutch and
German students at Gyulafehérvar during this period, with a
Polish and a Bohemian student defending theological theses before

Johann Bisterfeld in 1641.9

7 W.N.Darnell (ed.), The Correspondence of Isaac Basire
(London, 1831), p.127; MSS.Hunter 10/22 in the Durham Cathedral
Library, see Codices Manuscriptae FEcclegiae Cathedralis

Dunelmensis (ed.)T.Rud.

8 A.O0tvds, 'Geleji Katona Istvan élete és levelei I.R&kéczi
Gydrgyhdz’ in [0j Magyar Mizeum 10 (1859), pp.199-233. A Venetian
called Marcus Antonius was probably teaching at the school in
Nagyvarad in the 1630s; Adattdr 1. Polgdri irodalmi és kulturdlis
torekvések a tizenhetedik szazad elsé felében, B.Keseriu(ed.)

(Budapest-Szeged, 1965), pp.239-277; J.Herepei, 'Adatok a
Rdkécziak varadi kollégiumdnak térténetéhez’ in Adattér 2.
Apaczai és kortirsai, B.Keserti(ed.) (Budapest-Szeged, 1966),

p.118; S.Szilagyi, ’'I.Rakdéczi Gydrgy fejedelem levelezése Tolnai
Istvan sarospataki pappal’ in PEIL 18 (1875), pp.802-805.

9 J.Herepei, 'Magyarorszidgi iskoldkban tanult kilf£s1di
ifjak’ in Adattédr 1, pp.539-543. ’Petrus Mylius, Polonus’
defended an anti-Socinian thesis, and ’‘Samuel Decanus, Bohemus'’
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By far the most significant impact on Reformed education in
Hungary and Transylvania was made by Alsted, Bisterfeld and
Comenius. Ideas and proposals which they espoused for school
reform, and refinements to methods of learning which they
supported, emerged from the German Reformed academic world during
the early decades of the seventeenth century. The university at
Herborn where Alsted, Bisterfeld and Piscator had worked prior
to coming to Transylvania, had been a centre of ideas about
reforming Protestant education. From the 1580s Johann Piscator
encouraged the study of practical and useful theology, and sought
methods to simplify the training of logic towards similar
utilitarian goals. In the early seventeenth century Alsted also
wanted to reform logic as an academic discipline, and favoured
using approaches developed by a Frenchman, Petrus Ramus, as well
as a re-ordering of Aristotle’s logic devised by Bartholomaus
Keckermann at Danzig. Meanwhile at Heidelberg David Pareus, who
had been a firm opponent of Ramist techniques, also warmly
embraced Keckermann’s systematic Aristotelianism, known as

‘methodical peripateticism’.10

an anti-Catholic disputation; de Domini Nostro Jesu Christo,

.Petrus Mvylius, Polonus, and de Divina Scripturae Sacrae
Eminentia,...Samuel Decanus Bohemus (Gyulafehérvar, 1641), RMK
2/570 and 2/571 (Academy libraries of Budapest and Cluj).

10 W.J.Ong, Ramus: Method, and the Decay of Dialogue
(Cambridge [MA], 1958); G.A.Benrath, ’Die Theologische Fakultat
der Hohen Schule Herborn im Zeitalter der Reformierten
Orthodoxie’ in the Jahrbuch.der'Hess1schen.Klrchenqeschlchtllchen
Vereinigung 36 (1985), pp.1-17. Szenczi Molndr was in
correspondence with Johann Piscator, Alsted and Ludwig Piscator
at Herborn, and with Bartholomew Keckermann at Dan21g, L.Dézs1i,
Szenczi Molndr Albert napléija, levelezése és iromdnyai (Budapest,
1898), pp.109, 167, 187-8, 316-7, 332-4 and 433-4; I.Czegle,
’Rémista volt-e Szenczi Molnér Albert’ in Adattér 4. Szenci
Molnir Albert és a magyar késé reneszénsz (Szeged, 1978), pp.43-
48; F.A.Yates, Lull and Bruno. Collected Essays, vol.l (London,




Chapter 3 79

Alsted meanwhile went further, and his preoccupation with
philosophical harmony led him to attempt to draw together the
logic of Aristotle, Petrus Ramus, and that used by the medieval
mystic Raymond Lull into one system. Alsted was concerned to
provide teachers and schools with new techniques to study core
subjects such as grammar and rhetoric, and to expand learning
over an enormous range of subjects from theology, law and
medicine, to metallurgy, agriculture and alchemy. Alsted compiled

a universal Encyclopaedia of all known disciplines and subjects,

which he envisaged being used as a stepping stone towards the
ultimate goal of achieving the perfect organisation of knowledge,
lost since the fall of Adam.1l

Alsted’s efforts to realise these ambitious proposals for
'Christian encyclopedism’ continued to develop after his arrival
in Transylvania in 1629. In 1637 he proposed to recast the entire

Encyclopaedia using a mystic logic of signs and numbers which he

believed could develop the human memory. Alsted seemed to be
aware that this work was on the fringe of what was publicly
acceptable in Calvinist circles. In a letter written shortly
after Alsted’s death, the Transylvanian bishop Istvan Geleji
Katona revealed to I.Gydrgy Rakéczi that Alsted had declared his

later writings to be ‘sub anathemate’, and ordered them to be

1982).

11 aAlsted published works on Lull and logic in 1609, and on
the harmony between Lull, Aristotle and Ramus in 1610. The
Encyclopaedia Universa was published in 1629. H.Hotson, * Johann
Heinrich Alsted’, (Oxford D.Phil, 1994); R.J.W.Evans, 'Alsted és
Exrdély’ in Korunk 32 (1973); P.Cole, A Neglected Educator: Johann
Heinrich Alsted (Sydney, 1910); J.V.Kvacsala, r Johann Heinrich
Alstedt’ in Ungarische Revue 9 (1889), pp.628-642; L.E.Loemker,
'Leibniz and the Herborn Encyclopedists’ in the Journal of the
History of Ideas 22 (1961), pp.323-338.
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burned. Geleji refused however to co-operate, and so Alsted
despite being in his last days, undertook the effort to throw all
his papers into an outside toilet. The faithful Geleji had
recovered what was salvageable from the mess, no doubt to
Alsted’s chagrin, and handed all the papers on to Bisterfeld.l?
News of Alsted’s work caused great interest amongst the Samuel
Hartlib circle in England. Cyprian Kinner reported to Hartlib on
the contents of a letter he claimed to have received from Alsted
in 1636, which hinted at how Alsted may have been working towards
revealing the secrets of learning, and aiming to return to a
Adamite state of knowledge.13 The Hartlib group was also very
anxious to get hold of Alsted’s revised ’‘Encyclopaedia’, and in
1648 Hartlib received word that Alsted’s son had a copy at
Herborn, but it was to remailn unpublished.14

Bisterfeld inherited Alsted’s mantle after 1638 in leading
the academy at Gyulafehérvar. Bisterfeld too was convinced of the
need to develop new teaching strategies, to attain advances in
students’ knowledge and understanding. Meanwhile Comenius’ ideas
on educational methods had been developing during the 1640s, so

that by the time of his arrival at Sarospatak in 1650 his

intentions were clear. Comenius trusted that it would be possible

12 A.Beke, ’‘Geleji Katona Istvan levelei Rakdczyhoz’ in ITK
4 (1894), pp.336-346, a letter of December 1638.

13 woceanus noster unus est, sed in tria se diffundit Maria;
Theologiam, dico, Kabbalam, et Magiam...Unum, credo, est
subjectum omnis mirabilitatis, in caelo et in terra. Sed tria
sunt ipsius myrothecia", Hartl. 1/33, Alsted to Kinner, relayed
on to Hartlib, 5 Dec. 1636.

14 Hartl. 1/33; 46/6, £.35a; 'Ephemerides’ 1638/34b; "There
are many grosse errors left uncorrected in the new Encyclopaedia
Alstedi"; Hartl. 'Ephemerides’ 1638/35B, p.18, "Alsted is
reviewing and setting out de Novo his Encyclopaedia- Neudorf (?)".
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to proceed "to the utmost degree of knowledge" in the short
period he believed to remain before an imminent apocalypse.
Comenius planned the perfection of all human knowledge,
scientific, philosophical, political and religious, through a
book containing all things necessary to be known, "a store house
of universal learning", "to be termed pansophy, an universal
harmony", which could be taught to all by uniform methods and

principles. Comenius proposed that this pansophia, or 'Christian

pansophical philosophy’, would be the sum total of previous
bodies of wisdom, and encyclopedias, "the common mercury of the
nations of the whole world", by which the mysteries of the
Scriptures and of nature might be unlocked. 1

Despite large areas of agreement and common interests
between Bisterfeld and Comenius, the two men were to argue on
various matters.l® Samuel Hartlib had sent a copy of Comenius’

Pansophiae Prodromus to Transylvania before Alsted’s death.

Bisterfeld read it, and argued in a letter to Hartlib in 1638
that Comenius’ ambitions for universal knowledge were £flawed
because of his neglect of metaphysics, which Bisterfeld thought

was key to the right ordering of all knowledge. Bisterfeld

15 gee an edition published by Samuel Hartlib of Jan
Comenius, A Patterne of Universall Knowledge (London, 1651),
especially pp.3-4, 42 and 55. Jan Comenius, A Reformation of
Schooles (London, 1642), published by Hartlib from Pansophiae
Prodromus (1639), and The Labyrinth of the World and Paradise of
the Heart (1623). Comenius’ ambitions were universal; he promoted
ideas for world bodies in politics and the administration of
justice, 'panorthosia’, and the establishment of a universal
language, ’'panglottia’; M.Spinka, ‘Comenian Pansophic Principles’
in Church History 22 (1953), pp.155-165; I.Komor, ‘A Comenius
utdpia alkotménya’ in Pedagdgiai Szemle 20 (1970), pp.916-922.

16 In May 1650 Bisterfeld wrote to Zsigmond of some slight
caused him by Comenius; J.Kvacsala, ’'Bisterfeld Janos Henrik
élete’ in Szézadok 25 (1891), p.552.
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stressed that any encyclopedia should be "solid" and ordered by
metaphysics, otherwise the essential unity between academic
disciplines would be lost. Bisterfeld described a true
encyclopedia as nothing other than "the proportions of nature,
or a picture of truth". Bisterfeld and Comenius nevertheless
corresponded in 1643, discussing reforms of learning, and
Comenius even described Bisterfeld as a vehement pansophist.
Bisterfeld indeed wrote to Hartlib in 1647 of his strongly held
belief in the fundamental unity of knowledge and the possibility
of developing schools and text-books which would allow a return
to a Genesis state of universal knowledge. Bisterfeld further
called into question the wisdom of those who doubted the
usefulness of ’'pansophic’ methods, towards bringing the goal of

an all-encompassing knowledge to fruition.l”

(ii) New Reformed methods of learning for

Hungary and Transylvania?

In the remainder of this chapter I shall outline the movement
towards reforming the schools of Hungary and Transylvania in the

early seventeenth century. I shall indicate that although at

17 J.V.Kvacsala(ed.), Korrespondence Jana Amose Komenského
(Prague, 1897), Bisterfeld to Hartlib in 1638, xlvi, pp.37-41.
Bisterfeld to Zsigmond R&dkéczi in December 1649, S.Szilagyi(ed.),
‘Herczeg Rakéczy Zsigmond levelezése’ in TT 1888, pp.108-110.
Hartl. 7/107, f.la, Bisterfeld to Hartlib in July 1647; 7/63 for
the correspondence between Comenius and Bisterfeld in January and
May 1643, and inquiries to Bisterfeld about ‘ars Lullistica’,
Hartl. ’‘Ephemerides’ 1648, p.14. Bisterfeld himself came to be
regarded as a magician, with one of his supposed magic-books
described in Ferenc Benk®&, Parnassusi 1idd8tdltés 7. Enyedi
ritkasdgok (Nagyenyed, 1796), pp.10 and 29.
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times the progress of this reform was disjointed, there were
sustained efforts during this period to implement proposals for
the reorganisation of Protestant education in Transylvania,
heavily influenced by the new philosophy and methods of learning
outlined above. This drive for improved knowledge spread from the
foreigners who worked in the academy at Gyulafehérvar and the
school at Sarospatak, to include Hungarians also committed to
advancing the renewal of their church and society through
educational reform.

Hungarian student ministers who travelled to study in
western Protestant universities were indeed at the forefront of
early efforts to improve traditional practices in local Hungarian
schools. Imre Szilvastjfalvi Anderkd for example was school
director at Nagybanya in 1589, and at Debrecen between 1596 and
1599. He had also travelled to study at Wittenberg, visiting

Holland and England as well. In 1597 he published Admonitiones

de ratione discendi, atgue docendi, which noted the failures of
domestic education, and advocated that more Hungarian students
should attend foreign wuniversities. SzilvastGjfalvi also
recommended that students at 1local schools be divided into
classes according to aptitude, and that traditional student-led
private study groups, and practices of dividing students by the
payment of fees and other non-academic criteria should be
abandoned. In Debrecen and other higher 1level schools, he
proposed that there should be three classes, with children

beginning their education with Latin grammar, and slowly
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introduced to the central tenets of the Reformed faith.l®
Szilvastjfalvi’s proposals however met with a slow response and
in 1648 a synod at Debrecen was still addressing such problems
in local schools, and was critical of the continuing lack of
class divisions. Regulations introduced in 1657 finally divided
the school at Debrecen into six classes, with the school year
divided into two terms, and also a requirement for frequent
academic disputations to be held.1?

Another main area of criticism of Hungarian schools was that
teaching remained only part of a minister’s career, with most
leaving schools after one or two years service. Other proposals
addressed the problems of what should be taught in Hungarian
schools, and how to teach it. In 1621 Albert Szenczi Molnar
published a collection of seven tracts on educational methods as

Syllecta Scholastica, including arguments favouring schooling for

girls, and the use of the vernacular in teaching. Molnar also
included in his collection regulations used in Palatinate schools
on teaching and discipline, and a curriculum for eight years of
classes, and as we have already seen such foreign school

regulations were widely copied by schools across Hungary and

18 B.K.Nagy, ’Szilvédsijfalvi Imre pedagdgiai intelmei’ in
Studia et Acta Ecclesiastica 3 (Budapest, 1955), pp.879-887;
B.Keserli, ‘Ujfalvi Imre és a magyar kés8reneszdnz’ in Acta
Historiae Litterarum Hungaricarum 8, pp.3-16 and 9, pp.3-47
(Szeged, 1968).

19 student grievances boiled over into disturbances at
Debrecen in 1627, 1644, 1648, 1650 and in 1657; ’'A debreceni
tandcs &ltal alk&tétt rendszabalyok a debreceni féiskolara
vonatkozdlag, 1657-b&1l’ in MPEIF 5 (1874), pp.395-397; I.Révész,
"A debreceni f&iskoldrdl’ in MPEIF 1 (1870), pp.275-290 and 391-
427. S.Nagy, A debreceni kollégium (Debrecen, 1940), pp.21-108;
F.Zsigmond, A debreceni reformitus kollégium tdrténete 1538 (2?) -
1938, pp.31-73; J.Barcza, A debreceni reformdtus kollégium
térténete (Budapest, 1988), pp.5-43.
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Transylvania.20

The arrival of Alsted, Bisterfeld and Piscator in
Transylvania did not therefore mark the development of a higher
academic curriculum and moves to change traditional methods of
teaching at the Gyulafehérvar academy and in Transylvania from
scratch, and schools indeed continued to be affected by students
returning from universities in Germany and the Dutch Republic,
and from England. Nevertheless the plan which Johann Alsted and
his colleagues submitted in 1630 to improve the Gyulafehérvar
academy, "so that it can match those of Germany and France", was
fundamental to the academy’s evolution. Five classes were
proposed to cover the study of Latin, Greek, Hebrew, rhetoric,
poetry and theology. It seems 1likely that besides language
teaching, duties were divided between the three German teachers
with Alsted responsible for philosophy, Piscator leading classes
in theology, and Bisterfeld teaching the natural sciences. The
Herborn teachers also asked for the Gyulafehérvar printing-press
to be improved with the addition of Hebrew and Greek lettering

to allow the publication of school-books, and students’

20 Albert Szenczi Molnar, Syllecta Scholastica with Lexicon
Latino-Graeco-Ungaricum (Heidelberg, 1621) RMK 1/513. Molnar
never gained a degree at any of the German universities he
visited, and was subsequently overlooked on his return to
Transylvania for a post at Gyulafehérvar, teaching instead at the
school at Kolozsvar; J.Herepei, 'Szenci Moln&r Albert tragédiaja’
in ITK 70 (1966), pp.160-165. Szenczi’s achievements were however
remembered in verses by Alsted and Bisterfeld; P&l Debreceni
Ember, Historia Ecclesiae Reformatae, in Hungaria et Transylvania
(Utrecht, 1728), pp.744-745. Marton Szepsi Csombor‘offered.adV1ce
to pupils on virtues to be strived for, and vices to avoid in
Udvari Schola, melyben.. .Nyidry Ferencet...minden szép erkdlcsdkre

.oktatja (Bartfa, 1623) RMK 1/527.
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disputations.21 In the forward to the first of these disputations
of March 1630, Johann Alsted again committed himself and his
colleagues to raising standards at the Gyulafehérvar academy, and
to prepare a three year course of philosophy and theology.22
Alsted, Bisterfeld and Piscator soon became an integral part
of academic life in Transylvania, and involved in the education
of the princely family.23 Alongside their re-organisation of
the Gyulafehérvar academy, they devised text-books which shaped
the teaching of grammar, rhetoric and logic in the

principality.24 Mikldés Bethlen recorded in the 1650s that the

21 J.V.Ecsedy, 'A gyulafehérvari fejedelmi nyomda masodik
korszaka (1637-58) és utdélete’ in the OQOrszagos Széchénvi
Konyvtdr Evkdnyve 1978, pp.291-341; ‘Leges illustris scholae
Transilvaniae’ in I.Juhész, Zs.Jakd, Nagyenvedi didkok 1662-1848
(Bucharest, 1979), pp.5-46; or see TT 1879, pp.797-865.

22 Gyulafehérvar disputations; Disputatio Philosophica
(Gyulafehérvar, 1630) RMK 2/459, under Bisterfeld (Budapest
Academy library, but now sadly lost); Disputatio theologica de
Deo (Gyulafehérvar, 1630) RMK 2/458, with a forward by Alsted.
(Volume stolen from the Sarospatak library by the Soviet army) ;
22 students’ disputations presided over by Bisterfeld in Beata
Beatae Virginis Ars, seu, Regia genuini Scripturae Sacrae sensus
omnigenig usus inveniendi via (Gyulafehérvar, 1651) RMK 2/747
(Academy 1library, Budapest); Gladii Spiritus Ignei, ...seu
Scripturae Sacrae Divina eminentia et efficientia (1653) RMK
2/786, under Bisterfeld (Teleki library, Marosvasdrhely).

23 Alsted’s forward to Schola Triumphata per illustrem et
Magnificum Dominum, D.Georgium Rakoci, Filium TIllustrissimi
Transylvaniae Principis (Gyulafehérvar, 1638) RMK 2/523; Pal
Kereszturi, Christianus Lactens (Gyulafehérv&r, 1637) RMK 2/508.
Bisterfeld’'s forward to Pallas Dacica, quam...Sigismundus Rakoci
.. .auditorum corona praestitit...praecinenta schola aulica,
applaudentibus omnibus (Gyulafehérvar, 1640) RMK 2/553. Also see
the advice of I.Gydrgy Radkdéczi to his sons as Instructio, guam...
tradidit...Georgio Rakoci and Instructio, quam...tradidit...
Sigismundo (Gyulafehérvar, 1638/1640) RMK 2/522 and 2/554.

24 Textbooks published at Gyulafehérvar included; Johann
Alsted, Rudimenta Linguae Graecae (1634) RMK 2/485; Rudimenta
Linquae Latinae (1634/1635/1640) RMK 2/486; Rudimenta Linguae
Hebraicae (1635) RMK 2/496; Latinus in nuce (1635/1648) RMK
2/497; Grammatica Latina (1635/1642) RMK 2/498; Prodromus
religionis (1635-1641) RMK 2/494. Ludwig Piscator, Rudimenta
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syllabus at Gyulafehérvar still owed much to the language texts
of the three German professors, and a 1657 curriculum for

Gyulafehérvar advised using sections of Alsted’s Encyclopaedia,

and works by Alsted for Greek, Hebrew and physics, as well as
Ludwig Piscator’s text on rhetoric.2® The influence of the
German professors extended out from Gyulafehérvar into other
schools across the region through their former pupils. Andréas
Porcsalmi for example was a student at Gyulafehervar in 1638 and
1639, before moving to teach in the school at Kolozsvar from 1642
until 1666. Porcsalmi copied out lectures given by Bisterfeld on

philosophy, and large sections of Alsted’s Encyclopaedia, and

used them as the basis for his teaching at Kolozsvar.2°

In the 1640s the Gyulafehérvdr academy was to become
increasingly dependent on the services of Johann Bisterfeld.
Bisterfeld remained in Transylvania despite offers to move to
Leiden university 1in 1649 and 1650, and indeed married a
Transylvanian after the death of his first wife. However
Bisterfeld was frequently absent on diplomatic missions on behalf

of the R&kéczi family, and his relationship with the

rhetoricae (1635/1644/1649) RMK 2/500; Ars poetica (1642) RMK
2/591; Rudimenta Oratoricae (1645/1649/?) RMK 2/658. Johann
Bisterfeld, Elementa logica (1635/1641/ 1645/1649) RMK 2/499;

Medulla Priscae Puraeque Latinitatis (tr.) (1646) RMK 2/666.

25 g.windisch(ed.), Bethlen Miklds dnéletirdsai (Budapest,
1955), "peripetica [methodical peripateticism?] és aristotelica
floréalt" under P4l Keresztlri, chs.8-9, and pp.546-548; ’'Schema
primum generale sive forma studiorum Albensium’ published by
Z.Vargha, A __gyulafehérvari fdiskola 1657-iki szabalyzata
(Budapest, 1907).

26 I.T76rdk, A kolozsvari év. ref. collégium térténete
(Kolozsvar, 1905); Alsted’s texts also formed the core of Latin
teaching at Nagybénya; F.Thurzé, A _nagybényai ev. ref. fdiskola
(schola Rivulina) térténete 1547-1755 (Nagybédnya, 1905).
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Transylvanian bishop Istvan Geleji Katona over the administration
of the academy was not without its tensions. In 1640 Geleji wrote
to the prince of discipline problems at the college, which he
felt had not been dealt with satisfactorily by Bisterfeld and
Piscator. Geleji wanted to appoint a "hard, authoritarian
Hungarian master" to exercise discipline amongst the students,
but thought that the pre-eminence which the German teachers had
achieved at the academy, would prevent any Hungarian from

establishing sufficient authority over the students.?2”

In 1638 the school inspectors at Sarospatak reported that "logic,
rhetoric, philosophical and theological debate...have died in
Sarospatak", and complained that proper analysis was absent from
teaching at the school. The Zemplén church authorities also
thought that holidays at Sarospatak were too long, the school
buildings in poor condition, and that the students’ food was
bad.%® In 1639 Jinos Tolnai Dali returned to Hungary after a
long peregrination abroad in the Dutch Republic and England, and
was supported by I.Gydrgy Rakdczi to become the new director and
revive the Sarospatak school. Janos Tolnai Dali was a former
student of Bisterfeld at Gyulafehérvar, and of William Ames at
Franeker, and whilst in London had been in contact with the
Hartlib circle. After a long battle over the conditions of his

appointment, the Zemplén authorities finally agreed to approve

27 dtvos, [ Magyar Mdzeum 10 (1859), nos.6, 7 and 10,
pp.199-233; Kvacsala, Szazadok 25 (1891), pp.447-478 and 545-577;
F.W.Cuno, 'Bisterfeld Janos Henrik’ in MPEF 4 (1882), pp.295-304.

28 J.Zovanyi, 'Miskolczi Csulyak Istvan zempléni ref.
esperes (1629-45) egyhdzlitogatdsi jegyz8kdényvei’ in TT 7 (1906),
pp.292-295.
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Tolnai’s tenure. Tolnai however soon realised the worst fears of
local traditionalists, and his reform initiatives were to bring
turbulence to the Sarospatak school, and the Zemplén Reformed
church. 29

Istvan Szildgyi Benjamin recorded that the text-books used
at the school in Sarospatak during the early 1630s were dominated
by the works of Bartholomaus Keckermann on rhetoric and logic,
and that books by Alsted were used to teach n@taphysics.3o
Janos Tolnai Dali however wanted the school to follow the
tradition of interpreting Ramism which he had encountered in the
universities of the Dutch Republic, influenced above all by
William Ames. Supported by his colleagues Daniel Kolosi and Janos
Bényei, Tolnai acted dramatically to change this school syllabus,
replacing the core text-books by Keckermann, and stopped teaching
metaphysics altogether. Instead Tolnai began to teach from the

Dialectics of Petrus Ramus, and concentrated solely on the

writings of Ames for theology teaching. This attachment to the
works of Ames and Ramus was to prove an enduring one, with the
predilection of schools in Hungary for Ramist logic to continue

into the eighteenth century when it had long since died out in

29 1,.Makkai, ’‘Tolnai Dali J&nos harca a haladé magyar
kultdrédért’ in ITK 57 (1953), pp.236-249; J.Zovanyi, Puritanus
mozgalmak a magyar reformdtus egyhazban (Budapest, 1911), pp.37-
85.

30 1stvan Szildgyi Benjamin, ‘Acta Synodi Nationalis
Hungaricae...1646’ SNK vol.21, pp.50-52; J.Szombathi(1788), A
sdrogspataki fd&iskola tdrténete (Sarospatak, 1919), (eds.)
J.Gulyas, G.Szinyei; L.Szimonidesz, 'A  sarospataki ref.
f&iskolaban és sarospatak koérnyéke iskolaiban hasznialt, ismert
és ismeretlen tankdédnyvek in Magyar Kdényvszemle 58 (1942), pp.410-
413.
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the west.31

Early seventeenth century proponents of reforms to patterns
of learning and a more practical theology at Herborn and
elsewhere 1in Reformed Germany, also tended to support the
authority of Reformed princes and established forms of church
government. The attempts of Tolnai and his supporters to reform
the syllabus and teaching at Sarospatak, were however linked by
opponents with English and some Dutch supporters of Protestant
educational and religious reform who tended to be anti-
hierarchical, and opposition to Tolnai was marked by accusations
of Puritanism and Presbyterianism. Thus, whilst school reform at
Gyulafehérvdr had been enthusiastically supported by Reformed
patrons, fears of a challenge to church order through educational
reform at Sdrospatak were aroused at the Transylvanian court from
the 1630s. Ministers such as Tolnai continued to urge further
renewal in education and wanted, by changing methods of learning
and the use of the vernacular, to spread knowledge into more
areas of study, and more widely in society. This brought conflict
with the clergy hierarchy who wished rather to consolidate
advances already made in developing a network of local Protestant

schools in the face of strengthening Catholic competition.

31 gor the reception of Petrus Ramus in Transylvania see;
Dialecticae libri duo (Nagyvarad, 1653) RMK 2/799 (includes
William Ames, 'Technometria’, 'Demonstratio Logicae Verae’,
‘Theses Logicae’, ’‘Disputatio Theologica adversus metaphysicam’
and ‘Disputatio Theologica de perfectione S.S.Scripturae’) .
Gydrgy Martonfalvi, Petri Rami Dialecticae libri duo...ungarico
idiomate resoluti et illustrati (Utrecht, 1658). Martonfalvi’'s
attachment to Ramist methods extended into homiletics and demands
for simple speech (Martonfalvi and Gydérgy Komadromi Csipkes
published Ars concianandi Amesiana at Debrecen in 1666); B.Téth,
‘Ramus hat&sa Debrecenben’ in Ké&nyv és Kényvtér 17 (1979), pp-.85-
107.
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The Transylvanian superintendent Istvan Geleji Katona
responded to the changes introduced by Tolnai at Sarospatak by
writing to I.Gybrgy R&kéczi in October 1640, refuting Tolnai’s
right to bring about such reforms of a school syllabus on his own
authority, and defended Keckermann’s Logic as a text-book
unsurpassed by other available texts on logic. Indeed in June
1639 Geleji had led the Transylvanian Reformed synod to recommend
Keckermann’s Logic for use in Transylvania’'s schools.32 Geleji
wrote that his personal experiences at Heidelberg suggested that
teaching from Keckermann’s works was fundamental to developing
an understanding of theology, and helped to structure polemic
defences of orthodox religion. Geleji also cited support from
Bisterfeld, that he would rather "his own logic book were burned,
than see it replace Keckermann’s work" .33

Whilst a visitation of the school at Sarospatak in 1641
proceeded relatively smoothly, by 1642 new assistant teachers had
been appointed who were unsympathetic to Tolnai’s reforms. During
the Sarospatak school visitation by the regional church
authorities in 1642 some students began to complain that logic,
philosophy, metaphysics and polemic theology had been thrown out

of the curriculum, and that there had been no examination of

grammar in four years. The inspectors’ report found that a

syllabus, "of no use to the students" was now based solely on
Ames’ Technometria and Ramus’ Dialectics, (from 1640 until 1642
32 I.Szilagyi, 'Az erdélyi h.h. anyaszentegyhéaz

kézzsinatainak végzései...kivonatban’ in MPEIF 3 (1872), pp.1-9,
77-84 and 473-479.

33 sLiber Reditum Ecclesiasticum Comitatus Zempleniensis
1623’ , MOL box no.1907, pp.466-470; J.Erdélyi, 'Gelei(sic) Istvan
levele’ in S&rospataki Flzetek 1 (1857/8), pp.177-180.
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Tolnai covered the first 26 chapters of Ames’ work) and that
Tolnai had acted "against school regulations", and "exterminated
peripatetic logic". Istvan Miskolczi Csulyak, the archdeacon in
Zemplén, wrote to the prince in April and November 1642 with news
of the perceived deterioration in standards at the S&arospatak
school. According to Miskolczi this had been caused by the
removal of proper logic teaching, and the failure of Janos Tolnai
Dali to heed the advice and warnings of the inspectors. Tolnai’s
position at S&rospatak was becoming untenable with opposition
growing on all sides. By the end of 1642 Tolnai was forced to
resign, with threats from students to move to Jesuit schools,
complaints from neighbouring schools, and the withdrawal of-
support from his erstwhile princely patron, I.Gydrgy Rakéczi .34

The disturbance caused by Tolnai to the school at Sarospatak
and to the Zemplén church, was investigated at the.national synod
of the Hungarian and Transylvanian church which met at Szatmér
in 1646. The synod recommended that teachers should instruct
their charges in ’‘pure’ theology, true piety, fine Latin from
Classical authors and a temperate philosophy, whilst school
directors were ordered to stay within the bounds of their
authority.35 New canons, compiled by Geleji following the
national synod of 1646, were published in 1649 with provisions

for a national network of vernacular schools, in which women

34 ZEP/1629-1645, MOL box no.1907, pp.384-385, 398-399 and
424-426; Zovanyi, TT 7 (1906), pp.389-396. S.Szilagyi, ’'Miskolczi
Istvan és GOrgei Janos esperesek levelei I.R&kdczi Gydrgyhez’ in
EPK 1875, pp.267-269.

35 A.Kiss, Egyhdzi kdnonok- Geleji Katona Istvan 1649, és
a_Szatmarnémetiben 1646 é&vben tartott nemzeti zsinat végzéseil
(Kecskemét, 1875), conclusions nos.26 and 27 of the 1646 synod.
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might be able to learn to read, and perhaps also to write. Whilst
Latin remained the predominant language of education, the role
of Hungarian did increase in Protestant education during this
period. The 1649 canons also stipulated that "school teachers
should not teach any new opinions or ceremonies in schools,
especially concerning religion", further warning that;

"those who try to bring in new opinions are causing the ruination
of youth, and if they do not stop after repeated warnings from

their superiors, then their membership of the body of the church
will end, and they will be thrown out of the church" .36

Despite this opposition from the Reformed church hierarchy, Jé&nos
Tolnai Dali continued to enjoy the support of I.Gydrgy Rakéczi’s
widow, Zsuzsanna Lérantffy, and was able to return to teach at
Sarospatak from 1649. In 1650 Tolnai was joined there by Jan
Comenius, who acted\at Sadrospatak, as Alsted and Bisterfeld had
done at Gyulafehérvar to establish a better ordering of the
learning process, and with extensive expectations of the benefits
which would accrue from such a reordering for the church and the
region. Initially Comenius had come to northern Hungary only to
visit refugee Moravian Brethren in May 1650, but also visited
Sarospatak, and wrote a draft programme of potential reforms for
the school there. In a letter requesting Comenius to come to
Hungary, Zsuzsanna Léradntffy had stressed that whilst Janos

Tolnai Dali had made some improvements to methods of teaching at

36 Istvan Geleji Katona, Magyar Grammatikatska
(Gyulafehérvar, 1636); Kiss, Egyhdzi kdnonok, 1649 canons nos.9%4-
97. The ’'Approbatae Constitutiones’ of 1653 recognised the need
for more and better-run schools, and appointed an inspector
answerable to the prince for the Gyulafehérvdr academy; D.Markus
et al. (ed.), Magyar Térvénytir. 1540-1848 évi erdélyi tdrvények
(Budapest, 1900), no.1/10/3.
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the school, it was hoped that Comenius would push on further with
this work. Tolnai also wrote to Comenius, and offered the
prospect that Comenius’ pansophic educational ambitions could be
realised at Sarospatak. After Comenius had managed to gain the
approval of his patron and the permission of his church to leave
Poland, he returned to Hungary in November 1650, accompanied by
his son-in-law Petrus Figulus, who had previously worked as a
secretary to John Dury.37

In the opening speech which Comenius gave to the assembled
college at Sarospatak in November 1650, he outlined his plans for
the renewal of society through a thoroughgoing reformation of
schools and teaching methods. Comenius offered a vision of the
potential of education, to enable man to perceive correctly the
world around him, to develop God-given gifts, and to avoid
falling into evil. Comenius also specifically addressed the
plight of Hungary, backward and stagnating, but not, Comenius
believed, for a lack of schools, teachers or willing pupils.
However the fact that Hungarian culture remained at an
intermediate stage, according to Comenius, reflected the poor
quality of Latin teaching, and the lack of training in the law,

medicine, philosophy and theology in schools.

37 M.Blekastad, Comenius. Versuch eines Umrisses von Leben,
Werk, und Schicksal des Jan Amos Komensky (Oslo, 1969), pp.467-
525; E.F&ldes, I.Mészaros(eds.), Comenius and Hungary (Budapest,
1973) ; L.Racz, Comenius Sidrospatakon (Budapest, 1931); E.Kovacs,
Comenius magyarorszigon- Comenius sdrospatakon Iirt mdveibdl
(Budapest, 1970); C.Csorba, F.Fd6ldy and J.Ko&ddbdcz(eds.),
Comenius és Magyarorszdgq (S&drospatak, 1990); M.Spinka, John Amos
Comenius. That Incomparable Moravian (Chicago, 1943); G.Szinyeil,
'A sarospataki f&iskola Comenius el&tt és Comenius idejében’ in
Sérospataki Lapok 1898, pp.294-297, 325-327, 359-363, 385-388 and
454-460; A.R.Varkonyi, ’'Comenius éjszakdi’ in Liget 1993, pp.46-
57; I.Ban, 'Comenius és a magyar szellemi élet’ in Pedagbgiai
Szemle 8 (1958), pp.928-936.
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"If you, my Huns, will be able to make use of your spiritual
possibilities, then you will not stand behind any people in
Europe for culture", "and there is not only gold in your mines,
but your souls are also deep in wisdom. If there remains any
remnant of your Scythian past, then wipe it out completely, so
that you may shine in your full splendour".3

Immediately from his arrival Jan Comenius made a positive
impact on his R&akéczi patrons, and on Zsigmond R&kéczi in
particular. Zsigmond wrote to his elder brother the prince, of
Comenius’ impeccable behaviour at Sarospatak, and forwarded to
Gydrgy the programme of reforms which Comenius had submitted. In
early December 1650 Zsigmond also wrote to Andréds Klobusiczky,
who along with Jdnos Tolnai Dali and Ferenc Veréczi supervised
Comenius’ work at Sarospatak, of his pleasure at Comenius’ skill

in leading his students.>? In 1651 Comenius responded to this

support and addressed Zsigmond in a ‘Sermo gecretus Nathanis ad

Davidem’ which proposed that Hungary would save central Europe
from the twin Antichrists, the Habsburgs and Turks. Comenius
suggested that Zsigmond would lead Hungary out of the 'labyrinth
of confusion’ in politics, religion and education, by first

supporting the systematic ordering of universal knowledge at the

38 /pe cultura ingeniorum’ later published in 1652 as
Primitiae Scholae Scholasticorum; L.Stromp, ’'Comenius sidrospataki
bekdszédntSje’ in Protestdns Szemle 12 (1900), pp.560-583. The
original copy of this speech is in the ’‘Zsoldos Bené-féle
idérendes sorozat’ at the Tiszdninneni reformidtus egyhdzkerileti
levéltar (Sarospatak), A/II/105.1. For all Comenius’ writings
during his Sarospatak years see Opera Didactica Omnia (3 vols.)
vol.2, book 3, (Prague, 1957).

39 S.Szildgyi, ’'Herczeg Rakéczy Zsigmond levelezése’ in IT
1890; clxxiii and clxxix, pp.603-4 and 612-613. Comenius
officiated at Zsigmond’s wedding, and was responsible for
creating Zsigmond’s interest in acquiring a telescope from a
Danzig astrologer, Johannes Hevelius; see Récz, Comenius
Sarospatakon, pp.106-107.
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college at Sarospatak.40

In his Schola Pansgophica delineatio of 1651, dedicated to

Zsigmond Rakéczi, Comenius laid out the ordering of his ideal
seven class pansophic school, with the required text-books, and
teaching methods. Comenius also laid out specific plans to

develop the school at Sarospatak in Illustris Patakinae Scholae

Idea adapting this seven class model, with the first three
classes dedicated to learning Latin as an ’entrance’, ’'doorway’
and ’‘hall’ to the study of the higher sciences of philosophy,
logic, politics and theology. In February 1651 the first of these
Latin classes opened with over one hundred pupils, and in March
1651 Janos Tolnai Dali was able to report to Samuel Hartlib on
Comenius’ early success in building up classes at Sarospatak, and
in developing ’'pansophic studies’ .%1

In 1652 Comenius outlined the remaining obstacles which he
perceived were blocking the establishment of a new order at the
Sarospatak college, including the lack of permanent teachers, and
use of students as class teachers. Comenius was nevertheless by
1652 able to have text-books published for the first three Latin

classes, as well as supervise provision for a proceeding

vernacular Hungarian class, with assistance from Janos Tolnai

40 ssermo secretus Nathanis ad Davidem’ in J.V.Kvacsala,
'Comenius irata R&ké6czi Zsigmondhoz’ in MPEA 4 (1905), pp.128-
143; J.Poli¥ensky, 'Comenius, magyarorszag és az eurdpai politika
a xvii. szézadban’ in Magyar Pedagdgia 72 (1972), pp.179-184.

4l pgartl. 49/43, f.1; Tolnai wrote to Hartlib with warm
regards for Hartlib and Dury. See also Henry Langley to Hartlib,
June 1651, Hartl. 15/3, f.5a; "I read over with great delight mr
Tolnay his letter, and am glad to understand that the learned
Comenius hath resolved speedily to devote him self studijs
Pansophicis".
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Dali, Jénos Sz616si and Istvdn Szildgyi Benjamin.?2 Comenius
wrote of his wish to expose students to practice in reading and
writing Latin, and to encourage the use of practical explanations
of grammar, so that students could express themselves
realistically and not just according to linguistic models.
Comenius also enthusiastically supported the use of visual images
and drama as aids to memory and learning, with his Latin school-
books intended to be accompanied by pictures from an

‘Encyclopaedia Sensualium’, completed in 1653, but only able to

be published in 1658 in Germany as Orbis E;'.ctus.43 Comenius

also oversaw the production of educational plays to accompany the

second year Latin course at Sarospatak from Schola ILudus, a

"living encyclopedia".44

Comenius also devoted himself to questions of student
discipline at Sarospatak, outlining examples of correct behaviour

in great detail. Students in Comenius’ opinion should aim to be

42 gruditionis scholasticae Pars Prima, Vestibulum ; ...Pars
Secunda, Janua; ...Pars Tertia, Atrium (Sarospatak, 1652) RMK
2/770-2; there were other Hungarian editions of the Vestibulum
and Janua at Nagyvarad in 1634, Bartfa in 1643 and at L&cse in
1649, and other Latin/German versions of the same works.
Primitiae laborum Scholasticorum in illustri Patakino gymnasio
(Sarospatak, 1652) RMK 2/773, contains ’'De cultura ingeniorum
oratio’, ’'De primario ingenia colendi instrumento, solerter
versando, 1libris’, 'Scholae latinae delineatio ad Sigismund
Rakoci’ and ’'Laborum scholasticorum in illustri Patakino gymnasio
continuatio’; I.Mészaros, 'Comenius és a sarospataki kollégium
anyanyelvi osztdlya’ in Magyar Pedagdgia 72 (1972), pp.185-197;
J.Bakos, '‘Comenius az anyanyelvr8l és az anyanyelvi oktatéas
jelent6ségérbl’ in Pedagdgiai Szemle 20 (1970), pp.998-1007.

43 G.H.Turnbull, ’An incomplete Orbis Pictus of Comenius
printed in 1653’ in Acta Comeniana 16 (1957), pp.35-40.

44 Jan Comenius, Schola Ludus, seu Encyclopaedia
vive...janua linguarum praxis comica (Sarospatak, 1656) RMK
2/860; I.Komor, ‘Schola ludus’ in Pedagdgiai Szemle 8 (1958),
pp.975-990.
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honest, humble and ready to take correction, and he stressed the
need for students to get up early in the morning, use their time
wisely and avoid afternoon naps.45 Comenius also published an
advice book on how teachers, students and those in charge of
schools could best go about their work, and wrote that his
experiences of seeing unskilful teaching at Sarospatak, had
helped him to understand the true connection between a teacher
and a student. Comenius believed that some teachers at Sarospatak
measured their authority in how little their pupils spoke, and
were too critical of students when they failed 1in some
exercises. % Despite the practical achievements of his years
at Sarospatak, Comenius became frustrated by continuing problems
at the school, and some local opposition to his plans, and
eventually departed for Poland in 1654. In a final speech given
on his departure Comenius tried to rouse II.Gydrgy Rakéczi to
action, to tackle the moral weaknesses of his nation, and its
neglect of higher studies. Comenius detailed the defects, causes
and remedies of Hungary’s political, economic and moral problems,
and in the field of education highlighted the need to overcome

the lack of vernacular schools, and the dearth of teaching of

45 gan Comenius, Praecepta Morum in usum juventutis collecta
(Nagyvarad, 1658) published for use in the Nagyvarad school;
I.Komor, ‘Comenius a pataki ifjdsdg iskolankivili nevelésérbl’
in Pedagbgiai Szemle 10 (1960), pp.888-898.

46 7an Comenius, Fortius Redivivus (S&rospatak, 1652) was
a version of the work also published in Sarospatak by the
educationalist Joachimus Fortius Ringelbergius, De ratione studii
liber vere aureaus (Sdrospatak, 1652). Another version of the
same work was published by Jdnos Apdczai Csere, Tanédcs, mellyet
Joachymug Fortius ad Apdczai Janos dltal egy tanuldsba élesiggedt
ifjdnak (Gyulafehérvar, 1654) RMK 1/883.
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liberal arts, philosophy and medicine.?%”

Only Comenius’ belief in the prophetic skills of his
countryman Mikulds Drabik, about the future apocalyptic role for
Transylvania and the RAakdéczi princes, had ensured that he
remained in Sarospatak during 1653. Controversy however over
Drabik’s reliability as a prophet caused a rift between Comenius
and Bisterfeld, and with Zsigmond, who was told that his failure
to act on the prophecies led to the premature death of his wife.
Comenius reported to Samuel Hartlib in 1654 of his relief at
being "freed" from Hungary, mixed with disappointment at the
stubbornness of the Rakdéczi family to listen to Drabik, despite
the Zsigmond’s "heroism" before his death in 1652.%48 Comenius’
disappointment at the lukewarm reception given to Drabik was also
reflected in comments of the late 1660s on his years in Hungary;
"Ad Hungaros. To them too, it is necessary...that I went to them

(anno 1650) as Paul went to Rome, for the same goal (Rom.I, 11),
but although the devil has not prevented [my] coming, he

prevented any success of it,...with you [Hungarians] God awakened
the gift of prophecy (although not through one of yourselves, but
one of those to whom God deemed to be your guests), but

nevertheless there was no success in it".

47 J.v.Kvacsala, ’'Comenius irata II.Rakéczi Gydrgyhdz’ in
MPEA 4 (1905), pp-.144-168; L.Makkai, ’'Gentis Felicitas’ in
Pedagbgiai Szemle 8 (1958), pp.964-972. Contacts between
Hungarians and Comenius continued; W.Rood, Comenius and the Low
Countries (Prague, 1970); J.Herepei, ’'Az 6reg Comenius néhéany
magyar hive’ in Adattdr 3, pp.394-418.

48 gartl. 7/72; "verifaci in me, quod D.Bisterfeldius dicere
solet: Eniditor, vel Artifices in Hungariam vocatos ad perpetuor
vocari carceres". Figulus also wrote to Hartlib of his pleasure
that Comenius had left Hungary in Kvacsala, Korrespondence Jana
Amosa Komenského, c¢xlii, p.187; J.Kvacsala, 'Comenius és a
Rakéczyak’ in Budapesti Szemle 1889, pp.113-151.

49 Rom I:11 "I long to see you so that I may impart to you
some spiritual gift to make vyou strong"; quoted from an
unfinished work, 'Clamores Eliae’, f.125, in J.V.Poli¥ensky,
'Comenius, Hungary, and European Politics in the Seventeenth
Century’ in Fo6ldes, Mésziros, Comenius and Hungary, Pp-.19.
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The clearest response in Transylvania to Comenius’ proposals and
agenda for school reform came during the 1650s in the career of
Jénos Apéczai Csere.®9 The goal of Apéaczai’s endeavours was to
"raise the flag of the freedom of truth" before his fellow

countrymen, by devising an Encyclopaedia in the Hungarian

language;

"on the basis of famous authors, those things which are the most
necessary and useful for a man to know", "so that for students
there will be at least one book in our mother tongue, from which
they can unravel the threads of the fabric of all civilization".

Apaczai’s Encyclopaedia was compiled from translations of the

writings of Alsted, Henri le Roy (Regius), Ramus, Ames, and
Descartes. Apaczai, when a student at Gyulafehérvar, had copied

out large sections of Alsted’s Encyclopaedia, and then at

university in Holland had encountered the teaching of Regius at
Utrecht, and Cartesian ideas, which neatly served Apaczai’s aim
of widening the range of subjects studied in Transylvania’s

schools.51

Drabik’s prophecies were published in 1657 in Lux e Tenebris.
J.Kvacsala, 'Egy alpréféta a xvii-ik szdzadban’ in Szdzadok 23
(1889), pp.745-766; J.Kvacsala, 'A xvii. szdzadbeli chiliasmus
térténetéhez’ in Protestins Szemle 2 (1890), pp.428-450; N.Mout,
’Chiliastic Prophecy and Revolt in the Habsburg Monarchy during
the Seventeenth Century’ in M.Wilks(ed.), Prophecy and
Eschatology. Studies in Church History (Oxford, 1994), pp.93-109;
K.Péter, ’'Drabik Mikldés, a lehoktai préféta’ in Vildgossig 18
(1977), pp.36-41.

50 I.Ban, Apadczai Csere Janos (Budapest, 1958); C.Fekete,
L.Kirdly et al(eds.), Apdczal Csere Janos 1625-1659 (Budapest,
1975) ; I.Komor, ’'Comenius in Sdrospatak-Apidczai in Gyulafehérvar’
in Acta Litteraria Academiae Scientiarum Hungaricae 1960, pp.191-
204; I.Schneller, ’'Comenius és Apaczai’ in Protestans Szemle 30
(1918), pp.27-39.

51 Jinos Apdczai Csere, Magyar Encyclopaedia; az az, minden
igaz es hasznos bdltségnek szep rendbe foglaldsa és magyar
nyelven vildgra botsdtdsa (Utrecht, 1653) RMK 1/876, and
dedicated amongst others to Johannes Bisterfeld. For the forward
to Magyar Enciklopedia see L.Orosz(ed.), Apdczai Csere Janos
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Apaczail consistently promoted ideas on school reform in
Transylvania, most notably in a speech given when he took over
the director’s post at Gyulafehérvir in November 1653. Apaczai
argued that poor methods of teaching were causing Hungary'’s
backwardness, and cited the success of reform elsewhere at
Sarospatak under Janos Tolnai Dali, and at schools in Nagyvarad,
and at Nagybanya. Apaczai wanted the academy at Gyulafehérvar to
follow such examples, and proposed that reading and writing be
first taught in the wvernacular, then to teach Latin, Greek and
Hebrew, to be followed by study of a wide range of subjects such
as history, logic, mathematics, astronomy, music, medicine,
theology and law. Apaczai professed himself shocked at the
deficiencies in Hungarians’ methods of learning, and in 1654
published in Hungarian a version of Ramus’ work on logic in an
attempt to improve matters.>2

Apaczai was however soon forced to leave the academy at

Gyulafehérvar, after public disgrace in a debate held before

valogatott pedagdgiai mdvei (Budapest, 1956), pp.59-88; I.Ban,
"Apaczai Csere Janos magyar enciklopediéja’ in Irodalomtdrténet
35 (1953), pp.l46-166; I.Ban(ed.), Apaczai Csere Janos. Magyar
encyclopaedia (Budapest, 1959). Apaczai’s encyclopedia covered
philosophy, 1logic, mathematics, natural science, astronomy,
physics, medicine, history, ethics, politics and theology, and
Apaczail used for his sources; Degcartes on philosophy and science
(Principia Philosophiae), Ames and Ramus on logic, Ramus on
mathematics, Alsted on astronomy, Alsted and Regius on physics
and medicine, Alsted on history and pedagogy, Althusius on
politics and Ames(Medulla) on ethics and theology. The most
original section of the Encyclopaedia dealt with ’‘res rustica’,
a compilation of traditional beliefs on health and the weather;
V.Laurentzy, 'Apdczail Csere Janos calendarium perpetuuma’ in
Debreceni Szemle 7 (1933), pp.257-266.

52 Janos Apaczai Csere, Magyar Logikicska (Gyulafehérvar,
1654) RMK 1/883; ’‘Oratio de studio sapientiae’ in Orosz, Apaczai
Csere Jédnos vélogatott pedagbgiai mdvei, pp.102-147; I.Ban,
Apiczail Csere Janos beszéde 'a bdlcsesség tanuldsdrdl’ (Debrecen,
1955) .
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I1.Gydérgy Rakéczi in September 1655 with the recently-arrived
Isaac Basire, over Apdczai’s support for presbyterial church
government. An attempt by Zsuzsanna Lérantffy to appoint Apaczai
at Sé&rospatak was also blocked, and so in 1656 he ended up at the
smaller school in Kolozsvar, still recovering from a fire in
1655. Seemingly undeterred by this opposition, Apaczai returned
to the theme of barbarism in Hungary, and the need for a renewal
in education in his opening speech at Kolozsvar in November 1656,

'de summa scholarum necessitate’. Apdczai stressed the need for

a better standard of teaching at vernacular village schools to
allow students to proceed on to study at larger Latin schools.
Apaczal complained that schools were dominated by townsmen, to
the exclusion of freemen and nobles, and that students were not
committed to education with many using it only as an escape from
feudal service. Apéczai also complained of the 1lack in
Transylvania of a centre capable of adequately completing a
student’s education, and that colleges were only teaching
theology and Latin, not the natural sciences, mathematics, or
many of the other subjects Apédczai had included in his

Encyclopaedia. This meant that Hungarians had to revert to

foreign universities and academies, and Apdczai’'s experiences led
him to think that Hungarians were held as ignorant when they went
abroad.

This lack of a true academy in Transylvania in Apaczail' eyes
was having disastrous consequences for the church and state; "it
is certainly not to be wondered at, that Hungary and Dacia, are
so full of the denial of God, injustice, intemperance, and

inconstancy". Apdczai compared Hungary with the Dutch Republic,
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which he argued had gained its freedom and strength from its
colleges and academies. In Hungary by comparison there were cruel
lords, faithless servants, corrupt judges, unfair tax officers,
and devastated farms, houses and towns all because there was
nowhere to properly learn the sciences, philosophy and morality.
Patrons, teachers and students needed to be roused to further
efforts, since Apaczai believed even the natives of the Dutch
East Indies had already overtaken Hungary;

"It is time then to awake, you sleepy, drunken, dim Hungarian
people! Finally, final%y wake up from your dreams, awaken and
found village schools". 3

New regulations for Transylvanian schools were published
only three days after Apaczai’s speech at Kolozsvidr in November
1656, and marked a determined effort by Isaac Basire, supported
by II.Gybrgy Rakdéczi, to limit Apéczai’s scope to change the
syllabus at Kolozsvar, and to stifle any challenge to the
dominance of the academy at Gyulafehérvidr. These regulations
aimed in particular to prevent an apparent drift of students away
from Gyulafehérvar to follow Apaczai to Kolozsvar.>4 Despite
such legal restrictions, Apaczai still tried to expand on the
efforts of Andrads Porcsalmi at the Kolozsvar school with a
revised six class system, and Mikldés Bethlen recorded that

Apaczai taught him from works by Ames, Descartes and Regius, and

53 /De Summa Scholarum Necessitate’ in Orosz, Apaczal Csere
Janos valogatott pedagdgiai mdvei, pp.167-191. There are strong
links to Comenius’ speech ‘De Cultura Ingeniorum’, and to
Alsted’s ‘Oratio de causis Corruptarum Scholarum’ in his
Encyclopaedia, pp.l544-1549.

54 p Térdk, ‘II.Rakdczi Gydrgy ismeretlen iskolatdrvénye’
in Erdélyi Irodalmi Szemle 4 (1927), pp.118-124; L.Orosz,
'Apaczail kolozsvari helyezése és az 1656-i erdélyi iskolatdrvény’
in Pedagbgiai Szemle 10 (1960), pp.162-169.
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"in privata" from Ramus.55

The 1656 regulations were also the culmination of Isaac
Basire’'s own proposals for school reform, and referred to
Gyulafehérvar as a school-university, at a time when Apaczai
denied there was even a decent college in Transylvania. Basire
offered suggestions to put the buildings at Gyulafehérvar to
better use, set tougher conditions for entry to the academy, and
also made efforts to find better qualified teachers. Basire was
also not immune to Apdczai’s demands to widen the syllabus, for

example suggesting a more open course for noble students at

Gyulafehérvér.56 In 1657 another reform plan for the
Gyulafehérvar academy was formulated by Basire, ’'Schema primum
generale sive forma studiorum Albensium’, based on the 1630

regulations written by Alsted and his colleagues, and which
contained a detailed description of the daily routine of classes
and worship for students at Gyulafehérvar. A revised timetable
was set out, with only one subject to be studied each day, so
that it could be examined in sufficient depth. Basire also
stressed the need for teachers to fully explain the Bible, and

that students should be trained to debate with each other.>’

S5 pethlen Miklés onéletirdsai, Windisch, p.552; Toérdk, A
kolozsvari ev. ref. collégium térténete.

56 p damaged copy of this proposal is in the library at
Durham Cathedral, MSS. Hunter 10/33. C.Brennen, ’'The Life and
Times of Isaac Basire’ (Durham University Ph.D, 1987); L.Kropf,
'Basirius Izsdk életrajzahoz’ in TT 1889, pPp.491-502;
D.N.Griffiths, ’'Isaac Basire, 1607-1676’ in Proceedings of the
Huguenot Society of London 17 (1986), pp.303-316.

57 Igaac Basire, Schema primum generale sive forma studiorum
Albensium (Gyulafehérvar,1657) RMK 2/877a. Basire suggested
Wollebius writings as the basis of theological instruction, and
included metaphysics in his syllabus. This volume also contained
a speech of Basire to the academy in January 1657, and an
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The fall of II.Gydrgy R&kS6czi following his disastrous
invasion of Poland in 1657, freed Apdczai from previous controls,
and in a letter to the new and more sympathetic prince Akos
Barcsai, Apaczai claimed that inappropriate teaching at the
Kolozsvar school had made it a source of ridicule. Apaczai asked
for more money to be given to appoint better teachers in order
to prevent Reformed children moving to Catholic schools.>8
Apaczal also wrote of previous mistakes made at the Gyulafehérvar
academy through the slavish overpaying of foreign teachers, money
which could be better distributed amongst local teachers. Apaczai
thought "that since two theology professors are needed, one
should be Hungarian and the other Scot, or from some other nation
that would come for 1little money".59 Apaczai further recalled
advice Gisbert Voetius had given him at Utrecht, that a foreigner
should only work in Transylvania alongside a native, so that
Hungarians might learn from this co-operation. Embittered by his
treatment under Basire, Apaczali compared this approach to that
of the Rakéczi regime, where foreigners taught the higher

sciences, and Hungarians were left with only grammar, rhetoric,

‘exhortatio Philippi Melanchthonis’ to the students. I.Domjan,
‘A gyulafehérvari akadémia 1657 tanrendje’ in Erdélyi Mdazeum 13
(1896), pp.481-484; Vargha, A gyulafehérvari fdiskola 1657-iki
szabdlyzata.

58 G.Herepei, 'Ap4czai Janosnak egy eddig ismeretlen levele
Barcsai Akos fejedelemhez’ in EPK 1879, pp.492-493.

59 In 1651 when Apadczai was at Utrecht, a Scots Puritan
Samuel Rutherford was invited to take a vacant post at Utrecht.
Apiczail later claimed to have been offered the post himself, once
Rutherford had refused it. O.Miklés, 'Apdczai Cseri Jéanos
utrechtbe tértént meghivasdrdl’ in Dundntuli Protestédns Lap 1917,
pp.178-181 and 186-189.
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and poetry.60 Apaczai presented formal plans to Barcsai in 1658
for a new academic complex including a college, 1library,
printing-press, and "academic garden" with rare plants for use
in medicine, to provide a "true crown" for Protestant education
in Transylvania. However Barcsai and successors in the 1660s
proved more concerned to defend the weakened position of Reformed
schools in Hungary and Transylvania from Ottoman advances and

Jesuit encroachment, than realise Apdczai’s grandiose schemes.

During the early seventeenth century a group of foreigners led
by Johann Alsted, Johann Bisterfeld and Jan Comenius shared
extensive influence over the development of Reformed schools in
Hungary and Transylvania, and over patterns of teaching
throughout the region. The influence of these 'three foreigners’
in leading Reformed schools, combined with the impact of student
ministers returning from western universities to shape the
curricula and methods used in Hungarian Reformed education.
Proposals for reform in this period included the re-organisation
of classes, expanding the number of subjects taught, and using
a simplified logic to clarify the essential unity seen between
all academic disciplines. Alsted, Bisterfeld and Comenius were
amongst those in the Protestant intellectual world who, from the
1620s looked for advances to be made in education as the basis
for the renewal of churches and societies, with ideas on
educational reform often coupled with eschatological and irenical

expectations. The increased direct contacts which Janos Tolnai

60 /p magyar nemzetben immdr elvégtére egy acad§mia
feldllitasanak médja és formdja’ in Orosz, Apdczai Csere Janos

valogatott pedagdgiai mdvei, pp.198-211.
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Dali and other Hungarian ministers made from the 1630s with anti-
hierarchical educational reformers, particularly in England,
linked supporters of ongoing school reform in Hungary and
Transylvania with a challenge to the hierarchical government of
the Hungarian Reformed church. The triumph of consolidators in
1640s debates over church government and school administration,
led to critical concerns being voiced by Jan Comenius and Janos
Apaczal Csere in the 1650s over the failure of school reforms to
make satisfactory progress in Hungary and Transylvania. Apaczal
also vociferously expressed anxiety over the role given to
foreigners at the Gyulafehérvar academy, highlighting a tension
between the aim of educational self-sufficiency for Transylvania,
and continuing trans-national Protestant co-operation. However
a principled commitment endured during the early seventeenth
century to international contacts between Calvinist academies,
teachers and students which left open broad channels of contact
and mutual influence for both reformers and consolidators between
the Reformed church of Hungary and Transylvania and sister

churches in the rest of Europe.
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THE REFORMED CHURCH AND ITS RIVALS; BETWEEN

CONFESSIONAL ABSOLUTISM AND TOLERATION

(i) International Enemies; Catholicism

and anti-Trinitarianism

Relations between the churches of Hungary and Transylvania in the
early seventeenth century formed a distinctive balance between
acceptance of confessional differences, and religious
intolerance. From 1568 the Transylvanian constitution allowed the
Reformed, Lutheran, Catholic and anti-Trinitarian churches legal
status, and offered the Eastern Orthodox church ’'toleration’ by
princely privilege. In addition Bohemian Brethren were received
as refugees after 1620 in northern Hungary, and Anabaptists and
Jews were settled by Gabor Bethlen in Transylvania in 1622 and
1623.1 The existence of such a range of churches in Transylvania
saw general acceptance of mixed marriages and family members in
different confessions, whilst individuals simultaneously

2

exhibited fierce 1loyalty to their own denominations. In

Habsburg Hungary meanwhile, the hard-won freedoms and privileges

1 Erdélyi Orsziggydlési Emlékek vol.8, pp.103-4; E.Jakab,
'Erdély és az anabaptistdk a xvii.-xviii. szézadban’ in
Keresztény Magvetd 11 (1876), pp.1l-14.

2 As an example of how mixed marriages affected religious
adherence, one early seventeenth century anti-Trinitarian
chronicler followed the religion of his brothers and father,
whilst his mother and sisters were Catholics, and an uncle was
Calvinist; 'Petrityvity-Horvath Kozma énéletirdsa, 1634-1660' in
G.Daniel (pub.), Té6rténelmi kaldszok, 1603-1711 (Pest, 1862), p.5.
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of the Lutheran and Reformed churches were slowly being eroded
during this period under pressure from a re-catholicising
nobility, and reviving Catholic institutions.

As we have seen, in Transylvania and eastern Hungary the
Reformed church had acquired a preeminent position by the early
seventeenth century, supported by the patronage of a series of
Calvinist princes. The pious plea of Gébor Bethlen in his will
for the churches in Transylvania not to argue with each other,
nor persecute one another, reflected the principality’s
constitutional traditions, but Bethlen and his successors also
consistently acted to promote the interests of their Reformed
church.3 Two distinct confessional blocs were therefore emerging
in Hungary during this period, with the development of rival
Hungarian noble identities, the one Catholic and Habsburg, the
other Reformed and focused on Transylvania’s princes. The path
between confessional absolutism and toleration followed by
Reformed eastern Hungary and Transylvania, reflected the region’s
multiple religious and ethnic divisions, but also enabled
Hungarian Protestants to represent their appeal to the Hungarian
nobility under the banner of ‘Christian freedom’, in opposition
to the portrayed impositions of Catholic tyranny.

In this chapter I shall argue that increased contact with
international Calvinism during the early seventeenth century
acted to strengthen the resolve of the Hungarian Reformed church
to combat its confessional opponents with increasing energy.

Hungarian student ministers at western universities were trained

3 The will of Gabor Bethlen in J.Barcza, 'A vallasi tlrelem
elvi alapjai a xvii. szdzad magyar protestans teoldgidjaban’ in
Theoldgiai Szemle 21 (1978), pp.282-291.
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in Reformed dogmatics and polemic theology, and Calvinist
orthodoxy was bolstered by catechisms and theological works
becoming more readily available in Hungary and Transylvania, a
process examined in greater detail in chapter 5. I shall also
examine how closer connections with co-religionists abroad
encouraged a perception to grow amongst Hungarian Calvinists of
the Catholic church not only as a domestic opponent, but also as
an international, demonic enemy. I shall then highlight the
changing relationship during this period between the Reformed
church and anti-Trinitarianism in east-central Europe. The
distinctive character of Hungarian Reformed religion was viewed
in the rest of Calvinist Europe partly in being strategically
positioned between the Habsburgs and Turks, but partly through
its proximity to anti-Trinitarians, or so-called Unitarians.
Closer connections with western Protestants brought a noticeable
hardening of attitudes towards anti-Trinitarianism, with the
existence of Unitarians at home something of an embarrassment
internationally. Meanwhile a more complicated relationship
developed between the Reformed and Lutheran churches in this
region, with irenic appeals made towards Lutherans for Protestant
unity, alongside continuing inter-confessional rivalry and
doctrinal disputes. Whilst contact with foreign Calvinists
contributed to the hardening of confessional boundaries in
Hungary and Transylvania, it also encouraged consideration of a
pan-Protestant, anti-Papal front. Hungarian Lutherans were sought
as reticent partners in this struggle, or derided as luke-warm
Protestants if their assistance was less obviously helpful, or

not forthcoming. I shall complete this analysis of inter-
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confessional relations in the region by assessing the contact
between Transylvanian Calvinism and Eastern Orthodoxy, with
missionary efforts by the Reformed clergy to improve standards
amongst the Orthodox priesthood, and to sponsor reform of some

Orthodox ceremony and liturgy.

Turning first to the position of Catholicism in Hungary, in 1644
Ferdinand III received a report from Gydrgy Lippai, the Catholic
archbishop of Esztergom, of the number of churches held by
Catholics and Protestants. Whilst his report somewhat under-
estimated Catholic strength, it suggested that Catholics held a
majority of churches in only one Hungarian county, and over the
thirty Hungarian counties Lippai listed 743 Catholic churches,
against 4,402 Lutheran and Calvinist held churches. Lippai
claimed that Catholics did not have a significant presence in
most Hungarian towns, and that whilst in the west there was some
balance between the confessions, in the counties of eastern
Hungary the Catholic church was practically non-existent.? In
Transylvania, the practice of Catholicism was the most disturbed
of any of the four received confessions, with Jesuits excluded
from the principality, and Catholic worship surviving only on the
lands of sympathetic nobles. The Catholic church was the only
denomination in Transylvania without a bishop throughout this
period, with the Papacy and Habsburgs failing to agree on a

candidate, and internal Transylvanian opposition over the return

4 K.Révész, 'Egy érdekes okmany a xvii. szdzad kdzépérsl’
in PEIL 39 (1896).
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of expropriated episcopal lands.>

Catholics were at their strongest in Transylvania in the
eastern Szekler region, but even here local arrangements favoured
the Reformed church. For example the church in the market town
of Székelyudvarhely was used jointly by Protestants and Catholics
until 1612, when the Reformed church took possession of it. From
1614 neither priests nor monks were allowed in the town, and
Catholics had to travel to a neighbouring village to worship
until 1630, when permission to build a new Catholic church in
Székelyudvarhely was finally given. However by an agreement of
1633, once the new church had been built by local Catholics it
was to be handed over to the Reformed congregation, and the
Catholics forced to move to the vacated old church.® In 1640
Transylvania’s Catholics made a formal appeal to the prince for
redress of their many grievances, asking for restrictions on
rights of church visitation to be removed, and for full freedom
of practice in those areas where Catholics were in a minority.
The appeal argued that whilst "the Catholic church as a received
religion, has no bishop, nor any leader with full authority to
inspect the church, even the Romanians have a bishop, who is able
7

to visit and correct the churches under his control".

From the 1560s the Pope had been represented in Hungarian

5 V.Biré, Bethlen Gédbor és az erdélyi katholicizmus,
(Kolozsvar, 1929); A.Jakab, 'Az erdélyi rémai katolikus pluspdki
sz€ék betdltésének vitdja a xvii. szdzadban’ in Exrdélyi Muzeum 49
(1944), pp.5-20.

6 F.Zayzon, A székelyudvarhelyi ev. ref. egyhizkdzség
térténete (Székelyudvarhely, 1893), p.15.

7 17 May 1640, Gyulafehérvar; ’'Collectia Mike Sandor’,
no.762 from the Cluj State Archives.
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Reformed church canons as the Antichrist. At the 1629 Nagyvarad
synod of the eastern Tisza region, arguments for a Papal
Antichrist were rehearsed, with references in the debate to the
seven hills of Rome, and Papal opposition to the ’true church’ .8
Disputes over the adoption of the Gregorian calendar from the
late sixteenth century reflected such intense opposition towards
Catholic institutions, with the acceptance of the Pope’s idea of
time a source of great controversy for Reformed communities in
Hungary. Congregations where the old calendar still prevailed had
to be compelled to receive ministers from parishes where the new
calendar had been accepted. Some sort of uniformity was only
established when the Hungarian diet intervened, with threats of
punishment for non-compliance in 1599. In January 1600 a northern
Tisza synod at Tadllya finally accepted the new calendar but made
it clear that they were acting on the expressed wishes of their
temporal lords, and in no way thereby accepting any Papal claims
of authority over them.?

From the beginning of the seventeenth century the political
and religious issues at stake between the Reformed and Catholic
churches in Hungary and Transylvania were inextricably linked.
In 1606 an Apology on behalf of Istvan Bocskal supporting his
revolt against the Habsburgs, set out the case for Protestant
Hungary and Transylvania before an international audience. This
pamphlet aimed to counter Catholic propaganda that Bocskai was

an Arian, highlighting the adoption of the Helvetic confession

8 /Tiszantul puspdki jegyzbkdnyvek 1629-', MOL box no.1883,
pp.9-42.

2 Tallya synod results; Ferenc Papai Pariz, ‘Romlott fal
felépitése’ (Rudus Redivivum) in MPEA 5 (1905), pp.163-4.
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as evidence of Hungarian Protestant orthodoxy. The Apology also
called on all other true followers of Christ in Europe to
recognise "that we, although indeed bodily distant from one
another, are one together in Christ".l0 Gabor Bethlen’s first
foray into the Thirty Years War, with his military advance in
1619 against Habsburg Hungary, again acted to join together
political divisions between the two competing Hungarian states
with the competing claims of their confessions. Bethlen’s
chaplain and advisor, Péter Alvinczi, placed the insidious
influence of the Catholic clergy, idolatry and offences against
freedom of religion, at the root of all Hungary's problems.11
Péter Pazmédny, from 1616 Catholic archbishop of Esztergom,
responded by asserting that what Protestants in Transylvania
meant by Christian freedom was the expulsion of Jesuits, and
denial of places for Catholics to worship.12

The war of words between Alvinczi and Pazmany, the two
titans of early seventeenth century Hungarian polemic theology,
went to the heart of the conflict between the two solidifying
religious traditions in Hungary and Transylvania. In 1613
Pazmany, a child convert to Catholicism, published a work of

Catholic dogmatics as "a guide to lead to the truth of God".

Pazmany attacked the "new faiths" in Hungary as devilishly

10 K.Révész, 'Bocskay Istvan apologiaja’ in Protesténs
Szemle 18 (1906), pp.304-312.

11 pster alvinczi, Querela Hungariae (?, 1620) RMK 2/413;
Machiavellizatio (Kassa, 1621) RMK 2/399.

12 pater Pazméany, Falsae originis motuum Hungaricorum
succincta refutatio (Wien, 1620) RMK 1/506; Thomas Balasfi,
Castigatio libelli Calvinistici, cui titulus est :
Machiavellizatio (Wien, 1620) RMK 3/1280.
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inspired heresies, claiming that Calvin had made God the author
of sin.13 Alvinczi responded to Pdzmidny’s charge of Calvinist
novelty in 1616, aiming to prove the existence of an unseen
church of those holding similar opinions to Luther and Calvin
from the Apostles onwards, and included in his list Alfred the
Great, and a series of medieval Oxford academics. Alvinczi also
asserted that the Pope was an enemy of Christ, and presented the
Protestant churches as a united front.l%

Pazmany responded scornfully in 1620 to Alvinczi’s claimed
Protestant antecedents, and ridiculed the notion of a joint
Protestant heritage, since he argued that Lutherans and
Calvinists could not agree amongst themselves; "Perhaps Calvinist
preachers, who row in Calvin’s boat, often lie about what they
believe, for friendship’s sake". Pazmany also wrote that Luther
had thought all those who viewed communion as a mere sacrament
were damned, and that the Lutheran Augsburg confession differed

from the Roman church’s doctrine only in its claimed reform of

13 E.Zsilinszky, Polemikus irodalmunk a xvi. és xvii.-
szdzadban (Budapest, 1891); S.Sik, Pazmédny, az ember és az 1
(Budapest, 1939); I.Bitskey, Pazmidny Péter (Budapest, 1986);
Péter Pazmany, Isteni igazsdgra vezérld kalaGz (Pozsony, 1613)
RMK 1/443; Az mostani tédmadt Uj tudomdnyok hamissdgdnak tigz
nyilvanvald bizonysdga és rdévid intés a to6rdk birodalomrdl és
vallidsrdl (Graz, 1605) RMK 1/398, pp.29-63; Az nagy Calvinus
Jénosnak hiszek-eqgy-istene (Nagyszombat, 1609) RMK 1/415;
Alvinczi Péternek sok tétovazd kerengésekkel és cégeres
gyaldzatokkal felhalmozott feleletinek révid és keresztyéni
szelidséggel vald megrostdldsa (Pozsony, 1609) RMK 1/417; Az
kdlvinista prédikdtorok igyenes exrkdlcsd tekéletességének tikore
(Wien, 1614) RMK 1/446; see M.Tarnoc(ed.), Pazmany Péter mdvei
(Budapest, 1983).

ik
rd

14 pster Alvinczi, Itinerarium catholicam, azaz: Nevezetes
vetélkedés (?, 1616) RMK 1/462, pp.91-95, 98-122.
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Catholic abuses.l® Istvan Melotai, the eastern Tisza Reformed
superintendent, also entered the polemic battle with his
examination of Catholic "errors". Meanwhile Jadnos Kecskeméti, the
Reformed minister at Ungvar, attempted to refute Pazmany’s work
on Catholic dogma, by concentrating on perceived Catholic abuses
such as the worship of Mary, and the value given to saints as
intercessors. Kecskeméti also translated William Perkins’ work

Catholicus Reformatus into Hungarian, which identified Rome as

Babylon, and challenged Catholic doctrine particularly over
purgatory and transubstantiation.l® In the early 1620s Gabor
Bethlen gave financial support to a Jesuit called Gydrgy Kaldi
to translate the Bible into Hungarian, as a reward for his
services as an envoy to the Habsburg court. However even this
gesture did not suspend hostilities between the confessions.
Kaldi warned his readers of the errors and dangers of the 1590
Bible translation by Gaspar Karolyi, which he dubbed a "Calvinist

Bible", prompting an immediate defence of Karolyi’s translation

15 pgter Padzmdny, ROvid felelet két kdlvinista kdnyvecskére
(Pozsony, 1620) RMK 1/673, especially pp.436 and 451; Egy
keregztien predikatortul...Alvinczi Petexr uramhoz iratot eot szep
level (Pozsony, 1609) RMK 1/416; a now unknown response by Péter
Alvinczi, ...0t levelekre rend szerint vald feleleti (Debrecen,
1609) .

16 Istvan Melotai Nyilas, A mennyei tudomdny szerint vald
irtovdny, melybd8l az veszedelmes tevelygeseknek, es hamis
velekedeseknek kdrhozatos, tévisses bokrai (Debrecen, 1617) RMK
1/474; Janos Kecskeméti, Catholicus Reformatus (Debrecen, 1620)
RMK 1/499; Pazmany Peter kalauzzdnak, tizenharmadik kényvére vald
felelet (Bartfa, 1622) RMK 1/518; Fides Jesu et Jesuitarum
(Bartfa, 1619) RMK 1/484, p.323; Az papistak koé6zdtt es mi
kdzdttlink, vetelkedesre vettetet, harom f&8 articulusokrdl
(Bartfa, 1622) RMK 1/519.
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by Péter Dengelegi.l”

In this charged atmosphere the conversion to Catholicism of
Mih&dly Veresmarti, a Reformed minister in western Hungary, caused
a predictable storm of argument and debate. Veresmarti’s
colleagues at Komjat tried to combat his doubts about the
Reformed church, and in 1609 Veresmdrti’s objections were sent
to Heidelberg for answers. Veresmdrti however remained
unconvinced and converted to Catholicism in 1611, stressing that
his decision was prompted by the attractions of the history and
universality of the Catholic church, against the views of
"schismatics", and followers of '"new religions".18 In the
1640s, one Reformed writer still contended with Veresmarti on the
question of ‘Christian freedom’, arguing that if Catholic
arguments were so compelling, why was the weight of civil
authority and violence needed to back up those arguments in
making forced conversions in Hungary?19
During the early seventeenth century periods of study at

Calvinist academies and universities in Germany and the Dutch

Republic offered many Hungarian student ministers the opportunity

17 Gydrgy K&ldi, Szent Biblia (Wien, 1626) RMK 1/551; Péter
Dengelegi Bird, R&vid Anatdémia (Gyulafehérvar, 1630) RMK 1/592,
p.231; I.Bitskey, 'Bethlen, Pazmdny és a Kaldi-Biblia’ 1in
Szdzadok 115 (1981), pp.737-743.

18 Mihdly Veresmdrti, ‘Megtérése histdéridja’ in Magyar
Emlékirdk 16.-18. szazad (Budapest, 1982), pp.123-184; A.Ipolyi,
Veresmdrti Mih4ly (Budapest, 1875); Mihdly Veresmarti, Inté s
tanité levél (Pozsony, 1639), RMK 1/697: Mihaly Veresmarti (tr.),
Lessius Léndrd, Tanacskozds, melyiket kelljen az kilénbdzd
valldsok kozil valasztani (Pozsony, 1611) RMK 1/431; Mihaly
Veresmdrti, Az eretnekeknek adott hitnek megtartasardl (Pozsony,
1641) RMK 1/721.

13 Anon., Pdpistdk méltatlan 1lddzése a vallasért (?, 1643)
RMK 1/753.

———
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to encounter such anti-Catholic arguments and to test their
polemic skills in public disputations. As we have seen, many of
these disputations were published as defences of Reformed
theological positions, or attacks on the doctrine of other
confessions. Student ministers abroad also frequently translated
recent Calvinist works by western authors, which were thought
useful for the church at home. From the 1630s an increasing
number of works on Reformed dogma and homiletics, along with
Calvinist catechisms, statements of faith, devotional tracts, and
works for children were translated and published in Transylvania
and eastern Hungary from English, Swiss, French and Dutch
sources. Notably Albert Szenczi Molndr translated Calvin’s

Institutes in 1624, which he dedicated to Gabor Bethlen, whilst

P4l Medgyesi, chaplain to I.Gydérgy Rékdéczi, translated a work on
Augustine from English, to show the connection between Protestant
churches and the early church, as well as a work by William
Cowper, bishop of Galloway, on the history of the Reformed church
in Scotland. 29

Reformed polemic attacks against Catholicism continued

unabated throughout this period and Istvan Geleji Katona, the

20 pAlbert Szenczi Molndr, A keresztyéni religidra és igaz
hitre vald tanitids (Hanau, 1624) RMK 1/540; P&l Medgyesi(tr.),
Szent Agoston vallasa (Debrecen, 1632) RMK 1/608; and Het napoki
edgyiit beszelgetesek, ket oOszvetalalkozott embereknek tudnia-
illik edgy Keresztven es mas edgy papista Catholicusnak
(Debrecen, 1637) RMK 1/668. Other important translations include
Benedek Nagyari (tr.), Orthodoxus Christianus azaz: Igaz valléasu
keresztyén (Nagyvarad, 1651) RMK 1/855; Laszld Gydngydsi(tr.),
A ker. vallisnak fundamentomi (Utrecht, 1657) RMK 1/925; Heinrich
Diest, Praxeos sacrae specimen, quo continentur selecta aligquot
conciones... (Nagyvdrad, 1653) RMK 2/798; Péter Szenczi Csene,
Confessio Helvetica, az az, Az Keresztyeni igaz hitrd]l wvalo
vallads-tétel (Oppenheim, 1616) RMK 1/466, reprinted at Sarospatak
in 1654 as Confessio et Expositio Fidei Christianae, RMK 1/891.
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Transylvanian superintendent, juxtaposed the doctrine of his
"orthodox faith" against that of confessional rivals. Geleji
placed the Hungarian Reformed church squarely "between the poles
of Anabaptism and Catholicism", claiming that the Reformed church
practised its ceremonies with "Christian freedom" and without
superstition, whilst Catholics remained idolatrous. P4l Medgyesi
also published an anti-Catholic tract examining the role of the
Pope, the saints and images in Catholic doctrine, whilst another
Protestant writer enjoined his readers to remain constant in
their Reformed faith, and not to follow "the 1lies of the
worldn .21

This continuing battle between Reformed dominated eastern
Hungary and Transylvania, and Catholic dominated western Hungary
was typified by polemic exchanges over the religion of the ruling
Rakéczi family. In 1640 Matyas Hajnal, Catholic chaplain to
Mikldés Eszterhazy, published a critique of the religious
education given to the Rakdéczi princes by P4l Keresztiri. Hajnal
asserted that Kereszturi’s teaching on communion had prepared the
princes not for salvation, but for damnation. Keresztiri
responded immediately by attacking Hajnal’s "devilish medicine",

and restated the Reformed view on communion, and his opposition

21 Janos Laskai (tr.), Hittll-szakadasnak tellyes meg
orvoslasa (Nagyvarad, 1644); Istvan Geleji Katona, Praeconium
Evangelicum (Gyulafehérvar, 1638/1640), RMK 2/521, and 552; for
example on consubstantiation in volume 2, pp.878-879, or on the
Pope, p.895; Istvadn Geleji Katona, VAaltsag-Titka (3 wvols.),
(Nagyvarad, 1645-1649), RMK 1/779, 799, and 826, volume 3,
pp.825-1586 on communion; Pal Medgyesi, Eg8 szbvétnek
(Gyulafehérvar, 1645) RMK 1/774; Anon., Mennyorszag kinyittatott
egyetleneqgy szoros kapuja (Nagyvdrad, 1656) RMK 1/915.
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to transubstantiation.?2? 1In another such confrontation in
December 1638 a Jesuit called Daniel Vasdrhelyi debated
theological issues with Pal Medgyesi at a dinner at Kolozsvar
arranged by the Transylvanian princess, Zsuzsanna Lérantffy. One
Catholic noble who sat near Vasarhelyi was reported by Medgyesi
as promising to convert to the Reformed church by Christmas, if
Vasarhelyi did not improve his arguments. Following this debate
a tract was published in 1640 detailing Vasarhelyi’s arguments
on the nature of Christ, together with a response from Medgyesi.
This episode also probably provided Lérantffy with the impulse
to publish a series of connected Bible quotations, with
Medgyesi’s assistance. Lérantffy’s work however drew sarcastic
criticism from an unknown Catholic author in Pozsony, stirring
I.Gybrgy Rakéczi to defend his wife, and demand that the author
be punished by Ferdinand III. Rak6czi in fact did not gain any
satisfactory response from Ferdinand, and later mentioned this
grievance amongst his reasons for attacking Habsburg Hungary in

his military campaign of 1644 .23

In the early seventeenth century Reformed attitudes also hardened

22 pa1 Keresztiri, Csecsemd Keresztyén (Gyulafehérvar, 1638)
RMK 1/678; Matyas Hajnal, Kitett cégér... (Pozsony,1640) RMK
1/704; Pal Keresztiri, Felserdult keresztyén (Nagyvarad, 1641),
RMK 1/722.

23 ps1 Medgyesi, Szent Atydk Oréme az az: ...Daniel
Vasarhellyi Jesuita Professius Paternek tzikkelyinek meg
tzikkelyezesere (Gyulafehérvar, 1640) RMK 1/701, pp.11-12, and
28-47. The argument turned on whether Jacob fought with an angel
or Christ. Vasdrhelyi argued for an angel, and Medgyesi thereby
accused him of Samosatenianism. Zsuzsanna Léradntffy, Moses és a
prophétik (Gyulafehérvar, 1641) RMK 1/716; Anon., Jesuita paterek
titkai, a magok irdsibdl kiszedegettettek (Nagyvarad, 1657) RMK
1/926, p.7.
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against the anti-Trinitarian church in Transylvania. As we have
seen, many of the disputations by student ministers at Dutch
universities detailed arguments against Socinian theological
ideas. Such ministers encouraged the anti-Trinitarian church’s
constitutional status in Transylvania to be brought under
scrutiny 1in this period, with decreasing respect for the
protected position of anti-Trinitarians. The first salvo in this
campaign was delivered by Istvdn Melotai Nyilas, who dedicated
to Gabor Bethlen a 1622 attack on the anti-Trinitarian theologian
Gydbrgy Enyedi. Praising Bethlen as a destroyer of idolatry,
Melotai called on him to act against Sabbatarianism, a radical
and judaising wing of Transylvanian anti-Trinitarianism which had
emerged during the late sixteenth century. Melotai also reminded
Bethlen of a theological colloquium held at the Transylvanian
court in 1618 about the role of Christ in salvation, when the
prince had been outraged by anti-Trinitarian opinions, but unable
to give such statements their "true reward". Melotai, referring
to Unitarians using the labels of ancient Arian and Samosatenian
heresies, claimed that only political weakness during interregna
had let anti-Trinitarians slip into a recognised constitutional
position, whilst the rest of the Christian world condemned them
as atheists.?2%

Meanwhile on the ground the anti-Trinitarian church remained
strongest in the Szekler areas of eastern Transylvania, and in

some towns such as Torda and Kolozsvadr. Indeed the Reformed and

Unitarian churches in the isolated and mountainous Haromszék

24 Istvan Melotai Nyilas, Speculum Trinitatis (Debrecen,
1622) RMK 1/521, pp.6, 38 and passim.
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region of south-eastern Transylvania were Jjoined in an
administrative union from 1614, although the clergy remained
dependent on their separate hierarchies. In 1619 however the
Transylvanian superintendent Janos Keserlii Dajka made use of this
arrangement to investigate supposedly Reformed Haromszék
churches, and in this process expelled about 60 anti-Trinitarian
ministers from those parishes. Anti-Trinitarian ministers were
henceforth denied access to Reformed parishes in Haromszék,
whilst Calvinist clergy could still move to anti-Trinitarian
parishes. In 1631 the Reformed clergy complained to the prince
that Unitarian ministers in HAromszék should henceforth come
under the authority of Reformed superiors, and indeed from 1647
the Unitarian clergy of this dark corner of the principality were
forced to recognise the Transylvanian Reformed bishop in matters
of discipline and morality, depending on their own anti-
Trinitarian bishop only on doctrinal matters. 2>

In 1631 the Reformed synod asked the Transylvanian prince
to intervene against the Unitarian church in the Haromszék market
town of Székelykeresztur. The Reformed clergy charged that local
anti-Trinitarians had occupied their church, and had not provided
another building for Reformed worship. At first the Reformed
church’s plea went unheeded, with I.Gydérgy R&é&kdéczi suggesting
shared use of the church, but by 1646 the Reformed minister had

regained control of the main church in Székelykeresztur with the

active support of Janos Bethlen, a major Reformed landowner in

25 I.Juhdsz, A székelyfdldi reformdtus egyhdzmegyék
(Kolozsvar, 1947), p.49; M.Péter, A_rikanbeldli kommunités
ismertetése és révid tdrténete (Sepsiszentgydrgy, 1909).
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26

the area. In fact the intervention of the Transylvanian

prince and Reformed nobles, as patrons and promoters of the
Reformed church, upset the delicate inter-confessional balance
in various localities across the principality with assaults on
the interests of rival confessions. In the 1630s for example
I.Gydérgy Rakoéczi targeted financial support to develop the small
Reformed church and school in the Unitarian citadel at Kolozsvar.
The local Reformed community first tried to gain possession of
the central church, and by 1638 had managed to gain a foothold
on the Kolozsvar council. Continuing princely backing during this
period ensured that the Reformed community in Kolozsvar steadily
acquired more church property, and with a growing congregation,
was also able to increase its representation on the town council
from one quarter to a half.27

The Reformed clergy hierarchy also complained to the prince
in the 1630s about the spread of Sabbatarianism in Szekler areas,
especially on the estates of Gabor Bethlen’s former chancellor,
Simon Péchi. The Reformed synod suggested that commissioners of

inquisition be sent to the area, to investigate accusations of

Jewish style religious celebrations held on Fridays, and deal

26 prom Reformed church records in Székelyudvarhely, box no.
xxxviii, and reproduced by J.Koncz, ‘Az erdélyi ev. ref. egyhéaz
vallassérelmei 1631-ben, beterjesztve I.Rakéczi Gydrgy
fejedelemhez orvoslas végett’ in EPK 1882, pp.380-381, 396 and
422-423; I.Juhdsz, A székelyfdldi reformdtus egyhazmegyék
(Kolozsvar, 1947), p.39.

27 For details of the situation in Kolozsvar see 'Segesvari
Balint krénikdja, 1606-1654’ in ETA 4, (Kolozsvar, 1862), pp.1l57-
218. Anti-trinitarian catechisms were published at Kolozsvar in
1632, 1636, 1644 and 1654 (RMK 1/620, 624, 659, 760 and 889),
along with confessional verses in 1634, Az haromsagnak
oltalmazdsira gondolt legfdvebb okoskodisnak meqg vizsgdlasa and
in 1643 (RMK 1/637 and 742).
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with this "condemned and proscribed sect" which the prince "was
not bound to tolerate".28 sabbatarians were widely reported to
outwardly declare themselves to be Unitarians, and the Reformed
church could therefore claim that the law preventing any
doctrinal innovation amongst received religions had been broken
by the Unitarian church. A session of the Transylvanian diet in
April 1638 therefore demanded a confessional statement from
Déaniel Beke, the Unitarian superintendent, to prove that the
church’s doctrine had not in fact changed. In July 1638 the diet
was called again, this time at Dés, to investigate the spread of
Sabbatarianism, and impose an anti-Trinitarian confession which
accepted the adoration of Christ as God. The diet also asked for
a new adorantist catechism to be drawn up under the supervision
of the Reformed bishop, and imposed restrictions on the future
publication of anti-Trinitarian works .22

The Dés diet then changed into a prosecuting court against
individuals who would not accept adorantist anti-Trinitarianism.
One death penalty was enforced with the stoning of Jéanos
Toroczkai, the son of a anti-Trinitarian superintendent, executed
by five gypsies for saying that "if Jesus would come to earth,
I would send him to work in a vineyard". Others questioned by the
court suffered 1loss of property, and Simon Péchi and his

supporters were imprisoned after evidence was heard about their

Easter celebrations using unleavened bread, and special white

28 goncz, EPK 1882, pp.380-381, 396 and 422-423.

29 g July 1638, ’‘Collectia Gr. Kemény Jbzsef’, Cluj State
Archives; S.Szilagyi, B.Orbéan, Az unitdriusok 1638-diki
ildoztetéseinek s a deési complanatidnak toérténetéhez’ in
Keresztény Magvetd 9 (1874), pp.150-162.
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clothing worn by women on Péchi’s estates. Release for those
imprisoned was on the condition of submission to articles of
Reformed faith. P&l Medgyesi made 55 new converts on one day
alone, including Simon Péchi’s chaplain, who was remarkably later
ordained as a Reformed minster. These forced conversions also
allowed the Reformed church to gain control of congregations and
local church property 1in some Szekler villages where anti-
Trinitarianism had previously been at its strongest.30

In 1644 I.Gydrgy Rakéczi’s eldest son investigated the
response amongst Szeklers of his father’s call to arms against
the Habsburgs, and in the process discovered Sabbatarianism again
spreading in eastern Transylvania.31 Such a finding was a call
to arms for Transylvanian Reformed polemicists, and Janos Laskai
published a work to persuade Sabbatarians of their errors,
offering proofs that the Messiah had already come and that 0ld
Testament prophecy had found complete fulfilment in Jesus.3? In
1645 Istvan Geleji Katona lent his weight to the campaign against
Unitarianism, with a defence of the "heavenly secret knowledge
of the Trinity". Geleji also attacked the "dangerous sect" of
Sabbatarians, and dismissed Transylvanian anti-Trinitarianism as

finding its "perfectly complete" form in atheism and judaising.

30 1stvan Geleji Katona, Titkok Titka (Gyulafehérvar, 1645)
RMK 1/772; S.Kohn, A szombatosok: térténetiik, dogmathikajuk és
irodalmok (Budapest, 1890). The text of the 1579 confession used
after 1638 in Péter Bod, Historia Hungarorum Ecclesiastica (3
vols.), (Leiden, 1888-1889), book 3, chapter 11, pp.303-304;
'Segesvari Balint krdénikadja, 1606-1654' in ETA 4, pp.157-218 on
punishments following the Dés diet.

31 g.8zil4gyi, ‘Az unitériusok egyhdztorténelméhez a xvii.-
ik szdzadban’ in Keresztény Magvetd 11 (1876), pp.62-64.

32 Jsnos Laskai, Jézus Kirilysiaga (Nagyvarad, 1644) K
1/765.
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Geleji also argued that use of the name Unitarian was by
definition at odds with an adorantist religion, and therefore
could not fall within the bounds of the anti-Trinitarian religion
which had been given constitutional status at Torda in 1568.
Reformed ministers at universities in the Dutch Republic
continued to be encouraged by theologians such as @Gisbert
Voetius, to deny that anti-Trinitarian religion could be
tolerated in a Christian country. The position of Unitarianism
in Transylvania was significantly weakened during the early
seventeenth century, but despite such challenges from the
Reformed clergy, the constitutional freedom of Unitarian

religious practice remained intact throughout this period.33

(ii) Intermnal Allies?; Lutherans and Eastern Orthodoxy

During the seventeenth century the Reformed and Saxon Lutheran
churches in Transylvania managed to co-exist in largely discrete
areas without serious dispute. The attendance of Saxon ministers
at Wittenberg in the sixteenth century had encouraged support for
an intermediate Melanchthonian theology, and in 1601 the Saxon
superintendent Matthias Schifbaumer even sought some form of
concord with the Transylvanian Reformed church. However during
the early seventeenth century student ministers were exposed to
a more doctrinaire Lutheranism in Saxony, and returned to

Transylvania committed to strict Lutheran orthodoxy. In 1615 for

33 Geleji, Titkok Titka, especially the introduction; "ha
igaz Unitariusok, a’ Christust ne imadjak, és az okon nem recepto
religion vagynak, sem liberum exercitiumjok jure nem lehet".
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example the ILutheran minister at Segesvadr in central
Transylvania, Simon Paulinus, stopped using the Heidelberg
catechism and works by David Pareus in his local school. Paulinus
also supported the doctrine of the real presence of Christ in the
communion service, but was accused of theological innovation by
some of his colleagues. Hungarian-speaking Lutherans in south-
western Transylvania around Szaszvaros were particularly enraged
by Paulinus and his supporters and protested to the Saxon
superintendent. Ga&bor Bethlen was also drawn into the dispute,
and demanded that the superintendent block any attempt to
introduce doctrinal innovations. However by the 1650s it was
traditionalists over communion theology in the Saxon Lutheran
church who were out of step with the majority, who had by then
accepted the real presence in the sacrament .>4

In western Hungary separate Reformed and Lutheran churches
were slow to emerge, with communion theology the major cause of
their eventual division. In 1610 a synod at Zsolna led to the
organisation of Lutheran church districts in Hungary, the
appointment of superintendents, and the adoption of a strictly
Lutheran confession. Henceforth ministers and teachers could be
asked to swear to uphold this confession, if their loyalty to
Lutheran doctrine was doubted, and from 1615 Ferenc Nadasdy
refused to accept any Protestant minister on his extensive
35

estates who would not subscribe to the Augsburg confession.

In other areas of Hungary, patterns of Protestant coexistence

34 Bod, Historia, book 3, chapter 10, pp.286-301.

35 B.Ila, 'A Thurzd levéltar protestans egyhdztdrténeti
iratai’ in MPEA 15 (1934), pp.44-5 and 144.
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even continued into the seventeenth century. In the northern
county of Zemplén a Protestant administrative union existed from
1597, with a small number of mostly Slav Lutheran congregations

accepting visitation and correction from the local Reformed

church hierarchy.36

In the first decades of the seventeenth century many leading
Reformed ministers in western Hungary travelled to study at
Heidelberg, and were greatly influenced by its leading professor
David Pareus. As we have already seen, Pareus was also in direct
contact with the Reformed church in Hungary and Transylvania, and
wrote to Gabor Bethlen about his irenic plans for Protestant
union. The effects of Pareus’ teaching were certainly felt
amongst Hungarian student ministers ©returning from the
Palatinate, with efforts by former Heidelberg students such as
Péter Alvinczi, Jé&nos Samarjai and Imre Pécseli Kirdly to promote
ideas about Protestant union in Hungary. Some returning ministers
for example proved unhappy about being classified as Calvinists,
with Pécseli arguing against dividing the unseen church by such
labels as Lutheran and Calvinist. Pécseli indeed quoted Pareus’
arguments that the names of Lutheran and Calvinist jointly

distinguished orthodox Christians from heretics.3’

36 L.Hegedls, A  zempléni helv. hitv. egyhazmegye
jegyz6kdnyvéb&l’ in Sarospataki Flzetek 1 (1857/8), pp.756-760.

37 Imre Pécseli Kiraly, Consilium Ecclesiae Catholicae
Doctorum super ista Quaestione: An homo Christianus possit et
debeat se cognominare Lutheranum vel Calvinistam ad Religionem
puram ab impura recte discernendam? (Kassa, 1621) RMK 2/416; for
a negative Lutheran response see Gydrgy Zvonarics, Rovid felelet,
melyben Pécseli Imrének...tandcsa meghamisittatik...e kérdés
feld8l: a keresztyén embernek kellessék-e lutheranusnak avagy
kdlvinistinak neveztetni (Csepreg, 1626) RMK 1/554; J.Heltai,
"Irénikus eszmék és vondsok Pécseli Kirdly Imre m@veiben’ in
B.Varjas(ed.), Irodalom és ideoldgia a 16-17. szidzadban. Memoria
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In June 1615 ministers from the upper Danubian Reformed and
Lutheran churches met to review their theological differences,
with Reformed representatives including former Heidelberg
students Samarjai, Pécseli and Pal Czeglédi. Meanwhile
discussions were also held in September 1615 at Komjat between
western Danubian Protestant superintendents and clergy in an
effort to reach a unifying doctrinal position on the thorny
communion question. A form of words on Christ’s body and blood
in the sacrament, contrary to the doctrine of physical ubiquity,
was accepted for further discussion by both sides but full
agreement was never reached. Debates and correspondence however
followed this meeting between Istvan Pathai, the Reformed
superintendent, and Mihdly Zvonarics, a Lutheran minister from
Sadrvar. In 1616 and 1617 Pathai invited Zvonarics to the Reformed
synod, where he questioned his ubiquitarian opinions, whilst
Zvonarics stuck by his claims that Calvinists were heretics
because of their views on the sacraments.>8

In Transylvania, and even more so in Hungary, the anti-
Catholic cold war would have been much aided in Reformed eyes if
Lutherans could have been persuaded to drop perceived Catholic
survivals in their worship, and abandon the doctrine of the real
presence in communion. The experience of ministers who had

studied at Heidelberg under Pareus reinforced this general

impression into a firm tack towards irenic inter-Protestant

Saeculorum Hungariae vol.5 (Budapest, 1987), pp.209-230.

38  wouod corpus et sanguis Christi in legitima coenae
ubicunque administratur, adsint vere, non tamen locali, neque
physico, sed sacramentaliter modo"; E.Thury, ’'Adatok a dunéntul
és fels&dunamellék kerlletekr6l’ in MPEA 7 (1908), pp.154-156,
189-192 and 196-197.
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cooperation, a policy directed primarily against a commonly
identified Antichrist enemy. I have already examined how this
trend was evident in the discussions held between the Reformed
and Lutheran churches in western Hungary, and I will now turn to
address unionistic theological works by Hungarian Reformed
ministers, and the conciliatory path towards Lutherans adopted
by Péter Alvinczi at Kassa in northern Hungary.

In 1628 Janos Samarjai, superintendent of the Upper Danubian
church district of north-western Hungary, published a work under

the title Magyar Harmonia to attempt to show that the Helvetic

and Augsburg confessions were fully reconcilable, an argument

supported by quotation from Pareus’ Irenicum. Samarjai stressed

that neither Calvin nor Luther was the origin of Protestant
faith, which was in Christ and the Apostles, and emphasised that
communion was not a mere memorial, but a necessity for salvation
with the spiritual presence of Christ in the elements. Samarjai
however stood by the need for communion in both kinds, and
repeated a claim of Pareus, that Lutherans themselves did not
really subscribe to the Augsburg confession on the doctrine of
the real presence.39

Hungarian Lutherans responded to these approaches with great
scepticism, not least since where the Reformed church was in a
clear majority, polemic attacks tended to outnumber friendly

advances. A suspicious Hungarian Lutheran was not long in

rejecting Samarjai’s proposals, with Istvan Lethenyei detailing

39 J&nos Samarjai, Magyar Harmbdbnia; azaz Augustana es az
Helvetica Confessio Articulussinac eqgvezd értelme... (Péapa,
1628) RMK 1/573, pp.47-55, p.229 and passim; G.Kathona, Samarjai
Janos gyvakorlati theologidja (Debrecen, 1939).
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differences across many branches of faith which he saw between
the two Protestant confessions, especially concerning communion
theology and the ubiquity of Christ. Lethenyei argued that
Calvinism was a "dangerous science", with "damnable errors", and
suggested that many Calvinists were either Arians or Muslims.%0
Janos Samarjai however was undaunted by this reaction and
produced an Adenda, or service order-book, for his church
district in 1636 which made no mention of the Helvetic catechism,
and even included sections of Catholic inspiration. Samarjai
suggested that details of sacramental ceremony and liturgy were
open to different interpretations under "Christian freedom", and
argued that it was of little importance whether a communicant
should stand or kneel, or whether the elements should be received
in the hands or in the mouth, at an altar or on a table. Samarjai
did assume that wafers would not be used in the sacrament, but
described the bread as more than "mere" bread, secretly united
for the believer with Christ’s body in the sacrament .4l Imre
Pécseli Kirdly supported Samarjai’s stance, and in a children’s
catechism he too stressed that the elements were the seals of the

covenant of grace, and by faith became Christ’s body and

blood. 42

Péter Alvinczi was the minister of the 'Hungarian’ church in the

40 1stvan Lethenyei, Az Calvinistac magyar harmonianac.
Azaz: az Augustana es Helvetica Confessioc Articulusinac...bgzve-
hasoml étdsanac meghamigétisa (Csepreg, 1633) RMK 1/626.

41l ganos Samarjai, Agenda. Az helvetiai vallason 1levdS
ecclesiaknak egyhdzi ceremoniajokrol es rend tartasokrol wvalo
kényetske (L6cse, 1636) RMK 1/662.

42 Tmre pPécseli Kirdly, Catechismus (L&cse, 1635) RMK 1/653.
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predominantly German town of Kassa in northern Hungary. Kassa's
council was fiercely defensive of its imperial privilege which
allowed the free practice of Lutheranism, and extremely unwilling
to allow any overtly Catholic or Calvinist worship in the
town. 43 Alvinczi, ordained a Reformed minister, thus came under
pressure from the town authorities not to attend Reformed church
synods, nor accept Reformed discipline, and to sign the Augsburg
confession. %4 Although Alvinczi cleared his ‘Hungarian’ church
of all images and of the organ, and did not wear Lutheran
vestments during services, he did use wafers instead of bread and
wine during communion. Alvinczi’s use of the wafer outraged
Reformed opinion elsewheré since it seemed to signal acceptance
of the real presence, but Alvinczi argued in a work dedicated to
Gidbor Bethlen that the use of wafers was permissible where the
community was not yet ready to accept the change to using bread
and wine. According to Alvinczi, allowing such variety of
sacramental ceremony was not essential to the function of the
communion service, so long as it was free from all superstition.
On the doctrine of the real presence, Alvinczi carefully reasoned

that although the bread remained bread, nevertheless the

43 S.Imre, Alvinczi  Péter (Marosvasarhely, 1898) ;
O.Paulinyi, 'ITratok Kassa sz. kir. varos 1603-1604-ben
megkisérelt rekatoliz&ldsdnak toérténetéhez’ in MPEA 14 (1930),
pp.57-61; G.Rath, A felsbmagyarorszadgi kryptokalvinistak
hitvitdzé irodalmardl’ in ITK 2 (1892), pp.310-324.

44 1gtvan Miskolczi Csulyak wrote to David Pareus in 1607
with news of ’‘ubiquitarians’ forbidding Alvinczi to visit his
Reformed archdeacon; L.Dé&zsi, Szenczi Molndr Albert napldija,
levelezése és iromdnyai (Budapest, 1898), p.213.
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communicant partook through it of Christ’s body and blood. 4>
Alvinczi’s lightness of theological touch on some of the
complicated issues surrounding communion theology, enabled him
to outmanoeuvre suspicious German ministers at Kassa, who
repeatedly tried to have him barred from preaching on the grounds
that he was a Calvinist. In 1623 Alvinczi reported to the Kassa
council that Buseus, the German minister, was refusing to speak
to him, and had described those attending Alvinczi’s communion
service as having the reverence of pigs. In June 1625 Alvinczi
told the council that he intended to leave Kassa due to Buseus’
continuing insults. Alvinczi flatly rejected the label Calvinist
as a term of abuse, telling the council that, "I am certainly not
a Calvinist, neither am I a Lutheran, but a true Christian named
after Jesus Christ". Alvinczi was at length persuaded not to
leave Kassa on the understanding that he would receive no more
insults from his German colleague. Buseus nevertheless persisted
with his attacks on the town’s Hungarian congregation as
Calvinist heretics, and Alvinczi appeared again before the
council to refute the charge of Calvinism, proclaiming that as
"God is my witness, ...I have held to every point of the Augsburg
confession" .4®
Following this second dispute, the Kassa council asked

Buseus to leave the town to prevent further conflict, but

45 pster Alvinczi, Az Urnak Szent wacsoraiarol valo reovid
intes az Szent Pal Apostol tanitasa szexrint (Kassa, 1622) RMK
1/522.

46 Records of the Kassa town council in L.Kemény, 'Alvinczy
Péter életéhez’ in ITK 14 (1904), p.240 and pp.1l12-9, 234-246,
364-367 and 490-500; ITK 17 (1907), pp.243-248; ITK 20 (1910),
pp.102-106; and ITK 21 (1911), pp.366-369.
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controversy flared up again in 1627, when an assistant Hungarian
minister used bread in a communion service. Alvinczi appealed to
the council to support Protestant concord, and warned them that
further argument would give the Catholic church an excuse to
press for entry into Kassa as well, if Calvinists were already
acknowledged to be’present. Alvinczi also had to explain his
delicate position at Kassa to a somewhat suspicious Gydrgy
Rékdczi in 1629, and claimed support from Calvin for his stance
on communion, stressing the connections between what Calvin and
Luther had written on the role of the sacraments.?? Alvinczi’s
balancing act at Kassa however became increasingly difficult,
with his assistant minister forced to leave, and Hungarian
residents appearing before the council for having travelled
outside the town to receive communion in both kinds, a mark of

their commitment to explicitly Reformed sacramental theology.48

David Pareus was not the only prominent foreign divine to advance
the cause of Protestant union in Hungary and Transylvania during
this period. John Dury worked throughout his career to reconcile
the various wings of Protestantism across Europe in opposition
to Papal and Imperial forces;

"If then I may parallel the universal state of Protestancie, as

it is opposite to Poperie, unto a Kingdome; and the Nationall
churches thereof, unto so many cities; and the severall

47 S.Szilagyi, ‘Rakéczyak levéltarabdl, 1611-1630' in IT
1895, clxiv, 11 May 1629, pp.140-141.

48 1n 1644 an unashamedly Reformed church was set up by
I.Gydrgy Rakéczi during his military campaign of 1644, and the
Pozsony diet of 1649 confirmed rights for both Calvinists and
Catholics to worship in Kassa; K.Révész, Szizéves kfizdelem a
kagsai reformdtus egvhdz megalakuldsiért, 1550-1650 (Budapest,
1894) .
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congregqtions of each city, unto so many houses; and in all
these, if I reflect upon the breaches which are apparent unto
all; first between the Lutherans and the Reformed churches, which
have brought them both from a flourishing, to a desolate
condition, in Germany: Secondly between each of these within
themselves, by their sub-divisions and crosse parties, which have
weakened all their strength, and multiplied scandals amongst
them: I must needs confesse, that Christ’s sentence is verified
upon them; aqd that the judgement which of old was denounced and
executed agalinst Israel, is now come to passe in part upon the
Protestant churches, and may be accomplished over them all, if
the causes thereof be not taken away by true repentance.

In 1634 Dury made a direct approach to the Transylvanian church
with a written address to the Reformed synod on the need for a
conference to sort out key problems between Lutheran and Reformed
theologians, and Dury emphasised the work of Catholics,
particularly the Jesuits, in keeping divisions between
Protestants alive. Dury reported that this approach "moved them
to take the matter into serious consideration and make a
decree" .9 Indeed a detailed and supportive response was sent
back to Dury in February 1634, signed by the Transylvanian
superintendent Istvan Geleji Katona, Johann Alsted, Johann
Bisterfeld, Ludwig Piscator and all the archdeacons of the
Transylvanian church. Alsted had himself studied under Pareus in

1608, and shared with Dury the expectation that rifts between the

Protestant churches would be healed as the awaited millennium

49 From the preface of John Dury, A Model of Church-
Government or, the Grounds of the Spirituall Frame and Government
of the House of God (London, 1647).

50 John Dury, Motives to Induce the Protestant Princes to
mind the Worke of Peace Ecclesiasticall amongst themselves
(London, 1641); A Summary Discourse concerning the Work of Peace
Ecclesiasticall, how it may Concurre with the Aim of a Civill
Confederation amongst Protestants (Cambridge, 1641); A Brief
Relation of that which hath been Lately Attempted to Procure
Ecclesiasticall Peace amongst Protestants (London, 1641).
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approached.51 In the Transylvanian synod’s response of 1634
Istvan Geleji Katona, another former Heidelberg student,
reassured Dury that their aim was to find unity and church peace,
in order to better combat the Antichrist. Geleji stressed that
in Transylvania they were neighbours with barbarians, and had to
put up with Arians, Anabaptists, Jews, Atheists and the Orthodox
church, so that they had every reason to seek unity with their
Saxon Lutheran colleagues. Geleji also expressed a desire to
communicate with others in Britain on such matters, and indeed
a letter was sent to George Abbot, the Archbishop of Canterbury,
with questions on the possibility of union with Lutherans.>2
Throughout this period Dury worked to promote his unionistic
plans and as we shall see in chapter 9, there was renewed
interest in Transylvania’s role in the Protestant world amongst
Dury and his friends in the 1650s. Indeed Dury wrote in October
1654 that the Transylvanian synod’s statement was going to be
printed in England, "the rather because the Prince of

Transylvania is in a reddiness([sic] to come upon the stage for

a Common Protestant interest." Dury reported to Samuel Hartlib

51 alsted expressed his personal support for Protestant
church unity in a letter to Simon Albelius in February 1634;
J.Gross, 'Drei Briefe an Simon Albelius in Kronstadt’ 1in
Korrespondenzblatt des Vereins flr Siebenblrgigsche Landeskunde
8 (1885), pp.1-3 and 13-15.

52 1 Istvén Geleji Katona to George Abbot, the Archbishop of
Canterbury, referring to John Durie’'s mission for the
pacification of Protestant churches’, House of Lords Record
Office, MSS. Braye 1, £.102. Also a transcribed version of the
reply to Dury, 'Reply of Istvan Geleji Katona with regard to the
problem of obtaining ecclesiastical peace among Protestant
churches’ MSS. Braye 1, f£.104-114; also ’'letter of pastors and
professors of Transylvania, 7 Feb. Anno 1634’, in Hartl. 59/10
f.151a; M.Ré&vész, ’'Protestdns unidé és az erdélyi reformatusok’
in MPEF 9 (1887), pp.167-186.
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that, "I sent you the iudgment [sic] of Transylvania a whole Copie
at once; so that at severall times you have received now three
copies of that judgment." Hartlib in response cited the "mutuall
safety" and "edification" from "a further type of Religious
Communion betwixt the British and their Neighbour Protestants
beyond the seas".?3 The want of such a conjunction, Hartlib
believed, gave an advantage to those who wished to impose
absolute temporal and spiritual power on the continental church.
Indeed Hartlib had written of the Papacy;

"nor 1is it possible to accomplish his[the Pope’s] overthrow,
except the fault be mended, but by some nearer correspondencie

of Protestants among themgelves, for their mutuall preservation
against his enterprises".

However, many Reformed writers in Transylvania and eastern
Hungary were in fact only too anxious to identify clear water
between their theology, and that of Lutherans. Istvan Melotai
Nyilas, superintendent of the eastern Tisza church, published a
service-order book in marked contrast to the Agenda of Janos
Samarjai which we examined earlier. Melotai emphasised communion
as a spiritual memorial, and concentrated heavily on the
importance of striving for accuracy to the details of the

original Last Supper. Melotai therefore argued that, "the wafer

is the bread of the Antichrist in communion", and "infects
Christian knowledge", and he accused Lutherans of being
53

"The use which wish may bee made of this iudgment of
Transylvania is that it may bee imparted to those of our men(!]
to whom his Highness shall think fitte to recommend the thoughts
of a concurrence with forreign churches in religious matters”,
from Hartl. 4/3, f£.46, 49a and 50a.

54 gamuel Hartlib, The Necessity of some nearer Conjunction
and Correspondency amongst Evangelical Protestants (London,
1644), pp.6-7.
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indistinguishable from Papists. Melotai illustrated his point by
refering to a story he had heard whilst a student in Germany, of
a minister in a town near Heidelberg who had wanted to use wafers
in communion, but the wafers flew out of the plate as he prepared
for the service.”> Istvan Geleji Katona, although he had signed
the positive response to Dury’s irenic appeal in 1634, also
attacked Lutheran opinions in his enormous homiletic works.
Geleji argued that ubiquitarianism denied the humanity of Christ
as an intercessor, and remarked that Lutherans did not worship
God in the way which He would want them to. Geleji concluded that
the Lutherans were "half-Papists", and "neutralists", suggesting
that whilst the Transylvanian superintendent saw the benefits of
supporting Protestant union in an international context, he
remained dedicated to denouncing Lutheran competitors at

home.56

Turning now to the standing of Eastern Orthodoxy in Transylvania,
Romanians were not represented in the Transylvanian diet and the
freedom of practice of their Orthodox church was therefore only
available as a privilege from Transylvania’s princes. This
privilege was nevertheless consistently renewed during the early
seventeenth century, and in 1609 Gabor Bathori also released

Orthodox priests from serfdom, and they became free to move from

55 1stvan Melotai Nyilds, Agenda, az az Anya szent egyhaz
beli szolgalat (Gyulafehérvar, 1621) RMK 1/515.

56 Istvan Geleji Katona, Valtsdg-Titka,...és a’' tévelyadnek,
ugy-mint Sidoknak, Socinianusoknak, Blandristdknak, Papistaknak,
Lutheranus atvafiaknak, s egvebeknek ellenkezd vélekedésik meg-
czdfoltatnak... (3 vols.), (Nagyvarad, 1645) RMK 1/779, intro.
to volume 1.
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village to village. Transylvanian Protestants, both Lutheran and
Reformed, had long aimed to reform the Romanian Orthodox church,
and Ga&bor Bethlen wrote to Cyril Lukaris, the patriarch of
Constantinople, hoping to gain his approval for a wholesale
reformation of Romanian Orthodoxy. In September 1629 a response
from Cyril, himself suspected of having Protestant sympathies,
claimed that the relationship between the Romanian church in
Transylvania and the Orthodox churches in Moldavia and Wallachia
was a stumbling-block to any proposed unification of the Orthodox
and Reformed churches in Transylvania.57

The attitudes which Transylvanian Reformed ministers
expressed about Orthodox church theology were not marked by the
unrelenting criticism which was directed on the whole towards the
other constitutional denominations. Istvan Geleji Katona wrote
that the only major differences between Orthodox and Reformed
theology came in the respect shown to saints and icons, and on
position of the Holy Spirit in the Trinity. Geleji however also
considered Orthodox ceremonies and liturgy to be full of
superstition, and believed that the Reformed church would be
called to account for any neglect in efforts to assist reform of
these abuses.>® Rather than follow Bethlen’'s earlier ambition of

a full Orthodox reformation, from the 1630s more piecemeal

57 I.Juhdsz, A reformacid az erdélyi romanok kb&zott
(Kolozsvar, 1940); I.Révész, A reformidcid az erdélyi olahok
kbézd6tt (Budapest, 1938); A.Bitay, Az erdélyi romanok a protestans
fejedelmek alatt (Dicsdszentmdrton, 1925); L.Binder, ’'Grundlagen
und Formen der Toleranz in Siebenbiirgen bis zur Mitte des 17.
Jahrhunderts’ in Siebenblirgisches Archiv (3rd. series) vol.1ll,
1976, p.123.

58.A.6tv6§, 'Geleji Katona Istvan élete és levelei I.Rakdczi
Gyérgyhdz’ in Oj Magyar Muzeum 10 (1859), pp.204 and 215.
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efforts were made to encourage the revision of some Orthodox
practices, as well as continuing to encourage Romanians to
convert to the Reformed church.

These policies met with some success, and one Orthodox
minister sadly reported in 1655 that the church in his village
had been given to Reformed converts by II.Gydrgy Rakdéczi, and
that he consequently had nowhere to worship. Romanian Reformed
ministers were occasionally ordained in the eastern Tisza church
district, and small schools were set up to service Romanian
Reformed communities in the Hatszeg and Karansebes regions of
south-western Transylvania.59 The Reformed church hierarchy and
the Transylvanian princes also supported the publication in
Romanian of the New Testament, the Psalter and Protestant
catechisms.®0 However such efforts to stimulate reform from
within met with stiff resistance led by Varlaam, the Orthodox
metropolitan of Moldavia. In 1644 Varlaam presided over a joint
synod of the Moldavian and Wallachian churches, to formulate a
response to the new Protestant catechisms and assist in defending
traditional Orthodox theology and practices in the Transylvanian

church.®l orthodox metropolitans in Transylvania meanwhile were

59 K.Zach, Orthodoxe Kirche und Romdnisches Volksbewusstsein
im 15. bis 18. Jahrhundert (Wiesbaden, 1977), p.178.

60 protestant catechisms were published in Romanian in 1642,
1648, and 1656, a Psalter in 1651, and a New Testament in 1648,
RMK 2/683, 684 and 752; A.Mbézes, 'A xvi.-xvii.szézadbeli
protestidns romdn katék’ in Reformatus Szemle 1936, pp.340-345;
P.Hunfalvy, ‘Az oldh katé’ in Szazadok 20 (1886), pp.475-490;
V.Ecsedy Judit, ‘Dobre mester erdélyi nyomdaja, 1640-1642' in
Magyvar Kdényvszemle 109 (1993), pp.1l46-166.

61 varlaam’s Raspunsuri were published in 1645; A.Mbzes (tr.)
J.Lupéas, 'Varlaam, Moldova mitropolitdja (1632-1653)' in
Reformatus Szemle 1935, pp.217-225 and 348-356.
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recognised by the secular authorities, but owed obedience to the
Reformed church superintendent, who laid conditions down for each
new appointment. Efforts by the Transylvanian Reformed leadership
to foster reform in the Orthodox church needed pliant
metropolitans, to encourage use of the new publications in
Romanian, and agree to enforce other reforming measures.
Conditions imposed on new metropolitans included introducing the
Romanian language into services, and changing the use of icons
and crosses in worship. In 1640 Istvan Geleji Katona also wanted
a new metropolitan to agree to found Romanian schools, provide
seating in churches and only give communion to adults. Geleji
also tried without success to link the implementation of measures
to counter perceived superstition with Romanian priests retaining
their non-serf status.®2

There were attempts to monitor the implementation of such
reforms amongst Orthodox priests, and in 1647 twenty villages in
the Fogaras region of southern Transylvania were investigated by
the Reformed authorities. The 1local priests’ knowledge of
Romanian and of basic Christian tenets was questioned, with mixed
results on their ability to read Romanian, but all the Orthodox
priests proved capable of repeating the Lord’'s Prayer, the Ten
Commandments and Apostle’s Creed.63 Zsuzsanna Lérantffy

organised a further visitation of Romanian churches around

Fogaras in 1658, again aiming to discover whether Orthodox

62 Istvan Geleji Katona, Praeconium Evangelicum (Pars
hyemalis ac vernalis) (Gyulafehérvar, 1638), intro.

63 p.prodan(ed.), Urbariile Tarii Fagarasului (Bucharest,
1970), vol.1l, pp.831-884, and reproduced by P.Binder, ’‘Rékéczi
Gybrgy romédn biblidja’ in A.Miskolczy(ed.), Europa Balcanica-
Danubiana- Carpathica 2 (Budapest, 1994), pp.194-197.
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priests conducted their services in Romanian, and whether they
had a copy of the New Testament, the Psalter and the catechisms
published by the Reformed church. A school for Romanians was also
set up at Fogaras by Lérantffy in the late 16508 to prepare
candidates for the priesthood, with Romanian teachers instructing
pupils in the vernacular and a common doorway established to an
adjoining Hungarian school . 4

Interest in the Orthodox world was also strengthened amongst
the leadership of the Transylvanian Reformed church in the 1650s
with the arrival of Isaac Basire in the principality. From 1655
Basire taught at the Gyulafehérvar academy, and along with the
Transylvanian superintendent, Gydrgy Csulai, had a leading role
in church affairs generally. Basire had a long-standing interest
in dialogue between Orthodoxy and Protestantism, and between 1650
and 1653 he had travelled around the Near East, attempting to
spread knowledge of the Anglican church in the Orthodox world,
with a vision of Anglicanism having a unique role to reunite a
divided Christendom. Basire had an Anglican catechism translated
into Greek, and claimed success in "spreading amongst the Greeks
the Catholic doctrine of our faith". Basire travelled to Messina,
Smyrna and Morea, where the metropolitan of Achaia allowed him
to preach at a meeting of bishops and clergy. Basire also met the
Greek patriarch at Jerusalem who apparently expressed the desire
"of communion with our old church of England", and Basire planned
further travels to meet with the patriarch of Alexandria, and to

have the Anglican catechism translated into Turkish and sent to

64 1 Juhasz, 'Az erdélyi egyhdzak 17.szdzadi egytuttélésének
kérdései a fogarasi vartartomdnyban’ in Raday Gydjteménye
Evkdényve 4-5 (1984/5), pp.9-27.
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the bishops of Armenia.®>

By 1653 Basire was ministering to the French Protestant
community near Constantinople, and was in correspondence with
Antoine Leger at Geneva. Leger, formerly a chaplain to the Dutch
embassy at the Porte, had been responsible for the translation

of Cyril Lukaris’ supposed Protestant catechism, The Confessions

of the Lord Cyril, Patriarch of Constantinople. Basire informed

Leger of the positive reception which he claimed Orthodox
patriarchs had given his Anglican catechism, and Leger offered
to send him Greek versions of the New Testament and Protestant
catechisms.®® Basire’s interest in dialogue with Orthodox church
leaders continued after his arrival in Transylvania, and may
indeed have been an added incentive in his decision to move to
Transylvania. Basire for example when  addressing the
Gyulafehérvar academy 1in January 1657 proclaimed that
Transylvanians whether Szekler, Hungarian, Saxon or ’‘Wallach’,
whether noble or peasant, were all united together in Christ.®”
He later wrote that;

"I am not a stranger to the Muscovites strangeness in point of
religion, having observed it, when their ambassadore were
entertained by Racozyl[sic], whilst I lived at his court: The
summe 1is, none more zealous, even to violence, to make
proselytes...The Greekes (whose religion they pretend to follow)
are far more moderate, because more docile, as are found in

Achaia, when I having removed their stumbling block about the
Holy Ghost...they readily gave me the right hand of fellowship

65 W.N.Darnell(ed.), The Correspondence of Isaac Basire
(London, 1831), pp.115-120.

66 Tetters from Leger at Geneva to Basire at Constantinople
in October 1653 and 1654, ’‘Cosin Letter Book’ 1A, no.59, Durham
University Library; Darnell, The Correspondence of Isaac Basire,
Pp.121-127.

67 1saac Basire, Schema primum generale sive forma studiorum
Albensium (Gyulafehérvar, 1657), p.21.
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in these points that God may unite...all chains of all
persuasions whatsoever, into our fold."

There were therefore three early seventeenth century foreign
divines committed to inter-confessional dialogue between
Transylvania’s confessions. Isaac Basire found a stage at
Gyulafehérvar to continue his efforts to improve relations
between Protestantism and Eastern Orthodoxy, whilst first David
Pareus and then John Dury hoped for a rapprochement between
Lutherans and Calvinists in east-central Europe.

The early seventeenth century identity of the Reformed
church in Hungary and Transylvania was shaped by a series of
local inter-church disputes, with growing polemic conflict
between ministers of the region’s competing confessions. The
Hungarian Reformed church was seen as distinctive abroad partly
because of its proximity to anti-Trinitarianism, and also noted
for being sandwiched between Habsburg Catholicism and Islamic
Ottomans, with the Reformed church having to adapt and survive
under and near areaé of Turkish control. Hungarian Reformed
writers were aware of Islamic theology, and included basic
information about it in catechisms and children’s guides to
religion. Reformed canons prevented marriages with Muslims, but
allowed for the baptism of converting Muslim children. Some
indeed considered steps towards achieving such converts, often
within a wider eschatological perspective as we shall see in

chapter 9. In 1609 for example Johann Alsted encouraged Albert

68 letter of December 1662 from Durham, Tanner MSS. 48,
£.76, Bodleian Library, Oxford. For Basire on the Anglican church
see De antigua Ecclesiae Britannicae (Bruges, 1656), and an
unpublished tract of 1648, ’'An introduction to ye orthodox
principles of ye church of England’, MSS. Hunter 84, Durham
Cathedral Library.
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Szenci Molnar to learn Turkish, and in the 1650s Comenius wanted
Zsuzsanna Loérantffy to sponsor the translation of the Bible into
Turkish.®? Istvan Geleji Katona also wrote of the possibility
in the 1640s of beginning a mission to the Turks, Tartars, Jews
and Persians, but no concrete action was ever undertaken. /0
Through the solidifying of administrative structures,
consistent adherence to Calvinist catechisms, extensive contact
with fellow Calvinists and through polemic disputes, the
Hungarian Reformed tradition emerged as solidly placed between
the Catholic church and Protestant sectarians. Reformed
supporters in Hungary and Transylvania were engaged during this
period in the entrenched warfare of bitter confessional conflict
which was mirrored across the continent, with dogmatic positions
firmly defended by all sides. In Transylvania however, despite
this hardening of a Reformed identity, and frequent and ongoing
religious conflict over church doctrine and practices, religious
diversity ©persisted. Opposition to toleration of anti-
Trinitarianism was one element of the programme of further
reformation which Reformed ministers sought to impose in
Transylvania. However, not even the most determined of
confessional absolutists in the Transylvanian Reformed church
hierarchy could hope to overturn the constitutional freedoms of
the four received religions during the early seventeenth century,

nor wipe away completely the local results across the

69 Dézsi, Szenczi Molndr Albert, pp.332-334, Alsted’s letter
of Dec. 1609; A.Fdldvary, A magyar reformatus egyhéz és a tordk
uralom (Budapest, 1940); G.Kathona, Fejezetek a t6xrdk hédoltsagi
reformdcid tdrténetébdl (Budapest, 1974), pp.58-70.

70 1stvan Geleji Katona as a child had been redeemed from
Turkish captivity; Valtsag Titka, vol.3, p.420.
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Transylvanian principality of generations of divided religious

authority.
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INTERNATIONAL: CALVINISM AND THE DEVELOPMENT OF
DOCTRINE AND WORSHIP IN THE HUNGARIAN

REFORMED CHURCH

(1) Practical Theology and Personal Piety

Following a late and incomplete sixteenth century reformation,
the Hungarian Reformed church slowly became committed to
Calvinist doctrine. In this chapter I shall reflect on how
increased contact with international Calvinism in the early
seventeenth century buttressed doctrinal orthodoxy in Hungary and
Transylvania, with Hungarian student ministers returning from
western universities responsible for the more widespread
dispersal of explanations of Reformed theology. The attention of
many Hungarian ministers soon turned away from furnishing the
church at home with basic Reformed texts, and from the 1630s
works of a more practical nature began to appear, aiming to
develop personal religiosity and strengthen individual morality
amongst Hungarian congregations. The early seventeenth century
was a period of consolidation for Calvinist churches across
Europe, and in the Hungarian Reformed church there were attempts
to settle uniform standards of ceremony and liturgy in church
services. In this chapter I shall also survey the disagreements
which arose between those who viewed further reforms to patterns
of worship as essential to church purity, and those who feared

any unsettling of the established church order. Supporters of
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practical theology and a religion of personal conscience in
Hungary, were often amongst advocates of further ceremonial and
liturgical change in disputes over the conduct of sacraments,
over styles of preaching and the content of sermons, over the
repetition of the Lord’s Prayer, and the proper form of church
music.

The distinctiveness of Hungarian Reformed church teaching
had originally been grounded in Trinitarianism, and in Calvinist
sacramental theology. The securement by ’‘sacramentarians’, as
Calvinists in Hungary were initially described, of an expression
of doctrine around which their fledgling church could unite, was
realised by an adaptation of the Heidelberg catechism accepted
by a synod at Debrecen in 1567. The recognition of such Reformed
statements of faith by regional synods across Hungary and in
Transylvania was accompanied by the endorsement of doctrinal
changes, particularly on the sacraments, along with approval
given for alterations to be made to church buildings, to church
services, and to patterns of collective and individual religious
life. The publication of basic religious texts in the vernacular,
and ministers’ preaching, presented and explained a Reformed
understanding of the Bible to local congregations. Indeed gradual
improvements to clergy education made Reformed ministers more
effective vehicles to broaden consent for changes to traditional
church practices. In the late sixteenth century the spread of
Reformed opinions through books was sporadic, with infrequent
publications of collected sermons, worship order-books and
catechisms by such leading reformers as Péter Meliusz, Péter

Bornemisza, Gaspdr Heltai and Janos Siderius. Initially only
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parts of the Bible were translated into Hungarian by Jé&nos
Sylvester and Gaspar Heltai amongst others, with New Testaments
published in Hungarian by Péter Meliusz in the 1560s, and by
Tamds Félegyhdzi in the 1580s. A Hungarian Bible was only finally
published by Gaspar Karolyi as late as 1590, with revisions and
reprints of his translation appearing in the early seventeenth
century.l

In the aftermath of the Fifteen Years War the process of
rebuilding the Reformed church in Transylvania was 1led by
superintendent Mihaly Tasnddi Ruber. Ruber concluded a major
revision of the church’s canons in 1606, which emphasised the
importance of Reformed books and required every minister to
obtain a copy of the Bible, and other theological works.? The
first decades of the seventeenth century indeed saw Hungarian
Bible translations, Calvinist confessions and catechisms becoming
more widely available in Hungary and Transylvania. Péter Szenczi
Csene for example published a translation of the Helvetic

confession in 1616, and Johann Wollebius’ Compendium of Christian

Theology was published both in Latin and in Hungarian several

times during this period.3 Albert Szenczi Molnar meanwhile

1 Gispar Karolyi, Szent Biblia (Vizsoly, 1590) RMK 1/236,
republished at Hanau by Albert Szenczi Molndr in 1608 (RMK
1/411), at Oppenheim in 1612 (RMK 1/434), also at Amsterdam in
1645 (RMK 1/766), at Nagyvadrad/Kolozsvar in 1660/1 (RMK 1/970-1),
and a New Testament at Amsterdam in 1646 (RMK 1/783); J&anos
Siderius, Catechismus (Nagyszeben, 1646) RMK 1/786f, and Kisded
Gyermekeknec vald Catechismus (Nagyvarad, 1642) RMK 1/733;
B.Sérds, A magyar liturgia tdrténete (Budapest, 1904).

2 I.Szilagyi, 'Az erdélyi h.h. anyaszentegyhaz
kdzzsinatainak végzései...kivonatban’ in MPEIF 3 (1872), pp.1-9.

3 péter Szenczi Csene, Confessio Helvetica (Oppenheim, 1616)
RMK 1/466, republished at Sarospatak in 1654 RMK 1/891; Johann
Wollebius, Christianae Theologiae Compendium (Debrecen, 1634) RMK
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published a Hungarian-Latin dictionary in 1604, a Hungarian
Psalter in 1606, a shorter children’s catechism in 1607, a

revised edition of Karolyi’s Bible in 1608 and a translation of

Calvin’s Institutes in 1624 .4

The career of Albert Szenczi Molnadr showed the significance
of links with foreign Calvinists towards strengthening the
Reformed character of the Hungarian church. In the 1590s Molnar
had studied at Wittenberg, Heidelberg and Strasbourg, then
travelling to Italy and Switzerland where he met Beza, whom
Molndr later referred to as his father in Christ. After 1600,
Molnadr returned to Germany and worked in Heidelberg, Herborn,
Altdorf and Marburg, becoming a well-known figure in Reformed
German academic circles, and with connections to Reformed courts.
Molndr corresponded with Johann Alsted, Bartholomaus Keckermann
and David Pareus amongst others, and was in contact with both
Maurice of Hesse, and Friedrich of the Palatinate. Molnar even
went on a boat trip with Maurice, and in 1607 wrote to a former

teacher at Basel of Maurice’s efforts to learn Hungarian.5

2/484, and (Gyulafehérvar, 1656) RMK 2/852, and Gydrgy Komaromi
Csipkes(tr.), Az keresztyén isteni tudomanvynak. ..ré6vid summdija
(Utrecht, 1653) RMK 1/877; Laszldé Gydngydsi(tr.), A keresztyéni
valliasnak fundamentomi (Utrecht, 1657) RMK 1/925; Pal Medgyesi,
Lelki A-Be-Ce (Gyulafehérvar, 1645) RMK 1/775; Anon., Az
keresztyvéni valldsnak rovid tudomdnya (Kolozsvar, 1632) RMK
1/622; Imre Péczeli Kiraly, Catechismus (L&cse, 1635) RMK 1/653.

4 pnlbert Szenczi Molndr, Kis Katekizmus (Herborn, 1607) RMK
1/408; L.Dézsi, Szenczi Molnadr Albert (Budapest, 1897);
J.Vasdrhelyi, G.Tolnai(eds.), Szenci Molnar Albert valogatott
mdvei (Budapest, 1976).

5 vy&sarhelyi, Szenci Molndr...mdvei, pp.575-578; for
Molndr’s letters and diary until 1617 see L.Dézsi, Szenczi Molnar
Albert napldia, levelezése és iromdnyai (Budapest, 1898);
B.Varga, Szenci Molnar Albert. A magyar zsoltdrénekszerzd élete
s irdi mdkddése (Budapest, 1932), p.37 for Molnar's 1616
adaptation of a verse by Beza which eulogised the European
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Molnar also had extensive links with French and Flemish
refugee Protestant communities living in Germany. In 1602 Molnar
recorded in his diary that he was received at Frankfurt by the
minister of the "French community of true faith", Clemens Dubois,
who offered Molndr the use of his library to work in. Molnar
remained in contact with Dubois, and in 1607 a letter from Istvan
Miskolczi Csulyak was addressed to Molndr at Dubois’ house.
Molnar was also warmly received by Isaac Genius, the Flemish
minister at Frankfurt, and in return for Genius’ help, Molnar
offered him a collection of apocalyptic passages from the 01d
Testament.® Molndr was also in touch with a French minister at
Heidelberg, Jean Boilblanc, who later wrote to Molnar from Sedan
with news of affairs in France, and wishing Molndr well. In 1607
Molnar received a letter from another contact at Sedan, Jean
Combillon, who sought news through Molnar of Clemens Dubois.’

The empathy between Molnar, a wandering Hungarian student,
and exiled Protestant communities in Germany was further shown

by the financial support which Molnar received from such refugee

congregations. In 1600 Molnar translated a prayer-book by Daniel

Calvinist community;
"Anglusok és Belgdc, és Francia, Scotia népe
S az Renus mellett minden igaz Nemetec
Czeh, Mag’ar és Leng’él, soc Danus, Suecia nemzet
Ezek utian az erds hires Helvetiusok
Mind eretnek népec. Mert azt itélte magdban
Ot vag’ hat ostoba rab, Mysniabéli bitang
Mond megis ennec Okét: Szdjokkal régni tagadg’ak
Christus testét: mert tiszta hitdckel eszic
Oh _szent tevdlgés! az mellyel hog’ ha ki vétend
Ollye bar azt ember. De Istene véle vag’on.”"

6'Vésérhelyi, Szenci Molndr.. . mivei, pp.205-213 and 469-551,
especially p.511.

7'Vésérhelyi, Szenci Molndr.. . .mdvei, pp.216-217 and 224-226.
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Toussaint, a minister from Orleans who had been forced out of
France to Heidelberg after the St.Bartholomew’s day massacre.®
Molndr's 1608 revised publication of Karolyi’s Hungarian Bible
was assisted by a donation from the widow of an exiled
mathematician from Gent, and Molndr dedicated a later work about
Hungarian Protestants living under Turkish occupation to the
ministers and congregations of French and Flemish Protestants at
Hanau and Frankfurt, writing that;

"our Bibles, which through the support and efforts of your
people, have been published in the past years...and which have
been sent to Hungary in great numbers, show the providential

results of the afflictions and exile of the French and
Flemish".>

The introduction to Molndr’s translation of Calvin’s Institutes

in 1624 also remembered assistance given to him by our "French
and Flemish twin churches", especially mentioning again the help

of the ministers at Hanau and at Frankfurt.10

The generation of Reformed student ministers that followed
Molnadr’s example, forging personal contacts with western
Calvinist ministers and communities, encountered efforts at Dutch

universities and amongst English divines to develop a more

8 Imadsdgos kdnyvecske (Heidelberg, 1621) in J.Vasarhelyi,
Szenci Molndr...mdvei, pp.331-368.

9 pal Thuri, Idea Christjanorum Ungarorum sub tyrannide
Turcica (Oppenheim, 1616) in J.Vasdrhelyi, Szenci Molnar...
mdvei, p.288, and pp.285-288; Szent Biblia, (ed.)Albert Szenci
Molndr (Hanau, 1608) RMK 1/411.

10 Albert Szenczi Molnédr, A keresztyvéni religidra és igaz
hitre vald tanitds (Hanau, 1624) RMK 1/540. Albert Szenczi Molnar
included a sermon by Pierre du Moulin, son of a French emigre in
Germany in Consecratio Templi Novi (Kassa, 1625) RMK 1/547;
J.Vasdrhelyi, Eszmei &dramlatok és politika Szenci Molndr Albert
életmdvében (Budapest, 1985), pp.1-20.
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practical Calvinist theology. This aimed to direct the personal
religious development of Calvinists, and to offer advice on
questions of conscience for individual believers. As a result,
many translations began to appear in Hungary and Transylvania of
practical theological works such as conduct books and piety
tracts, beginning with the enormously successful translation of

Lewis Bayly’s The Practice of Piety by P4l Medgyesi. Medgyesi’s

translation made an immediate impact in Hungary, with Reformed
ministers anxious to obtain the new work. Menyhdrt Fodorik, the

minister at Debrecen where Praxis Pietatis was first published,

for example received requests from his archdeacon and other local
ministers to quickly send them copies of Bayly'’s book . 11

Praxig Pietatis was primarily aimed to assist Bible readers,

and gave examples of prayers for all occasions such as on going
to bed, eating, taking medicine and on going to church. Medgyesi
wanted to encourage understanding of the Bible amongst those of
"our cold nation" who were actually bothered to read it, and
thereby to stimulate personal religiosity;

"content not thy selfe with that formall religion, which
unregenerated men have framed to themselves. Thinke not that thou
art a Christian good enough, because thou doest as the most".
Theological works by William Perkins and William Ames

highlighting the importance of personal conscience, individual

piety and morality, were also to make a significant impact in

11 'Vegyes iratok, 1605-1879’, in the Dunantuli reformatus
egyhdzkertilet nagykdényvtdranak kézirattér (Papa), sign. 0.1092,
nos. 80.4, 80.6, 80.7, and 80.8r. Letters from ministers Mihaly
Szildgyi, Janos Harsdnyi, and Istvan Harsadnyi in 1637 all
requesting Praxis Pietatis.

12 prom the introduction of P&l Medgyesi(tr.), Praxis
Pietatis (Debrecen, 1636) RMK 1/657 reprinted in 1638, 1640, 1641
and 1643.
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Hungary and Transylvania. In 1637 Janos Iratosi translated
Perkins’ work on how to behave as a true Christian, and in 1648
a collection of Perkins’ tracts was translated into Hungarian

from the original title, A case of conscience: how a man may know

whether he be the child of God, or no.13 Hungarians were

similarly exposed to a range of Ames’ books and opinions, with

Ames also directly influential as a teacher of Hungarian students

at Franeker.14

Perkins and Ames believed that pure doctrine and practical
divinity were inseparable, and claimed to make theology, as

doctrina bene vivendi, more applicable to everyday life. Both

writers focused on the problem of personal knowledge of
salvation, arguing that a covenant of grace existed between God
and each individual, with a believer’s conscience offering
certainty of pardon from sins. The elect, by this covenant of
grace, could only be known to themselves and to God, although the

effects of election were reflected in a believer’s actions and

13 Janos Kecskeméti (tr.), Catholicus Reformatus (Debrecen,
1620) RMK 1/499; Janos Iratosi(tr.), Az ember életének boldogul
valé igazgatasanak modgydrdl- Patika szerszamos bolt (Lécse,
1637) RMK 1/670-671, and reprinted in 1641 (RMK 1/718); Mih&aly
Tsepregi Turkovitz (tr.), A lelkiismeretnek akadékirdl (Amsterdam,
1648) RMK 1/800.

14 1s5tvan Telkibanyai (tr.), Angliai Puritanismus (Utrecht,
1654) RMK 1/894, and retranslated in 1662 (RMK 1/988); Peter
Ramus, Dialecticae libri duo (Nagyvdrad, 1653) RMK 2/799,
including theses by Ames on logic, theology and metaphysics
(Technometria, pp.98-137, and Disputatio Theologica adversus
metaphysicam, pp.205-219); Gydrgy Martonfalvi, Ars Concianandi
Amesiana (Debrecen, 1666); K.Koltay, 'Two Hundred Years of
English Puritan Books in Hungary’ in Angol Filoldégiai Tanulmanyok
20 (1989), pp.53-64; K.Koltay, 'Perkins és Ames recepcidja
magyarorszagon 1660-ig’ in A.Tamés, I.Bitskey(eds.), Studia
Litteraria. Tanulmdnyok a xvi.-xvii. szazadi magyar irodalombdl
1991, pp.99-109; M.Hazagh, ’'Amesius és a magyar puritanizmus’ in
Angol Filoldégiai Tanulmanyok 4 (1942), pp.94-112.
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life. Practical theological works by Perkins and Ames therefore
concentrated on attaining personal godliness, and on improving
standards of individual conduct. The concept of a spiritual
elite, confident of their own election, acted to divide sharply
supporters of practical theology from their opponents. Meanwhile
the concentration amongst practical theologians on the covenant
of grace also affected sacramental theology, reducing the

sacraments in Perkins’ words to "a proppe and stay for faith to

lean on".15

Translations of practical theological tracts by student
ministers continued to be published throughout this period both
in the Dutch Republic, and in Hungary and Transylvania. At
Utrecht in 1648 four translated piety tracts were published by
Janos Mikolai Hegedis, some of the many works which Mikolai wrote
would have been useful for him to translate into Hungarian.
Mikolai’s teacher at Utrecht wuniversity, Gisbert Voetius,
directly supported his efforts to stimulate private prayer and
overcome coldness in the practice of religion in Hungary. The
first of the tracts which Mikolai translated was a selection of
Bible verses on the fundamentals of Protestant faith, whilst the
second stressed the importance of the Bible in building up faith.

The third summarised the chief points of religion for heads of

15 The Work of William Perking (ed.)I.Breward, (Abingdon,
1970); R.A.Muller, ’'Perkins’ A Golden Chaine: Predestinarian
system or schematized ordo salutis?’ in The Sixteenth Century
Journal 9 (1978), pp.69-82; J.G.Moller, 'The Beginnings of
Puritan Covenant Theology’ in the Journal of Ecclesiastical
History 14 (1963), pp.46-67; William Ames, The Marrow of Divinity
(London, 1642); K.L.Sprunger, ’'Ames, Ramus and the method of
Puritan theology’ in The Harvard Theological Review 1966, pp.133-
152; K.L.Sprunger, ’'Technometria: A Prologue to Puritan Theology’
in the Journal of the History of Ideas 29 (1968), pp.115-122;
K.L.Sprunger, The Learned Doctor William Ames (Chicago, 1972).




Chapter 5 156
households, so that they could teach others around them, and the
last detailed daily steps in the search for holiness in Christian

life, through private devotions and in struggles for personal

sanctification.16

The useful help of practical theology in daily life was
stressed time and again by its advocates, with Janos BOkényi
Filep for example wanting to attract the attention of his readers
to the heavenly light which brought comfort and peace, and which
would stimulate improvements in believers’ lives.1? Practical
moralism also featured in the interests of Hungarian student
ministers, with in 1649 Matyas Bdénis Didszegi translating a work
from English on the evils of excessive drinking. Drinking alcohol
for any other reason than thirst, according to Didszegi, was a
sure and certain path to immorality.18 The metaphor of a road,
or path to represent an individual’s Christian life recurred

frequently in the practical theological literature of this

16 Jsnos Mikolai Hegedis (tr.), Az mennyei igazsignak tilzes
oszlopa, Biblia tanui, Az istenes cselédeknek lelki praebendajok,
and Szentek napi szima (Utrecht, 1648) RMK 1/812, 813, 814 and
815, quote from the third tract, p.44; also Kristdf Darholcz,
Novissima Tuba azaz itiletre serkentd’utolso trombitaszd (Kassa,
1639), (ed.)J.Jankovics (Budapest, 1986).

17 Britain was presented as a source of guides to heavenly
light in a verse written in the introduction by "Apatzai Janos"
form Janos Bdkényi Filep(tr.), Mennyei Lampas (Utrecht, 1652) RMK
1/862;

"Nagy Britannianak igy azért tés Mennvyei Lampast

A ki minap gyujtdl, mutatdd meg az emberi nemnek

E siralom v&lgyén mi légyen kalauzza, vilagija

A’ maradandonak, s duhdés 6rddgnek fene nyilat.

Im e’ driga arany lampds most a magyarokkal

Kdzletik, Aldot légy kegyes Isten! Kérlek oh ember!

I5ri ndla, s-meqg 14dd, az életnek is iszonyu terhes

Meg kénnyiti, mutat végén mennyei vilagot"

18 Matyas Didészegi Bénis(tr.), Az részegesnak gylldlséges,
utdlatos és rettenetes &llapota (Leiden, 1649) RMK 1/820, from
English.
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period. Imre Pédpai Pariz for example translated The Narrow Way

with its abiding image of a wide road leading down to hell, and
a narrow path up to heaven. Janos Somosi Petkd presented a "true
and perfect path" leading to happiness, in a book of questions
and answers about true faith. Somosi wrote that when sitting in
a church in London, he had noticed that someone in his pew was
reading a book before the service. Somosi asked to borrow it, and
later decided it would be of use for a Hungarian audience, "since
which Christian nation has more need for such translations into
its own language? Not one nation more than our own."12 Mihaly
Felgsbbanyai also translated a work on the costs of the Christian
path, with a translation of Biblical quotations from English as
an A to Z of practical things for a believer to remember . 29
This concentration on practical theological themes was far
from universally acclaimed amongst Hungarian Reformed church
ministers. The value of books on personal piety was indeed
questioned by Istvadn Geleji  Katona, the Transylvanian
superintendent. Geleji stressed that a balance was needed between
head knowledge and heart knowledge, with theoretical theology
required as well as practical theology. Geleji believed that
teaching available in the Hungarian Reformed church already had
a sensible mixture of these two elements, and that placing a new
emphasis on the practice of religious life would therefore prove

detrimental. Some advocates of higher standards of personal piety

19 1mre Papai Pariz(tr.), Keskény ut (Gyulafehérvar, 1657),
RMK 1/920; Janos Somosi Petkdé(tr.), Igaz és tokéletes boldogsédgra
vezérld ut (Sarospatak, 1656-1658) RMK 1/913.

20 Mihdly Felsdbanyai(tr.), A 1léleknek uti kb&ltsége

(Utrecht, 1651) RMK 1/850, from English.
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in the early seventeenth century Hungarian church, were in fact
seen to be tarnished by their contacts with English and Dutch

advocates of practical theology, and came to be described in

Hungary and Transylvania as Puritans.?21

(ii) Liturgy and Ceremony; the Sacraments, Prayer,

Sermons and Church Music

The Reformed church hierarchy in Hungary an