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Abstract: Ihn Mujahid (d. Baghdad, 324/936) famously surveyed variant qur’anic
readings (gira’at) from seven earlier specialists. Did he speak for a gathering con-
sensus or was his just another idiosyncratic treatment of the problem (but unusually
influential)? Comparison with earlier treatments of the readings by the grammar-
ians and philologists al-Farra’, al-Akhfash, Qutrub, AbG ‘Ubayd, Aba Hatim al-Si-
jistani (in quotation), and Ibn Qutaybah in the ninth century shows some evidence
of a growing preference for accepting a defined set of readings but little agreement
as to whose readings would qualify. Comparisons with the treatments of al-Tabar],
al-Maturidi, al-Zajjaj, and al-Nahhas in the tenth century mainly shows continuity
with the diverse views of the ninth. Al-Tabarl is distinguished by a strong emphasis
on consensus to determine whether a reading is acceptable or not. Ibn Mujahid’s
chief innovation seems to be that he accepted almost every reading of his chosen
seven, whereas previous students of the readings had expressly preferred some
readings to others. Ibn al-Nadim seems to be the earliest writer to interpret Ibhn
Mujahid’s choice of seven as excluding other readings.

Abu Bakr Ahmad b. Masa b. Mujahid (d. Baghdad, 324/936) famously surveyed
variant qur’anic readings (qira'at) from seven earlier specialists." He probably did
not mean his to be an exclusive list of acceptable readings, but it was being so
treated before the end of the century. The present study assesses how far scholarly
opinion had moved in his time toward an exclusive canon. It is common wisdom
that three principles came to predominate across the ninth century in assessing the

legitimacy of any qur’anic reading: that it should be congruent with the ‘Uthmanic

1 Major studies include Nasser, The Second Canonization of the Qur’an; idem, Transmission, 42—61;
Melchert, “Ibn Mujahid and the Establishment of Seven Qur’anic Readings”; and above all Noldeke
et al., History, esp. 505—44. As in other studies, “seven” will henceforth be capitalized when it refers
to the seven readers identified by Ibn Mujahid whose variants came to be universally recognized
as orthodox.
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rasm (consonantal outline),* conform to Arabic grammar, and have become tradi-
tional. But how strictly each of these was observed and especially which readings
had the strongest claims to being traditional evidently varied from expert to expert,
in ways we should specify.

Ibn Mujahid

In the Later Middle Ages, half a dozen books were identified as the principal studies

of the variant readings.

— Abua Ubayd al-Qasim b. Sallam (d. 224/8397?), 25 readers;

— Abmad b. Jubayr al-Kafl (Kufan, transferred to Antioch, d. 258/871-72), 5
readers;

— Ismalb. Ishaq al-Jahdami (d. Baghdad, 282/896), 20 leaders (imams);

— Muhammad b. Jarir al-Tabar1 (d. Baghdad, 310/923), 20-odd readers;

- Abu Bakr Muhammad b. Ahmad al-Dajuni (d. 324/935), 8 readers;

- Abi Bakr b. Mujahid al-Tamimi.?

Muhammad b. IshaqIbn al-Nadim (d. 380/9907?) presents a very different list of twenty
scholars and their books on the readings (mostly called simply Kitab al-Qira‘at),
including only two names from the later list: Ab@ ‘Ubayd and Ibn Mujahid.* None
of the books on either list is extant except for Ibn Mujahid, al-Sab'ah, on the later
list. (The books that Ibn al-Nadim ascribes to Ibn Mujahid are al-Qira‘at al-kabir
and al-saghir.)

Two of the lost books require further comment, namely those of Abl ‘Ubayd
and Abu Hatim Sahl b. Muhammad al-Sijistani (d. 255/869?). They have not disap-
peared without a trace, for the later Egyptian grammarian Abt Ja‘far Ahmad b.
Muhammad al-Nahhas (d. 338/950) continually quotes them as choosing or reject-
ing various readings (ikhtara, ankara, or radda), and a part of Abd ‘Ubayd’s intro-

2 The sources for the present study use khatt al-mushaf, al-kitab, or al-sawad for the ‘Uthmanic
consonantal outline (and “consonantal outline” is imprecise inasmuch as the rasm includes some
long vowels), but rasm seems to be conventional in recent scholarship so it is what I use. “Codex”
will henceforth stand for mushaf in the sources, meaning a written copy of the Qur’an, here more
specifically one of the copies promulgated by ‘Uthman or carefully copied after one of them.

3 Ibn al-Jazar, al-Nashr fi l-qira’at al-ashr, 1:33-34, cited by Gilliot, Langue et théologie en islam,
135. The same list also presented by al-Suyuti, al-Itqan ft ulim al-Qur’an (2 vols., Damascus: Dar Ibn
Kathir and Dar al-Ultm al-Insaniyyah, 1414/1993), 1:230-31 (naw*20).

4 Thn al-Nadim, Fihrist, 1:91-92. So in the section of qur’anic readings; three more in the section of
traditionist-jurisprudents (fugaha’ al-muhaddithin), 2:88, 107, 114.
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duction appears to survive in quotation from a yet later Egyptian, ‘Alam al-Din
‘All b. Muhammad al-Sakhaw1 (d. Damascus, 643/1245). Abt Hatim’s book enjoyed
unusual prestige for a time. Yaqut reports someone’s saying that the Basrans prided
themselves over all other people of the world on account of three books: Kitab
al-Nahw by Sthawayh, Kitab al-Hayawan by al-Jahiz, and Abt Hatim’s book on the
readings. Ibn al-Nadim does not tell us whether Abi Hatim al-Sijistan1’s book paid
attention to any particular number of readings, but Katib Celebi apparently calls
it al-Ghayah, dealing with 11 readings.’® If any book established the genre to which
belongs Ibn Mujahid, al-Sab‘ah (that is, first isnads between the author and his
chosen readers, then a consideration of general principles as to certain matters of
pronunciation such as glottal stops and full or shortened pronunciation of final ya’,
finally a procession through the Qur’an in canonical order), it was very likely one
of these. Ibn Mujahid’s salient departure from the pattern would be that he seldom
expresses a preference for one reading over another.

Since the leading question here is how closely Ibn Mujahid represented a con-
sensus in his time as to acceptable and unacceptable readings, it seems sensible
to review his position at the start. In his influential Kitab al-Sab‘ah, he famously
reviews the variant readings of seven eighth-century specialists:

— Nafi'b. ‘Abd al-Rahman (d. Medina, 169/785-86?);

—  ‘Abd Allah b. Kathir (d. Mecca, 120/737-38);

- ‘Asim b. Abi I-Najad (d. Kufa, 127/745?);

— Hamzah b. Habib (Kufan, d. Hulwan, 156/772-73?);

— ‘Al b. Hamzah al-Kisa'1 (Kufan, d. Ranbiyah, 189/804-5?);
—  Abu ‘Amr Zabban b. al-‘Ala’ (Basran, d. Kufa, 154/770-71?);
—  ‘Abd Allah b. ‘Amir (d. Damascus, 118/736).

“It was never Ibn Mujahid’s intention that a reader could not go beyond his selec-
tion of seven readings,” says Mustafa Shah.” This reading of his intention is presum-
ably based on Ibn Mujahid’s making no assertion in Kitab al-Sab'ah that only the
readings of his seven are legitimate. It also agrees with his writing large and small
general books on the readings in addition to al-Sab‘ah.® More weakly, it may also
agree with his rejecting a few of the readings of his seven.’

5 Abu Hatim al-SijistanT’s book also appears at Ibn al-Nadim, Fihrist, 1:168; Yaqut, Irshad, 3:1406;
and Katib Celebi, Kashf al-zuniin, 2:1189. On them see EF, svv. “Abu Hatim al-Sijistan1” and “Abu
‘Ubayd” (Reinhard Weipert).

6 Ibn Mujahid, Sabah.

7 Shah, “The Early Arabic Grammarians,” 78.

8 Cf. Yaqut, Irshad, 2:521, where K. al-Sab'ah, not named by Ibn al-Nadim, is listed among Ibn
Mujahid’s works in addition to al-Qira‘at al-kabir and al-saghir.

9 See the editor’s collection at Ibn Mujahid, Sabah, 26-33.
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It would be much easier to assess the importance of Ibn Mujahid, al-Sabah,
if we could compare the works of Ahmad b. Jubayr, Isma‘il b. Ishaq, and others
specifically on the readings. Some assessments have been advanced nonetheless.
According to Gotthelf Bergstrafier and Otto Pretzl,

Ibn Mujahid’s ... crucial innovation, the great break with the past, consists not so much of
setting in motion the canonization of the Seven Readings. Rather, it was evidently he who
finally replaced the study of individual variant readings in the science of the variants with the
study of complete readings as taught in the schools of the Koran.*’

More recently, Mustafa Shah has proposed that a major purpose of Ibn Mujahid’s
was to wrest authority over the readings away from grammarians."*

Congruence with the Uthmanic rasm almost went without saying by the tenth
century, although Ibn Mujahid sometimes struggles to maintain it; for example, at
Q 21 Anbiya’ 88, where the rasm looks ungrammatical unless one sounds an extra
niin, as indeed most readers did.'” The paramount theme of Ibn Mujahid’s introduc-
tion is rather that one should follow precedents. “One may often be called by one’s
discernment in providing vowels to recite a version that is possible in Arabic but
never recited by those who have passed, thus becoming an innovator.” He goes on to
relate hadith reports in favor of sticking to transmitted versions, including one from
a Companion and four from Followers stating, “Qur’anic recitation is a sunnah”;
that is, a normative precedent.'®

Shady Hekmat Nasser detects a major innovation.

The concept of sunnah is important here. By utilizing it Ibn Mujahid moves the Qira’at dis-
cipline away from the domain of Hadith and draws it closer to the domain of figh. As legal
rulings vary from one region to another according to the specific sunnah established there,
Quranic Readings might also vary from one place to another according to the sunnah
established in that region in terms of how the people were uniquely taught to recite the
Quran.*

This shift I find difficult to see. The obvious way in which Ibhn Mujahid moves the
discipline not away from hadith but toward it is his stress on transmission to justify
readings. As for stress on regions, that is as characteristic of works on hadith in
Ibn Mujahid’s time and before. For example, the early biographical dictionary of

10 Noldeke et al., History, 500.

11 Shah, “Early Arabic grammarians,” esp. 77-78.

12 Ibn Mujahid, Sab‘ah, 430. Other examples, admittedly minor, cited by Noldeke et al., History,
468-70.

13 Ibn Mujahid, Sab‘ah, 46-52.

14 Nasser, Transmission, 52.
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Muhammad b. Sa‘d (d. 230/845) is organized geographically, while biographical
dictionaries arranged alphabetically, such as Muhammad b. Isma‘il al-Bukhari
(d. 256/870), al-Tarikh, and ‘Abd al-Rahman b. Abil Hatim Muhammad al-Razi
(d. 327/938), al-Jarh wa-l-ta'dil, identify most of their subjects geographically and
continually say things like “His hadith is among the Basrans.” As for jurisprudence,
however, whereas regional traditions were evidently strong in the writings of
Muhammad b. Idris al-ShafiT (d. 204/820) and before, they had largely disappeared
from the juridical literature of Ihn Mujahid’s time, superseded by loyalty to individ-
uals such as Abt Hanifah al-Nu'man b. Thabit, Malik b. Anas, and al-ShafiT himself.
If Ibn Mujahid effected any shift toward the style of jurisprudence, it had nothing to
do with regionalism; rather, it had in common deference toward select past author-
ities almost never to be charged with error.*®

Linguistic approaches of the ninth century

For the readings as they were regarded in the century leading up to Ibn Mujahid,
what we have to work with is mostly commentaries on the Qur’an, especially a
series placing special emphasis on linguistic issues, mainly grammar and obscure
words. Ihn al-Nadim devotes a section to books on ma‘ani I-Qur'an wa-mushkiluhu
wa-majazuh, literally “the meanings of the Qur’an, its difficult words, and its figures
of speech.”16 Most of the 26 books he names are not extant. However, examination
of several that do survive shows that, in common, they go through the Qur’an in
canonical order, commenting mainly on vocabulary and grammar, going light on
legal and historical questions."”

Until now, the one of them that has attracted the most attention from modern
students of the variant readings is Yahya b. Ziyad al-Farra’ (Kufan, d. 207/822-23),
Ma'ant I-Qur’'an. The Ma‘ani was the main source for a series of articles by Edmund
Beck.” In the first and most general, he observes that the supreme authority for
a reading was that it be widely known." However, al-Farra’ would also accept a
dialectal variant despite never having heard it from a reader.*® He would reject

15 A shift developed by Lucas, “Abu Bakr Ibn al-Mundhir.”

16 Ibn al-Nadim, Fihrist, 1:90.

17 They have been notably surveyed by Shah, “The Early Arabic Grammarians”; see also Baalbaki,
“Treatment.”

18 Beck, “Arabiyya,” and idem, “Studien zur Geschichte der kufischen Koranlesung.”

19 Beck, “Arabiyya,” 223. On al-Farrd’, see EP, s. v. “al-Farra™ (Reinhard Weipert).

20 Beck, “Arabiyya,” 186-87. Cf. Farra’, Maani, 2:78, 3:164, ad Q Ibrahim 14: 35 (wa-ajnibni instead
of wa-jnubni), Talaq 65:6 (min wajdikum instead of wujdikum).
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readings contrary to the writing of the ‘Uthmanic rasm, called al-kitab.”" But he
would also reject a reading not confirmed by extra-qur’anic usage.”* His concern
for precedents apparently leads him to rank readers, the earlier the greater author-
ity, as in expressly preferring Mujahid b. Jabr (Meccan, d. 104/722-23?) and ‘Abd
Allah b. ‘Abbas (d. 68/687-88?) to ‘Asim and Sulayman b. Mihran al-A‘mash (Kufan,
d. 148/765?).%

From Kinga Dévényi we have more on al-Farra’** Here is her count of how
often different readers are named:
—  ‘Abd Allah b. Mas‘ad (d. 32/652-53?), 411 times;
— al-Hasan al-Basri (d. 110/728), 141;
—  ‘Asim, 141;
— Ibn ‘Abbas, 129;
— al-A'mash, 115;
— ashab ‘Abd Allah b. Mas‘ad,* 98;
— Ubayy b. Ka'b (d. 32/652-53?), 92;
- Yahya b. Waththab (Kufan, d. 103/721-22), 75;
— Hamzah, 71;
— Abu ‘Abd al-Rahman ‘Abd Allah b. Habib al-Sulami (Kufan, d. 74/693-94?), 53;
—  Mujahid, 53;
— ‘Alib. Abi Talib (d. 40/661), 42;
- al-KisaT, 27;
— AbaJa'far Yazid b. al-Qa‘'qa’ (Medinese, d. 130/747-48?), 25.

Al-Farra”s teacher al-Kisal would come in second if al-Farrd’ always gave him
express credit for quoted variants known from elsewhere to be his.?® Dévényi’s
figures confirm Beck’s assertion that ‘Asim was the leading Kufan authority for
al-Farra’, also his stress on the Kufan Qur’an readers’ reconciling their loyalty to
Ibn Mas‘ad with accepting the ‘Uthmanic rasm; that is, going with the rasm where

21 E.g., where ginwan must be in the nominative, since the accusative, although it would make
sense, would go against the kitab (meaning the rasm): Farrd’, Ma‘ant, 1:347, ad Q An‘am 6:99.

22 Examples remarked by Baalbaki, “Treatment,” 24-28.

23 Beck, “Arabiyya,” 217. Cf. Farrd’, Ma‘ani, 2:412, ad Q Sad 38:84.

24 Dévényi, “Al-Farra’ and al-Kisa'1.”

25 Beck devoted an article to this set as they are referred to by al-Farra’: “Studien,” 22 (1953): 59-78.
He could not determine exactly who they were, but he might have noticed the list in Ibn Sa‘d,
al-Tabaqat al-kabir, 6:5 = al-Tabaqat al-kubra, 6:10. Lists published since consistently name the same
half-dozen: ‘Algamah, al-Aswad, Masrtq, ‘Amr b. Shurahbil, ‘Abidah al-Salmani, and al-Harith b.
Qays al-Ju‘fi, mostly Kufan mukhadrams notable as worshippers. See Waki' b. al-Jarrah, Zuhd, 521;
‘All b. al-Madini, Tlal, 42-43; al-Fasawl, 2:553; Abu Zur'ah, Tarikh, 1:651.

26 Dévényi, “Al-Farra’,” 160—61.
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it contradicts Ibn Mas‘ad’s reading but sticking to his interpretation where, as in
the assignment of dots and vowels, the rasm allows it.*” (After Dévényi, it seems
to me a reasonable assumption that frequency of citation is an index of impor-
tance to the citer, approximate but significant. There seems to be weak confirma-
tion from within the tradition in the complaint that al-Tabari slighted Ibn ‘Amir,
whose reading he almost never cites—more on this below. I have seen no alterna-
tive proposed index of significance.) Al-Farra’ is very aware of regional traditions;
for example, contrasting the reading of “the people of the Hijaz” with that of “the
general (al-@mmah),” evidently meaning the Kufans.?® He only rarely refers to the
Syrian tradition of qur’anic recitation, as at Q Rahman 55:12: “If a reader were to
read wa-l-habba dha l-‘asf, it would be permissible ... This is in the codices of the
people of Syria ..., although we have never heard anyone reading it.”*°

Sa‘ld b. Mas‘adah al-Akhfash al-Awsat (d. Baghdad, 215/830-31?) was a con-
temporary to al-Farra’ who likewise wrote a commentary that has now been pub-
lished.*® He seems much less interested than al-Farra’ in variant readings, also more
inclined to characterize readings geographically and to report dialectal variants.
These are the readers he mentions in connection with qur’anic readings (that is, not
as commentators, philologists, or grammarians):
— Ibn Mas‘d, 11;
— al-Hasan al-Basri, 5;
— TIsab. Umar (Basran, d. 149/766—67), 3;
— al-Amash, 2;
— ‘Abd Allah b. Abi Ishaq (Basran, d. 117/735-36), 2;
— Ubayy, 1;
- Mujahid, 1.

As with al-Farrd’, Ibn Mas‘lid comes first and al-Hasan second, but the numbers are
small, so it may be only by accident that, for example, al-A‘mash represents Kufa
alone. Al-Akhfash clearly has a notion of majority readings but will not rule one out
if it seems grammatically strong. Of Q Baqarah 2:41, for example, he reports that
the general read fa-ttaqini with suppression of the ya’. “Some do read ya’ when not

27 Beck, “Arabiyya,” 224; idem, “Studien,” 17:327-40. Continuing Kufan loyalty to Ibn Mastd’s
reading has recently been demonstrated by Bakri, “I'tibar,” and Shahpasand and Malekabad, “Ibn
Mas‘ad’s Reading.”

28 Farra’, Ma‘ani, 2:36, ad Q Yusuf 12:10. The meaning of al-@mmah varies from one author to
another.

29 Farrd’, Maani, 3:114. Al-habb dha l-‘asfis the reading of Ibn ‘Amir alone, according to Ibn Mihran,
Mabstit, 423. This peculiarity of the Damascene codex, dha as opposed to dhii, is confirmed by Aba
‘Ubayd, Fada’il, 2:160.

30 Akhfash, Ma‘ani. On him see EFE, s.v. “al-Akhfash” (Reinhard Weipert).
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pausing, which is an excellent variant (lughah).”** Conversely, he is intolerant of
a reading that seems poor Arabic: on al-A'mash’s reading of Q Ibrahim 14:22 with
masrikhiyyi instead of -iyya, he comments “this is a solecism (lahn) — we have not
heard it from any of the Arabs or grammarians.”**

We have a substantial part of another linguistic commentary from Qutrub b.
al-Mustanir (d. Baghdad, 226/840-41?).%° The extant text runs only to Q Taha 20, a
little over halfway through, but Qutrub begins his treatment of each chapter with
a relatively lengthy review of variant readings, followed by reviews of difficult
vocabulary and grammar, so he actually names more variant readings than other
early commentators. As the editor observes, he has three criteria for an accept-
able reading: to have precedents, to make sense linguistically, and to agree with
the ‘Uthmanic rasm.** A typical example of his approach comes at Q Yanus 10:11,
where he first quotes the reading of al-ammah with the verb in the passive, then
the reading of Ibn Abi Ishaq and Ibn ‘Amir in the active, finally the reading of Ibn
Masld in the active but disagreeing with the ‘Uthmanic rasm, called al-kitab.*® IThn
Mastd’s reading is no longer acceptable for recitation but helps justify the minority
reading with the active. At Q 10:16, he rejects a reading of al-Hasan’s (la wajh laha
and marghaib ‘anha) purely on linguistic grounds.*®

Here are the readers Qutrub cites (allowing one citation per verse and not
counting exegetical, philological, or grammatical comments), going down to ten:

— Abu ‘Amr, 538 times;

— al-Hasan al-Basri, 430;

— Humayd b. Qays al-ATaj (Meccan, d. 130/747-48?), 150;
- Abu Ja'far, 141;

- Nafi, 114;

— al-A'mash, 104,

— Shaybah b. Nisah (Medinese, d. 130/747-487?), 95;

—  ‘Asim, 85;

— Ibn ‘Abbas, 59;

— Ibn Mas‘ud, 50;

31 Akhfash, Ma‘ani, 1:78-9.

32 Akhfash, Ma‘ani, 1:407. Al-Farra’ ascribes this reading also to Yahya b. Waththab but likewise
considers it a mistake: Ma‘ani, 2:7. Al-Dani includes it among the Seven as Hamzah’s reading with a
comment that Ab@l ‘Amr permitted it (he being a significant philologist, along with al-Kisa'1): Taysir,
109. Ibn Mujahid reports a second version of Hamzah’s reading: Sab‘ah, 362.

33 Qutrub, Maani. On him see EP, s. v. “Kutrub” (G. Troupeauw).

34 Qutrub, Ma'ani, 1:223-24 (introduction).

35 Qutrub, Maani, 2:919.

36 Qutrub, Maani, 2:922. Al-Farra’ is hesitant to reject it: Ma'ant, 1:459. Discussed by Bergstrasser,
“Die Koranlesung,” at 35.
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— Mujahid, 45;

— Ibn AbiIshagq, 35;

— Ubayy, 28;

—  Abu ‘Abd al-Rahman al-Sulami, 23;

— Muhammad b. ‘Abd al-Rahman b. Muhaysin (d. Mecca, 123/740-41?), 21;
- ‘Asim b. al-Ajjaj al-Jahdari (Basran, d. 128/745-46?), 15;

— Yahya b. Ya'mar (Basran, d. ca. 120/737-38?), 11;

— Zayd b. Thabit (d. 48/668-697?), 10.

As the editor observes, there is a strong tendency to emphasize Basran readings.®’
Al-A‘mash comes somewhat ahead of ‘Asim, here, as representative of Kufa. Of the
Seven, Ibn ‘Amir is cited only twice, Hamzah once, and al-Kisa’1 not at all (the last
from professional envy?). There is some uncertainty over al-ATaj. Occasionally
(and about equally often), Qutrub ascribes a reading to “Humayd al-Araj” or “Abd
al-Rahman al-Araj,” much more often simply to “al-Araj.” I have assigned unspe-
cific citations to the former, supposing that Qutrub wanted someone to represent
the Meccan tradition. Medina is well represented by Aba Ja'far, Shaybah, and Nafi|
continually named together.*®

Although we lack his book al-Qira‘at specifically on the readings, the gqadi and
littérateur Aba Ubayd does review the problem of variant readings in a section of
his more general Fada'il al-Qur'an, which is extant. He strongly endorses congru-
ity with the ‘Uthmanic rasm, again called al-kitab, also sticking to tradition. Of the
readers before him, he says,

They did not pay attention to doctrines of Arabic (madhahib al-‘arabiyyah) concerning them
(variants) when that went against the writing of the codex, even if the Arabic should be
clearer than what was written. They thought that following the letters of the codices and
memorizing them were like standing sunan (normative precedents) that it is impermissible
for anyone to transgress.*

From a list he provides of his sources for different readings, these seem to be the
principal authoritative readers for Aba ‘Ubayd:

—  TIbn ‘Amir;

- ‘Asim;

37 Qutrub, Maani, 1:220 (introduction).

38 On Humayd b. Qays al-Araj, see al-Dhahabi, Ma'ifat, 1:97-98, and Ibn al-Jazari, Ghayat, 1:265.
On ‘Abd al-Rahman b. Hurmuz al-Araj (Medinese, d. 119/737-38?), see Dhahabi, Ma'ifah, 1:77-78,
and Ibn al-Jazari, Ghayah, 1:381.

39 Abt ‘Ubayd, Fada'il, 2:193-94 (bab ‘ard al-qurra’ li-I-Qur’an). Similar to a quotation from a lost
work cited by Shah, “Early Arabic Grammarians,” 106.
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- Mujahid;

— Ibn AbiIshaq;
- AbuJa'far;

— Abu ‘Amr;

— al-Amash;

- Hamzah.*

So far as I have noticed, this is the earliest identification of a group of preferred
readers, albeit implicit and including only eight, not the 25 or more that Abw ‘Ubayd
reportedly treated in his separate book on the readings. The Follower generation
is here being left behind, compared with its prominence in the lists from al-Farra’
and al-Akhfash al-Awsat.

Something similar emerges from examining quotations of Abx ‘Ubayd in the
later grammatical commentary of al-Nahhas, I'Tab al-Qur'an.** Some quotations are
linguistic, but al-Nahhas often lists those who read a particular way, then says it was
chosen by Abti ‘Ubayd or, occasionally, rejected. For example,

The rest of the readers, Abii ‘Amr, Abu Ja‘far, al-A'mash, ‘Asim, Hamzah, and al-Kisa'l read
wa-yawma yuhsharu a'da’u llah with the doer not named. This is the choice of Aba ‘Ubayd,
who rejected the reading of Nafi', saying that after it is fa-hum y@izan, not nazauhum, so
yuhsharu is more likely.*?

It seems a safe inference that the readers named were among the 25 Absi ‘Ubayd
covered in Kitab al-Qira‘at. There are traces of the old permissiveness toward
unprecedented readings. For example, Ab@i ‘Ubayd permitted nazza‘atan at Q
Ma‘arij 70:16 although he said no one had read it so.** He even praised Ubayy’s
reading of Q Takwir 81:8, idha l-maw’iidatu sa'alat, for being clearer (abyan).** For
the most part, however, his chosen readings look forward to later opinion.

Here are those whose readings Aba ‘Ubayd chose, as quoted by al-Nahhas,

down to five times or more:

40 Abu Ubayd, Fada’il, 2:190-93 (bab ard al-qurra’ li-l-Qur'an).

41 Al-Nahhas, I'rab al-Qur'an. I cite page numbers after a reprint divided into five volumes, prob-
ably easier to find: n.p., ‘Alam al-Kutub, 1405/1985. It has also been reprinted with scanty notes by
‘Abd al-Mun‘im Khalil (5 vols., Beirut: Dar al-Kutub al-Tlmiyyah, 1421/2001), and ed. Khalid al-‘Alami
(Beirut: Dar al-Ma'ifah, 1429/2008), with no notes or indexes.

42 Nahhas, I'rab, 4:55, ad Q Fussilat 41:19.

43 Nahhas, I'rab, 5:30; also Zajjaj, Maani, 5:221. The reading of Hafs < ‘Asim alone among the Ten. An
Iraqi doctoral dissertation attempts to reconstruct Abit ‘Ubayd’s systematic preferences: Dulaymi,
Kitab al-Qira’at.

44 Nahhas, I'rab, 5:158.
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—  Abu ‘Amr, 23 times;
— al-Kisati, 18;

— the Kufans, 17;
— Hamzah, 15;

—  ‘Asim, 11;

— al-Amash, 9;

— the Medinese, 7,
— al-Hasan, 6;

—  Ibn Kathir, 6;

— the Basrans, 5;
— AbaJafar5.

These, then, are those whose readings Abti ‘Ubayd is clearly said to have rejected,
again down to five times or more:

—  Abu ‘Amr, 15;

—  ‘Asim, 12;

— the Medinese, 10;

— AbaJafar 9;

— Nafi, 7

— Shaybah, 7;

— al-Hasan, 5.

A preference for Kufan readings is confirmed, but ‘Asim is less pre-eminent than for
al-Farra’.*® Al-Nahhas expresses disagreement with Abt ‘Ubayd from time to time
over his grammatical explanations, which fits his own preference for the Basran
tradition.

Better than counting readers named in al-Nahhas’s quotations, however, is
an apparent excerpt from the introduction to Kitab al-Qira‘at preserved by ‘Alam
al-Din al-Sakhawi. After listing the names of Companions notable for reciting the
Qur’an, then Followers arranged by metropolis, Abl ‘Ubayd points out the leading
reciters from each metropolis, sometimes repeating names from the previous lists

of Followers.

Among the readers of Medina were Aba Jafar ..., Shaybah b. Nisah ..., and Nafi' b. ‘Abd
al-Rahman b. Abl Nu‘aym. The oldest of these three was Aba Jafar ..., then after him
Shaybabh ..., then the third of them Nafi‘ b. Abl Nu‘aym. The reading of the people of Medina
became his. They have held onto it until today.

45 Cf. DulaymT’s assertion that Abl ‘Ubayd inclined toward Kufan readings in his choices but not
particularly toward the readings of his teacher al-Kisa1: Kitab al-Qira’at, 69.
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Among the readers of Mecca were ‘Abd Allah b. Kathir, Humayd b. Qays called al-ATaj, and
Muhammad b. Muhaysin. The earliest of these three was Ibn Kathir. The reading of the people
of Mecca became his.

Among the readers of Kufa were Yahya b. Waththab, ‘Asim b. Abi 1-Najad, and al-A‘mash. The
oldest of them and the highest was Yahya ... ‘Asim followed him ... Then there was al-A‘'mash.
He was the pre-eminent imam of Kufa in his time, to the point that Talhah b. Musarrif recited
before him despite being older than al-A‘mash. Those three were the imams of Kufa in
reading. Then there followed them Hamzah b. Habib al-Zayyat as a fourth. The greater part
of the people of Kufa went for his reading without his being the unanimous choice. Among
those who followed Hamzah in his reading was Sulaym b. Tsa. Among those who differed with
him was Abt Bakr b. ‘Ayyash, who followed ‘Asim ... As for al-Kisa’1, he exercised choice as to
readings, taking over some of Hamzah’s reading.

Among the readers of the people of Basra were ‘Abd Allah b. Abi Ishaq al-Hadrami, Abd ‘Amr
b. al-“Ala’, and Tsa b. ‘Umar al-Thaqafl. The earliest of the three was Ibn Abi Ishaq ... Tsa b.
‘Umar knew grammar but his choice of reading according to the ways of Arabic departed from
the reading of the general, which the people found repugnant ... What the people of Basra
went for as to qur’anic recitation, the one they took as their imam, was Abl ‘Amr b. al-Ala’.
There was a fourth, ‘Asim al-Jahdari, but there was not so much reading after him as there
was after those (other) three.

Among the readers of the people of Syria were ‘Abd Alldh b. ‘Amir al-Yahsubi, Yahya b.
al-Harith al-Dhimar,* and a third who was named to me in Damascus but whose name I
forget. The oldest of them was ‘Abd Allah b. ‘Amir ... Those are the readers of the metropoleis
after the Followers."’

Abu ‘Ubayd makes some attempt to name three readers per center but feels com-
pelled to go over that for Basra, even more for Kufa, whereas he barely gets to two
for Damascus. It is striking that the predominant readers are all among the Seven,
although al-A‘mash comes close to eclipsing ‘Asim. There are altogether twenty
names in this passage. If Kitab al-Qira’at surveyed 25, the extra five (or six to nine,
if any or all of Talhah b. Musarrif, Sulaym b. Tsa, Abw Bakr b. ‘Ayyash, and Yahya
b. al-Harith al-Dhimari did not make the grade) were presumably drawn from the
other, previously-named Followers (it is hard to imagine that Aba ‘Ubayd excluded
al-Hasan and Mujahid, notably); also, possibly, the Companions Ibn Mas‘td, Ihn
‘Abbas, and Ubayy, whose readings are occasionally the ones Abil ‘Ubayd chose,
according to al-Nahhas.

46 Abu ‘Amr Yahya b. al-Harith al-Dhimari (Damascene, d. 145/762-63), on whom see Ibn al-Jazari,
Ghayah, 2:367-68.

47 Dulaymj, Kitab al-Qira’at, 311-15; Sakhawi, Jamal, 2:424-31 = ed. al-‘Atiyyah and Kharabah, 502-9.
A third edition from ‘Abd al-Haqq ‘Abd al-Dayim Sayf al-Qadi, covers only the first half of the book.
Abu ‘Ubayd’s list of pre-eminent readers also referred to by Néldeke, et al., History, 507n.
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To generalize about these grammarians and philologists of the early ninth
century, it is possible to say that they highly respected the principle of congruence
with the ‘Uthmanic rasm. As to the relative weight of grammar and extra-qur’anic
usage, there is some variation. Al-Farra’ notably stresses Arab speech, with which
a proposed reading should agree, and preference for early readers over later. By
contrast, Qutrub largely relies on later figures. Ahmad b. ‘Ali b. Hajar al-‘Asqalani
(d. 852/1449) identifies twelve generations of traditionists in the Six Books.*® Of
the fifteen readers Qutrub cites most often, one (‘Asim al-Jahdari) would never be
cited in the Six Books and so went unclassified, but half of the rest are in the fifth
generation (those who doubtfully met any Companions) or later. Ab@t ‘Ubayd hints
at a set of eight authoritative readers in Fada’il al-Qur'an, a majority of them in
the fifth generation or later; the same for the twenty he lists in the introduction to
Kitab al-Qira‘at.

From the later ninth century, we have the testimony of the littérateur ‘Abd
Allah b. Muslim b. Qutaybah (d. Baghdad, 276/889?). Although his book al-Qira‘at
specifically on the readings is not extant, we do have available his book Ta'wil
mushkil al-Qur'an, which defends the Qur’an against charges of being unintelligi-
ble, self-contradictory, and otherwise defective.*® Mustafa Shah has rightly cited a
passage in which he allows the Companions, the Followers, and some of the eminent
specialists after them to propose new interpretations of the ‘Uthmanic rasm. “We
may not go beyond it, as it is for them to interpret it, not for us.”*® The inviolability
of the ‘Uthmanic rasm seems to have been established a century before, and earlier
commentators had suggested that earlier readers were wiser than later, but no
earlier commentator we know of had so expressly disallowed new readings based
on it.

In a section on allegedly poor Arabic in the Qur’an, Ibn Qutaybah rejects on
linguistic grounds two readings from al-Hasan, two from Hamzah, and one each
from Ibn Muhaysin, Ibrahim b. Yazid al-Nakha (Kufan, d. 96/714), Yahya b. Wath-
thab, al-A'mash, and Nafi‘. He also complains of the generally poor readings of “a
man,” evidently Hamzah, who advocated readings that others had renounced, read-
ings with only weak or improbable justification, exaggerated pronunciation, and
readings admittedly not fit for recitation at the ritual prayer.>' He seems far away,

48 Ibn Hajar, Taqrib, 1:5-6. There have also been chronological schemes designed especially to
sort readers, as from al-Dhahabi in Ma'ifat al-qurra’. I prefer Ihn Hajar’s scheme for having more
gradations.

49 Ibn Qutaybah refers to a separate work on wujith al-gira‘at, explanations of the readings, at
Ta'wil, 64. Ibn al-Nadim lists more simply K. al-Qira‘at: Fihrist, 1:92.

50 Shah, “Early Arabic Grammarians,” 84, citing Ibn Qutaybah, Ta'wil, 42 (my translation).

51 Ibn Qutaybah, Ta'wil, 59-63.
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then, from having in mind any exclusive set of orthodox readings. Neither (looking
forward to Ibn Mujahid’s case for his seven), despite Ibn Qutaybah’s reputation
for being close to the traditionalist party of his time, does he show any concern for
chains of transmission.

Al-Tabari

Al-Tabari was an older contemporary to Ibn Mujahid, a major figure in the fields
of history and jurisprudence as well as qur’anic commentary. Early in his qur’anic
commentary, Jami‘al-bayan, he says,

Some recite maliki yawmi l-din, some of them recite maliki yawmi I-din, and some recite
malika yawmi l-din with the kaf in the accusative. We have expatiated on those from whom
each reading was related in Kitab al-Qira’at and remarked our own choice of reading and the
reason our chosen readings are sound. We have therefore disliked to repeat that in this place.
What we intend in this book of ours is to make clear the reasons for interpreting the verses of
the Qur’an, not the reasons for the readings.*

As observed above, the book he refers to specifically on the readings is not extant.
However, enough variant readings do come up in the commentary to give us some
idea of how close he was to Ibn Mujahid’s idea of a set of trustworthy readers.
The editor of Ibn Mujahid, al-Sab‘ah, numbered the variants discussed (apart from
issues of imalah, prolongation of vowels, and so on), which apparently come to
1271 altogether. The editor of Ibn Mihran, al-Mabsiit fi l-qira’at al-‘ashr, similarly
numbered the variants discussed, coming to 1417 altogether. By my count, al-Tabarl
brings up variant readings in connection with around 740 verses, 50 to 60 percent
of the verses that come up in these two specialized books on the readings. This is a
substantial number, even if there must have been wider coverage and much more
detail in al-TabarT’s specialized book.

From the 1980s, Zayd Maharish’s doctoral dissertation was the first major study
of al-TabarT’s treatment of the readings in his commentary.®® By Maharish’s count,
al-Tabarl names his personal preference (indi) between two readings conceded to
be equally acceptable 127 times. He names the closest reading to what is correct
(awla l-qira’atayn) 137 times. Fifty-six times he does not permit another reading. Six-
ty-eight times he says another reading is impermissible, mostly on account of oppos-
ing consensus, weakness in its isnad, or contravening the rasm. He concludes that

52 Tabari, Jami’, 1:149-50, ad Q Fatihah 1:4.
53 Maharish, Manhaj.
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two readings are equally good, so that one may read either, 236 times.>* Maharish
also reviews examples of the different criteria al-TabarI uses to choose among read-
ings and a series of scholars before and after him who likewise stressed consensus.
His analyses of al-TabarT’s reasoning seem sensible, but he is somewhat hindered
by a dogmatic commitment to the acceptability of the Seven, Ten, or even Fourteen
readings, described as mutawatir. He feels compelled to defend al-TabarT’s rejection
of some of them and fails to observe that al-Tabari and Ibn Mujahid never refer to
preferred variants as mutawatir.>®

The variants ignored by al-Tabarl in the Jami‘are usually such as do not change
the meaning; e.g., whether to prefer rub or ruub at Q Al ‘Imran 3:151, harijan or
harajan at Q An‘am 6:125.°° But there are many such alternatives he does take up;
e.g., whether to prefer karh or kurh at Q 2:216, hazan or huzn at Q Qasas 28:8.%” He
seldom treats issues of pronunciation such as idgham (exception at Q Kahf 18:19) or
prolonged pronunciation of ya’ in continuous and paused recitation (exception at
Q Naml 27:36).%® Variant readings are the province of gara'ah, with rare exceptions
at Q 3:81, where he identifies the grammarians of Basra and Kufa as the ones who
disagree over the reading (al-Tabarl sides with the Basrans), and 20:53, where the
qualified interpreters (ahl al-ta'wil) are the ones who have disagreed.>® More typical
of his approach is to overrule some Basran grammarians in favor of the consensus
of the readers at Q Yasin 36:19.%°

He usually groups readings geographically without naming names; for example,
asserting that most of the readers of Medina read fi mugamin amin at Q Dukhan
44:51 with dammah, most of the readers of the two metropoleis (misrayn), Kufa and
Basra, fi magam with fathah.®* He usually names the different regions in the order
Medina, Mecca, Basra, and Kufa, hinting at an order of preference. Syria (or Damas-
cus, al-Sham) is named much less often, and its place in the sequence of regions is

54 Maharish, Manhaj, 203-5, 209-10, 239.

55 See esp. Maharish, Manhaj, 239-40. Shady Hekmat Nasser wrestles with the problematic appli-
cation of tawatur to the Qur’an, especially in usil al-figh, in Transmission, chap. 3. It was originally
a Mu'tazili concept, mentioned by al-ShafiT but not brought into theoretical hadith literature until
al-Khatib al-Baghdadi (d. 463/1071), for which see Brown, Hadith, 104-5. Its meaning and utility in
jurisprudence, although not its historiography, are reviewed by Weiss, “Knowledge of the Past.”
56 Cf. Umar and Mukram, Mujam, 2:74, 317. Other examples of ignored variants pointed out by
Mabharish, Manhaj, 183-84.

57 Tabarl, Jami, 3:646, 18:162. Cf. Umar and Mukram, Mujam, 1:166, 5:7.

58 Tabari, Jami;, 15:211-12, 18:57-58.

59 Tabarl, Jami;, 5:537-38, 16:84-85. Another exception (ad Q Maryam 19:74) pointed out by Stewart,
“Consensus,” 159.

60 Tabari, Jami, 19:418-19.

61 Tabari, Jami‘21:63. Cf. Umar and Mukram, Mujam, 6:143.
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inconsistent. Al-Tabari generally offers no isnads for variant readings except when
they come from Companions; for example, where Ibn ‘Abbas’s gloss of a word is
followed by Ibn Mas‘ad’s reading with this word substituted (Q Qalam 68:51).%

Al-Tabari shows limited interest in discrepancies among the regional codices.®
Abu ‘Ubayd apparently provides the earliest list we have of discrepancies among
the codices dispatched by ‘Uthman to Damascus, Basra, and Kufa, besides one kept
at Medina. He states that there are twelve peculiarities to the way the Hijazis read
(he does not actually refer to a single ‘Uthmanic codex), but al-Tabari remarks only
six of them, at Q Ma’idah 5:53, 54, 40:26, Zukhruf 43:71, Hadid 57:24, and Shams
91:15.%* Abi ‘Ubayd states that there are 22 peculiarities to the way the Syrians read,
but al-Tabari remarks only three of them, at Q 3:184, Nisa’ 4:66, and 40:26.%° And Abt
‘Ubayd states there are five discrepancies between the way the Basrans and Kufans
read, of which al-Tabari remarks not one.*®

Al-Tabari does remark some of these disagreements without relating them to
discrepant codices. For example, Abl ‘Ubayd reports that at Q 21:4, the Kufans have
qala rabbt yalamu l-qawl with alif as a report, whereas the Basrans have qul rabbt
yalamu l-qawl as a command without alif. Al-Tabarl comments that most of the
readers of Medina and Basra and some of the Kufans read qul rabbi, whereas some
of the readers of Mecca and most of the readers of Kufa read qgala rabbt. In his
opinion, the (correct) position to take is that the two variants have both been read
by the readers of the metropoleis and agree in meaning, so whichever one recites,
one hits the mark.®” Majority and minority readings in each region, remarked here
and throughout the commentary, suggest considerable interregional communica-
tion and borrowing. Therefore, variant codices evidently exercised no complete
control over local readings, tending to justify al-Tabari’s neglect.®®

Other examples show that the codices have much less authority than other
indications. As almost everywhere in al-Tabarl’s commentary, consensus is ulti-
mately what makes a reading legitimate, not ancient manuscripts. Grammar has
substantial weight. Abal ‘Ubayd says that the Kufans have qul kam labithtum fi l-ard
as a command without alif at Q Mu'mintn 23:112, whereas the Basrans have gala

62 Tabari, Jami‘23:203-4.

63 The principal studies of the discrepant regional codices are Noldeke, et al., History, 392-402,
then Cook, “Stemma.” Additionally, see now Sidky, “Regionality,” and Vahidnia, “Whence Come
Qur'an Manuscripts?”

64 Abu ‘Ubayd, Fada'il, 2:156-57; Tabari, Jami; 8:515-17, 526, 20:309, 647, 22:423-24, 453.

65 Abu ‘Ubayd, Fada'il, 2:158-61; Tabari, Jami; 6:287, 7:208, 20:309.

66 Abu ‘Ubayd, Fada'il, 2:161-62.

67 Abt ‘Ubayd, Fada’il, 2:161; Tabari Jami; 16:224-25.

68 Cf. Nasser, reviewing discrepant references to codices and proposing the explanation that
regions had no single master copies: Second Canonization, 152—63.
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kam labithtum fi l-ard with alif as a report.*® Al-Tabarl comments that most of the
readers of Medina and Basra and some of the people of Kufa read that as a report,
qala kam labithtum, whereas most of the readers of the people of Kufa read it as a
command. The more likely correct reading is qala, for a command should be qilii (to
agree with the plural verb to come).”® He makes no mention of different Kufan and
Basran codices, but grammar is evidently sufficient to overrule a majority reading
in one region and a minority in two others. Usually, however, grammar justifies two
equally acceptable readings. It cannot justify a new reading, as at Q Ma‘arij 70:15-16,
where al-Tabarl points out the possibility of an accusative but rules it out on the
ground that no one ever read it so.”*

Another example: AbQi ‘Ubayd says the Syrians alone read awladahum and
shuraka’ihim at Q 6:137.”* According to al-Tabari, the readers of the Hijaz and Iraq
read wa-kadhalika zayyana li-kathirin mina l-mushrikina qatla awladihim shuraka’u-
hum, whereas some of the readers of Syria read wa-kadhalika zuyyina li-kathirin mina
l-mushrikina qatlu awladahum shurakaihim. Al-Tabarl declares that he will not permit
any reading but the first on account of the consensus of the readers with support from
the qualified interpreters, although he also goes on to explain how the alternative can
make good Arabic.” Here, as normally, the ultimate authority is the consensus of the
readers. Indeed (as with other Sunni commentators before and after al-Tabari), the
authority of the codices rests not, among other possibilities, on the authority of the
caliph ‘Uthman who promulgated them but rather on the consensus of the readers.

Occasionally, al-Tabarl will demand congruence with the ‘Uthmanic rasm
but not alone. At Q 10:71, al-Tabarl says that the readers of the metropoleis read
wa-shuraka akum in the accusative and fa-ajmi. Al-Hasan al-Basrireportedly read
fa-ajmi‘@ but shurakaukum in the nominative. What is correct is the accusative,
since it is in the codex with no waw and because of the consensus for reading it
so, which may not be opposed by someone liable to error and neglect.”* At Q Nar
24:22, al-Tabari says that most of the readers of the metropoleis read wa-la ya'tali
(Form VIII) except for Abt Jafar and Zayd b. Aslam (Medinese, d. 136/753?), who
reportedly read wa-la yata'alla (Form V). In his opinion, ya'tali must be correct for
agreeing with the writing of the codex. However, he also mentions in its favor the
great majority of readers (jamaat al-qara’ah).”

69 Abu ‘Ubayd, Fada’il, 2:161-62.

70 Tabari, Jami;, 17:129-31. Against three of the Seven.

71 Tabari, Jami‘ 23:261. Against Hafs < ‘Asim. Other examples remarked by Stewart, “Consensus,”
165-66.

72 Abt ‘Ubayd, Fada'il, 2:159.

73 Tabari, Jami;, 9:576-77.

74 Tabari, Jami;, 12:232.

75 Tabari, Jami;, 17:223.
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Atone point, al-Tabari appears to have different information about the codices.
Al-Tabari says that most of the readers of the Hijaz, Iraq, and Syria read sa-yaqulina
li-llah at Q 23:87 except for Ab ‘Amr, who read sa-yaqiiltina llah, following the script
of the codex. “So it is in the codices of the metropoleis except for that of the people
of Basra.” They are close in meaning and so both correct, although al-Tabarl himself
prefers the reading without alif; since the codices of the metropoleis other than
that of the people of Basra agree on it.”® Maharish cites this example to illustrate
al-TabarT’s deference to the writing of the codices.”” The oddity is that Ab@i ‘Ubayd
identifies Allah with alif as a Damascene peculiarity, not Basran.”® Twice al-Tabarl
refers to “our codices, of the people of the Mashriq,” whose readings he prefers at
Q 5:53 and 54.7° His listing Hijazi readings first may show loyalty to the Shafif tra-
dition out of which he developed his own jurisprudence, but he wrote his books in
Baghdad in the middle of Iraq.

Grammar has come up in one example already. Al-Tabarl most often adduces
grammar and philology for the sake of interpreting verses but also regularly to
help decide between readings. At Q Araf 7:26, for example, al-Tabari says that most
of the Meccan, Kufan, and Basran readers read wa-libasu l-taqwa dhalika khayr
with libas in the nominative, whereas most of the readers of Medina read libasa
l-taqwa with the accusative, likewise some of the Kufan readers. In al-TabarT’s
opinion, the grammatical explanation in favor of the nominative is more likely
correct.®® At Q Hijr 15:56, al-Tabarl says most of the readers of Medina and Kufa
read wa-man yaqnatu except for al-A'mash and al-Kisa1, who read yaqnitu. Al-Kisa1
read min badi ma qanati at Q Shura 42:28, although al-A'mash qanitii, Abl ‘Amr
the same as al-Kisa’l. The most likely to be correct is ganatii at Q 42:28 and yaqnitu
at Q 15:56. He reviews the grammar of fathah and kasrah in relation to pharyn-
geal and non-pharyngeal consonants and concludes that fathah is unknown in the
speech of the Arabs. Thus he discredits the majority reading in both Medina and
Kufa.®!

Al-Tabari continually invokes hujjat al-qara’ah, apparently a set of readers
whose consensus may not be opposed.®? He apparently refers to a similar group in
the extant sections of his book on disagreements among the jurisprudents, usually

76 Tabari, Jami;, 17:98-99.

77 Maharish, Manhaj, 324-26.

78 Abu ‘Ubayd, Fada’il, 2:160; likewise according to al-Dani, Mugni’, 599. Sidky classifies it as a Bas-
ran and Kufan variant: “On the Regionality,” 141.

79 Tabari, Jami; 8:515-17, 526. Confirmed as Medinese peculiarities by Aba ‘Ubayd, Fada'il, 2:156.
80 Tabari, Jami; 10:128-30. Against three of the Seven.

81 Tabari, Jami, 14:85-86. Against five of the Seven.

82 Pointed out by Gilliot, Langue, 143-45, plausibly analysed and related to al-Tabar?’s jurispru-
dence by Stewart, “Consensus.”
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saying ajma‘ (as opposed to ikhtalafii fi ... to introduce a survey of disagreements)
but also often ajma at al-hujjah.®® Devin Stewart suggests that this hujjah comprises
the eight jurisprudents most often cited by name: Malik b. Anas (d. 179/795), ‘Abd
al-Rahman b. ‘Amr al-Awza‘ (d. 157/773-74?), Sufyan b. Sa‘'ld al-Thawrl (d. 161/778?),
al-Shafi1, Abt Hanifah al-Nu‘'man b. Thabit (d. 150/767), Aba Yasuf Ya‘'qab b. Ibrahim
(d. 182/798), Muhammad b. al-Hasan al-Shaybani (d. 189/804-5), and Aba Thawr
Ibrahim b. Khalid (d. 240/854). No one, he later observes, has listed the readers who
constituted the hujjah in the Qur’an commentary.**

Here are the readers most often cited by al-Tabarl (not counting citations of
them as philologists or commentators):
— al-Hasan al-Basri, 48;
— Abua Ja'far, 46;
—  Abu ‘Amr b. al-'Ald’, 42;
—  ‘Asim, 38;
— Ibn ‘Abbas, 36;
— Ibn Mas‘ud, 28;
—  Mujahid, 20;
— al-Kisat, 17;
- Nafi, 17,
— al-A'mash, 16;
— Ubayy b. Ka'b, 15;
— Humayd al-A'raj, 12;
— Qatadah b. Di‘amah (Basran, d. 117/735-367?), 13;
— Hamzah, 10;
— Ibn Kathir, 10;
‘Abd Allah b. Abi Ishagq, 10.

The most authoritative readers for al-Tabar are definitely not the Seven. The last of
them, Ibn ‘Amir, is named just three times, less often than Aba ‘Abd al-Rahman al-Su-
lami, al-Dahhak b. Muzahim (Khurasani, d. 102/720-21?), Ibn Muhaysin, Tkrimah
(Medinese, d. 107/725-267),%° Sa‘1d b. Jubayr (Kufan, d. 95/714?), and Abi Raja’ ‘Imran
b. Taym al-Utaridi (Basran, d. 105/723-24). Twice, at Q 18:28 and 23:14, Ibn ‘Amir’s
reading is overruled by appeal to consensus; once, at Q Nur 24:36, his reading is the
less likely correct.®

83 Al-Tabari, Hadha ma tahtawt, and idem, Das konstantinopler Fragment.

84 Stewart, “Consensus,” 143, 157.

85 On Tkrimah, Berber client to Ibn ‘Abbas, see Ibn Hajar, Tahdhib al-Tahdhib, 7:263-73. His proper
nasab is unreported.

86 Tabari, Jami, 15:236-37, 17:21, 319-20.
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Al-TabarT’s disregard for Ibn ‘Amir was remarked long ago. His own question-
ing of Ibn ‘Amir’s sources, presumably from Kitab al-Qira‘at, is quoted by ‘Alam
al-Din al-Sakhaw1.?” Al-Qasim b. Firruh al-Shatibi (d. Cairo, 590/1194) cautioned
against heeding Ibn Jarir al-Tabar?’s aspersion of him. Muhammad b. Muhammad
b. al-Jazari (d. Shiraz, 833/1429) says no one rejected Ibn ‘Amir’s reading till Ibn Jarir
al-Tabari after AH 300, which is considered one of his failings.®® (Actually, Syrian
readings seem to have been little heeded in the linguistic literature on the Qur’an
for a century before him, too.) But al-Tabari periodically invokes consensus to over-
rule the rest of Ibn Mujahid’s Seven as well; e.g., against Nafi' at Q 23:67, Ibn Kathir
at Q 23:9, ‘Asim at Q Ikhlas 112:1, Hamzah at Q Tariq 86:4, al-Kisa’i at Q Naba’ 78:28,
and Abi ‘Amr at Q 23:92.%

Stewart has suggested that consensus, for al-Tabari, will overrule two but not
three.’® Such a rule may work as to juridical disagreements, but it does not in the
Qur’an commentary as to variant readings. Al-Tabarl expressly invokes consen-
sus to disallow the reading of Aba 1-‘Aliyah,®® Ab@i Raja’ al-Utaridi, al-Araj, “and
a number of others” at Q 10:24; the reading of Abl Raja’, ‘Awf (presumably Aba
I-Ahwas b. Malik, Kufan, d. late 7%/early 8™ cent.), and al-Araj at Q 12:30; the reading
of Muhammad b. Sirin (Basran, d. 110/729), Qatadah, and Qays b. ‘Ubad (Basran, d.
after 80/699-700) at Q 15:41; the reading of Mujahid, al-Hasan, and Ibn Muhaysin at
Q BaniIsra1l 17:13; the reading of Ali h. Abi Talib, Tkrimah, and Mujahid at Q 18:102;
the reading of Abu Raja), al-Hasan, and Abu Ja'far at Q 44:27; the reading of ‘Asim
al-Jahdari, Abt Ja‘far, and al-Hasan al-Basr1 at Q Najm 53:11, even if, he concedes,
the soundness of their reading is undeniable; the reading of Abl ‘Amr, Aba ‘Abd
al-Rahman al-Sulami, and al-Hasan at Q Hashr 59:2; and the reading of al-KisaT,
al-Hasan al-Basri, Abi ‘Abd al-Rahman al-Sulami, and Qatadah at Q Tahrim 66:3.%>

Admittedly, this list of trios whose advocacy was insufficient to justify a minority
reading is heavy on Followers, possibly indicating that they are not part of al-hujjah.
Al-Tabarl lists an extraordinary number of readers at Q Burdj 85:22. Among the

87 Sakhawi, Jamal, ed. Bawwab, 2:432-33 = ed. ‘Atiyyah and Kharabah, 512.

88 Maharish, Manhaj, 249; Ibn al-Jazari, al-Nashr, 2:264. Disregard for Ibn ‘Amir also remarked
by Gilliot, Langue, 137-38. Al-Sakhawl also quotes Ibn Mujahid’s leading disciple Abt Tahir b. Abi
Hashim (d. 349/960). Ibn Mujahid had doubts about how Ibn ‘Amir had learnt his reading; Ibn Abi
Hashim himself thought al-A'mash was more worthy than he of inclusion among the Seven and
would have included him but for the duty to follow precedent: Jamal, ed. Bawwab, 2:435 = ed.
‘Atiyyah and Kharabah, 515.

89 Tabari, Jami; 17:83-86, 13, 24:730, 290-91, 42-43, 17:103, respectively.

90 Stewart, “Consensus,” 163—64.

91 A prominent Basran Follower, but his name is very uncertain, for which see Ibn Hajar, Tahdhib,
12:143.

92 Tabarl, Jami; 12:153, 13:119, 14:69-71, 521-23, 15:422, 21:39-40, 22:26-27, 502-3, 23:91-92.
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readers of the Hijaz, he says, Abti Ja'far and Ibn Kathir, among the readers of Kufa
‘Asim, al-A‘'mash, Hamzah, and al-Kisa'i, and among the Basrans Abd ‘Amr read
mahfiiz in the genitive. Among the Meccans Ibn Muhaysin and among the Med-
inese Nafi‘ read mahfiiz in the nominative. What is correct in his opinion is that
both readings are well-known, so whichever one recites, one hits the mark.%® A few
of these nine are Followers, but six are among Ibn Mujahid’s seven leading readers
and all fall among the fourteen identified by Ahmad b. Muhammad al-Dimyati
(d. 1117/1705).*

That these nine have a special, elevated status may show up indirectly in a
certain reluctance to connect them with rejected readings. For example, al-Tabarl
sides with the jurisprudents in favor of yattahharna at Q 2:222. This is to side with
Abt Bakr < ‘Asim, al-Kisa'1l, and Khalaf among the Ten, according to Ibn Mihran,
against the majority who read yathurna.’® Al-Tabari invokes consensus against Abi
‘Amr’s reading ‘alimi l-ghayb with the genitive at Q 23:92. This is to overrule not only
Abt ‘Amr but also Ibn Kathir, Ibn ‘Amir, and Hafs < ‘Asim.’® Al-Tabarl invokes con-
sensus against ‘Asim’s reading wa-la-yubadilannahum without doubling at Q 24:55,
although it is also the reading of Ibn Kathir, Ibn Muhaysin, and others.”” Al-Tabarl
says most of the readers except for Abti Ja'far read fa-la tadhhab nafsuka at Q Fatir
35:8, he preferring tudhhib. This is to overrule also al-A‘mash and Ibn Muhaysin,
among others.”® And whereas he usually describes variant readings by where a
majority or minority read them, he very often names readers such as the leading
three after al-Hasan al-Basri, Abu Ja‘far, AbQ ‘Amr, and ‘Asim, as exceptions, advo-
cating aberrant variants. One might infer that they are just the readers he regrets
to disagree with.

To sum up, al-Tabarl strongly favors sticking to widely heard readings, reject-
ing rare ones. He never implies that one should stick to any one set of readings.
On the contrary, he freely picks and chooses for himself and implies that others
may, too, often as he finds that whichever of two variants one chooses to recite,
one hits the mark. He does not strongly uphold congruity with the ‘Uthmanic rasm,
not from lack of respect but evidently because by his time that was a dead issue,
made irrelevant by consensus. Although he often falls back on grammatical expla-
nations to decide the most probable meaning of a verse, he only occasionally allows

93 Tabari, Jami‘24:286-87.

94 Dimyat], Ithaf.

95 Tabari, Jami, 3:731-32; Ibn Mihran, Mabst, 146.

96 Tabari, Jami, 17:103; Ibn Mihran, Mabsiit, 314. Admittedly, where Hafs and Aba Bakr diverge in
their accounts of ‘Asim’s reading, al-Tabari consistently recognizes only the latter.

97 Tabari, Jami|, 17:346-47; ‘Umar and Mukram, Mujam, 4:268.

98 Tabari, Jami;, 19:35; ‘Umar and Mukram, Mujam, 5:176.
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grammar to rule out a well-known reading, never to justify an unprecedented
reading. Finally, although I cannot claim it as more than a vague impression, nine
readers, mostly Followers of the Followers, seem to enjoy special authority. They
exclude Ihn ‘Amir from Ibn Mujahid’s seven (probably also from Ahmad b. Jubayr’s
five), Ya'qub b. Ishaq al-Hadrami (Basran, d. 205/821) and Khalaf b. Hisham (Bagh-
dadi, d. 229/844) from Ibn Mihran’s ten, but they do suggest a turn at the beginning
of the tenth century toward simplification and manageability. What separates Ihn
Mujahid from al-Tabari is not, then, the idea of a limited number of authoritative
readers; rather, it is Ibn Mujahid’s primary stress on transmission as opposed to
al-Tabar?’s on consensus.

Al-Maturidi

The commentary of Muhammad b. Muhammad al-Maturidi (d. Samargand, 333/944—
45) is now available for comparison with al-TabarT’s.*® He shows only occasional
interest in variant readings. He attributes some to named Companions (notably
almost sixty from Hafsah’s codex, where ‘Abd Allah b. Abi Dawiid Sulayman names
only one'®), but only a few to named Followers and almost none to named suc-
cessors to the Followers. (Anonymity apparently agrees with Hanafi tradition in
Central Asia. The same goes for exegetical comments, usually attributed to ba'du-
hum.) Al-Kisa1 is named often but overwhelmingly as a philologist, not advocating
some variant reading.

Most of the variants al-Maturldi cites anonymously were supported by some
of the Ibn Mujahid’s seven and Ibn Mihran’s ten, but many were not. For example,
al-Maturidi says of Q 2:213 that some read yahkuma, others tahkuma. The latter
reading is attributed elsewhere only to Mujahid.'®* At Q 4:31, he reviews the alterna-
tive readings kaba'ir and kabiran. The latter reading, which apparently contradicts
the ‘Uthmanic rasm, is attributed elsewhere only to Ibn ‘Abbas and Sa‘id b. Jubayr.'**
He is unconcerned to exclude aberrant variants (except perhaps such as he consid-
ers beneath notice). His significance for a comparison with Ibn Mujahid is to show
that a very different approach to the Qur’an, little concerned with variant readings,
less still with focusing attention on a restricted, well-attested subset, was alive in
his time in the East.

99 Maturidi, Ta'wilat. See review essay by Uddin.

100 Jeffery, ed., Materials, 85-87.

101 Maturidi, Ta'wilat, 2:11; ‘Umar and Mukram, Mu jam, 1:163.
102 Maturidi, Ta'wilat, 3:187; ‘Umar and Mukram, Mujam, 2:127.
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Linguistic approaches of the early tenth century

Contemporary with al-Tabar], in the linguistic commentary tradition, is the Bagh-
dadi Abt Ishaq Ibrahim b. al-Sarl al-Zajjaj (d. 311/923-24?), whose Ma‘ant I-Qur'an
has now been published. Al-Zajjaj comments on most but not all verses in canonical
order. He very often mentions alternative readings but usually introduces them
with the passive voice. Grammarians Sthawayh, al-Akhfash, al-Khalil, al-Farra’, Ab
‘Ubaydah, and Abt I-Abbas Muhammad b. Yazid al-Mubarrad are more frequently
cited than any of the Seven. He seldom refers to geographical tendencies.'®?

Unlike al-Tabarl, al-Zajjaj allows grammarians to overrule readers, as where
he prefers Sibawayh’s reading to Abi ‘Amr’s at Q 2:54 and to Hamzah’s at Q 35:43,
although there he blames whoever attributed this variant to Ab@ ‘Amr, who must
have been careless of grammar as Abl ‘Amr would not have been.'* He periodically
forbids going against the codex, meaning the ‘Uthmanic rasm.'®® However, he some-
times seems to relax his rule. Of Q 18:38, lakinna huwa llahu rabbi, he says,

What is excellent and expressive is that which is in the codex of Ubayy b. Ka’h. We have not
mentioned it among these readings on account of its disagreeing with the codex. It is lakin ana
huwa llahu rabbt, which is the underlying form (asl) ... I do not repudiate reciting this, since
omission may often happen in the Book with regard to ya’s and glottal stops.**®

He says that Q Fath 48:16 is read both yuslimiin and yuslimii, apparently allowing a
choice between ‘Uthman’s codex and Ubayy’s.'”’

Al-Zajjaj says repeatedly that recitation is a sunnah and unprecedented read-
ings are to be avoided. For example, he says that strati llah is read in the genitive
at Q 42:53 in apposition to siratin mustaqim in the previous verse, also possibly in
the nominative and accusative. “However,” he says, “I do not know anyone who has
read either of them, so it is not to be read with either one, for recitation is a sunnah
not to be contradicted, even if what is read is grammatically permissible.”**® Yet

103 On him see EF s. v. “al-Zadjdjadj” (C. H. M. Versteegh).

104 Zajjaj, Ma‘ant, 1:136, 4:275-76. Ibn Mujahid (Sab‘ah, 154-55) and Ibn Mihran (Mabstt, 129) report
discrepant accounts of Abl ‘Amr’s reading. The two rawis assigned to Abli ‘Amr by al-Dani were
split (Taysir, 63).

105 Zajjaj, Ma‘ani, 1:327 (Q 2:246), 366 (Q 2:283), 373 (Q 3:1), 4:279 (Q 36:8), 429 (Q 44:57), 5:171 (Q
Jumu'ah 62:9), 211 (Q 68:51), 261-62 (Q Insan 76:21), 267 (Q Mursalat 77:15), 356 (Q Qari‘ah 101:10-11),
361 (Q Humazah 104:1).

106 Zajjaj, Maani, 3:287.

107 Zajjaj, Ma‘ani, 5:24. Cf. Jeffrey, Materials, 165, also reporting the attribution of yuslimi to Ibn
Mas‘ad, and Umar and Mukram, Mujam, 6:206, also attributing yuslimii to Zayd b. ‘AlL.

108 Zajjaj, Ma‘ant, 4:404.
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here also he apparently allows exceptions. He says that nasiri is the unanimous
choice at Q 2:120 but nastru permissible, as he goes on to explain grammatically.'*
He acknowledges that the majority reading of Q Lugqman 31:31 is bi-ni'mati llah but
adds the possibilities ni‘imat, namat, and ni‘amat, none of which was endorsed by
any named readers elsewhere.''® As here, al-Zajjaj sometimes refers to the superi-
ority of majority readings but elsewhere sometimes justifies a minority reading and
never rules out a Follower reading as al-Tabar1 will. At Q Tawbah 9:66, for example,
he says, “The reading is in nafu.” The alternative readings in yufa and in yafu are
excellent, “but I do not know anyone well-known who so read it.” Yet nafu was the
reading of ‘Asim alone, whereas yufa was the choice of the rest of the Seven and
Ten.'"!

Al-Zajjaj plainly conceived of a set of well-known and therefore authoritative
readers, once declaring, “The Qur’an is not to be recited except as it has been recited
by the readers from whom it is unanimously agreed that one may learn.”*** He
seems inconsistent as to whom this set comprises, though. Going down to four cita-
tions, here are those whom al-Zajjaj cites as readers:

— Abu ‘Amy, 22;
- “Asim, 11;

— al-Hasan, 11,

— Isab.Umar 7,
— Ibn ‘Abbas, 6;
— Hamzah, 5;

— Nafi| 5;

— al-A'mash, 4;

— Ibn Mas‘d, 4.

Among Ibn Mujahid’s seven, Ibn Kathir and Ibn ‘Amir are omitted, al-Kisa’ cited just
twice. That is not because al-Zajjaj prefers earlier authorities: although there are
two Companions in the above group, there is only one mid-level Follower, the other
six being all of the fifth or higher generation. Altogether, al-Zajjaj confirms that the
Seven enjoyed no universal recognition in the early tenth century, perhaps more
surprisingly that the tradition of grammatical independence was still fairly strong.

109 Zajjaj, Ma‘ant, 1:202. Cf. ‘Umar and Mukram, Mujam, 1:109.

110 Zajjaj, Ma‘ani, 4:200-201. Cf. ‘Umar and Mukram, Mujam, 5:92-93. A helpfully detailed referee
report points out that Ibn Khalawayh attributes a plural form (n*mat) to al-A'raj and al-Awza‘T: Ibn
Khalawayh Mukhtasar, 117. Al-Farra’ also says that some read a sound feminine plural at this point
(no names), although he considers it dubious Arabic: Maani, 2:329-30.

111 Zajjaj, Ma‘ant, 2:459; Ibn Mujahid, Sabah, 316; Ibn Mihran, Mabsiit, 228.

112 Zajjaj, Ma‘ant, 1:151 (ad Q 2:69).
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When Muhammad b. al-Hasan b. Migsam (Baghdadi, d. 354/965?) was put on trial in
322/934 for reciting new readings, consistent with the rasm and justified grammat-
ically but unprecedented, he named in his defense three philologists of a century
before who had exercised the same freedom. That was permissible for them, said a
student of Ibn Mujahid’s whose record provides most of what we know of the trial,
but not for those in the present time."** Al-Zajjaj was not suitable for Ibn Migsam to
cite but he does apparently show that proposing new readings had not quite been
dead and buried for a century.

Also from the early tenth century we have most of al-Nahhas, Ma ani I-Quran.'**
Like earlier linguistic commentators, al-Nahhas comments on most but not all
variant readings. He does favor ancient authorities. For example, he cites Ibn ‘Abbas
in favor of ilam at Q 2:259, the reading of Hamzah and al-Kisa1 according to Ibn
Mujahid."® He cites ‘Umar and Ibn ‘Abbés as reading dayqan without doubling at
Q 6:125, the reading of Ibn Kathir among the Seven.'*® He cites Ibn ‘Abbas and Sa‘ld
b. Jubayr in favor of yaqulu at Q 7:173, the reading of Abt ‘Amr.""” He cites Hudhay-
fah b. al-Yaman (d. 36/656-57) at Q 17:33 in favor of tusraf, the reading of Hamzah,
al-Kisa’l, and Ibn ‘Amir."*® Many more examples could be cited. He seems to regu-
larly prefer earlier authorities in support of minority readings. He says that ‘Al h.
AbiTalib reportedly read ‘alimtu at Q 17:102. The readers all agreed on ‘alimta except
al-Kisa1, he says, who read ‘alimtu. If correctly transmitted from ‘Alj, that would be
preferable, but the isnad for it has an anonymous link at the Follower level. Contrast
al-Tabarl, who straightforwardly rules out ‘Alr’s reading on the basis of consensus.**’

Often, al-Nahhas cites early authorities in favor of readings completely aban-
doned by later specialists. The default reading at Q 6:100 is khalagahum, but al-Nahhas
says that Yahya b. Ya‘'mar read khalqahum. Al-Tabar1 had also mentioned this alter-
native but expressly rejected it by appeal to consensus.'*® At Q 7:149, al-Nahhas says
that sugqita is also read saqata. Some modern scholars have found only one advo-
cate of this alternative, the Yemeni Muhammad b. ‘Abd al-Rahman b. al-Sumayfa’ (fI.

113 Khatib al-Baghdadi, Tartkh, 2:611. See also Noldeke, et al., History, 475-76.

114 Onhim see EP, s. v. “al-Nahhas” (Reinhard Weipert). The extant text covers Q 1-19, 21-48, about
four-fifths of the whole.

115 Nahhas, Ma‘ani, 1:282; Ibn Mujahid, Sab‘ah, 189.

116 Nahhas, Maani, 2:486; Ibn Mujahid, Sab‘ah, 268.

117 Nahhas, Maani, 3:103; Ibn Mujahid, Sab‘ah, 298.

118 Nahhas, Maani, 4:150; Ibn Mujahid, Sabah, 380.

119 Nahhas, Ma‘ant, 4:201; Tabari, Jami;, 15:106. ‘Alimtu also attributed to al-A'mash and Zayd b. ‘Ali
according to ‘Umar and Mukram, Mujam, 3:340-41.

120 Nahhas, Ma'ant, 2:465; Tabari, Jami;, 9:454. ‘Umar and Mukram report no other attribution than
to Yahya b. Ya'mar: Mujam, 2:302.
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early 2nd/8th cent.?), of dubious reputation.'*" At Q 15:15, he says that the well-known
reading of Mujahid and al-Hasan is sukirat (no doubling), with sakirat another pos-
sibility mentioned by al-Farra’ Just one of the Seven (Ibn Kathir) read sukirat, and
sakirat is attributed only to Muhammad b. Muslim al-Zuhri (Medinese, d. 124/742?)
and Abu Haywah Shurayh b. Yazid (Homsi, d. 203/818), both seldom cited in the lit-
erature of readings.** At Q 16:62, he cites al-Hasan, Mujahid, and Sa‘d b. Jubayr for
the reading mufratiin (so all of the Seven but Nafi’), then Ibn Mas‘tid and Ibn ‘Abbas
for mufritiin, Abti Jafar and Isma‘l b. ‘Abd al-Rahman al-Suddi (Kufan, d. 127/744—-45)
for mufarritan.'?® The default reading at Q 25:1 is ‘@bdihi, but al-Nahhas mentions
that ‘Abd Allah b. al-Zubayr (Companion, d. 73/693) read ibadihi, not known to have
been advocated by anyone else.'** Support from early readers seems to be a much
stronger principle for him than for al-Tabarl, consensus correspondingly weaker.

Al-Nahhas refers directly to al-Tabarl and the Egyptian Hanafi jurisprudent
al-Tahawi (d. 321/933) as teachers. Sometimes, like al-Tabari, he lets interpretation
of the text dictate which is the better reading. Al-Nahhas says some read malikayn
(two kings) as opposed to malakayn (two angels) at Q 7:20, but Aba ‘Amr b. al-‘Ald’
rejected this, saying there had been no king before Adam, hence no possibility of
two kings. (This is from the story of Satan’s tempting Adam and Eve, “saying, ‘Your
Lord has only forbidden you this tree lest you become angels or become immor-
tals” — Jones translation.) Compare al-Tabari, who offers isnads for reports that Ibn
‘Abbas and Yahya b. Abi Kathir (Yamami, d. 132/749-50?) read malikayn but says he
does not permit any reading but that of the readers of the metropoleis, malakayn.
“As we have already explained, what is widespread (mustafid) among the readers
of Islam by way of readings, that is what is correct and impermissible to disagree
with.”'?® At Q 9:17, Ibn ‘Abbés read kana li--mushrikina an ya'murii masjida llah;
likewise Abu ‘Amr (not to mention, among the Seven, Ibn Kathir). However, says
al-Nahhas, the plural masajid is closer the mark (aswab), since it comprehends both
possible explanations, mainly all mosques and the sacred one (of Mecca). Al-Tabarl
notes the two readings but expresses no preference.'*

Al-Nahhas will consider rejecting a reading on account of grammar. At Q 27:66,
for example, he says that Ibn Muhaysin read bal addaraka (with the interrogative

121 Nahhas, Ma‘ant, 3:81; ‘Umar and Mukram, Mujam, 2:404. On him see Ibn al-Jazari, Ghayah,
2:161-62, also Muhammad, “Al-Zawahir.”

122 Nahhas, Ma‘ani, 4:14; Farra’, Maani, 2:86; Ibn Mujahid, Saba, 366; Ibn Khalawayh, Mukhtasar,
70-71; ‘Umar and Mukram, Mujam, 3:252.

123 Nahhas, Maani, 4:79-80; Ibn Mujahid, Sab‘ah, 374; ‘Umar and Mukram, Mujam 23:286.

124 Nahhas, Maani, 5:7; ‘Umar and Mukram, Mujam, 4:273.

125 Nahhas, Maani, 3:191; Tabari, Jami; 10:107-8.

126 Nahhas, Maani, 3:191; Ibn Mujahid, Sab‘ah, 313; Tabari, Jami, 11:375-76.
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particle a; rather than bali ddaraka). Abt ‘Amr rejected this, saying that bal could

not come except before an affirmation. Al-Nahhas defends it, though, on the ground

of an implied affirmation."?” At Q 38:1, he explains that sad (the detached letter for

which the chapter is named) may be read with fathah to avoid two sukiins in a row.

Sadin is solecistic according to most grammarians, although Ihn Abi Ishaq (its only

known advocate) is among the greatest grammarians. But Sthawayh permitted it as

an implicit oath."*® As he will not dismiss readings in favor of later consensus, so

it is uncertain that he insists on agreement with the ‘Uthmanic rasm. The default

reading of Q 6:112 is shaydtina l-insi wa-l-jinn, but al-A‘mash read shayatina l-jinni

wa-l-ins. Al-Nahhas comments merely that this means the same.'*® He quotes Ibn

Mas‘ad’s reading fa-‘azzazna bi-l-thalith at Q 36:14. Rather than rejecting it for going

against the ‘Uthmanic rasm (adding al-), he observes that the qualified commenta-

tors (ahl al-tafsir) are against him, saying this does not clarify (laysa bi-I-bayyin)."*°
Al-Nahhas’ commentary shows clearly that no set of seven or ten legitimate

readings was yet universally recognized. For example, al-A‘mash, Abu Ja‘far, Ibn

Waththab, al-Araj, and Hamzah are cited as advocating an alternative reading at Q

2:229.1%1 [ all six volumes, here are readers cited for one or another variant, going

down to six citations:

— Ibn ‘Abbas, 48;

— Ibn Mas‘ad, 47;

— al-Hasan, 37;

— Mujahid, 24;

— Ubayy b. Ka'b, 19;

— al-Amash, 18;

— Sa‘id b. Jubayr, 14;

— Abu ‘Amr b. al-'Ald’, 14;

— AbaJa'far Yazid b. Qa‘qa’, 13;

- al-ATaj, 12;

- ‘Asim al-Jahdari, 12;

— al-Kisax, 11;

— ‘Ali b. Abi Talib, 9;

127 Nahhas, Ma‘ant, 5:146. Al-Tabari approves of Abil ‘Amr’s rejection of Ibn Muhaysin’s reading:
Jami; 18:108. Al-Nahhas ignores the other prevalent reading, bal adraka, attributed to Ibn Kathir,
Abu ‘Amy, Abu Ja'far, Ya‘qab, and by some accounts ‘Asim: Ibn Mihran, Mabst, 334. For yet other
readings, see ‘Umar and Mukram, Mujam, 4:365-66.

128 Nahhas, Maani, 6:74-75; ‘Umar and Mukram, Mujam, 5:253.

129 Nahhas, Ma‘an, 2:476; al-A'mash the only known advocate of this variation according to ‘Umar
and Mukram, Mujam, 2:312.

130 Nahhas, Maani, 5:484.

131 Nahhas, Ma‘ani, 1:201.
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—  ‘Isab. Umar, 9;

— Ibn AbiIshaq, 9;

— Abu ‘Abd al-Rahman al-Sulami, 8;

- AbuRaja, 7;

- Yahyab. Ya'mar, 7;

— Talhah b. Musarrif (Kufan, d. 112/730-31?), 7,
— al-Dahhak, 6.

Of the Seven, Nafi'is cited not at all, Ibn Kathir three times, ‘Asim four times, Hamzah
twice, al-Kisa1 eleven times (but also often as a philologist), AbQl ‘Amr fourteen
times, Ibn ‘Amir once. Confirming the impression of preference for older readers,
the median here is the third generation, of middle Followers. Al-Nahhas’s commen-
tary seems strong evidence that no idea had universally prevailed of a small group
of readers whose choices alone were legitimate possibilities. It is weaker evidence
(with the commentary of al-Zajjaj) that the grammatical tradition was still open to
plausible readings not widely recited, as Ibn Migsam thought.

We are fortunate in having a second commentary as well from al-Nahhas, I'rab
al-Qur’an. Occasional cross-references show that it was written after the Maanit.
He names considerably more readers here than in the earlier work. He is willing
to reject a reading on grammatical grounds, such as what Abu ‘Ubayd relates of
Ibn ‘Amir and the Syrians at Q 6:137, kadhalika zuyyina: “not permissible in either
speech or poetry.”*** He had taken no notice in the Ma‘ani (while al-Tabarl had
defended it grammatically but ruled it out by consensus).'** However, he also quotes
Qutrub’s grammatical condemnation of al-A‘mash’s reading of Q 14:22 with two dif-
ferences: he attributes that reading to both Yahya b. Waththab and Hamzah in addi-
tion to al-A'mash and his final argument against it sounds more like what al-Tabar1
might have said: “This has become a consensus ... It is not meet for the Book of God
(glorious and mighty is he) to be interpreted aberrantly (‘ala I-shudhiudh).”***

My impression is still of predominant tolerance for alternative readings. For
example, al-Nahhas says there are six attested readings of Q 7:57 and a seventh
that is permissible. The people of Mecca and Medina and Abt ‘Amr read nushu-
ran; al-Hasan and Qatadah read nushran; al-A‘mash, Hamzah, and al-Kisa1 read
nashran; ‘Asim read bushran, although bashran has also been related of him, which
makes five; Muhammad al-Yamani (unidentified by me) read bushra; the seventh is

132 Nahhas, Irab, 2:98.

133 Nahhas, Ma‘ant, 2:495; Tabarl, Jami; 9:576-77. See also ‘Umar and Mukram, Mujam, 2:321-22,
and Maharish, Manhaj 271-75.

134 Nahbhas, I'rab, 2:368-69. Al-Tabar?’s own discussion of Q 14:22 takes no notice of alternative
readings: Jami; 13:628-34.
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bushurd. “We explained their meanings in our book al-Maani,” he concludes."*® The
same possibilities are discussed there, to be sure, but with the striking difference of
having no names attached to any of them."® It is as if al-Nahhas had heard in the
meantime of a new fashion of writing about variant readings.
Here are the readers most often cited according to the index:
— al-Kisa1, 460 times;
— Ihn ‘Abbas, 412;
—  Abu ‘Amr b. al-'Ala’, 335;
— al-Hasan al-Basri, 296;
—  ‘Asim, 216;
—  Mujahid, 216;
— al-A'mash, 209;
— Abua Ja'far Yazid b. Qa‘qa’, 187;
— Hamzah, 185;
—  Ibn Mas‘ud, 157;
- Nafi, 113;
—  Ibn Kathir, 86;
— Isab. Umar, 77;
— Sa‘id b. Jubayr, 75;
— Ibn AbiIshaq, 62;
— ‘Abd al-Rahman al-A'raj, 59;
— Ubayy, 58;
—  Abu ‘Abd al-Rahman al-Sulami, 54;
- ‘Asim alJahdari, 52;
— Shaybah, 51;
—  Tbn ‘Amir, 44.

Many of these citations are for other than alternative readings, especially from the
first four on the list, such as philological comments from al-Kisa and glosses from
Ibn ‘Abbas. I also suspect significant confusion (on the part of whoever drew up
the index) between ‘Abd al-Rahman al-Araj and Humayd. The median has shifted
slightly, to the fourth generation of late Followers. Altogether, however, the list strik-
ingly shows that, while al-Nahhas still had no concept of Seven or Ten, the prestige
of the Seven had considerably risen from when he wrote the Ma‘ant to when he

wrote the I'rab.

135 Nahhas, I'rab, 2:133, supposing that the editor’s pointing of nashran is correct, his description
bi-damm al-ntin wa-iskan al-shin inadvertent dittography. Cf. Umar and Mukram, Mu jam, 2:372-73,
listing eight possibilities.

136 Nahhas, Ma'ani, 3:44-45.
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The later tenth century

The situation is very different in the later tenth century. Ibn al-Nadim, writing in
377/987-88, mentions three books on the seven readings by Ibn Mujahid’s younger
contemporary Muhammad b. al-Hasan al-Naggash (d. 351/962)."*” He mentions a
book on eight readings by ‘Ali b. Murrah al-Naqqash (date unknown), called Kitab
al-Qira’at al-thamaniyah, in which, says Ibn al-Nadim, “he added to the seven
Khalaf b. Hisham al-Bazzar.”**® More strikingly still, he dedicates a section to “the
Seven Readers,” listing precisely Ibn Mujahid’s seven, although not in exactly the
same order as in Ibn Mujahid, al-Sab‘ah. (He also lists the one to six main trans-
mitters from each of the Seven. This includes both of the famous rawis identi-
fied by al-Dani from ‘Asim and al-Kisa'1, one of them from Nafi, but neither of
al-Danr’s two from any of the rest."*®) Equally striking, he dedicates a long section
to those who advocated aberrant readings (asma’ qurra’ al-shawadhdh). It omits
the names of Companions and most middle Followers (e.g., al-Hasan and Mujahid),
but it does include, among the readers most often cited by al-Nahhas, just listed,
al-A'mash, Aba Ja‘far, ‘Asim al-Jahdari, ‘Isa b. ‘Umar, and Ibn Abi Ishaq."*" The
grammarian Ibn Jinni (d. 392/1002) laments that most people in his time count as
aberrant any reading outside Ibn Mujahid’s seven (and respectable any reading
within them).'**

Other books of the later tenth century stress the Seven as well, although
without asserting exclusivity. Two of the best known are by al-Husayn b. Ahmad b.
Khalawayh (d. 370/980-81?) and Abii ‘All al-Hasan b. Ahmad al-Farisi (d. 377/987)."**
Abu ‘Ali al-Farisi dedicates his survey at the beginning to the Biyad sultan ‘Adud
al-Dawlah (r. 364-72/975-83)."* This hints at official favor for the Seven as reports
from the time of Ibn Mujahid do not.*** But Ibn Khalawayh was associated with
the Hamdanids in Aleppo, so other forces were at work besides. (My guess is that
specialists in the readings importantly favored a restricted corpus that was difficult
but not impossible to master.)

137 Ibn al-Nadim, Fihrist, 1:87-88. See on him al-Khatib al-Baghdadi, Tartkh, 2:602-7.

138 Ibn al-Nadim, Fihrist, 1:99-100.

139 Shady Hekmat Nasser investigates the establishment of a canon of transmissions from the
Seven in the Maghrib in “The Two-rawi Canon.”

140 Ibn al-Nadim, Fihrist, 1:78-80.

141 Ibn Jinni, al-Muhtasab (ed. Nasif, al-Najjar, and Shalabi), 1:32; = (ed. ‘Ata), 1:102-3.

142 Ibn Khalawayh, Hujjah; Farisi, Hujjah. On them see EF, svv. “Ibn Khalawayh” (Monique Ber-
nards), and “al-Farisi, Aba ‘Ali” (Reinhard Weipert).

143 Abu ‘Ali al-Farisi, Hujjah, 1:5-6.

144 Contrary to much of the secondary literature on the readings. See for example Nasser, “The
Canonizations,” 94.
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Some of the old patterns survive. For example, although both Ihn Khalawayh’s
and Abu ‘All al-Farist’s books are called al-Hujjah and offer justifications of read-
ings, it has been observed that Ihn Khalawayh’s more heavily stresses transmission,
Abii ‘All al-FarisT’s grammar.'*® The travel writer Muhammad b. Ahmad al-MaqdisI
(f1. 375/985) says there are presently in use four Hijazi readings, those of Nafi, Ibn
Kathir, Shaybah, and Abu Ja‘far; four Iraqi readings, of ‘Asim, Hamzah, al-Kisa’,
and Abu ‘Amr; one Syrian reading, of ‘Abd Allah b. ‘Amir; finally four special read-
ings, of Ya'qib al-Hadrami, the choices of Abu ‘Ubayd and Aba Hatim, and the
reading of al-A'mash. (By “special readings,” my guess is that he meant readings
seldom heard but prized by experts.) “Most of the imams hold that they are all
correct.”**¢

The tradition continued of writing surveys of the readings of more than seven.
Other bhooks that survive from the later tenth century are Muhammad b. Ahmad
al-Azhar1 (d. Herat, 370/980), Maani l-qira’at, and Abu l-Hasan Tahir b. Ghalbin
(d. Old Cairo, 399/1009), al-Tadhkirah fi l-gira’at, going through the readings of
eight, and Ahmad b. al-Husayn b. Mihran (d. Nishapur, 381/991-92), al-Ghayah and
al-Mabsiit, on the readings of ten."*’ (I observe that respect for Ya‘qib al-Hadrami’s
readings appears to be a tenth-century innovation in consideration of his minor
presence in extant ninth-century commentaries, also the early tenth-century com-
mentaries of al-Tabari, al-Zajjaj, and al-Nahhas. Attention to Hafs < ‘Asim, still
ignored by al-Tabari, likewise appears to be something of a tenth-century inno-
vation.) Al-AzharT’s continues the tradition of linguistic commentaries. It often
presents alternative readings anonymously and will sometimes conclude “so read
whichever you wish,” indicating that readers are not expected to stick to any one
previous specialist’s system (weakening Bergstrasser and Pretzl’s assessment of
Ibn Mujahid’s principal importance). It sometimes rejects readings for disagreeing
with Arabic usage; for example, expressly against Ya'qiib al-Hadrami at Q 24:11, Ibn
Kathir at 24:31, and Ibn ‘Amir at 34:14."*® And there was a split between East and
West. Writing in Cordova, Makki b. Ab1 Talib al-QaysI (d. 437/1045) observes that
while Ibn Mujahid was the first to limit himself to seven readings before A 300 or
around then, “the readings of Ya'qib al-Hadrami, ‘Asim al-Jahdari, Aba Ja‘far, and

145 Editor’s introduction to Ibn Khalawayh, Hujjah, 31.

146 Maqdisi, Descriptio, 39.

147 Al-Azhari, Ma‘ani l-qira’at; on him, see EF, s.v. “al-Azhari, Aba Mansir” (Tilman Seidenstick-
erm); Abt I-Hasan Tahir b. Ghalbtn, Tadhkirah; on him, see Dhahabi, Ma'rifah, 1:369-70, and Ibn
al-Jazari, Ghayah, 1:339; Ibn Mihran, Ghayah; on him, see Dhahabi, Ma'ifah, 1:347-49, and Ibn
al-Jazari, Ghayah, 1:49-50.

148 Azhari, Ma‘ani, 2:203, 206, 290. Elsewhere, he rejects readings without naming names; e.g., the
reading of Abt Bakr < ‘Asim, Ibn ‘Amir, Hamzah, and al-Kisa', to judge by Ma'‘ani, 1:366 (ad Q 6:76)
together with Ibn Mujahid, Sab‘ah, 260.
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Shaybah have not been abandoned; likewise the choices of Abzi Hatim and Abt
‘Ubayd, among others, in the metropoleis of the East.”**° Not even in the Maghrib,
then, did there prevail an exclusive canon of seven readings as late as the elev-
enth century. Scholarly interest in different sets of readings to Early Modern times
has been measured by books in Hajji Khalifah Katib Celeb1 (d. 1067/1657), Kashf
al-zuniin, whose titles indicate a treatment of some particular number of readings:
of 155 altogether, almost half treat the Seven, a little over a quarter the Ten, the rest
other numbers from one to fifty."*’

Conclusion

One theme of this survey is a certain divergence between grammatical and philolog-
ical approaches to the variant readings, on the one hand, and more legal- or hadith-
minded approaches on the other. Al-Tabarl heavily stresses consensus, meaning
large majorities, in close agreement with his jurisprudence, where Ibn Mujahid
stresses secure transmission across generations. Their assessments sometimes
conflict, but they have in common giving priority to precedents among recognized
experts in the readings. By contrast, their philologist contemporaries al-Zajjaj and
al-Nahhas retain some of the older openness to new interpretations of the ‘Uthmanic
rasm conforming to accepted grammar and good usage even without strong prece-
dents in the reading tradition.

Any strong distinction between legal and linguistic approaches faces two
major difficulties. One is our lack of access to specialized books on the readings
from before Ibn Mujahid such as nearly all of those listed by Ibn al-Nadim and
all of the five listed by Ibn al-Jazarl and Jalal al-Din ‘Abd al-Rahman b. Abi Bakr
al-Suyati (d. 911/1505)."*" We have some idea from extant examples what rules of

o= -

inclusion and exclusion governed the ma‘ani I-Quran genre in the earlier ninth
century, whereas we must guess what rules governed the gira'at al-Qur’an genre
before Ibn Mujahid’s entry. The other difficulty is the tendency of writers to borrow
from one another, blurring genre lines. For example, al-Tabar1 the jurisprudent piles
up grammatical and philological criteria to evaluate interpretations and readings,
while al-Nahhas the grammarian refers to al-Tahaw1 and al-Tabari as teachers. The
most I would propose with confidence is first that the order of topics in Ibn Mujahid,

al-Sab‘ah, follows an established convention, very likely originated by Abt ‘Ubayd.

149 Makki, Ibanah, 48-49.
150 EQ, s.v. “Reciters”, by Christopher Melchert and Asma Afsaruddin.
151 Seen. 3.
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Secondly, by contrast, Ibn Mujahid departs from convention in seldom evaluating
any readings of his chosen seven.

It is heuristically useful to identify historical stages, although historians tend
to find predominant continuity rather than change. No doubt Ibn Mujahid’s identi-
fication of seven well-known readings was important, since precisely those Seven
would turn out to be the most widely accepted for a thousand years. However, what
my survey of literature on the readings before and after Ihn Mujahid shows mainly,
I think, is change that was gradual and uneven. What the state enforced at the trials
of Ibn Migsam and Ibn Shannabudh was not a recent innovation, Ibn Mujahid’s
identification of seven authoritative readings. Rather, the state enforced a fairly
longstanding consensus against coming up with new readings on the sole basis of
grammar and reason in the one case, against reciting non-Uthmanic Companion
readings in the other. The commentaries of al-Zajjaj and al-Nahhas show that gram-
marians contemporary to Ibn Mujahid were still pointing out new interpretations
of the rasm but that the time for reciting them in public had evidently passed in
favor of sticking to precedents and even of renouncing some older precedents.
Perhaps Ibn al-Nadim’s exclusive endorsement of Ihn Mujahid’s seven is a better
marker of an historic shift in favor of limiting diversity. However, he did not speak
for everyone at that.
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