JEWISH GREEK IN THE SEPTUAGINT:
ON EYAOI"EQ “TO PRAISE” WITH DATIVE

As John Lee has shown in his celebrated Lexical Study, the Septuagint
provides excellent testimony to the fact that Jews in Egypt at the beginning
of the Hellenistic period expressed themselves in idiomati¢ Greek paralleled
in contemporary sources, first and foremost the documentary papyri.'! The
Greek of the Septuagint is no Jewish-Greek Creole, nor is it deficient in a
way that would suggest imperfect or non-native competencesAlthough the
translators obviously had enough Hebrew to. translate such complex literary
texts as the Hebrew scriptures, and almost certainly knew Aramaic as well,
their Greek, wherever it is not overly faithful to the source text, is authen-
tic.? “Biblical Greek” is not a distinct language, it is simply Hellenistic
Greek as used in the Septuagint‘and, later, the New Testament.?

Septuagint Greek nevertheless exhibits a few features that appear to be
unattested in non-biblical ‘sources. Some of these are rather accidental, but
others are more systematic and indicate the development of a Jewish-Greek
sociolect. Carry-over from the Hebrew source text resulted in syntactic and
phraseological peculiarities such as the repeated use of xal &yévero with
temporal clauses, xal {300 in narrative, paronomastic participles as in {3cv
eidov and various peculiarities of verbal government reflecting the Hebrew
source text rather than Greek grammar.4 Originating in literal translation,
these features (or some of them) in time became part of a “scriptural style”
that was used also in original Greek writing.

1. J. A. L. Lee, A Lexical Study of the Septuagint Version of the Pentateuch (SBLSCS 14;
Chico, Calif.: Scholars, 1983). After more than thirty years this remains an important refer-
ence work in Septuagint Studies.

2. See also Lee’s more recent work, e.g. “The onoma Rule,” NovT 56 (2014): 411-21;
“The Literary Greek of Septuagint Isaiah,” SemClas 7 (2014): 135-46.

3. See in more detail J. Joosten, “Varieties of Greek in the Septuagint and New Testa-
ment,” in The New Cambridge History of the Bible From the Beginnings to 600 (ed. J. C. Paget
and J. Schaper; Cambridge, Cambridge University Press, 2013), 22-45.

4. See e.g. R. Helbing, Die Kasussyntax der Verba bei den Septuaginta: Ein Beitrag zur
Hebraismenfrage und zur Syntax der Kowyj (Gottingen: Vandenhoeck & Ruprecht, 1928).
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138 J. JOOSTEN

In addition, many words are attested in the Septuagint with a meaning
or usage uncommon elsewhere. The main factor in the development of this
special vocabulary, at least during the early Hellenistic period, was the need
to provide Greek equivalents for typically Jewish concepts and realia.’ Greek
terms were required for such notions as the Sabbath and the divine cove-
nant. Some religious terms were simply borrowed from Hebrew or Aramaic,
think of yepouBty “cherubs”, or cafBPara “Sabbath”. For other terms a new
word was created, as happened in the case of dxpoPustia “foreskin”. More
often existing Greek words were pressed into service: Sia07xy was chosen
for “covenant” and yptotéc for “messiah”. Many of these terms were no
doubt coined by the translators, but other were established previously in the
spoken Greek of Egyptian Jews.

The present paper focuses on a feature that falls in neither of the forego-
ing categories. The use of edrovéw “to praise” with a dative is of grammati-
cal nature, yet it owes nothing to literal translation. It seéms to be exclusive
to the Septuagint and cognate literature, although it is rare even there. As
will be argued, it reflects a linguistic development that could only have come
about in a Jewish milieu.

1. Eraoreq “ro PrAISE GOD”

Before addressing the grammatical point, a few words on the verb itself
are in order. One Jewish notion for which no ready equivalent was available
in Greek isthat of “blessing”. In Hebrew, as in other Semitic languages, the
root V2 expresses a process, usually but not always associated with speech,
by which one person transfers to another some form of life-giving force.®
God blesses Abraham and as a result, Abraham becomes great (Gen 24:1,
35). Humans bless one another, almost invariably by invoking God (e.g.
Gen 14:19). The verb is used also with a human being as subject and God
as object, perhaps originally with a “declarative” meaning: “to confess that
someone is a source of blessing.” When the subject is human and the object
divine the verb is often collocated with verbs expressing praise such %271 or
17 (see e.g. Ps 96[95]:2; 100[99]:4; Ps 145[144]:2, 10; 1 Chr 16:30).
Consequently, T2 itself is in such contexts often translated as “to praise”.

5. Although the Septuagint is usually the earliest source of attestation for these words, not
all of them necessarily originated in the process of translation. Some of them may have been
grecized even before the translation process began, within the Jewish community as it was
adopting the Greek language not only for practical but also for religious purposes.

6. See e.g. E. J. Bickerman, “Bénédiction et priere,” RB 69 (1962): 524-32.

98340_Aitken_BT22_08_Joosten.indd 138 10/09/15 08:09


JJ
such as


JEWISH GREEK IN THE SEPTUAGINT 139

In the Septuagint the stereotyped equivalent of 772 is Greek edroyéw “to
speak well of.” This creates an interesting pattern in which the more proto-
typical usages in Hebrew are rendered in a way that seems puzzling, while
the usage that in Hebrew is relatively anomalous receives a straightforward
rendering in Greek. Greek edroyéw, taken in its normal meaning of “to
speak well of, to laud,” looks out of place in passages where God transmits
blessing to his creatures or to the people of his covenant.” Similarly, in pas-
sages where human beings bless one another, the Greek verb seems strained.
The verb edhovéw fits much better in contexts of praise to God. This basic
asymmetry raises the interesting possibility that the equivalence between 772
and edhoyéw was not first established in Genesis — the book where God
blesses the great sea monsters, the human beings, the Sabbath, etc. — but in
a context where 772 was used first and foremost to express human approba-
tion of God. Although not a shred of evidence comes to prove it, edroyéw
may have been first chosen to render 772 in the language of oral prayer and
worship of Greek-speaking Jews in Egypt at the beginning of the Hellenistic
era.® The equivalence between Hebrew 772 and Greek edhovéw may have
been established before the Septuagint translation was begun.

The use of edoyéw to express praise of God is tolerably apt, but it is not
self-evident. In classical Greek literature, edioyéw is rarely used in religious
contexts. Other verbs such as &eidw / &3w “to sing” (Hom. Hymn 2, 1; 16,
15 30, 1; Eur. Hipp. 58).or dpvéw “to sing the praise of” (Hes. Op. 2; Eur.
Bacch. 71) are much more prominent. In Euripides’ play fon, the hero
states: “Phoebus is my true father, I praise (edhoy6) the one who feeds me”
(fon 137; a similar use occurs in Jon 1614). But this is really the exception
confirming the rule. In Hellenistic Greek one observes an increase of edho-
véw in reference to prayer and worship. In an inscription one finds: €[3]
roy[&] Tov eBo[3o]v Oeév “I praise the god who prospered my travel” (CIG
4705 b2), and similarly: “T praise Isis” (CIG 4705 ¢3). Jewish terminology
appears to have linked up with this extended use of the Greek verb in reli-
gious discourse.” Even so, the very frequent use of edhoyée in reference to

7. Admittedly in time the Greek verb took over some of the semantics of its Hebrew
equivalent and came to be used even in compositional Greek with the meaning “to bless, to
transmit a life-giving force.”

8. For this hypothesis, see J. Joosten, “Le vocabulaire de la Septante et la question du
sociolecte des juifs alexandrins: Le cas du verbe EYAOTEQ, «bénir»,” in Septuagint Vocabulary:
Pre-History, Usage, Reception (ed. E. Bons and J. Joosten; SBLSCS 58; Atlanta, Ga.: SBL,
2011), 13-23.

9. Note the Jewish inscription using a similar formula discussed in G. H. R. Horsley, New
Documents Illustrating Early Christianity. Vol. 4: A Review of Greek Insc s and Papyri
Published in 1979 (Sydney: Macquarie University, 1987), 113 (OGIS 73)
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140 J. JOOSTEN

praise of God in the Septuagint and cognate literature goes well beyond
what is expected in light of contemporary usage.

2. THE RECTION OF EYAOI'EQ

The verb edhoyéw normally governs an object in the accusative, in clas-
sical and Hellenistic Greek as in the Septuagint. In a small number of occur-
rences, however, we find instead of the expected accusative a dative.!” The
phenomenon appears to be limited to the Septuagint and writings closely
associated with it. It is found in both translated and non-translated texts:

Dan 4:34(31)™d 2 Sdiorey edrdynoe (MT axPY? n2732) “I blessed the
Most High.”!!

Dan 5:23"X 16 0eé t6 Gyt 0dx edroyioare (not in MT) “You did not
bless the living God.”

Sus 60Tred ednbynoay t¢ Bed 16 odlover Tove EAmilovtag én adtéy (LXX
differently) “(And the whole assembly...) blessed the God who saves those
who hope in him.”

Tob 10:145 xal dmiialev TopPiag e Payougkdyiaivey xal yalpomy xal edo-
Y&V 16 wvpte Tob 00pawod xal TS YiiG TG Baciiel TGy mhvtmy (A edho-
v@v tov Oeév) “Then Tobias went away from Ragouel in good health and
blessing the Lord heaven and earth, the king of all.”

1 Esd 4:58 edréynaey 6 Bastrel Tob odpavod “He blessed the king of heaven.”

1 Esd 9:46 xal edréynoey Ecdgoc ©6 wvple 0ed diote 06 cofanld mavro-
xpdropt (Neh 8:6 Mm™NR XY T2, LXX %ol dAéyyeey Eodpoac wiptov)
“And Esdras blessed the Lord, God Most High, God Sabaoth, Almighty.”

Sir 50:22 Kal viv edioyrcate 16 0ed mdvrov 16 neydra motolvre mavry (B
1992 X3 M NR) “And now bless the God of all things, him who does great
things everywhere.”

Sir 51:12 el edroyiow T¢ dvduatt xuplov (B ™ ow NR 7592X1) “And I will
bless the name of the Lord.”

2 Macc 10:38 e Spuvov xal Eoporoyficewy edhdyouy 6 xuple T¢ weydhwg
edepyetobvrt Tov lopanh xal ©6 vixog adtolc idévrt “With hymns and
thanksgivings they blessed the Lord who shows great kindness to Israel and
gives them the victory.”

3 Macc 6:11 pa) 7oic pataiows of patatbppoves edroynodtwsay “Do not let
the vainglorious praise their vanities.”

Pss. Sol 6:4 ndréynoey 6 dvbpatt xuptov “He blessed the name of the Lord.”

10. See Helbing, Kasussyntax, 20.
11. English translations of the Septuagint follow NETS.
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JEWISH GREEK IN THE SEPTUAGINT 141

1 En 10:21 xol Zcovrar wovteg hatpedovteg ol Aol xal edA0YolvTES TTavTES
duol xal mpooxuvobvreg “And all the people will be worshipping and all
will bless me and worship me.”!?

1 En 12:3 xol éotog funy ‘Evay edhoydy 16 nuple tic peyahwsivrs, t6
Bacurel 6y alwvewv “And I, Enoch, was standing blessing the Lord of
majesty, the king of the ages.”

1 En 106:3 xal edréynoey 16 nwple “And he blessed the Lord.”

Although an instrumental interpretation of the dative would be possible
in principle,'? study of the contexts shows that the dative in these passages
really designates the object of praise. The Aramaic and Hebrew source texts,
where they are available (see Dan 4:34; 1 Esd 9:46; Sir 51:12), confirm this
interpretation. This use of the dative with edoyéw is unparalleled in non-
biblical Greek. Even in biblical Greek it remains exceptional. In all the
books where the dative is found, the accusative is more usual. Moreover, it
is hard to find any difference in meaning between the passages using the
dative and some of the passages using the accusative: in Dan 5:23 the phrase
using the dative is followed by a phrase with the accusative expressing the
same meaning, xol odx edAéycac adtéy. I En 22:14 wbre ndrbynoo tov
wbprov ti¢ 86En¢ “Then I blessed the Lord of glory™ is substantially equiva-
lent to / En 12:3 quoted above.!4 Note also that the dative in some of the
examples corresponds to the dccusative in other versions of the same text
(see Tob 10:14 S and A; 1“Esd 9:46 and the LXX of Neh 8:6).1°

How is the use of the'dative to bedccounted for? It is hardly to be justi-
fied as normal Greek. In Hellenistic Greek the dative at times replaces the
more usual accusative with verbs of benefiting or harming someone in deed
or word.'® But it is doubtful whether this tendency explains the phenome-
non at hand. Why would it turn up only in Jewish texts? And why should
it affect only passages where God, or his name, or other quasi-divine beings,
are the object?

Are we dealing with a Semitism, then? This too seems to be dubious.
Helbing explains the dative as a reflex of Aramaic -7 in such passages as Dan
4:34."7 But this explanation does not work for the instances with a Hebrew

12. The English translation is that of Craig Evans incorporated into the Accordance
software.

13. See GELS, 301 (in reference to 76 dvéport xuplov in Pss. Sol 6:4 Muraoka suggests:
“by invoking .. [?]”).

14. Compare also Sir 51:12 with Sir 39:35.

15. In both Sirach passages variant readings using the accusative can be found in many
manuscripts.

16. F. Blass and A. Debrunner, Grammatik des neutestamentlichen Griechisch (18th ed.; ed.
F. Rehkopf; Géttingen: Vandenhoeck and Ruprecht, 2001), §151.

17. Helbing, Kasussyntax, 20; BDAG s.v.
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source text such as 1 Esd 9:46 and the two passages in Sirach. Hebrew 772
normally takes the accusative.'® In any event the notion of Semitic influence
cannot account for the use of the dative in 2 and 3 Maccabees, which were
composed in Greek. Susanna and Psalms of Solomon, too, may be original
Greek texts.!” Semitisms may spread to texts originally written in Greek.
But the present usage is feebly attested in translated texts and it is hard to
imagine that a handful of cases in Tobit and Ben Sira set a trend.

3. AN ALTERNATIVE HYPOTHESIS

A different hypothesis is called for to explain the aberrant use of the
dative in the examples listed above. As was noted, in all-fourteen passages,
the verb edhoyéw denotes praise of God, his name or other god-like figures.
This is a typically Jewish usage for which the parallels in' Hellenistic Greek
are scarce (see section 1). What I would like to'suggest at this point is that
edhovéw with dative evolved in Jewish discourse under the influence of
other Greek phrases expressing substantially the same meaning.

The close association of edhoyéw with é€op.orovéw “to confess, to give
thanks” is worthy of attention. In contexts of prayer, the two verbs co-occur
frequently and express nearly. the same meaning. The lacter verb regularly
governs the dative. This property may have been “communicated” to the
former. Let us look at a few examples:*°

Ps 145(144):10 &éoporoyncdcOwaody co. (MT 7171, xdpte, whvra to Epyar

ooy, xal ol 6oLl Gov edAoynedTwaedy oe (MT 11215727 “Let all your
works acknowledge you, O Lord, and let all your devout bless you.”

The Greek verbs correspond to different Hebrew equivalents here. Nev-
ertheless, it is easy to see how a Greek reader would interpret the verbs in a
similar way. The semantics of the two verbs are close, but their grammar
remains distinct.

18. Talshir points out that Hebrew 772 can also be construed with ; see 1 Chr 29:20,
and Z. Talshir, I Esdras: A Text Critical Commentary (SBLSCS 50; Atlanta, Ga.: SBL, 2001),
491. This usage is exceptional, however.

19. For Psalms of Solomon, see J. Joosten, “Reflections on the Original Language of the
Psalms of Solomon,” in The Psalms of Solomon: Language, History, Theology (ed. E. Bons and
P. Pouchelle; SBLEJL 40, Atlanta Ga.: SBL, 2015), 31-48.

20. Many additional cases can be found in Tobit, in both the long and the short text, see
e.g. Tob 12:6; 13:7.
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Sir 51:12 8u& tob7o é§oporoyRoopai 6oL xal alvécw ot xal EDAOYACW TD
évopatL xupiov “For this reason I will acknowledge and praise you, and
I will bless the name of the Lord.”

This verse represents so to say the next step: having assimilated semanti-
cally, the two verbs now also exhibit the same rection.
2 Macc 8:27 éyivovto mepiooic €dAoyobvrteg xal é§opoloyodpevol ¢
wopte 16 dashoavtt elg THY Auépav Tadtny “...giving great praise and
acknowledgment to the Lord, who had preserved them undil this day.”

The third example shows how in original Greek composition the verbs
were similarly associated. It also illustrates another way in which their gram-
mar could merge: the two verbal forms function as a hendiadys taking a
simple object, in the dative.

A verb that may have had analogous influence is edyaxptotéw “to give
thanks.” This verb is rare in the Septuagint and.occurs there only in a rela-
tively late stratum.?! In later Jewish texts it becomes more frequent, combin-
ing or alternating with edioyéw.?? The verb edyaptetéw normally takes the
dative. If the first-century C.E. attestations witness to eatlier usage, the inter-
play between the two verbs may have had the same effect of semantic and

grammatical osmosis, accounting for the use of the dative with edhoyéw.?

4. CONCLUSIONS AND OUTLOOK

The use of edhoyéw in the language of prayer was an innovation in early
Hellenistic Judaism. While there are only a handful of extra-biblical attesta-
tions of the verb in‘a religious context, it becomes one of the principal verbs
of praise in the Septuagint and later Jewish literature in Greek. In transla-
tion-technical perspective edhoyéw can be understood simply as the standard
equivalent of Hebrew 792. But the Greek verb clearly went on to become

21. Jdt 8:25; 2 Macc 1:11; 12:31; 3 Macc 7:16; Wis 18:2.

22. See P. Tomson, “Blessing in Disguise. EYAOI'EQ and EYXAPIZETEQ between
‘Biblical’ and Everyday Greek Usage,” in Voces Biblicae: Septuagint Greek and its Significance
for the New Testament (ed. J. Joosten and P. Tomson; CBET 49; Leuven: Peeters, 2007),
35-61. Note e.g. Flavius Josephus, Anz. 8.111, and compare Matt 14:19 and 15:36.

23. Note that aivéw, which normally takes an object in the accusative, governs the dative
in a number of scriptural texts: 1 Chr 16:10, 36; 2 Chr 5:13; 20:19; Ezra 3:11; Est 4:17h,
0; Ps 118:164; Jer 4:2; 20:13; Dan™X 4:37; 5:23; Pss. Sol 5:1; 10:5; Apoc 19:5. Whether
this reflects a parallel development along similar lines or a distinct phenomenon that requires
a different explanation is hard to say.
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part of liturgical language and is used many times in texts that were origi-
nally composed in Greek.

The use of edhoyéw with the dative always remained marginal. Neverthe-
less, it is found in different textual units, both translated and non-translated.
What has been suggested in the present paper is that the change in govern-
ment reflects the process by which the verb was integrated into a Jewish
discourse that was essentially Greek. The novel and slightly strained use of
edhovéo in the meaning “to praise” was assimilated to other verbs used in
prayer and worship. The meaning of edhovéw was understood to be close
to that of ¢£oporoyéw (and perhaps edyapiotéw). As a consequence, the
rection of the verb too assimilated to that of the other verbs.

If our hypothesis is tolerably exact, we may conclude that the instances
of edhoyéw with dative attest to a living Greek idiom-practised by Jews.
Much in the religious discourse of Hellenistic Jews may have seemed some-
what strange to non-Jewish speakers of Greek. For the most part, this
strangeness would have been due to influence of the Septuagint translation.
Words such as Sta0¥)xn “covenant” and yptotég “messiah” were borrowed
into religious parlance from scripture. The phenomenon under discussion
in the present paper is different. What it shows is that the Jewish “religio-
lect” produced new modes.of expression on its own, without impulses from
scripture. Although ed)6yéw with dative is found in the Septuagint, it did
not originate there. In this instance, the direction of borrowing was the
reverse: from theliving language of liturgy to the scriptures.

Jan JOOSTEN
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