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 The SaurasaۨKLWƗ is the earliest surviving Tantra text on Sun 
worship available by far, and is preserved in a palm-leaf manuscript 
preserved in National Archives, Kathmandu, dated Nepal Samvat 69 
(equivalent to 949 CE). A Buddhist householder with Mahayanist 
motive had copied this manuscript wishing peace and prosperity for 
all. Four transcripts of it on Nepalese paper were produced in 
different periods in the 20th century, two of which have remained in 
Kathmandu but the other two have reached Wellcome Institute, 
London, and MS University, Baroda. The SaurasaۨKLWƗ teaches a 
ritual system of sun worship championing the identification of the 
6XQ�JRG�DQG�ĝLYD��7KLV�WH[W�ZDV�REYLRXVO\�SURGXFHG�E\�VRPH�ĝDLYDV�
WR�SURPRWH�LGHQWLW\�RI�WKH�6XQ�JRG�ZLWK�ĝiva, because it locates itself 
LQ� WKH� %ƗWKǌOD� OLQH� RI� VFULSWXUDO� WUDQVPLVVLRQ� RI� WKH� ĝDLYDV�� DQG�
PDWFKHV� LQ� VW\OH� DQG� VWUXFWXUH� WKH� .ƗORWWDUD� FODVV� RI� ĝaiva texts. 
Thanks to its promotion of the unity of the Sun god and ĝiva and an 

 
1 I am grateful to Prof. Hong Luo of Sichuan University for the organisation 
of this workshop and inclusion of my paper in the proceedings.  
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open declaration of its ĝaiva affiliation as well, all SiddhƗnta ĝaivas 
gradually adopted sun worship as found in this text as a compulsory 
element of the regular worship of ĝiva from the early 11th century 
onwards.    
 Some fifth-century inscriptions from different parts of the 
Indian subcontinent bear witness to the fact that leaders of merchants 
travelling long distances with caravans of mercantile goods 
worshipped the Sun god, built his temples, and installed images of 
his various forms. For example, the Mandsor inscription which 
mentions King Kumaragupta and a local ruler Bandhuvarman (Sircar 
1965: 299-307) opens praising the Sun god in beautiful verses and 
records that a guild (ĞUH۬Ư) of silk-WUDGHUV�EXLOW�LQ�'DĞapura a temple 
RI�WKH�6XQ�JRG�LQ�0ƗODYD�<HDU������HTXLYDOHQW�����&(��DQG�UHSDLUHG�
a section RI�WKH�WHPSOH�GDPDJHG�LQ�VRPH�PLVKDS�LQ�0ƗODYD�<HDU�����
(equivalent 473 CE). Similarly, a Licchavi inscription from Nepal 
GDWHG� ĝaka 402 (equivalent 480 CE) records that a leader of 
merchants called Guhamitra installed an image of the Sun god in his 
Indra form2 (Vajracharya 1973: 59-60, inscription no. 12).  
 Royal inscriptions from the 6th and 7th centuries bear 
witness that some OdishD� DQG� 9DODEKƯ� NLQJV�� DQG� WKUHH� *XUMDUD�
predecessors of King Harৢa had declared themselves as paramasaura 
and paramƗGLW\DEKDNWD��PHDQLQJ� µHQWLUHO\�GHYRWHG� WR� WKH�6XQ� JRG�¶�
EXW� LQ� WKH� �WK� FHQWXU\�� WKHLU� GHVFHQGDQWV� FKRVH� ĝDLYD� HSLWKHWV��
Further, in the 9th cHQWXU\�� ZH� FDQ� VWLOO� ILQG� D� UXOHU� OLNH� 3UDWLKƗUD�
.LQJ� ƖdivarƗKD� %KRMD� LGHQWLI\LQJ� KLPVHOI� DJDLQ� DV� SDUDPDVDXUD��
.DVKPLULDQ�ĝDLYD�VRXUFHV�IURP�SUH-11th century period bear witness 
to Sun-worshippers and their scriptures. For example, the Netra 
Tantra (13.17-19), which can be dated to the first-half of the ninth 
century at the latest, tells us that the Sun god was worshipped in 
different forms following different traditions at the time of its 
composition. As Sanderson writes (2009: 56-����� ³.DVKPLULDQ�
sources know of a ĝƗNWD� FXOW� ZKRVH� GHLW\� ZDV� WKH� 6XQ� XQGHU� WKH�
QDPH�9ƯUD�RU�9ƯUHĞYDUD�DFFRPSDQLHG�E\�WKH�JRGGHVV�%KDUJDĞLNKƗ��«�

 
2 As the image Guhamitra installed has been lost we do not know how was 
the Sun god in his Indra form visualised. Indra is included in almost every 
OLVW�RI�ƖGLW\DV�IRXQG�LQ�ROG�9edic to Puranic and astrological texts.  
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There are also strong elements of a solar esotericism in the KƗOƯkula 
of the -D\DGUDWKD�<ƗPDOD and the Krama.´�There is even a list of the 
names of 85 Saura SaۨKLWƗs found in another pre-11th century text 
called the ĝUƯND۬ܒKƯ\DVDۨKLWƗ but none of these texts have survived 
in any form. 
 Some royal devotees of the Sun god are still there in the 12-
13th centuries, and it was this period in which the famous Konarka 
temple of Odisha was built. Even in the 15th century, Ɩnandagiri, a 
KDJLRJUDSKHU�RI�ĝD৆kara, locates different groups of devotees of the 
Sun god in a place called Subrahma৆yam near Trivendram in the 
south, who regarded the Sun as the origin of the world, believed that 
he alone is capable of creating, maintaining and destroying it. They 
were divided into six groups, but none of them exclusively identified 
WKH�6XQ�JRG�ZLWK�ĝLYD�� 
 The SaurasaۨKLWƗ is a short text consisting of a few more 
than five hundred verses divided into thirteen chapters and presented 
LQ�WKH�IRUPDW�RI�D�FRQYHUVDWLRQ�EHWZHHQ�0DKHĞvara ĝiva and his son 
6NDQGD�.ƗUWLNH\D�� 7KH� WH[W� GHDOV�ZLWK� WRSics such as supremacy of 
the Sun god, raising of the khakholka-mantra, the PǌODPDQWUDs and 

visualizations of the Sun god and the other eight grahas, the ritual 
bath, initiation, the way of worship of the Sun god, fire sacrifice, 
drawing of the ma৆ঌala, consecration, various recipes for the use of 
the mantras, drawing of the figure of the Sun god, and finally a 

Opening of the palm-leaf manuscript of SaurasaۨKLWƗ��GDWHG�1HSDO�6Dۨvat 
69 (949 CE)  
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relatively simple system of yoga. The text highlights the usage of 
mantras and states that because of the significance of this aspect the 
whole text has got the nickname prayojanatilaka, a text µPDUNHG�ZLWK�
SXUSRVH�¶ 
 
:KR�LV�ƖGLW\D"�:K\�ZRUVKLSSHG�ILUVW" 
The text of the Tantra text begins with this question: Who is ƖGLW\D�
and why is he venerated in the beginning of rites"�ĝiva¶s answer to 
this question conceptualises Ɩditya by way of Nirukta-style 
interpretations of the QDPH��ƖGLW\D� LV� GHVFULEHG� KHUH� WR� EH� WKH� ILUVW�
(ƗGL) of all the gods, the one belonging to the beginning, because as 
FODLPHG�KHUH�HYHQ�3UDMƗpati and KƗOD�ZHUH�FUHDWHG�DIWHU�KLP��&KDS��
1.8-9). The Sun was created through a fusion of the energy (tejas) of 
ĝiva, the primordial cause, and the creative power (NUL\ƗĞDNWL) that 
FDPH�RXW�RI�ĝLYD�KLPVHOI��7KHUHIRUH��WKH�6XQ�JRG�DQG�ĝLYD�DUH�RQH��DV�
the text claims (Chap. 1.10-���� ����� $JDLQ�� ƖGLW\D� LV� FDOOHG� VR�
because he drives out (ƗKDUHW) the darkness prevailing in all quarters, 
directions and sub-directions (digvidik܈X� Y\DYDVWKLWƗQ) by releasing 
his rays (W\DNWYƗ�vai UDĞPL-saۨJKƗWDP). The Sun is described further 
as the eye of all worlds and so being venerated by all the gods and 
the sages (Chap. 1.13-14). The text also admonishes that there is 
neither chariot nor horses. The three godheads attend the Sun god at 
three junctures and so, when he is venerated they are automatically 
venerated. (19-�����$W� WKH� WLPH�RI�HFOLSVH��5ƗKX�ZDLWV� LQ�KLV�FKDULRW�
under the solar disc to collect am৚ta until it is not seeped out. Thus, 
the disc of the Sun is hidden beyond the chariot at the time of eclipse 
(22-23). No demons nor RƗhu could ever trouble or obstruct the Sun 
god as he would burn them. The Sun revolves forever in order to 
divide the time into day and night. Would there not be the Sun, there 
would be only darkness, no distinction of dharma and adharma would 
be there. So, the Sun witnesses and maintains everything in this 
world (24-26). 
  
 
Ritual System and Ancillary Mantras 

The text asks to worship the Sun god surrounded by eight 
powers (ĞDNWL�� DQG� IODQNHG� E\� WKH� QLQWK� 6DUYDWRPXNKƯ�� DOO� LQ� WKH�
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middle of an eight-petalled lotus. 3  On four lotus-petals in four 
directions the astramantra (raۊ phaܒ) is installed and on the other 
four the other ancillary mantras: aۨ as h܀daya, DUNƗ\D as Ğiras, 
bKǌrbhuvaۊ svaۊ UH�MYƗOLQƯ DV�ĞLNKƗ�DQG�Kǌۨ as kavaca.  
7KH�WH[W�LQWURGXFHV�EKƗূ as the netramantra but obviously does not 
included it among the ancillary mantras. Worshipped in the retinue 

outside these petals are the eight heavenly bodies (grahas)4 other 
than the Sun, and beyond them, in the outmost retinue are the eight 
guardians of the world (ORNDSƗlas). First, the five seat-deities (ƗVDQD-
devatƗ��� 3UDEKǌWƗ�� 9LPDOƗ�� 6ƗUƗ� 6DPƗUƗGK\Ɨ� DQG� 3DUDPDVXNKƗ 
should be installed on the ground or the object where the ma۬ڲala 
will be drawn, the first one in the middle and others at four corners. 
The EƯMDPDQWUD for all these five is the same aۨ. At the time of fire 
sacrifice, the sacred fire is identified as 6ǌryƗgni and his consort is 

 
3 The EƯMDPDQWUDs of these nine Ğaktis are UƗۨ��UƯۨ, ruۨ��Uǌۨ, reۨ, raiۨ, 
roۨ, rauۨ, raۨ. 
4 The EƯMDPDQWUDV of these eight grahas are saۨ, aۨ, baۨ, braۨ, bhaۨ, 
ĞDۨ, raۨ, kaۨ. 
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venerated as 3UDEKƗYDWƯ. It is nRWHZRUWK\� WKDW� 3UDEKƗYDWƯ� DV� WKH�
consort of the Sun god is venerated only in the fire sacrifice. The 
SaurasaۨKLWƗ QDPHV�7HMDĞFD৆ঌa as the deity who would receive the 
remainder of the worship (QLUPƗO\D) at the end of the ritual and 
pardon the devotee. In evHU\�ULWXDO�V\VWHP�RI�ƖJDPLF�ĝDLYLVP�&D৆da 
or Ca৆ঌHĞD5 KDV� WKLV� UROH�RI� UHFHLYLQJ� WKH�QLUPƗO\D�DW� WKH�HQG�RI� WKH�
ritual and forgiving the devotee for his mistakes. Our text has a solar 
version of the ĝaiva deity Ca৆ঌa. 
 
The Kha܈olka Mantra and its Antiquity 
The SaurasaۨKLWƗ teaches KUƗۨ KUƯۨ saۊ as the PǌODPDQWUD and 
identifies it as the mantric image (mantramǌUWL) of the Sun god. 
However, this mantra is meant only for mantric cultivation for the 
sake of perfection and ritual usage. The text exhorts its followers to 
draw a simple lotus ma۬ڲala at the time of worship and install a 
different mantra, haۨ khaۨ kha܈RONƗ\D, in the middle of the 
ma৆ঌala. This mantra LV� QDPHG�DV� WKH� µKHDUW¶� �h܀daya) of the deity 
which is different from the heart included among the ancillaries of 
the PǌODPDQWUD. This mantra in a simpler form as kha܈RONƗ\D�VYƗKƗ, 
without the initial seed-syllable haূ khaূ EXW�ZLWK�VYƗKƗ�DW�WKH�HQG��
is found in the 7DLWWLUƯ\D�ƖUD۬yaka, a late Vedic text, but its two late 
medieval commentaries are unable to recognize it as a mantra of the 
Sun god and force an abstract interpretation claiming that it is 
dedicated to the supreme lord. Apparently, by the time of these 
commentators, even the actual wording of the mantra was uncertain: 
6Ɨ\D৆a reads it as ka܈otkƗ\D�VYƗKƗ6 and Bha৬৬D�%KƗVNDUD�UHDGV� LW�DV�
gha܈RWNƗ\D� VYƗKƗ.7 The SaurasaۨKLWƗ passage on the raising of this 

 
5 On the identity and role of Ca৆ঌa in ĝaivism, see Acharya 2005, Goodall 
2009, and Bisschop 2010. 
6 6Ɨ\D৆D�RQ�7Ɩ�������ka܈RWNƗ\D�VYƗKƗ : ka܈D�ĞL܈a kara۬D�LWL�GKƗWXۊ, ka܈yate 
kriyate ka܈aۊ QƗPD-UǌSDNDUPƗWPDNDۊ NƗU\DSUDSDxFDۊ, tasmin utkaۊ tat 
kartum utsukaۊ ka܈otkaۊ SDUDPHĞYDUDۊ WƗG܀ĞƗ\D� Vܒ܈܀yabKLPXNKƗ\D�
paraPHĞYDUƗ\D�VYƗKƗ�VYƗKXWDP�LGDP�DVtu || 
7 Bha৬৬D�%KƗVNDUD�RQ�7Ɩ���������gha܈RWNƗ\D VYƗKƗ : gha܈RWNƗ\D�VYƗKHWL� __�
ghasۜ DGDQH��SDFƗG\DF��JKDVƗۊ JKDVPDUƗۊ WUDLORN\ƗSDVDۨhara۬DĞƯOƗۊ XWNƗ�
XONƗ�\DV\D�VDۊ ghasolkaۊ LWL�SUƗSWH�SDURN܈a-WYƗ\D܈�atvatatve k܀WH�_�\DG�YƗ 
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mantra (5.2-4) and also the .ǌUPDSXUƗ۬a passage below confirm that 
the wording of this mantra should be kha܈RONƗ\D, and also that it is a 
mantra of the Sun god. The fact that the Kha܈olka mantra appears to 
be extraneous to the ritual system of the SaurasaۨKLWƗ may suggest 
that the SaurasaۨKLWƗ has superimposed a separate archaic and 
popular mantra of the Sun god on a pro-ĝDLYD�ULWXDO�V\VWHP�LW�FUHDWed 
RU�LQKHULWHG��,W�LV�OLNHO\�WKDW�WKH�ILYH�JRGGHVVHV�RI�WKH�VHDW��3UDEKǌWƗ��
9LPDOƗ�� 6ƗUƗ�� 6DPƗUƗGK\Ɨ�� DQG� 3DUDPDVXNKƗ�� ZHUH� RULJLQDOO\�
belonging to a separate cult of the Sun god as Khaৢolka.  
 The .ǌUPDSXUƗ۬a calls the Sun god Khaৢolka and, like the 
SaurasaۨKLWƗ�� SURPRWHV� LGHQWLW\� RI� WKH� 6XQ� JRG� DQG�ĝLYD�� 7KH� WH[W�
exhorts to worship the Sun god as Rudra, ĝLYD��DQG�9LUǌSƗNৢa using 
this mantra. With the exception of these two texts²the SaurasaۨKLWƗ 
and the .ǌrmapurƗ۬a²I have not found any other independent 
tradition that identifies the Sun god exclusively with any form of 
ĝLYD��$V�WKH�.ǌUPDSXUƗ۬a (II.18.33-34) recommends, one should in 
the morning greet the rising sun with the mantras of the Sun god 
derived from the Vedas, and prostrate on the ground reciting the 
same mantras. One should praise the deity reciting the following 
eulogy identified as the 6ǌU\DK܀daya which begins with hailing the 
Sun god as Khaৢolka:   
 
6ǌU\DK܀GD\D��.ǌUPDSXUƗ۬a II.18.35-44) 
 
oۨ *kha܈RONƗ\D8 ĞƗQWƗ\D�NƗUD۬atrayahetave | 
QLYHGD\Ɨmi cƗWPƗQDۨ namas te jxƗQDUǌSL۬e | 
namas te gh۬܀ine tubhyaۨ VǌU\Ɨ\D�EUDKPDUǌSL۬e ||  
WYDP�HYD�EUDKPD�SDUDPDP�ƗSR�M\RWƯ�raso 'm܀tam | 

 
² ghasanaۨ ghasaۊ WDWURWNƗ\D� XWVXNƗ\D� VYƗWPDQL� YLĞYƗQL� EKǌWƗQL� MX܈ate 
SDUDVPDL�GHYƗ\D�KDYLU�LGDP�DVWX�\Dۨ DKDP�ƯSVƗPƯWL�__ 
8 I have adopted kha܈RONƗ\D, because five of the manuscripts Gupta (1971: 
484) reported in his apparatus read the first two syllables as kha܈o-, five 
others read the same, though with a different sibilant. As far as the second 
syllable is concerned, the 7DLWWLUƯ\D ƖUD۬yaka, too, lends support to -܈o-, and 
above all, the SaurasaۨKLWƗ passage leaves no doubt concerting reading of 
the mantra.  
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EKǌU�bhuvaۊ svas tvam o۪NƗUDۊ sarve rudrƗۊ VDQƗWDQƗۊ| 
puru܈aۊ VDQ�PDKR�
WDV�WYƗۨ pra۬DPƗPL�NDSDUGLQDP�__� 
 
Obeisance to Khaৢolka, the peaceful, the cause of three causes9! I 
offer myself to you who has the form of cognition. Obeisance to 
Gh৚৆L�� 6ǌU\D�� D� IRUP� RI� EUDKPDQ�� <RX� SUHFLVHO\� are the supreme 
brahman, the waters, the light, the essence, and the immortal. You are 
µoۨ EKǌr bhuvaۊ svaۊ�¶�you are all eternal Rudras. You are Puruৢa, 
the Existent, the Great and Glorious (mahas), therefore I bow in front 
of you Kapardin (lit. one with braided and knotted hair).     
 
WYDP�HYD�YLĞYDۨ EDKXGKƗ�VDG�DVDW�Vǌyate ca yat | 
QDPR�UXGUƗ\D�VǌU\Ɨ\D�WYƗP�DKDۨ ĞDUD۬aۨ gataۊ ||  
pracetase namas tubhyaۨ QDPR�PƯڲhuܒ܈DPƗ\D�WH�_ 
QDPR�QDPDV�WH�UXGUƗ\D�WYƗP�DKDۨ ĞDUD۬aۨ gataۊ ||  
hira۬\DEƗKDYH�WXEK\Dۨ hira۬yapataye namaۊ | 
ambikƗSDWD\H�WXEK\DP�XPƗ\Ɨۊ pataye namaۊ ||  
 
You alone are the multifold world, and also that which is born, 
existent as well as not yet existent. 2EHLVDQFH�WR�5XGUD��6ǌU\D��,�KDYH�
taken refuge in you. Obeisance to you as Pracetas, you as 
0Ưঌhuৢ৬ama! Obeisance to Rudra! I have taken refuge in you. 
Obeisance to you as Lord Golden-hand, the Lord of Gold! Obeisance 
to you as the Lord of AmbikƗ, the Lord of UmƗ�� 
 
QDPR�¶VWX�QƯlagrƯYƗ\D�QDPDV�WXEK\Dۨ SLQƗNLQH�_ 
YLORKLWƗ\D�EKDUJƗ\D�VDKDVUƗN܈Ɨ\D�WH�QDPDۊ ||  
namo haۨVƗ\D�WH�QLW\DP�ƗdityƗ\D�QDPR�¶VWX�WH�_ 
QDPDV�WH�YDMUDKDVWƗ\D�WU\DPEDNƗ\D�QDPR�¶VWX�WH�__� 
SUDSDG\H�WYƗۨ YLUǌSƗN܈aۨ PDKƗQWDۨ parameĞYDUDP�_ 
hira۬mayaۨ g܀he guptam ƗWPƗQDۨ sarvadehinƗP�__� 
 
Obeisance to the Lord with blue neck! Obeisance to you as the bearer 
of PinƗND�ERZ��Obeisance to you as the lord of deep-red complexion, 

 
9 The most possible interpretation of NƗUD۬atraya LV�%UDKPƗ��9Lৢ৆u, and 
MaheĞYDUD� 
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of radiance, and thousand eyes! Constant obeisance to Haূsa, 
obeisance to \RX�ƖGLW\D�� 2beisance to you holding a Vajra in the 
hand, Obeisance to \RX�7U\DPEDND�� ,� DSSURDFK�\RX�9LUǌSƗNৢa, the 
great supreme lord, the golden self hidden at home inside all 
embodied beings!  
 
QDPDV\Ɨmi paraۨ M\RWLU�EUDKPƗ۬aۨ WYƗۨ SDUƗۨ gatim | 
YLĞYDۨ SDĞupatiۨ EKƯPDۨ QDUDQƗUƯĞDUƯUL۬am || 
namaۊ VǌryƗ\D�UXGUƗ\D�EKƗVYDWH�SDUDPHܒ܈hine | 
XJUƗ\D�
VDUYDEKDN܈Ɨ\D10 WYƗۨ prapadye sadaiva hi ||  
 
I bow to you the supreme light, Brahman, the ultimate destination! 
7R�9LĞYD�� WR�WKH�/RUG�RI�FDWWOH��WR�WKH� WHUULEOH�� WR�WKH�RQH�ZKR�KDV�D�
body combining man and woman! Obeisance to 6ǌU\D� WR�5XGUD�� WR�
the Luminous, to the Outstanding! I always approach you Mighty, 
Devouring all!  
 
etad vai sǌU\DK܀dayaۨ MDSWYƗ�stavam anuttamam | 
SUƗWDۊ NƗle 'tha madhyƗKQH�QDPDVNXU\Ɨd divƗNDUDP�__ 
 
This is the Heart of the Sun-god, an excellent praise. Having recited 
this either in the morning or the noon, one should bow to the Sun-
god.  
  
 
The Balinese Vedaparikrama and the SaurasaۨKLWƗ 
Although the worship of the Sun as deity in a temple seems to have 
come into India from outside in the middle of the first millennium, 

 
10  The Kashiraj Trust edition of the text (Gupta 1971: 484) reads 
sarvaEKDNWƗ\D which in my opinion is the least possible reading found 
apparently only in 6 out of 21 manuscripts he consulted. The majority of 
manuscripts, as Gupta reported read sarvabhak܈Ɨ\D. The Asiatic Society 
edition (Mukhopadhyaya 1890: 579) accepts sarvvatak܈Ɨ\D found in four 
'HYDQƗJDUƯ� PDQXVFULSWV� LW� FRQVXOWHG� EXW� UHSRUWV� WKDW� WZR� %HQgali 
manuscripts read sarvvabhak܈Ɨ\D. As an epithet of Rudra or Agni, 
sarvabhak܈a is attested in older sources, sarvatak܈a not, and confusion of 
bha and ta is common in many Indian scripts. 
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veneration of the sun god at sunrise and sunset is an integral part of 
Vedic religion at all times, and Brahmins from the Vedic cultural 
milieu continued with this custom. But the Sun god is normally 
equated with Viৢ৆u, the deity of the competing tradition of 
Vaiৢ৆avism who mounts on the golden eagle, the sunbird, betraying 
his solar nature. Therefore, a tradition that promoted the identity of 
WKH� 6XQ� JRG� DV� ĝLYD� GLG� QRW� VXUYLYH� LQGHSHQGHQWO\� IRU� ORQJ� LQ� WKH�
mainland. To find such a religious tradition continued down to 
modern times, we need to go to Bali where Siva and Surya are 
FRPELQHG�DQG�ZRUVKLSSHG�DV�3DUDPDĞLYƗditya.  
 In 1933 Sylvain Lévi published the text of the Balinese 
Vedaparikrama11 ritual which provided details of such a combined 
worship. LéYL� ������� [L[�� GLG� QRW� IDLO� ³WR� SHUFHLYH� WKH� HYLGHQWO\�
Tantric character of the whole ritual,'' but he was unable to find any 
WUDFH� RI� D� 6DQVNULW� ,QGLDQ� RULJLQDO� WH[W� RI� WKH� 6DQGK\Ɨ� ZRUVKLS�
FRPELQLQJ� 6ǌU\D� DQG� ĝiva as Parama ƖGLW\DĞLYD� RU� 3DUDPD�
ĝLYƗGLW\D�´� DV�RXU� WH[W�GRHV��$V�/éYL�VWDWHV�� ³WKH�9HGDSDULNUDPD� LQ�
WKH�%DOLQHVH� ULWXDO�� LV� DQRWKHU� QDPH� RI� WKH�PDGK\D� SǌMƗ�� What is the 
RQO\�IRUP�RI�FXOW�SUDFWLVHG�LQ�WKH�GDLO\�ZRUVKLS�´� 
 In the spirit of inclusivist amalgamation that is common in 
Bali, as it is in Nepal, the Vedaparikrama FRPELQHV�WKH�FXOW�RI�ĝLYD-
6ǌU\D� ZLWK� WKH� FXOWV� RI� 3DĞXSDWL�� WKH� /RUG� RI� %RXQG� 6RXOV�� DQG�
M৚W\XMLW�� WKH� &RQTXHURU� RI� 'HDWK�� DQG� DGDSWV� RWKHU� ĝDLYD� ULWXDO�
practices like am܀WƯNDUD۬a for the sake of production of holy water. It 
also widely uses the PǌODPDQWUD, KUƗۨ KUƯۨ saۊ, and the special 
heart mantra, haۨ khaۨ kha܈RONƗ\D, which in Balinese tongue have 
become hraۨ hriۨ saۊ and haۨ/aۨ kaۨ NDVRONƗ\D respectively. It 
also creates a hierarchy of seven deities and equates them with 
ĞǌQ\ƗWPDQ, ni܈NDOƗWPDQ, DQW\ƗWPDQ, QLUƗWPDQ, paramƗWPDQ, 
antarƗWPDQ, ƗWPDQ. However, as Lévi states (1933: xxix), the sun-
worship of the Vedaparikrama LV� ³D� UHJXODU� SDUW� RI� WKH� PRUQLQJ�
ceremonies on holidays. When the priest is about to recite it, a fire is 

 
11 According to Lévi (1933: xviii) this title ³is probably an alteration of Sk. 
parikarma, in the special meaning of µcult, adoration,¶�as found in BhƗgavata 
PurƗ৆a.´�However, it is quite possible that the word is here used in the sense 
of procedure like the words paripƗܒƯ and vidhi. 
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lit so that all attendants may be informed that the time has come to 
SUHVHQW�RIIHULQJV�WR�6ǌU\D����´ 
 At this juncture, one may argue that since the Vedaparikrama 
might not be borrowing directly from the SaurasaۨKLWƗ, because the 
former includes a number of components that are not found in the 
latter. But among Balinese texts I have traced a set of four verses 
recognised and used as a 6ǌU\DVWDYD, a praise, which appear directly 
taken from the SaurasaۨKLWƗ. These verses provide visualizations of 
the Sun god and other heavenly bodies. The name Skanda in the 
vocative case is still there in the versified text, which proves that the 
original source of these verses is the SaurasaۨKLWƗ, a text presented 
LQ� WKH� IRUP� RI� D� GLDORJXH� EHWZHHQ� 0DKHĞYDUD� ĝLYD� DQG� .DUWLNH\D�
Skanda. Otherwise, to invoke Skanda in the verses of praise 
dedicated to the Sun god and other heavenly bodies is redundant. 
Here below I compare the Balinese 6ǌU\DVWDYD with the relevant 
verses from the SaurasaۨKLWƗ and underline the syllables or words 
read differently in the former:   
 
SaurasaۨKLWƗ������FG--54ab: 
raktavar۬DPDKƗWHMDۊsitapadmoparisthitam ||   
sarvalak܈a۬asaۨyuktaۨ VDUYƗEKDUD۬DEKǌ܈itam |  
dvibhujam ekavaktraۨ tu somapa۪kajadh܀kkaram ||   
v܀tte tejasthabimbe tu madhyasthaۨ UDNWDYƗVDVDP�_� 
ƗGLW\DV\D�WY�LGDۨ UǌSDۨ ĞXFLVQƗWR�MLWHQGUL\Dۊ ||   
WULNƗODۨ yaۊ smaret skanda ekacitto vyavasthitaۊ |  
VR�
FLUƗG�EKDYDWH loke vittena dhanadopamaۊ ||   
mucyate sarvarogais tu tejasvƯ�EDODYƗQ�bhavet |  
h܀dayaۨ ca ĞiraĞ�caiva ĞLNKƗYDUPƗVWUDORFDQDP�__�� 
raktavar۬Ɨ�ime saumyƗۊ VDUYƗEKDUD۬DEKǌ܈LWƗۊ |  
varadƗۊ SDGPDKDVWƗĞ�ca dhyƗWDY\Ɨۊ VƗGKDNHQD�WX�__�� 
YLG\XWSXxMDQLEKDĞ�FƗVWUR�Gurgadaۨܒ܈UƗNDUƗOLQDP�_ 
 
6ǌU\DVWDYD���*RXGULDDQ�DQG�+RR\NDDV������ 
oۨ raktavar۬aۨ PDKƗtejaۨ ĞYHtapadmoparisthitam |   
sarvalak܈a۬asampannaۨ sarvƗEKDUD۬DEKǌ܈itam ||  
dvibhujaۨ ekavaktraۨ ca saumyapa۪kajadh܀tkaram |   
varttule tejobimbe tu madhyasthaۨ UDNWDYƗsasam ||  
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ƗGLW\DV\D�WY�LGDۨ UǌSDۨ ĞXFLVattvo jitendriyaۊ |   
WULNƗODۨ yaۊ smaret skanda12 ekacitte vyavasthitaۊ ||  
so 'cirƗG�EKDYDWi loke vittena dhanadopamaۊ |   
mucyate sarvarogais tu tejasvƯ��EDODYƗn bhavet ||  
h܀dayDx�FD�ĞiraĞ�caiva ĞLNKƗYDUPƗVWUDORFDQƗۊ |   
raktavar۬ƗV�tv LPH�VDXP\Ɨۊ VDUYƗEKDUD۬DEKǌ܈LWƗۊ ||  
varadaSDGPDKDVWƗV�FD�GK\ƗWDY\Ɨۊ VƗGKDNHQD�WX�_�� 
vidyutpuñjanibhaۨ stotraۨ ugradaۨܒ܈raNDUƗOLQDP�__� 
 
 At the end, the SaurasaۨKLWƗ is a little-known but important 
text that identifies the Sun god with ĝiva. What is special in the 
SaurasaۨKLWƗ is the fact that the cult of ĝLYD-6ǌrya has lost its 
independence existence in South Asia, whereas in Bali it has not only 
maintained its independent but also taken central stage. This transfer 
of Indic ritual practice to Bali was not an isolated case. There are 
many examples of such transmissions. Scholars, such as T. 
Goudriaan in the past and Andrei Acri more recently, have traced a 
number of verses anonymously cited in Tutur texts from Bali in 
6LGGKƗnta ĝDLYD scriptures. This illustrates the huge distances that 
Indic traditions have travelled and the importance of adopting a 
transnational perspective.  
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