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Short Abstract

This thesis is about anti-popery in early modern England, how its meanings and political uses in printed
literature changed in response to the dramatic developments of the Thirty Years” War. I contend that
the languages of anti-popery, though structured by binary oppositions, were being used to express
complex, multifaceted views about Catholic states in the 1620s and 1630s.

The new perspective that this research offers is two-fold. Firstly, it asserts that anti-popery was
an active and flexible tool of English Protestant debate about foreign affairs. ‘Popish’ tyranny, variously
embodied in the Counter-Reformation papacy or Habsburg imperialism, was a malleable concept that
adapted its meanings and associations with the political circumstances. Our early modern subjects were
capable of separating anti-Catholic beliefs about idolatrous worship from political questions of how to
identify, and combat, the threat of papal tyranny. Thus, this thesis argues that a greater range of irenic
attitudes towards relations with Catholic powers were circulating than previously thought.

Secondly, this thesis argues that several different anti-papal languages were operating
alongside, and in competition with, one another in early Stuart political culture. As a fluid set of tropes,
associations and prejudices, anti-popery had different meanings for different authors and incorporated
a range of political and religious agendas. Anti-popery, therefore, was not simply a tool of Puritan
opposition to the non-interventionist policy of the Stuarts, but, I argue, was also compatible with a more
moderate or conciliatory attitude to Catholic states, including Habsburg Spain.

The printed debates of the 1620s and 1630s expose the tensions that existed between competing
ideas about the nature of the external popish threat. By 1635 and the reversal of Protestant fortunes on
the Continent, these competing anti-papal ideas were exposing the tensions within England about the

nature of its Protestantism, and thus helped precipitate the Civil Wars.



Long Abstract

This thesis examines English perceptions of foreign Catholic states during the opening years of the
Thirty Years’ War, with a particular focus on how the languages of anti-popery were used in printed
literature to justify or criticise English foreign policy. This was a time in which English foreign policy,
under the Stuart kings, James I (1603-25) and Charles 1 (1625-49), faltered uncertainly between
neutrality and aggression. Whether to reconcile with or attack Europe’s dominant Catholic powers,
most notably Spain, became a key point of division.

At the heart of this thesis are the rich and pervasive languages of anti-popery. Anti-popery was,
on one level, a critique of Catholic religious practice, employed by Protestant writers in theological
controversy with the Church of Rome. At its centre was the identification of the pope as Antichrist, as
described in the Book of Revelation, and the idea that Catholic worship was idolatrous and a perversion
of the true religion of the Gospel. But anti-popery also had political connotations. In the late sixteenth
century, Spain’s expansionist goals had become a direct challenge to England’s Protestant church and
state. The Habsburgs were seen as conspiring with the pope to build a universal monarchy, which would
subject the Protestant nation to foreign, tyrannical and popish rule and forcibly convert the people to
Catholicism. In the concept of universal monarchy, ideas about Catholic religious practice were
intimately bound up with ideas about tyranny, and particularly the tyranny of states whose rulers
claimed a strong association with the Catholic Church. This is known to scholars as the ‘Black Legend
of Spain’. The ‘Black Legend’ model of anti-papal thought continued to influence English attitudes
long after the peace with Spain of 1604 was concluded.

There has been a tendency in recent scholarship to stress the dominance of a certain strand of
anti-papal discourse, one steeped in assumptions about the idolatrous nature of Catholic religion.
English Protestant concerns about the political tyranny of the papacy and the major Catholic powers
have been seen as largely derivative of this core aversion to all things Catholic. Although anti-Catholic
thought was pervasive, in literature about foreign affairs ideas about ‘popish’ superstition and ideas

about the pope’s temporal ambitions interacted and competed in intricate ways. I contend that the



relationship between Catholic religion and ‘popish’ tyranny in English thought was complex and
relatively flexible, and therefore warrants closer investigation.

One of the consequences of analysing anti-popery as a mindset or ideology has been to reduce
the space for individual initiative and deviation from the fixed meanings of the discourse. By
recognising the capacity of writers and commentators to manipulate such themes to fit their
circumstances and objectives, this thesis will demonstrate how malleable anti-papal idea were in
practice. In early seventeenth-century England, the nature and extent of the external popish threat was
far from fixed. But whilst anti-papal languages could be deployed to discuss both internal and external
threats to the English Protestant state, this thesis is predominantly concerned with the latter. Its focus is
on English perceptions of the external threat posed by the papacy and the major Catholic states, such
as Spain and France. Consequently, it does not directly address debates around English priests and
recusants and how to deal with them, other than their relation to Catholic activities on the Continent.
The principal aim of the thesis, then, is to explore how these complex languages of anti-popery were
used in printed literature to debate England’s alliances and rivalries with Catholic powers.

Print is a fertile way to investigate English anti-papal attitudes. The historiography of early
Stuart England is replete with examples of printed works objecting to the pro-Catholic foreign policy
of James I and Charles I. Less attention, however, has been paid to the representation of moderate or
irenic attitudes to Catholicism within this print culture. One of the aims of my thesis is to address this
gap. Were there individuals prepared to defend the Stuarts’ conciliatory foreign policy, and, if so, how
did they use anti-popery to construct their arguments?

Printed sources are also more likely to have had wider reach than manuscript material. Although
identifying the audience for individual texts is difficult, historians of early modern print have
demonstrated the diversity and scale of print readership. While I have used manuscript material where
it is germane to my argument, the bulk of the sources in this thesis are printed texts.

The aim of the first chapter is to place the anti-papal worldview of George Abbot Archbishop
of Canterbury within the context of the different perspectives available on England’s relations with
Catholic powers. The chapter focuses specifically on Abbot’s popular geography textbook, 4 briefe

description of the whole worlde (particularly the enlarged editions of 1608 and 1617). It will



demonstrate that Abbot used the language of anti-popery to surprisingly flexible ends in order to
construct a conception of a broad anti-Spanish coalition. The chapter goes on to argue that unlike other
English Protestants, such as the Puritan pamphleteer Thomas Gainsford and the travel writer Fynes
Moryson, Abbot made distinctions between different types of Catholics, and was prepared, like James
I, to focus his efforts on resisting popish tyranny rather than idolatrous worship. Abbot’s anti-popery, |
argue, was considerably closer to the king’s own distinctive attitude towards Catholicism than has
previously been appreciated.

The second chapter examines arguments made in defence of the proposed Spanish Match
between Prince Charles and the Spanish Infanta Maria in the early 1620s. Whilst it may have been
expected that supporters of the match were largely Catholic or crypto-Catholic in their religious
leanings, I show that there was a wider spectrum of support for James I’s pacific policy. Printed
literature argued variously for the Spanish marriage policy on the basis of security and commercial
interests, and historical amity between the nations. By contextualising these pro-marriage texts within
the wider public discourse about the threat of popish tyranny, the Spanish Match emerges as a strategy
with diverse appeal among James’s Protestant and Catholic subjects.

Among my sources are the pamphlets of the theologian Peter Heylyn, the poetry of the near-
insolvent courtier Sir Henry Goodere, as well as works by ‘Edmund Garrard’ and ‘Michael Du Val’,
whose identities are unknown. Heylyn is perhaps best known to scholars of seventeenth-century
England as a strong royalist and clericalist writer, who actively defended the religious programme of
his former patron, William Laud, in the 1650s. However, as a young geography lecturer in the 1620s,
Heylyn’s religious views were in transition. He was able to reconcile his anti-papal opinions with a
more conciliatory attitude to Spain, and this flexibility, I argue, was key to his support for James’s
marriage policy. Anti-popery, therefore, was a catalyst of the Spanish Match crisis because it heightened
what was at stake for both sides: on the one hand, opponents prioritised religious and political
independence from post-Tridentine Catholic Spain, but on the other hand, supporters prioritised
friendship with Spain as the means to assist the Protestant cause in Germany. I argue that supporters of
the marriage policy conceived of the Catholic threat according to a different anti-papal geopolitics that

enabled them to separate Spain from the Counter-Reformation assault on Protestant states.



Chapter three explores the debate surrounding the Caroline war with France in the late 1620s,
particularly the anti-papal language used to justify the French campaign. Literature issued in defence of
Charles’s policy saw the transference of anti-papal enmity onto the French king, Louis XIII. The impact
of this shift is analysed in the printed works of several writers, including the Stuart apologist George
Marcelline, the merchant and pamphleteer John Reynolds, and the Calvinist episcopalian Bishop Joseph
Hall. In the new conditions of warfare against both Spain and France, it was necessary to adapt anti-
papal discourse away from its heavily anti-Habsburg orientation. But by presenting the young French
king as a puppet of Spain and the papacy, I argue, these works reinforced the predominance of the threat
posed by the king of Spain. Printed support for the French war also failed to alleviate concerns about the
authenticity of Charles’s claims to be acting for the protection of French Calvinists. Hence, these debates
reveal that anti-popery was an active tool of debate over the direction of foreign policy.

The fourth chapter analyses the role anti-popery played in articulating the hopes and expectations
of English Protestants after Sweden’s intervention in Germany in 1630. William Watts, a Laudian cleric
and editor of The Swedish Intelligencer news periodical is key here. A keen champion of King Gustavus
Adolphus of Sweden, Watts also authored a treatise defending clerical use of the surplice against Puritan
attack. By teasing out the relationship between Watts’s religious convictions and his political support
for the Swedish campaigns, the chapter argues that Gustavus Adolphus was operating in a less polarised
and confessionally rigid public discourse than has previously been assumed. In fact, the Swedish king
was being used in the early 1630s to represent a range of different religious and political ideals. The
chapter then contrasts these positive depictions with texts expressing doubts about the Swedish
intervention, including newsbooks published after 1633 and the poetry of Thomas Carew and Richard
Fanshawe. In analysing Carew’s and Fanshawe’s poems as political contributions to the debate raging
about England’s role in the European conflict, it is possible to see Gustavus Adolphus reconstructed as
a warning of what peace might bring. My key argument, therefore, is that moderate or conciliatory views
towards relations with Catholic states were expressed more stridently in important printed works by
1635 than has previously been recognised.

This thesis complicates our understanding of English Protestant attitudes to Catholicism — the

church and its influence. It argues that, according to circumstance, individuals were capable of



expressing attitudes to Catholic religion with greater fluidity. This flexibility opened up opportunities
for individuals, including James and Charles, to make arguments for moderate or conciliatory foreign
policy ventures that were rooted in anti-papal assumptions. In foreign policy debate, anti-popery was
more than just the vehicle of militant Protestantism. It was a set of complex, overlapping languages
through which the English reconstructed the threat of popish tyranny in the new conditions of waning
Spanish influence, or at least, dwindling Spanish involvement in the central battleground of the
Protestant cause. From Sir Henry Goodere’s vision of Spain detached from the union of Emperor and
Pope to John Reynolds’s image of a triumvirate of papal opponents, many of the English writers
analysed here share a tendency to depart from the dominant tropes of the Black Legend. But there were
also some strong limitations to this flexibility. Throughout the period covered by this thesis, the Stuarts
and their supporters struggled to imprint their conciliatory views onto the political culture. There was a
certain security for writers, knowing how popular hispanophobic feelings were throughout the nation,
in churning out formulaic attacks on Spanish influence over the English state. This thesis thus tells a
story of continuity, of the continued relevance of old patterns of thought, as well as one of change.

This research has significance for the wider field of early modern political and religious history.
First, the thesis offers greater insight into the way theories of confessional division were compromised
and challenged on a regular basis in the course of analysing national security. Events overseas sharpened
English people’s engagement with questions of religion, allegiance and authority. Debates about war
and peace are thus an important prism for understanding the wider political culture. English political
attitudes were rooted in anti-papal stereotypes but, conversely, as this thesis argues, they were also
peculiarly responsive and adaptive to international events. Fears of Spanish tyranny and universal
monarchy, though widespread, were not unchanging. It is misleading to think of hispanophobia as
forming the bedrock of the early Stuart Protestant worldview. Rather, this thesis presents anti-Spanish
sentiment as one discourse among several different anti-papal languages that were operating
simultaneously in English Protestant print.

Second, it raises important questions about how these debates about Catholicism played out in
domestic politics. How the English conceptualised the relationship between tyranny and superstition

was potentially crucial in domestic struggles, such as the debate about ceremony and doctrine (or



Laudianism and Calvinism) within the Church of England, or the issue of the king’s authority in relation
to Parliament and the law. Interrogating the way anti-papal language was used and adapted within these
domestic disputes, and how widely these ideas circulated, could help us tease out the processes by which
early modern people chose between competing political and religious priorities. The study of domestic
anti-popery, where anti-papal views are broadly defined, thus offers an important way of reassessing
the complex relationship between religion and politics in early Stuart public thought.

Time and again anti-popery was relied on by English people as a tool of persuasion. It offered
a malleable framework upon which to hang a range of complex ideas about power in the spiritual and
temporal realms. In the turbulent decades of the 1620s and 1630s, anti-papal rhetorics provided writers
with a set of variable attitudes and assumptions around which to debate the merits and limits of aligning
with foreign Catholic powers in nuanced, religiously-ambiguous ways. Anti-popery was not simply a
tool for expressing a highly polarised confessional viewpoint. The range of anti-papal languages
identified here suggests a new way of approaching the political and religious tensions that characterised
the early Stuart period, one that moves away from overly schematic approaches and embraces the messy
multiplicities of printed debate. This thesis complements scholarship that is challenging established
historiographical binaries and suggests that the anti-popery as a set of multiple language would be a

fruitful concept for future studies of early modern political change.
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Introduction

Then shall they couer themselues with confusion, as with a cloake. And truly these fiery and
furious Iesuited Roman Catholickes, maske and shroud their faction and treason vnder the
cloake of Religion, as the Dominicans lurke vnder our Ladies frock; crying out, The Catholicke
Cause, and for the good of the Church; so that we may say, as once wittily Erasmus demanded,
VVhat is Charity? answered, It is a Monkes cloake, for it couers a multitude of sinnes: So what
is Popery? It is a cloake to couer a multitude of sinnes; and (as they say) Puritan schismes are
sowen together with Sisters-threed, so Popish schismes are patched together out of the cloake
of Rebellion, yet vnder the mantle of Religion:'

Samuel Garey, Great Brittans little calendar: or, Triple diarie (1618).

Amongst the countrie people there is much feare and doubt conceiued, the Pope in his power
and prerogatiue, being so predominant both in Spaine, and with other forraine Princes, by them
as States we may be drawne into that net.

The King, that doth so much insist vpon his prerogatiue here in his owne kingdome,
that will not admit any dyminution therein; that he should now giue way to haue it subiected to
such a dangerous forraine power; there is no manner of likelyhood.

There haue beene many of our Kings of England, that were Roman Catholiques, and
other Forraine Princes, yea, and Spaine it selfe (which I will here make bold to tell them)
wearied and tyred out with the insupportable pressures of the Pope, haue beene at great
difference with him, at mortall enmity and open warre ...

Edmund Garrard, The Covntrie Gentleman Moderator (1624).

But you that waking through transported zeale,
Doe whisper daungers to the Churches weale,

O tame your spiritts with that charity

That soe becomes a Christian piety;

For though each soule here answerable is,

For his owne way to heauen, yet hee’s amiss
That doth condemn all others vnto hell,

Who doe concurr in creede, and liuing well,
Though in their outward forms they differing bee,
And in some points of doctrine dis-agree:

Sir Henry Goodere, ‘An Eulogie and admiration on his Jorney into Spaine’ (1623).

In his commemorative tract, Great Brittans little calendar: or, Triple diarie (1618), the Norfolk
preacher, Samuel Garey, constructed a highly evocative image of ‘Popery’. Popery is represented as a
cloak: it has all the outward appearance of religion but this only serves to conceal its true purpose as a
mantle of treachery, sin and rebellion. Garey was one of many Protestant writers who vehemently

rejected papal authority, and particularly the pope’s claim of the power to depose a temporal ruler, in

''S. Garey, Great Brittans little calendar: or, Triple diarie, in remembrance of three daies Diuided into three
treatises (1618), STC 11597, p. 219. For the quotation from Erasmus, see Responsio at Albertum Pium (1529) in
Opera Omnia, ed. J. Le Clerc (Leiden, 1706), pp. 1093-1196.



the wake of the Gunpowder Plot of 1605. Taken more broadly, Garey’s description of popish corruption
and ambition for temporal power captures a sense of the deep Protestant anxiety that existed in early
Stuart England about Catholicism as a foreign institution. Catholicism represented for Garey a hidden,
amorphous menace but also a potent enemy, which threatened England’s temporal ruler with deposition
and religiously-motivated subversion. Great Brittans little calendar thus neatly encapsulates an aspect
of the anti-papal mentality that historians agree was a dominant part of English Protestant thought and
identity. It is widely accepted that English Protestant culture in the early seventeenth century was shaped
by a strong rejection of the Church of Rome and the power vested in the pope as supreme head.

But although the symbol of the cloak or mask was widely used, it was not the only way of
imagining the threat of popery. In a 1624 tract written by one ‘Edmund Garrard’ in support of the
proposed Anglo-Spanish marriage union, the author disputed the zeal and unity of the Catholic cause.
Instead, Garrard drew attention to the present and historical divisions between Rome and other Catholic
rulers in order to persuade his readers of the weakness of the papacy and the pope’s isolation from
mainstream Catholic opinion. Implicit here is a distinction drawn between the pope’s interference in
temporal affairs and his authority over matters purely spiritual. Garrard did not dismiss Garey’s vision
of wicked Romanists scheming to bring in a foreign popish tyranny, but he sought to marginalise this
group of Catholics as a fanatical, Jesuit-inspired fringe and to strengthen Protestant confidence in the
royal prerogative.

Whilst Garrard was prepared to discriminate between different types of Catholics, some English
Protestants went even further in their efforts to bridge the religious divide. Sir Henry Goodere, a
gentleman of the privy chamber, had a life-long friendship with John Donne, but was also associated
with prominent Catholic converts, such as Toby Matthew and Henry Constable, at the time of
Gunpowder Plot. This has led several scholars to include Goodere among a list of possible Catholic
sympathisers who could be linked to the plotters.” This irenic attitude comes across strongly in his poem

to Prince Charles of 1623. Goodere maintains that both Catholic and Protestant churches share a

’D. Flynn, M. T. Hester and M. Maurer, ‘Goodere at Court, 1603-1610: The Early Jacobean Decline of a Catholic
Sympathizer and Its Bearing on Donne’s Letters’, John Donne Journal, 31 (2012), pp. 61-98; D. S. Smith, John
Donne and the Conway Papers: Patronage and Manuscript Circulation in the Early Seventeenth Century (Oxford,
2014), pp. 201-2.



common Christian ‘creede’, despite being divided over the ‘outward forms’ of religion. Therefore,
Catholic neighbours, both at home and overseas, deserved to be treated according to the Christian values
of charity and peace. For Goodere, this shared Christianity was an important caveat to confessional
warfare, and a reason to support the proposed Anglo-Spanish marriage.

These examples demonstrate how varied were Protestant attitudes to Catholics in Jacobean
England, and how a spectrum of anti-Catholic views existed within a spectrum of Protestant opinion.
The languages of anti-popery could take on a range of different meanings, depending on circumstance.
The relationship between anti-popery and foreign affairs is at the heart of this study. Anti-popery was
a critique of Catholic religious practice, employed by Protestant writers in theological controversy with
the Church of Rome. At its centre was the identification of the pope as Antichrist, as described in the
Book of Revelation, and the idea that papal authority was the means by which a corrupt Roman Catholic
Church had kept God’s Word in thrall for a thousand years. This Protestant attack on the papacy
emerged as part of the intellectual and cultural changes wrought by the Reformation. From the early
sixteenth century, evangelical reformers began to criticise Catholicism as a superstitious religion. The
two main elements of Protestant attack were papal authority and the doctrinal content of Catholic
religion, based on corrupt readings of Scriptures. The nature of papal authority somewhat complicates
this picture: it can refer to both the power of the institutional church throughout Christendom, and the
relations this inevitably entailed with temporal rulers; and the direct monarchy of the papacy over the
papal states. By Elizabeth I’s reign, English Protestant divines strongly rejected the spiritual supremacy
claimed by the papacy, on the grounds that it falsely limited the invisible workings of grace to one
visible Church, with a single episcopal succession. Apologists for the English Church, as with their
continental and Scottish Reforming counterparts, sought to counter the Roman emphasis on the
authority of the church and the papacy with their own insistence on the authority of God’s Word,
unmediated by human agencies.’

The newly re-established Church of England sought to root out Catholic religion, though not

as heresy. The authorities banned the mass, fined individuals who failed to attend Protestant

3 P. Lake, ‘The Significance of the Elizabethan Identification of the Pope as Antichrist’, JEH, 31 (1980), pp. 161-
78.



communion, and executed priests and their most conspicuous lay supporters. The Protestants conceived
their actions as part of an assault on superstition — the suppression of erroneous acts of religious
devotion that did not have God as their object. Many tangible components of early modern Catholic
practice, such as the mass, the repetition of prayers for the dead, or worship of saints, were suppressed
on these grounds.

Opposition to Catholic religious practice was, therefore, an important dimension of anti-papal
thought, and was specifically framed to undermine the Roman Church’s claims to truth and legitimacy.
Yet, as this thesis contends, there was also an important dimension of anti-popery that was less
concerned with Catholic superstition and much more alert to the dangers of papal tyranny. This has
been described by Anthony Milton as ‘papophobic’, a pronounced fear of the supreme and universal
powers claimed by the papacy.® The doctrines and practices of the Catholic Church, although
acknowledged to have evolved from early Christian tradition, were ultimately judged by Elizabethan
Protestant divines to be the product of a corrupt modern papacy. The Church of Rome was therefore
denounced as popish, as upholding the false authority of the papacy.” Anti-popery thus had important
political connotations.

The continued claims of the papacy to direct spiritual supremacy, and indirect political
authority, posed not only an intellectual challenge to the Stuart royal supremacy, but also coloured
English reactions to Spanish imperialism. In the late sixteenth century, Spain’s expansionist goals
became a direct challenge to England’s Protestant church and state. The Habsburgs were seen as
conspiring with the pope to build a universal monarchy. In the concept of universal monarchy, ideas
about Catholic religious practice were intimately bound up with ideas about papal authority: the tyranny
of the pope over the church as an institution, and his spiritual tyranny over the Word and repression of
its true meaning. The Habsburgs were accused, in England, Germany and the Netherlands, of grand

ambitions to conquer all nations and subject their inhabitants to the pope. A ‘black legend’ of Spanish

* For ‘papophobic’ sentiment, see A. Milton, Catholic and Reformed: The Roman and Protestant Churches in
English Protestant Thought, 1600-1640 (Cambridge, 1995), esp. p. 234; A. Milton, ‘A Qualified Intolerance: the
Limits and Ambiguities of Early Stuart Anti-Catholicism’ in A. F. Marotti (ed.), Catholicism and Anti-
Catholicism in Early Modern English Texts (Basingstoke, 1999), pp. 85-115.
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atrocity — fuelled reports of brutal Spanish treatment of the Dutch rebels and the native peoples of the
Americas — emphasised the global reach of Spain’s ambitions. These features of anti-papal thought
continued to influence English attitudes long after James I ended Elizabeth’s war with Catholic Spain
in 1604.°

By analysing a range of different English reactions to the key events and conflicts of the 1620s
and 1630s, the thesis aims to reveal a more nuanced picture of the ways in which English Protestants
thought about the threat of popish tyranny, both the papacy directly, and more particularly the
relationship between the religion and temporal rule. This study argues that such attitudes must be
analysed in relation to their international political contexts in order for the subtle and complex
divergences of opinion to be fully recoverable. By doing so, it will draw attention to the contingency of
English papophobia, and complicate our understanding of anti-popery as a set of distinct, but often
overlapping discourses. These languages could act as malleable agents of political debate because they
were inflected by the changing circumstances at home and abroad.

Historians have tended to treat the religious and political aspects of anti-popery separately. The
former has been analysed as a theology related to popular anti-Catholic prejudices and the latter with
reference to the politics of the ‘Protestant cause’.” Whilst this work is important, it separates religion
and politics in a way that our early modern subjects did not. English Protestant understanding of the
nature of Catholicism sat between these two traditions. Throughout Europe, between the outbreak of
the Bohemia crisis (1618) and Charles’s withdrawal from the Thirty Years’ War (1635) the relationship

between the temporal and the spiritual was vigorously contested.® In England, this contest found

SW. S. Maltby, The Black Legend in England: The Development of Anti-Spanish Sentiment, 1558-1660 (Durham,
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World’, in M. R. Greer, W. D. Mignolo, M. Quilligan (eds), Rereading the Black Legend: The Discourses of
Religious and Racial Difference in the Renaissance Empires (Chicago and London, 2007), pp. 99-116; E. V.
Campos, ‘“West of Eden: American gold, Spanish greed, and the discourses of English imperialism’, in Greer,
Mignolo, Quilligan (eds), Rereading the Black Legend, pp. 247-69.
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expression in debates about the nation’s diplomatic and military relations with foreign Catholic powers.
In determining whether to maintain peace or declare war, concerns about popish superstition and
concerns about the papal deposing power and imperial might of Spain converged and competed. Thus,
there remains a need for a systematic approach to early Stuart anti-popery as a set of overlapping
political and spiritual languages. The principal aim of the thesis is to explore how these complex
languages of anti-popery were used in printed literature to debate England’s alliances and rivalries with
Catholic states.

By interrogating the link between anti-popery and political crisis, especially the confessional
challenge unleashed by the Thirty Years’ War, this thesis seeks to uncover the different ways in which
anti-popery was used and understood. Was anti-popery inherently a language of confessional warfare,
or could it also be mobilised to support a range of alternative foreign policy positions? The printed
material these debates produced will be the focus of this study, which explores how the uses of anti-
popery in political discourse changed over the period. Building on the work of Anthony Milton and
Peter Lake among others, this thesis will demonstrate the complexity and flexibility of anti-popery as
an instrument of politics. In contextualising printed uses of anti-popery, it will question the utility in
approaching anti-popery as a language simply of Puritan opposition and suggest an alternative, more

nuanced relationship between early Stuart religious and political thought.

This thesis builds on, and is indebted to, a wealth of recent scholarship on early modern anti-popery.
Robin Clifton argued in the early 1970s that intolerance of Catholics and Catholicism in seventeenth-
century England has been more presumed than analysed. In ‘The Popular Fear of Catholics during the
English Revolution’ (1971), Clifton sought to rectify this by arguing that fear and hatred of Catholics
played an important role in post-Reformation England. Stretching through all ranks of society, Clifton
argued, was a Catholic/anti-Catholic dichotomy, a framework through which major events in national

politics were interpreted. The domination of English religion and culture by secret networks of

310; G. Parker, The Thirty Years’ War (1984); J. P. Cooper (ed.), The New Cambridge Modern History Volume
IV: The Decline of Spain and the Thirty Years’ War 1609-1648 (Cambridge, 1970).



Catholics was a powerful fear. A further fear was of an international conspiracy, in which English
Catholics colluded with the Spanish, French, or Irish for the overthrow of the Protestant church and
state. These assumptions were reinforced sporadically by news stories of Protestant defeats on the
Continent, particularly after 1618. The result, Clifton maintains, was that Catholicism was most often
imagined with a foreign face — of the pope, the king of Spain, a Jesuit priest or an Irish rebel — rather
than as an English fifth column.’

The study of early modern perceptions of Catholicism was further energised in the late 1980s
by Peter Lake’s seminal essay, ‘Anti-popery: the Structure of a Prejudice’ (1989). In this essay, Lake
challenged revisionist assumptions about the limited historical value of analysing religious prejudices.
Lake established the importance of fears and perceptions about popery in revealing the self-image and
consciousness of Protestants in the early Stuart period. These prejudices were not random or simply the
expressions of collective hysteria, Lake argued, but had a structure and therefore a logic that could be
analysed by historians.' Influenced by structuralist anthropology and the works of Natalie Zemon
Davies and Robert Scribner on systems of symbolic inversion, Lake identified the importance of binary
opposition to religious conflict in early modern England.'' For Lake, English Protestants saw popery as
the inverse of true religion. As the anti-religion, Catholicism became associated with idolatry,
superstition, and devil-worship. The Church of Rome was a corrupt, tyrannical institution, no longer
devoted to true worship as set out in God’s Scriptures. Evangelists and polemicists constructed an
imaginative portrait of Catholicism as a living embodiment of evil and its spiritual leader, the pope, as
the Antichrist prophesied in the Book of Revelation. As Lake explains, anti-popery was a way of
‘dividing up the world between positive and negative characteristics’ and a ‘symbolic means of
labelling, expelling trends and tendencies which seemed to threaten the integrity of Protestant

England’."
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Anti-popery thus served important political and polemical functions: in the early stages of the
Reformation, it fuelled animosity towards the ‘old religion’ and thus paved the way for the overhaul of
papal institutions and the radical transformation of doctrine and worship. Later, in the seventeenth
century, it could also provide defenders of the status quo with powerful arguments against further
reformation — if Protestant England could triumph against the mighty armada of Spain in 1588 and
popish conspiracy in 1605 then clearly the Church of England, as it stood, was beloved of God."

Lake’s explanation of how anti-popery operated as an ideological system, and why it was so
plausible and persuasive, is compelling. He locates the power of anti-popery residing in its simple
binary oppositions. Popery, with its associations with idolatry, deception and tyranny became the
unifying ‘other’ around which positive images of Protestantism as a rational religion of the Word
coalesced. According to Lake, this anti-papal ideology was effective in smearing religious enemies as
foreign, perverse and popish. Opposition to popery was thus a powerful force within the Elizabethan
and early Stuart state. Although a tradition built upon prejudice, it nevertheless helped to alleviate social
discord by providing a foreign, corrupt explanation for disunity. As political crisis took root in the
1620s, however, the unifying power of anti-popery began to dissipate and, according to Lake, an
‘alternative conspiracy theory’ was constructed, centring on the threat of puritanism. Lake argues that
this shift in the political purposes to which anti-popery was put shows that it was part of a dialectic, a
set of religious, social and political assumptions competing against other rivals."*

Alexandra Walsham’s Providence in Early Modern England (1999) also argued that anti-
popery was a powerful unifying force within the established church under Elizabeth and James I, but
that, by the late 1620s and 1630s, commemorative anti-papal rituals became the sites of political
controversy. As Walsham explains, under Charles I the bonfires, ales and bell-ringing that celebrated
English deliverance from popery were deeply embarrassing to a government committed to diplomatic
rapprochement with the major European Catholic powers. In 1635 the liturgy marking the anniversary

of the Gunpowder Plot was altered so that it exhorted a general message against rebellion rather than
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specifically denouncing popery and Catholics. This incident provoked hostile reaction from Puritans
like Henry Burton and William Prynne and, Walsham argues, it highlights how anti-papal
providentialism ‘contributed to the development of a dangerously polarized and potentially explosive
political scene’. In positioning providentialism at the centre of her analysis, Walsham demonstrates the
integral role anti-popery played in catalysing political change in the early Stuart period. She has argued
convincingly that by the late 1620s, rather than uniting disparate elements with the ecclesiastical and
political establishments, providentialism and anti-popery increasingly served to exacerbate the tensions
and fissions developing in church and state.'

While there is broad consensus that anti-Catholic language was fundamentally political and its
use rose dramatically in times of political uncertainty, there is less agreement over the type of
Catholicism which provoked the most alarm, and the type of people who invoked fears of ‘popery’. For
Lake and Walsham, anti-popery was largely the tool of the godly and other Calvinists to explain changes
to the Jacobean and Caroline Church. Anti-popery has, therefore, helped both historians explain the rise
of Arminianism and opposition to it, at a time when the influence of Catholics at court was evidently
growing. Though Lake acknowledges that anti-popery cannot be reduced to puritanism, there has been
a tendency to focus on the writings of the godly and, hence, the association between anti-popery and
political popularism, rather than its uses by conformists or Arminian-leaning individuals. These
arguments, therefore, have not fully accounted for the processes by which anti-popery went from a
unifying to a destabilising force in English politics.

For all the strong language deployed, early modern English men and women did not view
political matters in wholly inflexible confessional terms.'® The Manichean extremes described by post-
revisionists do not tell the entire story of Protestant interactions with Catholics. Catholic influence on
English Protestant nation, culture and religion should not be underestimated. The ‘sceptred isle’ was
neither isolated from nor unreceptive to the ideas, books, art and fashion of Catholic Europe.'” As

Anthony Milton has argued, English writers, even clerical writers, were able to offer more complex and
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potentially ambiguous attitudes towards Catholicism than historians have once assumed. The ‘structure’
of anti-popery, for Milton, was not an ideological straitjacket from which English men and women were
unable to escape but a polemical construction of heightening political significance in particular
circumstances. In the process of reviving the importance of religion to early Stuart politics, there has
been a tendency, he argues, to impose a new schism on the early modern English: a rigid mentality of
opposition to all things Catholic. This is highly reductive and has limited our ability to handle nuance,
complexity and interaction between Protestant England and the Catholic Continent."'®

Anti-popery has become an ideological straitjacket, not only in the way that Milton described,
but also in the sense that it has restricted imaginative historical engagement with a variety of Protestant
texts. Rather than concentrating solely on formulaic expression of anti-popery, there is a need to
broaden our scope and look at the full spectrum of possible opinions of international Catholicism. Only
by placing virulent anti-papal discourse in its appropriate national and international contexts can we
gain a true sense of its significance.

Anthony Milton has already begun the work of qualifying this emphasis, by highlighting the
nuanced political function of confessional principles in the early Stuart church. In his ground-breaking
monograph, Catholic and Reformed: The Roman and Protestant Churches in English Protestant
Thought, 1600-1640 (1995), Milton argued that we need to move away from a dualistic model of a
Church of England divided theologically between ‘anti-Calvinist’ successors of Hooker, on the one
hand, and ‘Puritan’ or evangelical Calvinists, on the other. Milton urged that we need to turn to the
mechanics of theological controversy to understand the tensions within the Church of England, and
consequently the religious divisions that contributed to the Civil War. According to Milton, by the
1630s anti-popery, which had served to unite English Protestants, was now a ‘channel through which
the church’s own internal conflicts found expression’. Milton’s explanation for this shift emphasises
the changing value of anti-popery in the religious priorities of the Laudian church, which was
increasingly orientating itself to appeal to potential and confirmed Catholic converts. Anti-popery was

considered an obstacle to these sorts of people resuming communion in the Church of England."
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I want to push our understanding of these tensions further by shifting the focus of analysis. This
thesis asks whether the changing role for anti-popery in religious debate played out in the more
explicitly political, and especially the international, tensions of the period. How did anti-papal attitudes
and assumptions colour English people’s understanding of and engagement with the Thirty Years’ War?
How integral was anti-papal language to English writers’ perceptions of European Catholic states?
What type of anti-papal arguments were used to justify or attack England’s foreign policy? I contend
that a major thrust of the debate about anti-popery was not primarily about Catholic religious worship
per se but about England’s interactions with foreign Catholic powers. English Protestants were divided
over whether a bulwark needed to be maintained between themselves and the Counter-Reformation
imperialism embodied by the Habsburgs. In the 1620s and 1630s this debate centred around the
Habsburg challenge to the Calvinist United Provinces and Germany: whether it should be understood
as a religious conflict, and, what England’s response ought to be.

Even if the confessional positions were closer than previous generations of historians have
stressed, Milton also posits that early modern people had a perception of difference that contributed
significantly to the emergence of opposing factions or groups in church and state. This thesis aims to
nuance this assumption, by demonstrating not only how widespread but also how diverse were the
applications of anti-papal ideas in printed discussion of foreign affairs. By examining a range of English
Protestant writings, this thesis reveals that Stuart ‘apologists or ‘loyalists’ were manipulating anti-papal
language to support and justify a much wider range of political positions than we have come to expect.

This study intends to problematise our understanding of anti-popery as a set of overlapping
languages, by examining its role and agency in the printed coverage of key foreign policy concerns in
the 1620s and early 1630s. By doing so, | hope to move the focus of the scholarship beyond anti-popery
as a religious ideology — how it was structured, and how credible and persuasive were its assumptions
— to its uses in the political sphere. Did anti-popery serve a unifying or polarising function; why did it
come to the fore in moments of political crisis; and was it flexible enough to be utilised in support of a
range of different political agendas and positions? I want to move away from the internal religious

politics of anti-popery to scrutinise how English people understood the external threat posed by
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Catholicism. How and why did concerns about popish religion and tyranny come to feature in printed
debates about foreign affairs?

The impact of the Thirty Years’ War on English political culture has received disparate
attention. Malcolm Smuts has contested the revisionist notion that English politics and religion were
being ‘pushed from behind’ by the business of an unfinished Reformation. Instead, Smuts argues that a
‘sense of impending danger’ gripped the political rhetoric from the Stuart succession onwards and
consequently soured domestic relationships whenever Spain loomed on the diplomatic horizon. Smuts’s
work demonstrates how the immediate pressures of the Thirty Years’ War influenced the way the
English government and court were perceived as aligning England dangerously close with Spain.
Similarly, Jonathan Scott has argued that the English were absorbed in the affairs of their European
neighbours because its troubles ‘were part of, and cannot be understood apart from, the historical
experience of Europe’. English fear of popery, which extended beyond social and political boundaries
and endured throughout the century, can only be properly understood in this pan-European context.”'
What studies of English responses to the Thirty Years” War make clear, is that English politics was
tuned in to the pitch and rhythms of the international conflict. In the printed literature that these debates
produced the language of anti-popery was particularly prominent. It provided an important
interpretative filter, translating sporadic news into recognisable themes and patterns.

But, as this thesis will argue, anti-popery was also changing through time, in relation to fast
moving events. One of the aims of this thesis is to complicate our current picture, and firmly establish
that the godly did not have an uncontested monopoly of the language of anti-popery. I contend that a
key feature of early Stuart anti-popery was its flexibility. As will be shown, it was used in the early
1620s by Calvinist conformists to justify the Anglo-Spanish Match, as well as in the early 1630s by
Laudian writers celebrating the victories of the Lutheran king of Sweden.

Just as anti-popery was not the preserve of one particular religious group, neither was it

monopolised by any single political party or faction. As recent research on the Civil War and
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Interregnum has demonstrated, both sides accused the other of ‘popery’. Nicole Greenspan has shown
that royalist writers did make polemical use of anti-popery, even if it often proved an awkward weapon
in the royalist arsenal. Royalists were conscious of the need to counter the republican equation of
monarchy with popery. They defended the Church of England as a bulwark against popish tyranny, and
after the regicide hailed Charles I as a Protestant martyr and labelled the Puritans as truly ‘popish’ in
putting a Protestant to death. Thus, anti-popery was not only a tool of Puritan opposition but had a far
greater purchase across a wide spectrum of English Protestantism. The present study aims to
demonstrate that this pattern of varied and competing anti-papal arguments was not unique to the
political environment of the Civil War, it also characterised the period between the early 1620s and
early 1630s. Anti-papal languages were used by a broad range of writers to conceive and justify many

different stances towards the external threat of Catholicism.**

II

English Protestant anti-popery, in its anti-Spanish form, was part of a wider contest about the nature
and legitimacy of authority in church and state. These concerns were at the heart of the Reformation
and Counter-Reformation contests of the sixteenth century, and were continuing to have an impact on
European politics in the generations that followed. As a discourse sensitive to the location of spiritual
and temporal power, English anti-popery therefore was connected to another important early modern
concept of power, that of universal monarchy.

The ideal of universal monarchy dates from ancient Rome, but it re-emerged in the Middle
Ages in the writings of Dante. It was also taken up in the fifteenth-century works of Enea Silvio
Piccolomini. It held that the universal monarch would be the supreme political authority, with all kings
and other rulers of nations subordinate to him. The authority of the universal monarchy would extend
across the whole of Christendom. From the beginning, the universal monarch also had a strong spiritual
function, especially that of becoming pope. In the sixteenth century, the concept began to be associated

with the Habsburgs of Spain. Indeed Emperor Charles V’s chancellor Mercurino Gattinara actively

2 N. Greenspan, Selling Cromwell’s Wars: Media, Empire and Godly Warfare, 1650-1658 (2012), pp. 25-30; J.
Miller, Popery and Politics in England 1660-1688 (Cambridge, 1973), pp. 85-6.
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promoted the comparison in the 1520s, as a way of justifying the meteoric growth of Habsburg power
and presenting it as working for the interests of Christian peace and unity.”

Yet the polemical potential of the universal monarchy idea was seized upon by opponents of
the Spanish monarchy under Charles V and his son Philip II. From the outbreak of the Dutch revolt in
the 1560s onwards, Protestant tracts in Dutch and English accused the Habsburgs of presiding over a
foreign tyrannical regime oppressive of Dutch liberties. Fulke Greville’s 4 Dedication to Sir Philip
Sidney, composed in the early 1610s and published in 1651 as The Life of Sidney, argued that ‘Popish
and Spanish invisible arts and counsels’ aimed to ‘undermine the greatness and freedom both of secular
and ecclesiastical Princes ... and by their insensible fall, a raising up of the House of Austria many steps
towards her long affected Monarchy over the West’. In Protestant eyes, Philip I1I’s imperial policy aimed
to construct a universal monarchy with the ecclesiastical support of the Church of Rome. Not only had
the papacy upheld the legitimacy of Spanish rule in the Netherlands, it continued to offer financial and
military support to the Spanish war effort. The persecution of Protestantism, even its elimination, was
increasingly emphasised as one of the central goals of universal monarchy.**

In the concept of universal monarchy, then, tyranny and Catholicism coincided. For Protestant
writers, Catholicism was an ideal vehicle for universal monarchy. The aspirations of the Habsburgs
were deemed to mirror the papacy’s own desires to convert all nations and govern over a papal universal
monarchy. At certain moments, then, the association with Catholicism could be used to sharpen
religious divisions. For example, Spanish intervention in the French succession crisis was denounced
in Huguenot propaganda which flooded the English presses in the late 1580s. Writers blamed Philip
II’s ambitions to become ‘Monarch of the World’, and described the Catholic Church as a tool of

Spanish tyranny, which Philip subordinated to his own desires and Spain’s imperial goals.”
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But universal monarchy was also a language with a cross-confessional appeal, which was
capable of exposing tensions between different types of Catholics. There were times when universal
monarchy was operating as an ideological bridge, designed to build up a cross-confessional anti-
Spanish consensus. One such moment was initiated by Henry IV’s conversion in 1593, after which the
enemies of Spain were no longer bound together by a common religion. Henry’s conversion had a
significant impact on relations between England, the Netherlands and France, forcing a redefinition of
their joint efforts against Spain. As Alexandra Gajda has shown, there was a sharp decline of overtly
anti-Catholic language to describe the common cause and in its place the broader, cross-confessional
concept of Christendom gained greater traction.”® This turning point demonstrates the contingent nature
of the discourses of anti-popery and universal monarchy. It also shows how the evolution of the
language was not always slow and incremental, but could be quick and reactive to events.

Julian Lock has also offered a more complicated account of the role anti-popery played in
escalating the political crisis of the 1590s. In ‘“How Many Tercios Has the Pope?” The Spanish War
and the Sublimation of Elizabethan Anti-Popery’, Lock argues that a major shift in the language of anti-
popery occurred as a result of Elizabeth’s war with Spain.*” At the beginning of Elizabeth’s reign, the
dominant target of English hostility was Rome. The Roman pontiff, who had excommunicated the
English queen in 1570, was repeatedly proclaimed to be the head of an international conspiracy against
the Protestant religion. Sixtus V — renewer of the Regnans in excelsis bull in 1588 — was seen to be the
mastermind behind Spain’s war effort. By contrast, Philip II, Lock argues, was widely perceived as the
pope’s dupe. Writing in 1588 as the threat of a conquering Spanish armada grew more viable, Anthony
Marten saw Philip II as ‘but deputy therein to the Pope, and should have taken possession but of that

which he gave unto him and have held the same of him’.*® Yet soon after the failure of the Armada,

* As Alexandra Gajda has argued, Henry’s conversion powerfully altered the tone of the political debate. Pro-
war tracts, such as The Anatomie of Spayne (1598), strongly rejected the possibility of peace with Spain. The
author of The Anatomie described the ‘great and never before hard of tiranies’ that were caused by Philip II’s
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opposition to Spain. See A. Gajda, The Earl of Essex and Late Elizabethan Political Culture (Oxford, 2012), pp.
81-2, 93-8, 139.
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Lock argues, the emphasis of English anti-popery began to change. The stature of the king of Spain
began to overtake that of the pope. Commentators after 1590, such as Laurence Deios, began to separate
attacks on the seductions of the papal religion from denigratory remarks about Philip II. This reflected
the fact that many of Philip II’s opponents were Catholic, including the Portuguese and the French.
Greater autonomy was attributed to the Spanish king, who acted not simply to advance a papal agenda
but ‘in hope of a Monarchie under his title’. Indeed, in some polemic Philip was even accused of using
anti-papal language as a veil to conceal his corruption. These works translated a traditional trope in
anti-papal discourse, that the pope used religion to conceal his temporal ambitions, and applied it to
Philip. The arrival into England of Dutch and French Calvinist polemic escalated the perception of
bloodthirsty Spanish martialism. The fiercely anti-Spanish bent of late Elizabethan anti-popery, Lock
maintains, altered the pure apocalyptic tone of much of the traditional discourse. It was no longer
necessary or politic to blame the pope for religious conflict within England when Spain seemed
increasingly to be playing the part of ambitious imperialist nation seeking dominion over Protestant
Europe.29

These arguments for the redirection of Protestant polemic towards Philip II’s Spain in the 1590s
have significant implications for our understanding of how English anti-popery was operating at the
turn of the seventeenth century. Firstly, we must, as Lock suggests, continue to acknowledge the
complexity of English anti-papal discourses. The apparently unitary picture of godly rejection of papal
Catholicism was subject to alteration and addition in response to the changing fortunes of international
reformations and counter-reformations. But instead of simply projecting consensus back into the first
half of Elizabeth’s reign, in the manner of Lock, there remains a need to challenge our accepted notion
that the origin of all anti-papal and anti-Catholic discourse lay in the identification of the pope as
Antichrist. The ability of Elizabethan writers to envisage Spanish imperialism as a form of political
tyranny demonstrates the potential for alternative political arguments to become entangled with
religious antipathy. Rather than take apocalypticism as the starting-point for antipathy to Catholic states

and people, it is important to step outside of the controversial literature and give agency to alternative
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narratives. The political dimension of English anti-popery should not be lost within the more
historiographically-prominent language of Antichrist and apocalypse.

Relating to this is a second implication, that Jacobean England inherited a heavily politicised
anti-papal language. If over the 1590s the focus of Protestant enmity had been realigned towards the
king of Spain, then the type of anti-papal public discourse James encountered in 1603 was one
peculiarly adapted to justify political conflict with Spain. The Scottish king’s desire for peace with
Spain necessitated a shift of anti-papal discourse away from these popular anti-Spanish tropes. But
Jacobean writers did not simply revert back to an older pattern of duality between the pope and the Turk
(rather than Spain). Indeed, James continued to portray the modern papacy as Antichrist, even as he
sought to distance himself from the religious divisions of the previous decade. The persistence of anti-
Spanish rhetoric in James’s reign, and its prominence throughout the 1620s, as this thesis will
demonstrate, suggests that the meanings attached to anti-papal concepts were highly contingent. Anti-
popery, and the printed debates about England’s relations with Catholic states, reflected both the
continued purchase of images and tropes from the 1580s and 1590s to early Stuart anti-popery and also
the dynamic ways in which these images were assigned new meanings in response to the changing
political realities at home and abroad.™

The political contexts in which early Stuart anti-papal rhetoric was articulated thus need to be
examined in light of Lock’s argument for the close association of anti-popery with political
developments. In so doing, this thesis will continue to expand our understanding of the nuanced and
changing composition of English anti-popery. As Lock has shown, foreign policy appeals provide us
with the opportunity to investigate how ideas about popish superstition and popish tyranny interacted.
Rather than assume a symbiotic conjunction of the two, this thesis will explore the dynamics between
the religious and political languages of anti-popery, their relative frequency and resonance within
printed debate about foreign policy. It will thereby expose the complex dynamics that underscored

English relations with Catholic states.

30 W. B. Patterson, King James VI and I and the Reunion of Christendom (Cambridge, 1997), pp. 94-6.
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111
It is now widely recognised that English Protestant thought in the years between 1606 and 1618 was
informed by, and responsive to, a major European intellectual debate. This was the controversy
regarding the doctrine of the potestas indirectas, the indirect power of the papacy to intervene in
temporal affairs usually governed by monarchs or civil authorities. This doctrine became closely
associated with the Jesuits because prominent members of the Society, such as Francisco Suarez and
Robert Bellarmine, were using it to justify resistance to ungodly or heretical monarchs.’'

William Patterson has demonstrated that from England James I made repeated interventions
against the doctrine of the pope’s indirect power. In 1606, James defended the Venetian republic in its
campaign against the curia and expulsion of the Jesuits, in what has become known as the Venetian
Interdict crisis. The controversy escalated when James introduced an oath of allegiance for English
Catholics in 1606. As part of his defence of the oath, James circulated several treatises condemning the
papal deposing power, whilst distinguishing it from mainstream Catholic theology. One of these was
Lancelot Andrewes’s Tortura Torti: sive, ad Matthaei Torti librum responsio (1609). At the heart of
Andrewes’s argument was the claim that

Only the true obedience to the King is contained in the Oath in every word: not a sacred

obedience, because it is only temporal, even the faith towards the King is not Catholic, because

it is only political.*®
This passage encapsulates the English Protestant perception, in these debates, of the proper relationship
between religion and politics. James and his polemicists maintained that the oath did not touch upon
the spiritual authority of the pope, it was only concerned to establish the temporal obedience that James

was rightfully owed as king.

3! For some of the extensive historiography on this topic, see H. Hopfl, Jesuit Political Thought: The Society of
Jesus and the State, c.1540-1630 (Cambridge, 2004), pp. 314-38; Patterson, King James VI and I, pp. 75-123; J.
P. Sommerville, ‘Papalist Political Thought’, in E. H. Shagan (ed.), Catholics and the “Protestant Nation”:
Religious Politics and Identity in Early Modern England (2005), pp. 162-84; S. Tutino, Empire of Souls: Robert
Bellarmine and the Christian Commonwealth (Oxford, 2010), pp. 128-53; S. Tutino, Law and Conscience
Catholicism in early modern England, 1570-1625 (Aldershot, 2007), pp. 118-37, 161-93; King James I, The
Political Works of James I: Reprinted from the 1616 Edition, ed. C. H. Mcllwain (Cambridge and London, 1918),
introduction.

32 L. Andrewes, Tortura Torti: sive, ad Matthaei Torti librum responsio (1609), STC 626, p. 6.
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But the oath was making a spiritual claim as well as a temporal one. As Michael Questier has
demonstrated, in its complex interplay of religious and political ideas, the oath of allegiance expressed
the king’s claim, as the sovereign prince, to control consciences. It, therefore, presented English
Catholics with a fundamental dilemma and severely divided the community as a result.> Catholic
reactions to the oath of allegiance have been sensitively examined by J. H. M. Salmon, Stefania Tutino
and Harro Hopfl. Their work has shown that for papalists, such as Suarez, the oath represented an
unacceptable rejection of the pope’s potestas indirecta. In his Defensio fidei Catholicae (1613), directed
against James I’s Apologie for the Oath of Allegiance, Suarez declared that it was legitimate for a pope
to depose a heretical monarch, for ‘the tyrannical rule of a temporal prince always presents the gravest
danger to the salvation of souls’.**

But whilst prominent Jesuits endorsed the papal deposing power, the Catholic world was
divided over this doctrine. In France, the ultramontanist threat had taken on new immediacy following
the assassination of Henry IV by a would-be Jesuit in 1610. Protestant Europe recoiled at France’s
Jesuit-inspired tyrannicide, and the news invariably increased James’s determination to defeat the
destabilising doctrine of papal indirect power. But, as recent studies have stressed, the dispute over the
deposing power was more than a confessional conflict. It tapped into broader anxieties about church
and state relations, and what the role of the pontiff would be in the new post-Reformation era. In
Catholic France, for instance, it divided the hardcore ultramontanes of the League from Gallicans who
found defences of the papal deposing power deeply disturbing.*

It is widely maintained that these debates were linked together in the minds of contemporaries.*®
Not only did they involve key individuals such as James and Bellarmine, they reflected a Europe-wide

concern about the balance of temporal and spiritual authority, and the nature of religious and political

33 M. Questier, ‘Loyalty, Religion and State Power in Early Modern England: English Romanism and the Jacobean
Oath of Allegiance’, HJ, 40 (1997), pp. 311-29 and ‘Catholic Loyalism in Early Stuart England’, EHR, 123 (2008),
pp. 1132-65.

*F. Suérez, Defensio fidei Catholicae (1613), (Coimbra, 1613), in H. David (ed.), Natural Law Paper: Selections
from Three Works of Francisco Suarez (Indianapolis, Indiana, 2013), pp. 753-828. See also J. H. M. Salmon,
‘Catholic Resistance Theory, Ultramontanism, and the Royalist Response, 1580-1620’, in J. H. Burns (ed.), The
Cambridge History of Political Thought 1450-1700 (Cambridge, 1991), pp. 219-253, p. 239.

3% F. Oakley, ‘Bronze-Age Conciliarism: Edmond Richer’s Encounters with Cajetan and Bellarmine’, History of
Political Thought, 20 (1999), pp. 65-86 and The Conciliarist Tradition: Constitutionalism in the Catholic Church,
1300-1870 (Oxford and New York, 2003), pp. 146-55.

3% For the widespread scholarship on the European religious controversy, see note 1 above.
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obedience. The debate about the oath thus politicised what it meant to be a Catholic in Protestant
England, and simultaneously theologised what it meant to be one of James’s subjects. It demonstrates
that in the period immediately prior to that explored by this study, English anti-popery was already a
complex mechanism, which could be used to categorise different types of Catholics.

At stake for English Protestants was, firstly, the obedience of English Catholics to a temporal
governor, in the face of papalist claims that Catholics owed their allegiance to the Roman head of the
Catholic Church. Secondly, the Catholic challenge impelled James to marshal a defence of the political
authority he wielded as a Protestant monarch. English Protestant thought developed, in response to
Jesuit critics, a self-conscious understanding of the legitimacy of the monarch’s control of the Church
of England and over a political system in which Parliament also asserted a religious role. Through these
debates, English people were alerted to the potential vulnerability of the Protestant establishment, and
increasingly conceived the threat of popery as that of a foreign, tyrannical political system.”’

This brings us to the important role of the Jesuits in early modern English conceptions of the
external popish threat. The Society of Jesus was a Roman Catholic order founded by a Spanish
nobleman Ignatius Loyola in 1533, and sanctioned by Pope Paul IV in 1540. Its primary function was
to serve the Catholic Church in its struggle against the Protestant reformers, as well as to propagate the
faith among non-Christians. Through Jesuit efforts Catholicism was restored to parts of Germany and
eastern Europe, including Poland from 1564. The Society was thus widely feared by Protestant
theologians for its missionary zeal in fighting Protestantism. The strict authoritarian government of the
order, including certain censorship practices, was also blasted by critics.*®

By the late sixteenth century, then, the Jesuits had become associated with a series of
unfavourable, even toxic images, which, according to Peter Burke, effectively operated as its own
‘Black Legend’. The core strands of this Black Legend were Jesuit morality, politics and association
with Spain. Concerning morality, the Jesuits were notoriously connected with the practical ethics of

casuistry, often simplified as the belief that the end justifies the means. Protestant writers were

37 Salmon, ‘Catholic Resistance Theory’. For more on the political philosophy of Suérez, see J. Gordley, ‘Suérez
and Natural Law’ in B. Hill and H. Lagerlund (eds), The Philosophy of Suarez (2012).
¥ D. Stone, The Polish-Lithuanian State, 1386-1795 (Seattle, 2001), pp. 214-8.
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especially alert to the dangerous consequences of Jesuit equivocation: the ability of Jesuits to infiltrate
Protestant society and poison it from within. For example, the Protestant controversialist Lewis Owen
envisaged the Jesuits in 1629 as part of a sinister papal conspiracy to uphold Satan’s ‘tottering
Antichristian kingdome’ and cunningly scheme for ‘the increase of his infernall dominion’.*

Such attacks on Jesuit morality thus overlapped with criticisms of the politics of the order.
Crucially, the Jesuits were perceived to be puppets of the Counter-Reformation papacy. This was in
large part because the Jesuits actively championed the papacy’s claims to authority in the temporal
sphere as well as its ambition to extend the Catholic Church across the entire globe. Many denounced
Suarez, and the Society as a whole, for justifying resistance to divinely appointed monarchs and thus
seeking to subvert the authority of the state. The Jesuit mission to England of 1580, for example, was
perceived as part of the papacy’s political enterprise against the Protestant church and state. It was
organised in the aftermath of Pope Pius V’s 1570 papal bull, Regnans in Excelsis, which
excommunicated Queen Elizabeth. In response, Protestant writers denounced the Jesuit mission and
characterised its priests as both politically and spiritually devious. John Keltridge, a Suffolk clergyman,
in a sermon preached to Catholic prisoners in the Tower in May 1581, lambasted the Jesuits as
‘instruments of Satan’ and sneered at how they ‘looue the Pope’ as a ‘Terrestriall God’. In November
1581, the Jesuit Edmund Campion, was convicted of treason and executed at Tyburn alongside two
other Catholic priests.*’

These negative perceptions of the Society of Jesus crystallised in the 1590s, when many Jesuits
participated in the wars of religion on the side of the Catholic League. The fact that Philip II’s Spain

was also a major supporter of the League convinced many Catholic politiques that the Jesuits were a

3% P. Burke, ‘The Black Legend of the Jesuits: An Essay in the History of Social Stereotypes’, in S. Ditchfield
(ed.), Christianity and Community in the West: Essays for John Bossy (Aldershot, 2001), pp. 165-82; L. Owen,
Speculum lesuiticum. Or, The lesuites looking-glasse (1629), STC 18997, pp. 21-2. See also, M. Edwards,
‘Intellectual Culture’, in A. Bamji, G. H. Janssen, M. Laven (eds), The Ashgate Research Companion to the
Counter-Reformation (Farnham, 2013), chap. 16, p. 314; J. W. O’Malley, The Jesuits II: Cultures, Sciences, and
the Arts, 1540-1773 (2006), pp. 53-5.

40 Walsham, Catholic Reformation, p. 324; J. Keltridge, Two Godlie and Learned Sermons (1581), STC 14921,
sigs. Aiiv, Eivr. See also E. Nelson, ‘The Jesuit Legend’, in H. L. Parish and W. G. Naphy (eds.), Religion and
Superstition in Reformation Europe (Manchester, 2002), pp. 94-115; J. Wright, The Jesuits: Missions, Myths and
Mpysteries (2004), ch. 5.
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Machiavellians, working to expand Spanish influence in France prior to an invasion.*' The Jesuits were
also widely held responsible for the assassinations of William the Silent, as well as the Catholic kings
Henry III and Henry IV. The ‘Black Legend’ thus helped consolidate the Jesuits, Spain and the papacy
as harbouring popish ambitions in the temporal sphere.*

The Society of Jesus was, therefore, perceived to have a strong connection with Spain. Their
founder Ignatius Loyala was a Spaniard, as were his two subsequent successors as the head of the order,
Diego Lainez and Francisco Borja. The Jesuits were also major participants in the expansion of the
Spanish empire. The Jesuits were believed to have supported Philip II’s claim to Portugal in 1578, as
well as the claims of Philip’s daughter Isabella to the succeed both Elizabeth and Henry III. Their
notorious involvement with the Catholic League in France and with the Gunpowder Plot in England
solidified an impression of the Jesuits as ‘altogether Hispaniolated” and working for the king of Spain.*’

These negative associations meant that the Jesuits were a common enemy to moderate Catholics
and militant Protestants alike. The Jesuits were therefore a useful focalpoint for the wider anti-Habsburg
cause, which from the 1590s included Catholic France as Spain’s nearest and most powerful European
rival. Literature written in support of this anti-Spanish coalition emphasised Jesuit duplicity and
Machiavellian scheming for the Catholic League in France. The Jesuits were accused of atheism and
loyalty to the Spanish king, as well as the pope. This reflected the Catholic audience and indeed
authorship of this anti-Jesuit material. Such writers were largely unconcerned about the Jesuits’
propagation of Catholic religion, but ferociously attacked their support of what they perceived to be the
tyrannical governments of Spain and the papacy.

It was also well-known that all members of the Society took a special vow of absolute obedience
to the papacy. According to Lewis Owen, this vow ‘freed and exempted [the Jesuits] from al temporal

& Ecclesiasticall iurisdiction, sentence, censure or authority whatsoeuer’ and gave members of the order

I T. Bluet [an English Catholic], Important considerations, vhich ought to moue all true and sound Catholikes
who are not wholly Iesuited (1601), STC 25125, p. 42, cited in S. Anglo, ‘More Machiavellian than Machiavel:
A Study of the Context of John Donne’s Conclaves’ in A. J. Smith (ed.), John Donne: Essays in Celebration
(1972), pp. 349-84, esp. p. 372.

> A. Walsham, ‘This New Army of Satan: the Jesuit Mission and the Formation of Public Opinion’ in her Catholic
Reformation in Protestant Britain (Farnham, 2014), pp. 315-40.

* Burke, ‘Black Legend, pp. 175-7.
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licence to conspire and organise against the state without scruple. Owen also noted the Jesuits obedience
to the will of the king of Spain. Consequently, Owen blasted: ‘what security hath any King of Prince in
the world” when ‘these Romane spaniolized furrets’, who have ‘vowed and bequeathed themselues,
bodies and soules, as loyall subiects to the Pope’, still ‘lurke within their territories’. Owen was writing
in 1629 long after the discovery of regicidal plots against Queen Elizabeth and King James. This
underscores the resilience of anti-Jesuit stereotypes and, as Burke has argued, the potential for their
reactivation.**

We know that at certain moments anti-papal images were being recycled in the 1620s and
1630s. But more could be done to analyse the change of anti-popery over time and how closely the use
of certain tropes, such as anti-Jesuit images, reflected the shifting international circumstances. How far
were the anti-papal concepts of the 1580s and 1590s relevant to the political situation in the early
seventeenth century; were they fluid and adaptable to new political problems? This study aims to
investigate the range of anti-papal views that existed within the large spectrum of early Stuart
Protestantism. In doing so, it intends to shed new light on how anti-popery operated as a catalyst for

political debate.*

v

The fundamental question of where temporal power resided in a confessionally divided continent
therefore fed into debates about England’s relations with the Catholic powers of Europe. By the
beginning of James I’s reign in England, whether a Catholic nation such as Spain could become a trusted
ally of the Protestant nation, or whether Spain’s Catholicism, with its attendant hatred of the Reformed
religion, was a barrier to peaceful relations, were key points of division. The role of confessional
identity as guiding principle of foreign affairs would be repeatedly tested by the pressure of events.

Simon Adams, in his ground-breaking doctoral thesis ‘The Protestant Cause: Religious
Alliance with the West European Calvinist Communities as a Political Issue in England, 1585-1630°

(1973), argued that there were two political ideologies competing to influence James I’s foreign policy.

4 Owen, Speculum lesuiticum, p. 27; Burke, ‘Black Legend’, p. 180.
* Jonathan Scott argues that anti-popery became a ‘destabilising political force’ after the outbreak of the Thirty
Years’ War in 1618, in Scott, England’s Troubles, p. 125.
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On the one hand, there was a ‘pro-Spanish’ position which took an irenic attitude to Catholic religion
whilst distancing Spain from accusations of universal monarchy, and, on the other hand, there was a
‘pro-Dutch’ position that prioritised friendship with the Protestant Dutch and Germans tyrannised by
the Habsburgs in pursuit of a popish universal monarchy. Adams argued that the collapse of support in
the 1620s for an active, confessionally-driven foreign policy, what is commonly referred to as the
‘Protestant cause’, was part of a wider collapse of consensus over religion caused by the Arminian
challenge to English Calvinism. This division over the place of religious identity in determining
questions of war and peace has thus been characterised as one of the major dividing lines of the Civil
War.*

Historians of post-Restoration England have echoed the importance of religious ideology in
shaping the emergence of two opposed foreign policy positions. Steven Pincus has argued that the
Second Anglo-Dutch War of 1664 was motivated by an Anglican Royalist political ideology in which
the Dutch had pretensions to a ‘papist-style universal monarchy’. Over time these fears were superseded
by the Presbyterians’ inclination to suspect the pretensions of Louis XIV of France. Fears of universal
monarchy could be applied to both Protestant and Catholic powers, Pincus suggests, because its
assumptions were not fundamentally attached to Catholic religion. These essential tropes of self-
aggrandisement, greed and, importantly, atheism were malleable enough to be applied simultaneously,
though by different individuals, to two distinct foreign threats.’

Pincus’s argument is important for demonstrating that superstitious religion and loyalty to the
Church of Rome were not the prerequisites for English fears of universal monarchy. These Reformation
critiques of the papacy resurfaced in moments of political crisis, blending with other political and
economic concerns to sharpen perceptions of what was a stake. They are, therefore, fundamental to any
historical study of English Protestant debate on foreign policy.

However, Pincus’s interpretation of universal monarchy has been recently questioned by

Jonathan Scott in his important monograph, England’s Troubles: Seventeenth-Century English Political

* Adams, ‘The Protestant Cause’; see also S. Adams, ‘Spain or the Netherlands? The Dilemmas of Early Stuart
Foreign Policy’ in H. Tomlinson (ed.), Before the English Civil War (London/Basingstoke, 1983), pp. 79-102.
*7'S. A. Pincus, ‘Popery, Trade and Universal Monarchy: The Ideological Context of the Outbreak of the Second
Anglo-Dutch War’, EHR, 107 (1992), pp. 1-29.
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Instability in European Contexts (2000). According to Scott, by isolating universal monarchy as a
political ideology, Pincus failed to account for its important religious meanings. Without analysing the
religious politics of the post-Restoration period in their European context, Scott believes it is impossible
to understand the changing significance of older concepts such as universal monarchy. So whilst the
language of universal monarchy tends to be framed by Pincus as secular or political, it was not operating
purely as such. An important binding agent was, as Scott identifies, opposition or reaction to the Counter
Reformation. As Scott stresses, English men and women were using religious and political languages,
the two were mutually reinforcing and indeed interdependent.*®

Although Scott rightly emphasises the interdependence of political and religious thought in
domestic and foreign policy decision-making, there is more work to do to tease out the contours of the
relationship between the two elements. Despite their obvious differences of perspective, both Pincus
and Scott leave Adams’s narrative of contest between two polarised groups largely intact; indeed, they
have effectively extended his categories into the Restoration era.

I believe there was much greater fluidity between these ideological positions, and intend to
demonstrate this by analysing the uses of anti-popery in the printed debate about early Stuart foreign
policy. I want to argue, at least for the early Stuart period, that these political and religious languages
were operating in a less polarising way than we have usually assumed. Between 1617 and 1635 there
were not ideologically coherent parties or factions of opinion with fixed, competing positions on foreign
policy. In printed debate, attitudes were a lot less rigid and more responsive to events as they unfolded
at home and abroad. The language of anti-popery was important in these printed discussions because it
formed a common reference point through which different views and positions could be articulated and
negotiated. Likewise, the rhetoric of universal monarchy created a common framework for discussion,
rather than the dominant accepted norm.

This thesis focuses on the apparently paradoxical examples in which fear of Habsburg universal
monarchy aligned with a more irenic attitude to Catholic religion, and firm anti-popery combined with

support for an Anglo-Spanish marriage. In this account, then, anti-popery and universal monarchy are

* Scott, England’s Troubles, pp. 351-4.
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concepts which can be used and harnessed in multiple, competing and, occasionally, contradictory
ways. They were the processes by which English people reflected on their global position and
responsibility as a Protestant nation, but were also active modes of criticising and challenging one’s
opponents.

A further problem that neither Pincus, Scott nor Adams have drawn out, and in my view is
important, is why in moments of domestic political crisis the language of universal monarchy was such
a popular and compelling narrative. This thesis will suggest that the underlying appeal of the universal
monarchy trope, the reason that it was being used and adapted by people on both sides of foreign policy
debates in the late 1620s as well as the 1660s and 1670s, was its simplicity. It identified a single enemy
where there were actually many, and it abbreviated complex political and religious preoccupations into
a straightforward, easily repeatable formula. It was, in essence, a compelling worldview that both sides

wanted to harness to support their agendas.

v
The nuanced way some English Protestants thought about Catholics that I have found is also reflected
in recent scholarship on everyday life in early modern England. In recent years, there has been a
noticeable shift away from narratives of conflict. Rather than analysing the causes of division, historians
are now asking why in a society where the language of religion was so violent was actual sectarian
violence so rare. In examining communities that were divided between different religious groupings,
historians have begun to disentangle lived experience and practice from the structures and discourses
of power.

William Sheils has been highly influential in this field by emphasising a phenemonon he calls
the ‘ecumenicity of everyday life’. Sheils argued that in many circumstances early modern people were
motivated by a desire to seek compromise. In a range of everyday, mundane interactions, he observed,
the impulse to get-along or keep-the-peace could overtake powerful precedents for pursuing
confessional conflict. These acts of ‘getting along’ did not require an intellectual commitment to

religious diversity and thus, according to Sheils, are best understood not as toleration but in terms of
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the social values of neighbourliness.*’ Alexandra Walsham’s Charitable Hatred (2005) has unpacked
this mentality still further. Walsham argues that early modern acts of toleration should be seen as
morally unsettling instruments of political necessity. Toleration and persecution were not mutually
exclusive categories, located at opposite ends of the ethical spectrum, but were symbiotically linked.
The cyclical nature of Walsham’s model places toleration as a consequence of persecution, and vice
versa. Everyday acts of ecumenicalism, therefore, did not require the suspension of religious hostility
or confessional competition but acknowledgement of their practical limitations as guides to daily
interactions.”® Walsham has recently reaffirmed the importance of everyday interfaith interactions to
processes of confessionalisation, arguing that ‘boundary-building was a pre-requisite for peaceful
coexistence and that toleration depended, counter-intuitively, on the erection of literal and figurative
barriers between those who practiced it at grassroots’.”’

There is also growing evidence that early Stuart political and religious writers were adept at
harnessing and tolerating a range of differing positions. In her essay ‘“When he was in France he was
a Papist and when he was in England...he was a Protestant?”: Negotiating Religious Identities in the
Later Sixteenth Century’(2012), Katy Gibbons argues that in spite of official pressure English Catholics
were able to sustain relationships with Catholic friends on the Continent, practising their faith openly
during trips abroad while remaining church papists — or outward conformists — at home. Yet she also
shows that it was in the interests of the Elizabethan and Stuart governments to perpetuate the perception
of Catholicism as foreign and, therefore, that travel to Catholic nations remained a potentially dangerous
and treasonable act.”

The issue of Catholic toleration, or, more precisely, the perception that the Stuarts’ showed

greater tolerance of Catholics and their religion, lurks just beneath the surface of these debates. During

*'W. Sheils, ““Getting On” and “Getting Along” in Parish and Town: Catholics and their Neighbours in England’,
in B. Kaplan, B. Moore, H. Van Nierop, and J. Pollman (eds), Catholic Communities in Protestant States: Britain
and the Netherlands c.1570-1720 (Manchester, 2009), pp. 67-83, esp. pp. 67, 81.

% A. Walsham, Charitable Hatred: Tolerance and Intolerance in England, 1500-1700 (Manchester and New
York, 2006), pp. 1-5, 132-35.

*! Walsham, Catholic Reformation, p. 24; see also her ‘Cultures of Coexistence in Early Modern England: History,
Literature and Religious Toleration’, Seventeenth Century, 28 (2013), pp. 115-137.

52 K. Gibbons, ““When he was in France he was a Papist and when he was in England...he was a Protestant?”:
Negotiating Religious Identities in the Later Sixteenth Century’, in N. Lewycky and A. Morton (eds), Getting
Along?: Religious Identities and Confessional Relations in Early Modern England — Essays in Honour of
Professor W. J. Sheils (Farnham, 2012)., pp. 169-84.
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the early 1620s, by relaxing the enforcement of the penal laws, James gave the impression of de facto
tolerance of Catholic religious practice. The frenzied reaction of the Protestant press and pulpit to these
measures, in the context of the negotiations for a Spanish royal bride for Prince Charles, has been well-
documented. As Thomas Cogswell has demonstrated, the panic over the Spanish Match exposed wider
concerns about the potential impact of the Infanta’s Catholic religion on the English church and state.
Many Protestants were convinced that the Jesuits still planned to strike at England’s stability and,
therefore, that a Spanish queen consort would be a magnet for political plots to put a Catholic on the
throne.”

This perceived lenience towards Catholics would be a recurring problem for James’s son.
Charles I's first parliament of 1625 petitioned for the strict enforcement of the penal laws. Charles
responded by issuing a proclamation ordering ‘Judges, Justices and others’ that the laws ‘be put in due
execution against all Jesuites, Seminary Priests, and others, having taken Orders by any authority from
the Sea of Rome’ and also against those who ‘receive, harbour, entertaine, relieve, or conceale any of
the said Jesuites, Seminary Priests, or other Popish Priests’. But the king caveated these instructions,
by making it known that he preferred the imposition of large fines on recusants and the imprisonment
or deportation of priests to the death penalty.

As Charles’s reign developed, the king frequently dropped cases against recusants and
periodically released Jesuits from prison. Indeed, in 1635 Gregorio Panzani wrote following a private
conversation with the king that ‘as to the Catholics, he [Charles] was resolved, none of their blood
should be spilt during this reign’. As Caroline Hibbard has argued, the revitalisation of English
Catholicism as an evangelical movement in the later of 1630s, following a flurry of court conversions
and the arrival of George Conn as resident papal envoy in 1637, gave momentum to the idea that Charles
and his court were at the centre of a ‘Popish Plot’ to suppress the Protestant establishment. Yet precisely
when the perception of tolerance of Catholicism at court was rising, the king was imposing the full
weight of financial exactions on Catholic recusants, as a means of raising royal revenues. This

scholarship has demonstrated not only the value of taking hostile religious perceptions seriously, but

3 T. Cogswell, ‘England and the Spanish Match’, in Cust and Hughes, Conflict, pp. 107-33.
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also that situating our analysis at the disjuncture between perception and reality can yield surprising
and fruitful new perspectives about interfaith relations and divisions.™

In stepping outside the logic of strict binary opposition, these historians have left greater space
for situating anti-popery at the heart of political events and culture. Fluidity and agency has been
restored to those writers who used and manipulated negative confessionally-divisive themes and tropes,
because this worldview is now viewed as one among many rather than the default Protestant polemical
position. In emphasising the choice that individual writers and readers made, this historiographical trend
has thus seen more potential for blurred, less rigid relationships and interactions between Protestants
and Catholics.

The value of analysing religious mentality within the other complex social and political
demands on individuals pertains just as much to the world of print and political discussion as it does to
civic life. How people responded to competing pressures and sentiments is as relevant to the circulations
of ideas in pamphlets as it is to community relations. Thinking about print culture as a space for
everyday interaction, mediation and exchange between different perspectives and materials offers an
opportunity to analyse the full diversity of the ideas represented within it. This thesis seeks to harness
the new perspective offered by the ‘getting along’ tradition. It seeks to restore the agency of individual
writers and publishers over the type of anti-papal language they used as well as over the response to
international events they recommended. By moving away from a binary model, this study aims to
complicate our understanding of the relationship between anti-popery and political thought and
demonstrate how closely reactive English printed debates were to the dynamics of the Thirty Years’

War.

VI
This thesis also responds to recent developments in the history of public opinion, political participation
and news. Historians of the early Stuart period have rejected claims that a proto-Habermasian public

sphere was operating in the pre-civil war era, one characterised by Jirgen Habermas as socially-

> G. Panzani, The Memoirs of Gregorio Panzani giving an account of his agency in England, trans. J. Berington
(Birmingham, 1793), p. 162; C. Hibbard, Charles I and the Popish Plot (Chapel Hill, 1983).
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inclusive political discussion and the free exchange of ideas in a manner governed by reason. However,
there has been a significant expansion of interest in defining the political and social structure of public
opinion, in response to Habermas. For example, Peter Lake and Steven Pincus have characterised an
‘occasional’ public sphere generated by the Reformation, which by the early 1620s was harnessing the
polarising dichotomies of anti-Catholic religious thought to mount a serious political opposition to
Stuart foreign policy.”

There is also widespread acceptance of a causal link between the expansion of early modern
printing and the development of public or popular politics. Cheap, ephemeral tracts informed people
about international events and affairs of state, teaching individuals without any public office the
languages of statecraft. Political consciousness, as Jason Peacey has argued, was an exercise in
competency, whereby individuals developed skills for understanding events, interpreting cause and
effect, and hence for making political choices.™

Alastair Bellany has called for a new ‘ethnography of early Stuart political culture’
characterised by ‘a broad definition of the political, a willingness to read new sources in multiple ways,
an openness to the possibility that serious, meaningful politics happened in surprising places, in curious
forms and in unfamiliar languages’. Bellany’s work on early Stuart news culture has shown how an
elite courtly scandal could generate a range of reactions in manuscript libel, public acts of execution or
mercy, and cheap print. In emphasising the remarkable variety of printed representations of the
Overbury affair, Bellany revealed an audience for early Stuart politics far bigger and socially broader
than previously thought.”’

Recent studies of the impact of the Thirty Years’ War on England have focused heavily on the
circulation of newsletters and printed newsbooks. From 1620 English versions of the coranto, a printed
news sheet in folio form based on Dutch originals and printed in Amsterdam, were available in London.

By 1622 a syndicate of London publishers, headed by Nathaniel Butter and Nicholas Bourne, were

> P. Lake and S. Pincus (eds), The Politics of the Public Sphere in Early Modern England (Manchester, 2007),
esp. p. 19.

3% J. Peacey, Print and Public Politics in the English Revolution (Cambridge, 2013), p. 392.

T A. Bellany, The Politics of Court Scandal in Early Modern England: News Culture and the Overbury Affair,
1603-1660 (Cambridge, 2002), pp. 23, 114-5.

30



given a license to print foreign news stories, and in October the first of a numbered series of small
quarto newsbooks was issued.” The genre of news reporting and publishing developed in a period of
warfare and stimulated, and was in turn stimulated by, a growing national appetite for stories and gossip
from overseas.

Yet this news culture also matured alongside a political situation which was increasingly
fraught and confused. Jayne E. E. Boys has argued that the significance of the Thirty Years’ War grew
as Charles I’s policies — ship money, dalliances and co-operation with Spain, greater tolerance of
Catholics, and efforts to beautify Anglican liturgy — ‘changed the tone of the debate’.”” The Stuart
regime began to take published news seriously as a politically dangerous media. On 17 October 1632 a
Star Chamber decree revoked the license of Butter and Bourne and all other ‘Stationers, Printers and
Booke Sellers’, who were prohibited from printing or publishing ‘the ordinary Gazetts and Pamphletts
of newes from forraigne partes’.®” One of the consequences of this act, as Boys argues, was that
Charles’s policies increasingly seemed to resemble the Catholic cause on the Continent to an extent that
they had not under James I.

Yet there are important implications of the rise of a foreign-news market that this recent
scholarship has left unexplored. The role of anti-popery in English political discussion, as we have
already seen, was experiencing a process of augmentation in this period. As the political and
confessional divisions of the Thirty Years’ War became known and debated in England, traditional anti-
Spanish rhetoric had to be reworked to reflect the complexity of the conflict. There remains a need,
therefore, for close attention to the nuances of news discourse in order to achieve comprehensive insight
into the place of anti-popery in the intricate web of developing political tensions. By situating
newsbooks such as The Swedish Intelligencer (1632-3) within their appropriate religio-political
contexts, this thesis will reassess the oppositional nature of the anti-papal news culture.

In expanding the definition of the ‘political’, historians of political culture have raised new

questions about the nature and dynamics of the political sphere. Drawing on Keith Wrightson, Noah

¥ F. Dahl, 4 Bibliography of English Corantos and Periodical Newsbooks 1620-1640 (1952), p. 18.
) J.E. E. Boys, London’s News Press and the Thirty Years War (Woodbridge, 2011), p. 8.
% Cited in Dahl, English Corantos, p. 19.
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Millstone has recently cautioned against an approach that defines the political as anything relating to
power. A large, amorphous category deprives politics of meaning and is therefore ahistorical. Millstone
reiterates the range of political narratives, perceptions, and actions available to our early modern
subjects, as well as the importance of analysing how these systems of meaning were put in practice by
individuals. Millstone also argues firmly that manuscript circulation was the dominant and therefore
most significant means by which early modern ideas developed. He argues that, unlike printed
pamphlets which were often severed from from the circumstances of their production and circulation,
manuscript material remained embedded in archives. Such manuscripts, for Millstone, are far better
tools for understanding the construction, transmission and reception of political ideas than surviving
printed sources, which are often divorced from their original contexts of production and circulation.’'
But this argument seems seriously to undervalue the role of print in political culture. As the
recent wealth of scholarship on the early modern print industry has demonstrated, the proliferation of
affordable print increased not only the quantity of political information, but, more importantly, the
variety of voices being expressed.®” The heterogeneity of early modern print has been widely
recognised, but in practice scholarship on print has tended to cluster around a relatively small number
of marginal or heterodox writers. The works of Puritans, such as Thomas Scott, and other critics of
Stuart foreign policy have been studied in detail.®® But far less is known about the moderate, irenic, or
even loyalist voices that perceived English interests in a different way. Only by diversifying our print
sources will we be able to assess the full variety of ideas expressed in early seventeenth-century print,

and the extent of the political innovation contained therein. Millstone’s study is an important reminder,

' 'N. Millstone, Manuscript Circulation and the Invention of Politics (Cambridge, 2016), pp. 8-12. Cf. K.
Wrightson, ‘The Politics of the Parish in Early Modern England’, in P. Griffiths, A. Fox and S. Hindle (eds), The
Experience of Authority in Early Modern England (Basingstoke, 1996).

52 Ibid., p. 4; Bellany, Politics, pp. 22-4; K. Sharpe and P. Lake, ‘Introduction’, in K. Sharpe and P. Lake (eds),
Culture and Politics in Early Stuart England (Stanford, 1993), pp. 1-20.

% For some of the large scholarship on Thomas Scott, see: P. Lake, ‘Constitutional consensus and puritan
opposition in the 1620s: Thomas Scott and the Spanish match’, HJ, 25 (1982), pp. 805-25; D. Colclough, Freedom
of Speech in Early Stuart England (Cambridge, 2005), pp. 102-19; L. Alvarez Recio, ‘Pamphlet literature the
Anglo-Spanish match: Thomas Scott’s “Vox Populi” (1620)’, Spanish and Portuguese Society for English
Renaissance Studies Yearbook (hereafter SEDERI), 19 (2009), pp. 5-22; M. Peltonen, Classical Humanism and
Republicanism in English Political Thought, 1570-1640 (Cambridge, 1995), chap. 5; L. B. Wright, ‘Propaganda
against James I’s “Appeasement” of Spain’, Huntington Library Quarterly, 6 (1943), pp. 149-72.
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then, that print was operating within a wide and multifaceted political culture; it did not singularly
constitute the political sphere.

This thesis intends to contribute to this debate about the nature of early Stuart politics by
focusing on interactions between anti-papal attitudes (meaning) and advocacy of specific foreign policy
options (practice). It suggests that, though many individuals internalised anti-papal narratives, they
utilised them variously in support of different priorities. The political function of anti-popery was also
intimately bound up in other processes, of responding to national and international news and

interpreting the motives and actions of the Stuart kings.

VII

Print is a rich way to tap into arguments about anti-popery. Printed sources are more likely to reflect
the views available to a larger body of people than manuscript material. Historians of early modern
print have demonstrated the diversity and scale of print readership. According to Bellany, the
commercial imperatives of print culture made print a far-reaching agent of political communication.®*
The value of early modern print lies in its capacity both to forge, and to reflect, a broader public opinion
than manuscript. I have, therefore, used manuscript material only where it is particularly germane to
my argument, the bulk of the sources in this thesis are printed books or tracts.

Identifying the readership for individual texts, however, is a difficult and often impossible task.
Some early modern readers wrote about their reading in diaries, letters and commonplace books. These
were intimate spaces in which men and women recorded book purchases, recommended a title to a
friend, or set out their objections to a particular pamphlet. This material, where it survives, is scattered
among private collections, county record offices and foreign archives. It has not been within the
parameters of this study to conduct a thorough search for reception material. Where possible, I have
attempted to identify who was reading my sources, but it has not been possible to do so for all of them.

Another principle guiding my source selection is historiographical. The historiography of early

Stuart England, particularly the works of Cogswell and Lake, is replete with examples of printed works

% Bellany, Politics, p. 121.
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objecting to the pro-Catholic foreign policy of James and Charles.” Less attention, however, has been
paid to the representation of moderate or irenic attitudes to Catholicism within this print culture. My
thesis aims to address this gap. How central was anti-popery to printed texts which supported the
Stuarts’ conciliatory approach to relations with Catholic powers? What sort of anti-papal ideas and
themes were commonly used by these writers, and consequently, what types of Protestant can be found
endorsing a more nuanced, confessionally ambiguous response to foreign affairs?

Early Stuart print is large and diverse category and I decided to exclude theatrical texts and
works of academic theology from my study. Performance as a vehicle for political messages and
encounters has been the focus of New Historicism. Literary scholars such as Stephen Greenblatt and
historians of literature such as Kevin Sharpe have demonstrated that early modern drama was far from
frivolous; it appealed to shared ideals and values, elucidated structures of power, but at times also
magnified social divisions and anxieties.®® Similarly, theological works have been well-studied by
historians interested in the fluctuating fortunes of Calvinists within the established church. The early
modern sermon has been analysed as an instrument for preachers to express their opinions on political
affairs, as well as to promote a particular soteriology or ecclesiology within the church.®” Sermons, as
both theological and performance texts, have also been largely excluded from my study. I have only
made an exception of sermons that were explicitly framed as a political intervention and made a
substantial comment upon foreign affairs. This material, used sparingly, can further exemplify the
heterogeneity of early Stuart political culture.

It is hoped that by undertaking close contextualised readings of political print, where political
is broadly defined, this thesis will demonstrate the flexibility and dynamism of anti-popery as a political

language. This thesis contends that analysing printed texts offers the best way to assess how widespread

6 See, esp., T. Cogswell, The Blessed Revolution: English Politics and the Coming of War, 1621-1624
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were irenic and confessional views about the threat of popery. As the era’s only genuinely mass media,
print had the capacity to reach wide audiences and therefore provides a suitable lens through which to
reassess the popularity of anti-papal ideology. And by situating English anti-popery firmly in the printed
debates about foreign policy, this thesis intends to strengthen the case for the interconnectedness of

early Stuart politics with political and religious developments in Europe and further afield.

VIII
This thesis is divided into four chronologically-structured chapters, which span four important political
moments from the eve of the Thirty Years” War (c. 1617) to the French entry into the conflict (1635),
from which point all serious discussion of English intervention in Germany ended.

Chapter One examines the anti-Spanish worldview of George Abbot, archbishop of Canterbury,
as expressed in his popular geography book, A briefe description of the whole worlde (particularly
comparing the 1608 and 1617 editions). Like many of his contemporaries, the historical scholarship on
Abbot has tended to present him as virulently anti-Catholic, anti-Spanish and an unwavering sceptic of
Jacobean foreign policy.”® Indeed, Abbot is purported to have begged James I to abandon his
conciliatory policy towards Spain and ‘tolleration’ of the ‘superstitious Idolatrous and detestable’
Church of Rome in a Privy Council meeting of 1623.°° But by positioning Abbot’s anti-Spanish views
within the wider theological debate about the limits of temporal and spiritual authority, I argue that
Abbot was capable of more complex and nuanced views about Catholics and about popery than the
current historiography allows.

The chapter then goes on to compare Abbot’s views about the external popish threat to a range
of different Protestant perspectives. These include: Thomas Gainsford’s The Glory of England (1618),

Fynes Moryson’s An Itinerary (1617) and the anonymous pamphlet, Prosopopeia. Or, a Conference

% K. Fincham, ‘Prelacy and Politics: Archbishop Abbot’s Defence of Protestant Orthodoxy’, HR, 61 (1988), pp.
36-64.
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held at Angelo Castle (c.1619). Through close contextualised readings, I demonstrate that the
worldview Abbot was advancing in his geography book differed substantially from these other Calvinist
writers and was in several important respects closer to the political outlook of King James. In particular,
Abbot shared with James an ability to separate Catholic religion from his political assessment of the
threat of popery. By focusing his enmity on Spanish imperialism and the political views of the Jesuits
rather than Catholicism as a whole, Abbot constructed a broader, cross-confessional conception of the
anti-Spanish or ‘Protestant’ cause. In Abbot’s Briefe Description, then, anti-popery is revealed to be a
highly malleable language, capable of being deployed in a largely political manner as well as in pursuit
of confessionally-orientated objectives.

The extent of opposition to Stuart foreign policy is further reassessed in chapter two, which
analyses the role of anti-popery in the public debate surrounding the proposed Anglo-Spanish marriage
in the years 1620-4. The chapter provides a survey of the main arguments for the marriage policy that
were circulating in English print. Arguments for the Spanish Match have been relatively neglected in
recent scholarship. Thomas Cogswell, in his seminal monograph The Blessed Revolution, has
significantly extended our understanding of the opposition to the marriage negotiations. This
opposition, he argues, constituted a ‘serious outbreak of anti-Catholicism’.”’ Other historians have also
explained conflict in early Stuart England as a product of this same chaotic but dynamic mingling of
politics and religion. In his analysis of parliamentary elections in the 1620s, for instance, Richard Cust
maintained that there was a strong current of godly opinion that placed religious and political principle
ahead of the maintenance of unity.”'

But in these and other accounts of the early 1620s supporters of the marriage project have
received little sustained analysis. The post-revisionist emphasis on division has often come at the
expense of analysing diversity. Without analysing the full range of political positions, including
arguments made in favour of Stuart policies, the current scholarship is unable to articulate fully the
scope and limits of English Protestant thought. The second chapter of this thesis aims to redress this

imbalance, by demonstrating that anti-popery was a prism through which political arguments on both

70 Cogswell, Blessed Revolution, p. 51.
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sides of the debate were refracted. How English writers justified the Spanish marriage negotiations
offers an important barometer for measuring not only changing Protestant self-consciousness in the
period, but also for scrutinising the problematic relationship between religion and politics. This problem
was at the very heart of the debate about the Spanish Match: the consequences of a Protestant prince
marrying a practising Catholic, for the church, the monarchy and on relations with other Catholic states,
were uncertain and a source of much anxiety.

The chapter surveys a range of different arguments made in favour of the Spanish Match across
a variety of texts. Some of these texts defended the policy on the basis of commercial interests and
security. Two notable works also rejected the idea that a Catholic queen consort might endanger the
Protestant religion of England. These were the pamphlets of Michael Du Val and Edmund Garrard,
whose identities are uncertain. Both works argue that the Infanta was likely to convert to Protestantism
and hence that her Spanish Catholicism posed no threat.

Another alternative perspective of English interests was offered in the writings of Peter Heylyn,
most especially his geography book, Microcosmus, Or, A Little Description of the Great World (1621).
Heylyn is best known to scholars of seventeenth-century England as a confident Laudian cleric and
later a prominent royalist, who defended tithes and episcopacy during the 1650s. Heylyn rose to
prominence at court in the early 1630s under the patronage of William Laud and became associated
with the ‘Laudian’ programme of church reforms; for example, he composed a set of visitation articles
of 1640, which called for greater observance of the king’s Accession Day. But in the early 1620s Heylyn
was at the very start of his career and the extent to which he held the distinctive religious views of his
later years is uncertain. Anthony Milton has characterised Heylyn in 1621 as holding conventional anti-
Catholic and Calvinist views.”” And yet the pro-Spanish atmosphere of English foreign relations
undoubtedly had an impact on the young geography lecturer, who was on a quest for patronage. By
analysing Heylyn’s published works of the late Jacobean period in the context of debates about the

Spanish Match, this chapter will seek to demonstrate that Heylyn was already quite flexible in his

> A. Milton, Laudian and Royalist polemic in seventeenth-century England: the career and writings of Peter
Heylyn (Manchester, 2007), pp. 14-15.
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application of standard Calvinist anti-papal views to the international political situation and was
therefore able to argue in support of the marriage policy.

Whilst acknowledging that fear of foreign Catholics was widespread, this chapter argues that
supporters of the marriage policy conceived of the external popish threat according to a different anti-
papal geopolitics. This alternative ideology led them not to vilify Spain but to admire its conciliatory
attitude towards England and its independence from Rome. It is argued, therefore, that passionate
support for helping a Protestant prince regain the Palatinate were compatible with pacific tendencies
towards Catholic Spain. By analysing pro-Spanish Match texts in detail, this chapter suggests that the
Spanish alliance had a stronger voice in the debate in Protestant England than we have come to expect.

Chapter three investigates how anti-popery was used to debate and, notably, defend the
Caroline wars with France in the late 1620s. This research builds on the seminal work of Thomas
Cogswell, who has described how Charles I and George Villiers, duke of Buckingham shifted Stuart
foreign policy towards a vigorous anti-Spanish axis, thereby initiating a ‘blessed revolution’ of
domestic political stability. This ‘patriotic coalition’, forged upon the collapse of the Spanish Match,
became noticeably strained in the later 1620s when the English suffered two spectacular naval losses,
first at Cadiz (1626) and second at the ile de Ré (1627). Cogswell has recently argued that Charles and
Buckingham attempted to control news reporting of the Ile de Ré expedition and thereby minimise the
public reaction. In a series of articles, Cogswell has shown how the expedition was a ‘full-scale media
event’. The king and his ministers used an array of resources, such as proclamations, sermons and
corantos, to shape popular politics. Though dynastic causes of the conflict were mentioned, according
to Cogswell, the cause of religion remained foremost. In spite of these efforts to stimulate sympathetic
popular understanding, the diarist John Rous observed that the motives for the expedition still baffled

his parishioners.”
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pp- 207-233; “The People’s Love: The Duke of Buckingham and Popularity’, in T. Cogswell, R. Cust, and P. Lake
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The war in France, thus, represented an opportunity for the language of anti-popery to be
employed in defence of the government’s policy. It was an advantageous way to gloss over the sticky
issue that the Huguenots, who Charles was defending, were rebels.”* It was also a way to plaster over
the fact that attacking the French state was also an assault on the queen’s family. But one of the problems
with this language, I argue, was that it had been so heavily associated with an anti-Spanish, not an anti-
French, orientation. The result was a set of arguments that did not look like traditional anti-popery, and
therefore, failed to produce convincing arguments in support of the war.

The chapter demonstrates this limitation by analysing a range of sources. A few select
manuscript sources are used to complement the arguments found in print. These include the writings of
the merchant John Reynolds and a well-known tract by Bishop Joseph Hall, entitled An ansvver to Pope
Vrban his inurbanity (1629). It is argued that anti-popery remained in the late 1620s a political language
still peculiarly rooted in older apocalyptic and anti-Spanish associations, in spite of efforts to stretch
and adapt the discourse to align with the Caroline government’s enmity with France. This, I will
suggest, was at the heart of why the Caroline government’s case for the war failed.

The fourth chapter analyses the role anti-popery played in articulating the hopes and
expectations of English Protestants after Sweden’s intervention in Germany in 1630. Gustavus
Adolphus, the Lutheran king of Sweden, had strong anti-papal credentials: he was the leader of armies
that were defeating Catholics in Germany. But his German campaign also posed questions about the
relationship of temporal to spiritual authority. English polemics justified Gustavus’s actions by
mingling attacks on popish superstition with defences of German liberties. In spite of hostility from the
licensers, news publication continued surreptitiously in the mid-1630s under the guise of contemporary
history, with English readers hearing of the Swedish intervention in Germany in the pages of The
Swedish Intelligencer and its continuation The German History. What scholarship on the news press
has not considered, however, is how the depictions of the rival Catholic and Protestant forces changed

in the early 1630s.”

7 This challenge was not, of course, unique to supporters of the Huguenots. The status of the Dutch as rebels
against Spanish rule had a significant impact on Elizabethan and early Stuart foreign policy; see, H. Dunthorne,
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This chapter examines how the language of anti-popery was used to project contrasting images
of England’s place as defenders of Protestantism. It does so, firstly, by analysing the representation of
Gustavus Adolphus as a Protestant champion in London corantos, a periodical called The Swedish
Intelligencer and other newsbooks, against the background of Henry Vane’s (failed) embassy to the
Swedish camp. William Watts, the Laudian cleric, will be a key figure here. Watts was an enthusiastic
adopter of many of the ‘Laudian’ innovations of the 1630s, and even defended the clerical use of the
surplice in a manuscript treatise. It is therefore somewhat surprising to find that Watts was also the
editor to Butter and Bourne’s vigorously Protestant war periodical, The Swedish Intelligencer. But by
contextualising these publications within the religious politics of the 1630s, this chapter emphasises the
links and consistencies between different elements of Watts’s thought.

Secondly, the chapter contrasts the positive views of the newsbooks to texts expressing doubts
about the Swedish king’s intervention. One of these texts is Thomas Carew’s ‘In Answer of an Elegiacal
Letter upon the death of the King of Sweden from Aurelian Townshend’ (1633). In analysing Carew’s
poem as a contribution to the debates raging in printed newsbooks about England’s role in the European
conflict, it is possible to see the figure of Gustavus Adolphus reconstructed as an emblem of the need
for peace. The chapter argues that, although the majority of Englishmen considered Gustavus Adolphus
to be an anti-papal hero, the Swedish king also operated in English political culture as a powerful
antidote to Protestant militarism. Carew’s poem was part of a wider withdrawal from the frontline of
battle against international popery that was also reflected in printed newsbook literature. This position
commanded a level of sympathy by 1635, which has been underestimated.

Ultimately, this thesis contends that by problematising the relationship between anti-popery
and attitudes to foreign affairs anti-popery emerges as a far more subtle and variegated ideology than
previously assumed. The assumption that anti-popery was symbiotically linked to support for an active
confessional foreign policy is a product of the types of texts historians have invariably turned to. The
most common sources used by historians of anti-popery have been academic controversial literature
and sermon tracts, written by clergymen schooled in the tradition of theological disputation. These texts
were confrontational by nature and were invariably flooded with biblical stories and images as well as

examples from early church history. By diversifying our source material, and turning to a wider range
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of printed material, this thesis offers a sense of how malleable English anti-papal views were, and how
strongly reactive they were to events.

In emphasising the fluidity and contingency of anti-popery this study builds on the seminal
scholarship of Lake and Walsham. But I also want to push our understanding of anti-popery beyond a
unifying language of binary opposition. In this thesis, I am identifying different types of anti-papal
language used by different authors variously to express alternative, even competing attitudes to relations
with Catholic states. The tropes of papal universal monarchy, Spanish brutality and religious
persecution, and Counter-Reformation tyranny operated alongside one another, and could be used and
adapted by writers to reflect their own religious and political priorities. For advocates of peace between
England and Spain in the early 1620s, for example, it was possible to detach Spain from the matrix of
popish tyranny and universal monarchy, and transfer the source of anti-papal anxieties on to the papacy.
Similarly, for anti-Calvinist writers in the early 1630s, Gustavus Adolphus’s victories could be
interpreted as a providential endorsement of the international ‘Protestant’ cause, a cause that was not
exclusively the preserve of militant Calvinists but embraced a broad coalition of Lutherans, Gallican
French Catholics as well as English Laudians. The logic of anti-popery, therefore, did not point in a
single direction, but could be harnessed to support a variety of responses to the international conflict.

By analysing anti-popery as a political discourse, I aim to nuance its place within a complex
English Protestant imagination and demonstrate the tensions inherent within it. My research shows that
anti-popery was a surprisingly flexible set of languages for conducting political debate, utilised to
support a range of political and religious agendas. Consequently, I argue that by analysing anti-papal
discussion in the political domain the heterogeneity and nuance of early Stuart politics is more fully

recoverable.
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CHAPTER 1
Unseen Depths: The Anti-Papal Worldview of George Abbot, c. 1617
On 19 August 1604, articles of peace were ratified in London between Spanish and English diplomats.
Within a year of acceding to the English throne, James Stuart had ended his predecessor’s long war
with Spain. Given the costly and inconclusive nature of the conflict, the ceasefire was a necessary
political manoeuvre; but peace with Spain would also become a defining characteristic of James’s reign
in England. The Jacobean rapprochement not only broke with several decades of religious and political
tension between the two nations, it signalled the dawning of a new political and intellectual era. By
styling himself as a rex pacificus, James sent out a strong signal of the values of peace, trust and
neutrality by which he wanted to govern. Spain was now an ally, the king of Spain a ‘brother’ monarch,
and this not only opened up new opportunities for the English to travel on the Continent but also
changed the dynamics of the confessional conflict that had been animating English politics for half a
century.1

Recent historical scholarship has widely established that the anti-Spanish attitudes of English
Protestants continued undeterred by the official Jacobean rapprochement. It has been argued that a
committed contingent of moderate Calvinists, Puritans and late-Elizabethan adventurers sustained their
hispanophobic views against the tide of genuine political change. To these advocates of the ‘Protestant
cause’ Spain was untrustworthy; its agents were secretly plotting to invade England and return its people
to the Church of Rome. This was all part of Spain’s global imperial design to reduce the world to a
single, Catholic kingdom.” Collectively, this set of ideas has become known as the ‘Black Legend’.
Historians have characterised the English in general, and Puritans in particular, as gripped by this

mindset.” As a consequence of this assumption, we have also tended to view James as almost unique in

! Patterson, King James VI and I, pp. 51-2. For an alternative interpretation of James’s influence over the peace
with Spain, see P. Croft, ‘Rex Pacificus, Robert Cecil, and the 1604 Peace with Spain’, in G. Burgess, R. Wymer
and J. Lawrence (eds), The Accession of James I: Historical and Cultural Consequences (Basingstoke, 2006), pp.
140-54.

? These ideas were fairly strongly articulated at the Spanish Council of State in the early 1600s; see, for example,
P. C. Allen, Philip Il and the Pax Hispanica, 1598-1621: The Failure of Grand Strategy (2000).

3 M. A. Breslow, A Mirror of England: English Puritan Views of Foreign Nations, 1618-1640 (Cambridge, 1970);
Maltby, Black Legend; Hillgarth, Mirror of Spain. For a re-evaluation of the role and significance of the Black
Legend, see Greer, Mignolo, and Quilligan, ‘Introduction’, in Greer, Mignolo, and Quilligan (eds), Rereading the
Black Legend, pp. 1-26.
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his irenic tendencies: a lone voice in the midst of a harmonious chorus of patriotic anti-popery. For
example, it has been stressed that James, under pressure to establish his credentials as a Protestant prince
during the 1604 Parliament, agreed to an act enforcing existing laws against Jesuits, seminary priests
and recusants.’ In emphasising James’s isolation, though, the scholarship has tended to conflate the
king’s rapprochement with Spain with his (supposed) wider goal of building bridges with Catholic
moderates across Europe. The Oath of Allegiance controversy has been viewed as part of a desire to
reverse the religious schism of Christendom.’

I want to complicate our understanding of these complex political and religious contexts by
tracing the impact of the king’s policies on attitudes to Spain, the papacy and other foreign Catholic
states that circulated in English print. The chapter will focus specifically on perceptions of the threat
posed to the state and its independence, as opposed to the potential impact on the Church and its
theology. As such the international controversy and the changing political situation will be used to
inform my discussion of how particular authors conceptualised ‘popery’. Was it an abstract fear of
foreign invasion and religious inquisition or a specific threat embodied in the actions of a particular
Catholic state? Which Catholic power or powers were considered to pose the greatest threat to the
Protestant nation and its allies? In order to answer these questions, I will examine a range of views
expressed by English Protestants in printed books and pamphlets issued in the mid-late 1610s, the years
leading up to the outbreak of the Thirty Years’ War.

Some historians have been alert to the change of atmosphere that accompanied the peace with
Spain. As Barbara Fuchs demonstrates, Spanish literature became more readily available in English
translation. The most influential Spanish text was Cervantes’s Don Quijote, which was published in
London in 1605 and inspired several copycat English chivalric romances and plays. Francis Beaumont’s
popular 1607 play, The Knight of the Burning Pestle, shows awareness of Spanish texts; indeed, it

effectively takes the story of Don Quijote and parodies it. Spain became a source of cultural fascination

* D. Coast, News and Rumour in Jacobean England: Information, Court Politics and Diplomacy, 1618-25
(Manchester, 2014), p. 50; L. H. Roper, The English Empire in America, 1602-1658: Beyond Jamestown (2009),
pp- 38-9; ‘An Act for the execution of the statutes against Jesuits, Seminary Priests, Recusants, etc’ (1 & 2 Jac. I,
c.4),in J. R. Tanner, Constitutional Documents of the reign of James I (Cambridge, 1930), pp. 83-5; J. P. Kenyon,
The Stuart Constitution, 1603-1688: Documents and Commentary (Cambridge, 1993), p. 166.

5 See, esp., Patterson, King James VI and I, pp. 74-122.
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for travellers too. From 1605 travel restrictions were lifted and English gentlemen were able to make
the journey to the Iberian peninsula with greater confidence of their safety. The wider availability of
grammars and dictionaries enabled travellers (whether armchair or actual) to study the Spanish
language. The English also imported Spanish horses, fashions and dances, such as the Spanish pavane,
which was a ‘high’ dance demanding rapid footwork. A Spanish marriage was also mooted for Prince
Henry, James’s eldest son.’

Even in the midst of political rapprochement, a range of attitudes towards Spain and its culture
were expressed in England, from neutral observation to enthusiastic praise. English readers were able
to read about the richly furnished and sumptuous surroundings of the Spanish court in Madrid. The vital
conduit for these interactions was the reopening of formal diplomatic relations between England and
Spain. English and Spanish ambassadors transmitted texts and facilitated cultural exchange. This
process was reflected in news pamphlets, such as 4 relation of the late entertainement of the right
honorable the Lord Roos his Maiesties embassador extraordinarie to the King of Spaine (1617), which
detailed the lavish entertainments put on by the Spanish for the English ambassador. It also described
the awe and respect with which the Spaniards greeted their English guest. The ambassador’s gold-
trimmed red velvet ‘Sumpter-clothes ... drew the eies of all the people after them’, whilst the Duke of
Lerma entertained Lord Roos in his Courtyard, ‘a thing very rarely vsed by him’. English audiences
were also exposed to Spanish authors and their perspectives. In 1617, Ferdinand de Quiros’s Terra
australis incognita was published in English, describing new Spanish discoveries in the Pacific. In the
pamphlet de Quiros celebrates the potential of these islands as a jewel in the crown of the Spanish
empire:

the world whereof Spaine is the Center, and that which I haue related, is the nayle by which
you may iudge of the whole bodie, which I pray you to take into your obseruation.

S B. Fuchs, The Poetics of Piracy: Emulating Spain in English Literature (Philadelphia, 2003), esp. p. 9; M.
Montgomery, Europe’s Languages on England’s Stages, 1590-1620 (Farnham, 2012), pp. 99-100. For Anglo-
Spanish economic relations, see P. Croft, ‘Trading with the Enemy 1585-1604", HJ, 32 (1989), pp. 281-302.
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These texts attest to a discernible irenic turn in English print, which occurred as a consequence of the
Anglo-Spanish peace.’

Clearly the Anglo-Spanish peace created new opportunities for fertile cultural exchange and
language learning. But what impact this irenic atmosphere had on English anti-papal attitudes is yet to
be fully explored. Did the peace with Spain prompt a swift reconfiguration of popular anti-Spanish
attitudes, or did it instigate a period of linguistic and ideological instability? As older certainties about
Anglo-Spanish antagonism receded, fresh doubts about foreign affairs and the nature of England’s
peace with its Catholic neighbours surfaced. How English Protestants conceptualised the threat of
popish tyranny in the new conditions of peace will be the focus of this chapter.

English political culture was also being shaped in this period by a European culture of
controversy about the nature and limits of political authority. This pamphlet controversy emerged in
response to the papacy’s claims to possess indirect political authority by virtue of the spiritual
supremacy. The Roman court upheld the authority of the pope over temporal monarchs and
ecclesiastical councils, including the authority of a pope to depose an ungodly monarch. This doctrine
— often referred to as ultramontanism — became closely associated with the Jesuits because prominent
members of the Society, such as Francisco Suarez and Robert Bellarmine, were using it to justify
resistance to ungodly or heretical monarchs.® From England, James I made repeated interventions in
the literary controversy. For James, the doctrine of the papal indirect power, upheld by Romanist (or
papalist) theologians, was utterly false and abhorrent. Protestant polemicists did not afford the pope any
such unfettered authority over the temporal domain. They argued that royal authority was derived from
God, and as such a monarch was both spiritual guardian and societal leader and protector. It was not

only a treasonous act but also a spiritual crime, they concluded, for Catholics to assist the pope, a foreign

7 [Anon.], 4 relation of the late entertainement of the right honorable the Lord Roos his Maiesties embassador
extraordinarie to the King of Spaine (1617), STC 4909; P. F. de Queiro6s, Terra australis incognita, or A new
southerne discouerie, containing a fifth part of the vvorld ... Neuer before published. Translated by W.B. (1617),
STC 10822, p. 20.

¥ For some of the extensive historiography on this topic, see Hopfl, Jesuit Political Thought, pp. 314-38; Patterson,
King James, pp. 75-122; Sommerville, ‘Papalist Political Thought’, pp. 162-84; Tutino, Empire of Souls, pp. 128-
53 and Law and Conscience: Catholicism in early modern England, 1570-1625 (Aldershot, 2007), pp. 118-37,
161-93; King James I, Political Works, ed. Mcllwain, introduction.
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leader, against their sovereign prince. At stake for English Protestants was the extent of royal power in
the spiritual and temporal realms, both of which were challenged by papal authority.’

The king wanted to isolate advocates of a papal deposing power from the international Catholic
mainstream, as a means of brokering stronger and more amicable relations with Catholic nations, such
as France and Spain. James also aimed to root out any fanatical Romanists, who, in the light of the
Gunpowder Plot (1605), may have been actively scheming against the Protestant crown and state.'’ But
the debate was about much more than keeping a Protestant king safe from Catholic plots. It was a
contest between competing definitions of the sacred and profane, the boundary between these domains,
and how each was governed. Protestant polemicists defended James’s authority in the face of a papalist
view of the relationship between the temporal and spiritual they deemed illegitimate."'

At the heart of James’s political response to the crisis, which was in no small part fuelled by
the Oath of Allegiance he introduced for recusants in 1606, was a determination to distinguish between
different sorts of Catholics. He asserted, for instance, in a proclamation issued in November 1605 that:

upon the one part, many honest men, seduced with some errors of Popery, may yet remaine

good and faithfull Subiects: So upon the other part, non of those that trewly know and believe
the whole grounds, and Schoole conclusions of their doctrine, can ever prove either good

Christians, or faithfull Subiects.

Thus James strove to separate those Catholics who were willing to acknowledge natural fealty to king
and country, from those others who could not be ‘faithfull Subiects’ because they (falsely) transferred
political loyalty to the pope.'> The king was not alone in making this distinction. This chapter will argue
that James’s enthusiastic involvement in the controversy over the pope’s political power, and his irenic
relations with Spain, created a particular atmosphere in England that shaped the thought and language

of even staunch anti-Catholics. It will demonstrate that the views of the archbishop of Canterbury,

George Abbot, were attuned to and influenced by the king’s complex attitude to Catholicism.

% Salmon, ‘Catholic Resistance Theory’, pp. 219-53. For more on the philosophy of Suarez, see Gordley, ‘Suérez
and Natural Law’.

' J. H. M. Salmon, ‘Gallicanism and Anglicanism in the Age of the Counter Reformation’, in his Renaissance
and Revolt: Essays in the Intellectual and Social History of Early Modern France (Cambridge, 1987), pp. 155-
88, esp. p. 173.

""'V. Houliston, Catholic Resistance in Elizabethan England: Robert Persons’s Jesuit Polemic, 1580-1610
(Aldershot, 2007), pp. 83-5.

2 King James I, ‘By the King. A Proclamation denouncing Thomas Percy and other his adherents to be Traitors.
[Westminster 7 November 1605]°, in Proclamations, i, no. 58, p. 285.
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The chapter will begin by analysing the anti-Spanish worldview held by Archbishop Abbot, its
origins and its continued relevance in Jacobean England. It will then go on to examine in detail Abbot’s
understanding of the popish threat, in the context of the wider controversies surrounding the political
ideology of the Jesuits. The views of Abbot will be compared to a range of complementary and
alternative images of popish tyranny circulating in the wider political culture, including the
representation of the Jesuits, the relations between the political leaders at Rome and Madrid, and
responses to the Dutch Arminian crisis. The aim is to demonstrate that in order to understand the nature
of English anti-papal thought on the eve of the Thirty Years’ War it is necessary to ‘put the politics
back in’. By reading published works as contributions not simply to high-flung theological debate but
also as interventions in political affairs, this chapter seeks to broaden our understanding of the impact
of James I’s nuanced policy towards Catholic at home and abroad on the anti-papal ideas and

conventions expressed in English political culture.

1 The anti-Spanish perspective of George Abbot

Even at the height of the Jacobean rapprochement with Spain, Spanish imperial and religious
ambitions continued to inspire the trepidation of Englishmen. One of these men was George Abbot, the
archbishop of Canterbury (1562-1633), whose geography book is the central case study of this chapter.
Unlike English travel writers who encountered Catholic nations at first hand, Abbot never left British
shores and thus relied on printed geographies and chronicles as well as letters from correspondents
overseas for information about the events, ideas and practices of England’s major Catholic neighbours.
Abbot’s 4 briefe description offered a broad and relatively brief survey of the landscape, customs, and
religions of people living beyond the Channel. It therefore offers a rich insight into how one Protestant
Englishman perceived the Catholic world. The work seems to have been primarily intended for students
of geography at the universities, but also a wider readership of literate politically-conscious people with
curious minds. Joseph Mede, tutor and fellow of Christ’s College, Cambridge recorded it among the

books he obtained and sold to his students between 1613 and 1638."

' Christ’s College Library, University of Cambridge, Account books of Joseph Mede, cited in M. Feingold, The
Mathematicians’ Apprenticeship: Science, Universities and Society in England, 1560-1640 (Cambridge, 1984),
p- 96.
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Abbot produced this book whilst he was Master of University College, Oxford and a lecturer
in geography. It was first published in London by ‘T. Iudson, for Iohn Browne’ in 1599. It quickly
became a popular geography book, running through six editions between 1599 and 1624. Indeed, the
book was so popular that it continued to be published after Abbot’s death in 1633; the posthumous
editions of 1634, 1635 and 1636 were the first to openly declare Abbot’s authorship. In its original
form, the book was a slim volume of only 32 quarto leaves. But it was significantly enlarged in 1608
and again in 1617 with new material touching upon the danger posed by Spain and its empire. 4 briefe
description now informed readers about Spain’s expansionist tendencies and associated the cruel
practices of Spaniards in the New World with the cause of countering and suppressing Protestantism in
Europe. Though begun in the relative quietude of a high-flown English university, 4 briefe description
transformed over time to reveal a global perspective on the threat of popery.

Yet as the focus on Spain in the Briefe Description increased in 1617, Abbot’s text remained
ambiguous about the relationship between Europe’s great Catholic power, Spain, and the pontiff in
Rome. Who posed the greatest danger to the Protestant nation: the pope, as the architect of the Counter
Reformation, or the king of Spain, as the author of designs for a Catholic universal monarchy? The
answers to these questions were left uncertain.'* This confusion was not confined to Abbot. It was
systemic, part of the political frustration and conceptual uncertainty that resulted from James’s
rapprochement with Spain. The lack of conceptual clarity is significant because it reveals that English
ideas about the threat of popery were changing in response to the wider intellectual struggles that
gripped Europe on the eve of the Thirty Years’ War, as this chapter will argue.

George Abbot is not known as an advocate of the new spirit of peace and reciprocity. On the
contrary, the Calvinist archbishop is renowned by historians of early Stuart religion as having a
‘pathological’ fear of popery."” Kenneth Fincham identified in Abbot’s concern for the provision of

ministerial preaching, support for the Reformed churches abroad, and vigorous suppression of Catholics

4G. Abbot, 4 briefe description of the whole worlde (1599; reprinted 1600, 1605, 1608, 1617, 1620, 1624, 1634,
1635, 1636), STC 24-32.5.

'*R. J. Mayhew, ‘Geography’s English Revolutions: Oxford Geography and the War of Ideas, 1600-1660’, in D.
N. Livingstone and C. W. J. Withers (eds), Geography and Revolution (Chicago and London, 2005), pp. 243-72,
atp. 257.
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at home, a need to safeguard Calvinist orthodoxy as a bulwark against popery.'® Similarly, Susan
Holland has argued that Abbot saw himself as engaged in an unremitting battle against popery
throughout his life."” For Fincham, this mindset fundamentally shaped Abbot’s priorities as archbishop
of Canterbury from 1611. Over the course of his incumbency, Abbot became a vocal opponent of the
papacy. He supported the Venetian cause against the papal interdict in 1606-7, and he championed a
Protestant match for Princess Elizabeth, who married Frederick V the Calvinist Elector Palatine of the
Rhine in 1613. Indeed, Abbot was staunchly opposed to the Anglo-Spanish peace. Abbot was operating
in the late 1610s against another Spanish marriage scheme, this time, following the death of Prince
Henry in 1615, for James’s second son Charles. Abbot also favoured stringent measures against English
recusants. Abbot’s anti-popery, Fincham argues, drew him to promote his vision of confessional politics
in court and parliament, becoming in the process an ‘ecclesiastical statesman’.'®

Yet the new expectations fostered by the king’s irenic agenda were not lost on Abbot. Although
he has been characterised as consistently and unwaveringly anti-Catholic and anti-Spanish throughout
his career, there is a surprising nuance and ambiguity in some of Abbot’s published work in the period
after 1605." The most notable example of Abbot’s nuance is his book entitled 4 briefe description of
the whole worlde. As a text about the temporal world and its affairs, Abbot’s geography book was not
chiefly centred on opposing the Church of Rome. Rome was not the centre of gravity in Abbot’s global
political thought: instead, it was Spain and its empire. Although Spanish dominance in the New World
was well-known in England it seems that Abbot was more tuned in to the threat posed by Spain’s
imperialism and Catholic mission between 1608 and 1617, when significant additions to 4 briefe
description were introduced.

Firstly, in 1608, the section on the Spanish Americas was significantly enlarged. From a short

topographical description of the area’s climate and terrain, Abbot included rich new information about

' K. Fincham, Prelate as Pastor: The Episcopate of James I (Oxford, 1990), pp. 248-76.

'7'S. Holland, ‘Archbishop Abbot and the Problem of “Puritanism™, HJ, 37 (1994), pp. 23-43.

'® Fincham, ‘Prelacy and Politics’, pp. 36-64, at p. 47.

" Ibid.; P. A. Welsby, George Abbot: The Unwanted Archbishop, 1562-1633 (1962); S. M. Holland, ‘George
Abbot: “The Unwanted Archbishop™’, Church History, 56 (1987), pp. 172-87 and ‘Archbishop Abbot and the
problem of “Puritanism™’, HJ, 37 (1994), pp. 23-43; W. B. Patterson, ‘Cyril Lukaris, George Abbot, James VI
and I, and the Beginning of Orthodox-Anglican Relations’ in P. M. Doll (ed.), Anglicanism and Orthodoxy 300
years after the ‘Greek College’ in Oxford (Oxford, 2006), pp. 39-55.
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the religion and culture of the natives as well as details of Spanish imperial activities. The new material
draws heavily on the works of contemporary Iberian critics of the Spanish empire, which were
increasingly available in England following the 1604 peace with Spain. For example, Girolamo
Benzoni’s discussion of the Spanish massacre at the French colony of Florida is likely to have been the
source of Abbot’s discussion of the Spaniards’ ‘unchristian cruelty’ in that region.”* The influence of
Spanish chroniclers, such as Pedro Cieza de Ledn and possibly also Bartholomé de las Casas, can be
traced in 4 briefe description. Abbot refers several times to ‘one Petrus de Cieca, a Spaniard’ and his
‘excellent Booke of the Discouery of that whole Country [Peru]’. Both of these chroniclers expressed
genuine concern about the Spanish destruction of the native world and condemned Spanish brutality.*'
Such ideas are reflected in Abbot’s own attitude to the conquistadors as perpetrators of excessive
cruelty. The people of Hispaniola, for instance, are said to have been ‘so murthered’ that within fifty
years of Spanish conquest ‘there were scant any thousands in that Iland remaining’. The Spaniards,
Abbot argues, abuse the ignorant condition of the native populations they conquer to impose ‘tyranny’
and ‘couetousnesse’ upon them, ‘as if they [the natives] had beene Beasts ...’*

These representations of Spanish brutality in the New World were highly unoriginal, recalling
standard images popularised by the Dutch rebels in the 1560s, during their campaign for independence
from Spanish rule. This ‘black legend’ perception of Spain also had support in parts of Italy, France
and Portugal. It thus united Catholic and non-Catholic nations in dislike of Spain’s rapid and aggressive
imperial expansion and apparent pretensions to universal monarchy. Abbot’s Briefe description was

subscribing to a worldview in which Spain was the mutual enemy of Catholics as well as Protestants.”

% Girolamo Benzoni’s La Historia del Mondo Nuovo was available in Italian from 1565, but a printed English
translation was not available until 1857, as History of the New World, ed. W. H. Smyth (Hakluyt Soc., Ist Ser.,
21, 1857). Abbot refers to the ‘story of Benzo’ when describing French and Spanish rivalry, see Abbot, Briefe
Description (1617), sig. T3r; 1620 edn., sig. T3r 1624 edn., sig. T3r. See K. Ross, ‘Historians of the Conquest
and Colonization of the New World: 1550-1620°, in R. Gonzalez Echevarria, E. Pupo-Walker (eds), The
Cambridge History of Latin American Literature (3 vols., Cambridge, 1996), i, pp. 101-42, pp. 119-20; B. Keen,
The Aztec Image in Western Thought (New Brunswick, 1971; paperback edn., 1990), pp. 142-3.

21 Abbot, Briefe Description (1608), sig. T2r-v; (1617) sigs. X[1]v-X2r. Pedro Cieza’s Crénica del Perii was
published in Seville (1553) and twice in Antwerp (1554). Las Casas was available in English translation from
1583. See D. H. Sacks, ‘Discourses of Western Planting: Richard Hakluyt and the Making of the Atlantic
World’, in P. C. Mancall (ed.), The Atlantic World and Virginia, 1550-1624 (Chapel Hill, 2007), pp. 410-53, p.
426.

22 Abbot, Briefe Description (1608), sigs. Q2r, R2v.

 Maltby, Black Legend, pp. 12-28, 58-9; K. W. Swart, ‘The Black Legend during the Eighty Years War’, in J.
S. Bromley and E. H. Kossmann (eds), England and the Netherlands: Volume V Some Political Mythologies,
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Another significant component then of English anti-Spanish thought in the early seventeenth
century was the idea that the Spanish monarchy was striving to extend its dominion across the entire
globe. This trope became known as the ambition for universal monarchy and its contours can be traced
in Abbot’s work. The Briefe Description identifies the dominions governed by the king of Spain as ‘the
largest that now is, or ever was in the World’ and refers to ‘the Empery’ of Philip II. For Abbot, the
tyranny of the Spaniards was not simply confined to the New World but was felt markedly elsewhere,
closer to England:

It is not vnknowne to all the parts of Europe, that the insolencie of the Spaniards is very great,

euen over Christians, tyrannyzing and playing all outrages wheresoeuer they get men in

subiection, and this maketh them so hatefull to the Portugals at home, to the Italians in Millaine

and Naples, but especially to the Low-countrimen, who haue therefore much desired to shake

off the yoake of their gouernour.
Whilst the threat of Spanish tyranny is emphasised in the text, Abbot is also alert to divisions within
Catholicism. Not only the Protestant ‘Low-countrimen’ but the Catholic populations of Portugal, Milan
and Naples too are recognised as victims of Spanish bondage. This has the effect of portraying Spanish
tyranny as ruthless and indiscriminate, and was entirely typical of Elizabethan anti-Spanish sentiment.
But it also, more importantly, constructs an imagined Christian community that straddles the
confessional divide, a community defined not by adherence to a particular doctrine but by shared enmity
towards relentless Spanish expansionism.**

Abbot was certainly not alone in vilifying Spain as tyrannical and the enemy of free,
independent states. There was a strong Elizabethan tradition of representing Spanish imperialism in a
negative light. Many others of Abbot’s generation, who remembered the political effervescence
surrounding the English victory over the Armada, betrayed similar attitudes. Richard Hakluyt, an
Elizabethan pioneer of English geographical and travel writing, identified the dominance of the Spanish
empire in his Discourse of Western Planting (1584) and argued that the Habsburg monarch was aspiring

to be the ‘universal and sole monarch of the world’. Walter Ralegh warned in The Discoverie of the

Large, Rich and Bewtiful Empire of Guiana (1596) that Spain’s access to the riches of the New World

Papers delivered to the Fifth Anglo-Dutch Historical Conference (The Hague, 1975), pp. 36-57; Dunthorne,
Britain and the Dutch Revolt, p. 34.
% Abbot, Briefe Description (1608), sigs. R2v-R3r.

51



would make her an impregnable enemy to all other European powers.”> Edwin Sandys, like Abbot,
feared Spanish power and presented European peace as beneficial only to Catholics in his Europae
Speculum (1599).%° The Spanish monarch, under such conditions, would become the dominus mundi.*’
Integral to this Elizabethan anti-Spanish feeling was a perception of the Catholic threat as embodied in
the secular arms of the papacy, in Spain and its mission for a universal Catholic empire over Europe
and the New World.

This connection between events in America and those in Europe became more apparent in the
second significant enlargement of 4 briefe description in 1617. There are a number of subtle differences
to this version. Building on additions made in 1608, Abbot added details relating to the English presence
in the New World. The voyages and exploits of Francis Drake, John Hawkins and the early attempts at
establishing an English colony in Virginia become more prominent within the text. There is, however,
one major change. The story of Walter Ralegh is included for the first time, which has the effect of
shifting the focus from old, dead Elizabethan heroes onto a living anti-Spanish adventurer who was in
1617 preparing to return to the New World. Ralegh appears in Abbot’s text as the ‘first of our Nation
that sailed to Guiana, and made report thereof unto us’. Having reached Guiana and navigated up ‘the
River Orinoque’ in 1595, Abbot describes how Ralegh and his men made contact with the inhabitants,
who hoped ‘by them to be defended against the Spaniards, whom they greatly hate and feare’. Ralegh
becomes the natural liberator of the oppressed Guianans, who ‘ouerthrew the Spaniards that were in
Trinidado’ and ‘set at libertie foure or fiue Kings of the people of that Countrie, that Bereo kept in
chaines’. Here Abbot reframed the primitive condition of the natives into an argument against the
predatory behaviour of the Spanish.*®

What had occurred after 1605 to instigate such changes? Abbot’s motivations for amending

and adding to his geography text are impossible to comment upon definitively. Not only did Abbot

2>'W. Ralegh, Sir Walter Ralegh’s Discoverie of Guiana, ed. J. Lorimer (2006); J. Ellison, George Sandys: Travel,
Colonialism and Tolerance in the Seventeenth Century (Woodbridge, 2002), p. 90.

2 Europae Speculum was written in 1599, initially circulated in manuscript and subsequently published in English
in 1605; E. Sandys, Europae Speculum or a View or Survey of the State of Religion in the Westerne parts of the
World (Hagae-Comitis, 1629), STC 21718, p. 46.

" Ellison, George Sandys, pp. 90, 92, 95.

8 Abbot, Briefe Description (1617), sigs. T2r, X3r.
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continue to publish 4 briefe description anonymously until after his death, I have found no evidence of
him divulging thoughts about this text to any of his regular correspondents. Abbot’s influences therefore
must be reconstructed from the textual evidence which has survived and, most importantly, from the
wider political context shaping Abbot’s concerns in 1617.

Firstly, Abbot’s anti-Spanish worldview seems to echo a late Elizabethan perspective of Spain
that remained influential within England’s commercial and privateering companies. By 1617, Ralegh
was actively seeking permission to return to Guiana with a view to colonising it. Having been
imprisoned on suspicion of conspiring against King James in the Main Plot, Ralegh’s reputation hung
in the balance.” In this light, Abbot’s rehabilitation of Ralegh as a loyal Englishman and adversary of
Spain looks close to an intervention on Ralegh’s behalf. Such political involvement was typical of the
archbishop. In 1616 Abbot and his chief political ally Ralph Winwood, Secretary of State, had backed
proposals for Ralegh’s release from the Tower and giving him command of a return expedition to the
Orinoco.” Opposed to their efforts was the ‘Spanish’ faction, led by Spanish ambassador Don Diego
Sarmiento de Acuifia, Marquis of Gondomar. Gondomar opposed Ralegh’s plans to return to Guiana on
the grounds that it threatened Spanish interests in the region and thus undermined the Anglo-Spanish
peace treaty. The ambassador’s influence with James had steadily accumulated since his arrival in
London in 1613, having allied himself with the ‘pro-Spanish’ Howard faction, headed by Lord
Treasurer Thomas Howard, the earl of Suffolk.

Abbot’s additions to the 1617 edition of his geography book were thus the products of a
complex, highly sensitive political moment in which England’s relations with Spain were once again at
the forefront of court politics. At stake for Abbot was not only the direction of English foreign policy,
which concerned him, but his own ability to exert an influence over these affairs. In 1617 negotiations

with Spain for a marriage between Prince Charles and Infanta Maria reopened, and Abbot found himself

 For some of the large scholarship on Ralegh, see M. G. Moran, Inventing Virginia: Sir Walter Raleigh and the
Rhetoric of Colonization, 1584-1590 (New York and Oxford, 2007); S. J. Greenblatt, Sir Walter Ralegh: The
Renaissance Man and His Roles (New Haven, 1973) and his Marvelous Possessions: The Wonder of the New
World (Oxford, 1992); and W. Ralegh, Sir Walter Ralegh’s Discoverie of Guiana, ed. J. Lorimer (2006).

39p. R. Sellin, Treasure, Treason and the Tower: El Dorado and the Murder of Sir Walter Raleigh (Farnham,
2011), pp. 236, 241.
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excluded from the commission, unable to counter Spanish demands for James to relax the penal laws
against English Catholics.”!

Second, and most importantly, Abbot’s worldview reflects the anti-Spanish ambitions of gentry
participants in commercial projects, such as the Virginia Company and East India Company. Abbot had
a close association with the Virginia Company: his brother, Maurice Abbot, was a member of the board
from 1610, and under its third charter of 1612 George himself held shares in the company to the value
of £75. Abbot may also have taken an interest in the recruitment of clergymen for the Virginia mission.
According to James Bell, during Abbot’s time as bishop of London (1610-11), he almost certainly aided
the selection of Calvinist men to join the colony.*” Literature relating to the Virginia Company (and to
a lesser extent the East India Company) emphasised lofty national ambitions: of taming Indians,
frustrating the Spaniards, and spreading England’s fame abroad. The Virginia Company reiterated the
Spanish threat, and described how they treated the native people ‘as Barbar’s [barbarians], and therby
Naturally slaves’ who claimed ‘only a Magistracy, and Empire, by which he [the Spaniard] is allowed
to remove such impediments, as they had agaynst ye knowledge of Religion’.”> The English settlement
in Virginia was conceived as a necessary bulwark against illegitimate Spanish conquest in South
America. And, like Abbot, the Company framed its activities as in opposition to aggressive Spanish
imperialism.

Abbot also had close contacts involved in the trading companies. Sir Dudley Digges, a former
pupil of Abbot’s at Oxford, was a vigorous proponent of aggressive commercial expansion at the
expense of other European nations. In his Defence of Trade (1615), Digges countered the charges of an
unattributed pamphlet, The Increase of Trade, against eastern trade in general and the East India
Company in particular. He suggested that the author’s anonymity reflected his support for Spain against

England’s ‘best assured friends’, the Dutch. The East Indian trade, Digges argued, was an appropriate

3! Fincham, ‘Prelacy and Politics’, p. 13.

32 C. Steele, English Interpreters of the Iberian New World from Purchas to Stevens (Oxford, 1975), p. 21; I. B.
Bell, Empire, Religion and Revolution in Early Virginia, 1607-1786 (Basingstoke, 2013), p. 62.

33 W. White, ‘Fragments’ [1608, published in 1614], in P. L. Barbour, The Jamestown Voyages Under the First
Charter, 1606-1609: Documents Relating to the Foundation of Jamestown and the History of the Jamestown
Colony Up to the Departure of Captain John Smith, Last President of the Council in Virginia Under the First
Charter, Early in October 1609 (2 vols., 1969), i, pp. 148-50. See also R. A. Goetz, The Baptism of Early Virginia:
How Christianity Created Race (Baltimore, 2012), p. 20.
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vehicle ‘to advance the reputation and revenue of the Common-Wealth’** Like Abbot, Digges opposed
appeasement with Spain and the relaxation of the penal laws against English Catholics. In the 1614
Parliament he spoke out against recusants and impositions and would later oppose the Spanish marriage
policy in the Parliaments of 1621 and 1624.

Abbot’s criticism of Spain, thus, stemmed from a lingering anti-Spanish prejudice formed
during the political dangers of the 1580s and 1590s. It betrays sympathy for the colonist and privateering
perspective of the early 1600s, which continued to identify Spain as the dominant global power
seemingly still reaping the rewards of colonisation and trade. Like Gainsford, Abbot was closely
connected with the transatlantic companies and shared an interest in bolstering Britain’s international
trading as part of a broader anti-Spanish strategy. This is the context in which we should read Abbot’s
1617 amendments to A briefe description. In introducing an anti-Spanish framing to his geography,
Abbot was not simply perpetuating a stale, outmoded late-Elizabethan perspective, but reflecting the
renewed anti-Spanish vigour of members of England’s trading companies. The political rapprochement
with Spain had converted the sphere of action against Spanish tyranny from the ‘Enterprise on England’

to the New World and its trade.

2 The influence of James I’s anti-papal agenda

By 1617, Abbot’s 4 briefe description was a text preoccupied with the threat of Spain. This
threat was largely viewed through the lens of political concepts, such as tyranny, universal monarchy
and corruption. Conversely, the use of explicitly religious or apocalyptical tropes like idolatry and
superstition were conspicuously rare. The additions added to the 1617 edition of the text endorsed the
worldview of the commercial companies, which stressed Spain’s unique status as England’s (and
Protestantism’s) enemy. But, unlike the highly polarised language of the Virginia Company, there is
evidence in Abbot’s geography book of a more nuanced view of popery and Catholic religion that

reveals the influence of James’s anti-papal and anti-Jesuit agenda.

D. Digges, The Defence of Trade In a letter to Sir Thomas Smith Knight, gouernour of the East-India Companie,
&c. From one of that societie (1615), STC 6845, pp. 2, 4, 5.
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King James, however, did not accept that Spain was wholly dependent on the papacy or
deferential to its wishes. For James, the current Spain-Rome link was by no means a geopolitical
necessity. Rather, he could imagine a scenario in which Spain moved away from a pro-curia axis and
into the ‘moderate’ Catholic camp. This was the impression the king projected through his involvement
in the Oath of Allegiance controversy and the early negotiations for a Spanish marriage for one of his
sons. For example, James’s tracts, Triplici nodo triplex cuneus, or an Apologie for the Oath of
Allegiance (1608) and A Premonition to all Most Mighty Monarches (1609), intended to reveal the
pope’s pretended concern for religion was in fact a spurious ploy, masking a real desire for political
power.” In A Remonstrance for the Right of Kings, and the Independence of their Crownes (1610),
James declared:

Let a kingdom fall into some grievous disaster or calamity ... let civil wars boil in the bowels

of the kingdom ... who rusheth sooner into the troubled streams than the Pope ... and all under

colour of a heart wounded and bleeding for the salvation of souls.*®
As Malcolm Smuts has expertly argued, these sentiments were aimed to rally the support not only of
Protestants but also of politique Catholics in France and elsewhere, who despised Jesuit efforts to
meddle in temporal matters.”” Whilst James recognised throughout the 1610s the dangers of the Franco-
Spanish alliance, through his diplomacy he also upheld a sense that both Catholic nations could be
extracted from the pope’s ultramontanist party. Indeed, James wrote to his ambassador in Paris Thomas
Edmondes in August 1612, giving instructions for Edmondes to mediate between the fractious French
grandees in order for ‘this alliance and popish cabal betwixt France and Spain to be quite broken off”.*®
Moreover, in his Spanish diplomacy, the king aimed not only to consolidate the Anglo-Spanish

alliance but also increase England’s leverage with other Catholic states. It was a policy inspired by

3% King James I, “Triplici nodo triplex cuneus, or an Apologie for the Oath of Allegiance’ (1608) and ‘A
Premonition to all Most Mighty Monarches, Kings, Free Princes and States of Christendom’ (1609) in Political
Works, pp. 71-268.

3% King James I, ‘A Remonstrance for the Right of Kings’, in Political Works, p. 267.

37 M. Smuts, ‘The Making of Rex Pacificus: James VI and I and the Problem of Peace in an Age of Religious
War’, in D. Fischlin and M. Fortier (eds), Royal Subjects: Essays on the Writings of James VI and I (Detroit,
2002), pp. 371-87, esp. pp. 379-80.

* BL, Stowe MS 173, fos 80-1.
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James’s irenic convictions, yet it also derived from a positive belief in the power of diplomacy to defeat
the forces of papal conspiracy and aggression.>

There were therefore divergent perspectives of the relationship between Spain and Rome with
currency in Jacobean England. These English Protestants mindsets were structured around opposition
to popish tyranny but each took contrasting perspectives on the centrality of Spain to the Counter-
Reformation challenge. As Fincham observes, James regarded popery as a political rather than a
theological problem, whereas for other English Protestants, most notably those labelled Puritans, the
threat of popery was rooted in its dangerous religious ideas.*

James’s outlook was also informed by the ideas of the conciliar movement, which emerged in
the fourteenth and fifteenth centuries and gained new momentum after the Reformation. Conciliarist
theory (from the mid-sixteenth century onwards) posited that a general council of Catholics and
Protestants should be called to reform and reunite the Church. Within a year of acceding to the English
throne, James communicated with the papal curia through the Venetian ambassador in England, urging
it to ‘summon a General Council, which, according to the ancient usage’ would be ‘superior to all
Churches, all doctrine, all Princes, secular and ecclesiastic, none excepted’. In accordance with this call
for an ecumenical council, James told Parliament in March 1604 that he wished to be a member of a
‘generall Christian union in Religion’. In the wake of his dispute with the Roman curia over his Oath
of Allegiance, James increasingly emphasised that the authority to call a general council resided with
Christian princes, not with the papacy. The desire for peace and unity among Christians thus formed a
central part of James’s distinctive religious thought as well as his conception of his political role as a
peacemaker.”'

The alignment of Abbot’s Briefe Description with certain aspects of the king’s thought is most
evident in the descriptions of Spain’s Catholic mission in the New World. In earlier versions of the

book, Abbot had described the religious condition of the native peoples of Haiti. With the disdain

39 See James’s letter to Thomas Edmondes in August 1612, in T. Birch, An Historical View of the Negotiations
between the Courts of England, France and Brussels from the Year 1592 to 1617 (1749), p. 359.

*% Fincham, ‘Prelacy and Politics’, p. 45.

1 CSPV, x, p. 22 [Giovanni Carlo Scaramelli, Venetian secretary in England, to the Doge and Senate, 8 May
1603]; King James I, Political Works, ed. Mcllwain, p. 140; Patterson, King James VI and I, pp. 31-37, 96, 340;
Oakley, Conciliarist Tradition, pp. 146-55.
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characteristic of Spanish critics of Spain’s imperial practices, Abbot expounds that ‘Sathan hath vsed
ignorance as one of the chiefest meanes whereby to encrease Idolatry’. When the Spaniards arrived on
the island, Abbot explains, the devil continued to inhibit the spread of Christianity by stirring up
tempests and disturbances of the air ‘to fright the inhabitants, from associating themselues with those,
who brought (although but superstitiously) the knowledge of God, and the Redeemer’. Here Abbot’s
critique of the mission is surprisingly mild, acknowledging that even Christianity ‘superstitiously’
administered would aid the conversion of the natives from paganism.** Furthermore, in the 1617 edition
Abbot draws out the dangers of Spanish imperialism rather than its Catholic mission. The Spaniards are
shown to behave brutally towards the natives, ‘deflowring their wiues and daughters’ and ‘forcing them
to work in their Gold Mines without measure’. These actions are described as not only inhumane but
counter-productive to the Spanish missionary efforts, for the people were consequently ‘detesting them,
and the name of Christians’.*’ The use of the term Christian is deeply significant here. It demonstrates
that Abbot accepted the binary between Christians and pagans, a binary which forced him into a position
whereby Catholics were a form of genuine Christian.

For Abbot, this mission was perverse not so much because it was spreading Catholicism, which
he acknowledged as type of Christianity, but because it was cruel, exploitative and therefore part of the
apparatus of papal tyranny. This can be further seen in the story Abbot relates of ‘certaine Friers and
Religious men, who moued with some zeale to draw the people there to the Christian faith’ and who
‘did trauell into those parts, that so they might spread abroad the Gospell of Christ’. Upon their arrival
in the West Indies, Abbot maintains, these religious men

beholding the intemperance of their Countrimen, which turned many away from the profession

of Religion, they were much moued in their hearts, and some of them by writings, and some

other of them by trauailing personally back againe into Spaine, did informe the King and his

Court, how dishonourable a thing it was to the name of Christ, that the poore people should be

so abused: and how improbable it was that those courses being continued, any of them would
hardly embrace the faith.**

2 Abbot, Briefe Description (1608), sigs. Q2v, Q3r.
# Ibid. (1617 edn.), sig. S4r.
* Ibid., sigs. S4v-T[1]r.
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By separating certain individuals out as devoted Christians ‘moued’ to advance the teachings of the
Gospel, Abbot draws a distinction between two types of Catholicism. On the one hand, there are good
and honest Catholics who criticise the cruel and abusive practices of their compatriots. On the other,
there are those who are deluded by ‘blinde zeale’ into spreading ‘Popish superstition’.

To cast further doubt upon the validity of the mission, Abbot drew attention to its ‘Popish’
infrastructure:

There be established some Bishoprickes there, and other gouernments Ecclesiasticall: and the

Masse is there published, and Latine seruice according to the custome of the Church of Rome,

labouring to roote out their infidelity, but mingling the Christian Religion with much Popish

superstition.

In this account, the ‘blinde zeale of the Spaniards’ motivates their efforts to spread Christianity to the
Americas. It fuels ‘the king’ and ‘other men’ to send ‘Monkes and Friers’ to convert the native peoples
of America. These missionaries were instructed by the Spanish king ‘at great charge to erect diuers
Monesteries, and Religious Houses there, and many haue taken the paines to goe out of Europe, (as
they think for Christs sake)’. In drawing out this division within Catholicism, 4 briefe description
makes an important conceptual distinction. It seems that Abbot was separating Catholic theology from
the ecclesiastical infrastructure of the Catholic Church, in a way that resonates with James’s attempts
to publicly distinguish between loyal, peaceable Catholics and Jesuit-inspired Papists.*

In the Briefe Description, Abbot was using anti-popery in an interesting and flexible way to
advance his own political agenda. It was an agenda steeped in the belief that Spain was England’s
enemy and that James’s foreign policy ought to proactively resist this enemy and support the advance
of international Protestantism. But it was also an agenda in harmony with James’s impulse to bring
together ‘moderates’ from across the religious spectrum. In this sense, Abbot’s worldview looks not all
that different from his sovereign’s. This is significant because it gives us pause to reconsider Abbot’s
motivations and strategy prior to the political crisis of 1618. It encourages us to position Abbot firmly

at this moment as a political pragmatist. He was someone willing to argue the case for an international,

* Abbot, Briefe Description (1617), sig. T[1]r.
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pan-Christian effort to resist Spanish imperialism, which he identified as a threat to all nations not just
to Protestant ones.

By the 1617 edition of A briefe description, therefore, the location of the threat of popish
tyranny was Spain, and especially the Spanish Americas. The powerful self-aggrandising papacy
depicted in Abbot’s writings up to 1605 has given way to a global ‘Popish’ mission orchestrated by

Spain. The language of corruption used to deride the papacy — ‘their warres and other deuises, to keepe

and increase that land of the Church’® — had become attached to Spanish ‘tyrannizing’ and
‘intemperance’.
3 The Church of Rome in Abbot’s worldview

If Spain was commanding an increasingly prominent place in Abbot’s political thought by
1617, it begs the question of how far the archbishop associated Spanish tyranny with the tyranny of the
papacy. Are we to conclude that Abbot perceived Spain’s threat to be essentially one of imperial power,
possessed by a nation which happened to be Catholic; or, was Spanish tyranny taken to be a sign of the
stirrings of the Beast? For Robert Mayhew, the additions of 1608 and 1617 indicate that Abbot feared
a Spanish empire that would ‘subject all to the pope’.*® But the two powerful agents of Counter-
Reformation Catholicism should not be automatically and reductively conflated. Investigating how
Abbot envisaged the Church of Rome can shed new light on how the archbishop understood the nature
of the popish tyranny that he sought to resist.

Clearly Abbot’s religious writings reveal him to be vociferously hostile to the Church of Rome
and a believer that the pope was Antichrist. Abbot referred to the pope as ‘his un-holinesse’ and believed
in, what Fincham calls, a ‘universal Catholic conspiracy’.*’ Abbot is a well-known adherent of this
eschatological view of church history, derived from the English tradition of Foxe and Bale. He

published two pamphlets upholding this Protestant conceptualisation of the Roman Catholic Church.

One of these pamphlets was entitled An Exposition upon the Prophet Jonah (1600), and originated as a

* Mayhew, ‘Geography’s English Revolutions’, p. 257.
4 BL, Stowe MS 174, fo. 166, cited in Fincham, ‘Prelacy and Politics’, p. 49.
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series of lectures Abbot gave in Oxford in the 1590s on the Book of Jonah.*® In this pamphlet, Abbot
called for vigilance against Romish ambition and lambasted the papacy for its malicious opposition to
Queen Elizabeth:

Pope Pius with his Anathema deposing her from the Crowne, and absoluing (if he could get vs

to beleeue him) her subiects from their obedience: Pope Gregory by the setting vp of his

Seminaries, inueigling some of her owne to play some trecherous part against her; in oft-

intended inuasions; in a rebellion once plainely attempted; in conspiracies of sonnes of Belial

more then twenty;"’
Given these obvious and unmitigated dangers to Protestant England, Abbot urged vigilance against the
Church of Rome headed by a powerful, controlling papacy:

If ignorance, or idolatrie, or iniquitie did not rage, if the enemies of the Gospell to hold vp their

Romish Antichrist were not busie to peruert, we might keepe our selues in our cloisters, but if

all these do fret, and dayly consume like a canker, let vs sometimes looke about vs.”

This depiction of an idolatrous Catholic Church powered by a perverse hatred of the reformed religion
had become a standard trope of English anti-popery by the end of Elizabeth’s reign. It reflected both
the theological position of the Calvinist majority in the Church of England and a practical defensive
stance against provocative papal policies towards the queen.

There are also some traces of militant anti-Roman language in Abbot’s geography book.
Though Abbot does not use the term ‘Antichrist’ directly, he does refer to the Book of Revelation and
the Whore of Babylon, that ubiquitous Reformation symbol of perversion and false religion. Describing
the history of Rome and the papacy, Abbot reminded his readers of the period when the papal court was
removed to Avignon, as ‘the [ltalians to this day do remember that time by the name of the Captivity of
Babylon, which continued (as appeareth by the Scripture) for seventy yeeres’. This example is

testament, Abbot interjects, to the greed of the papacy, more concerned ‘for their pleasure or profit’

than with the welfare of their Italian flock. For Abbot it was impossible not to conclude that:

* This originated as a course of lectures Abbot gave in Oxford in the 1590s, printed here as thirty sermons
spanning over six hundred pages.

¥ G. Abbot, An exposition vpon the prophet Ionah Contained in certaine sermons, preached in S. Maries church
in Oxford (Oxford, 1600), STC 34, p. 93.

0 Ibid., p. 13.
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Who so looketh on the description laid down by the Holy Ghost in the Revelation shall see, that
the Whore of Babylon there mentioned, can be understood of no place, but the Citie of Rome.”!

Here Abbot was rehearsing (by then) standard Reformation tropes, familiar to English readers of Bale’s
influential Image of Both Churches (1545) or the glosses of the Geneva Bible.*?

Yet Abbot also narrated Pope Urban VI’s intervention in the dispute between Spain and
Portugal over territory in the Americas. The matter was finally settled, Abbot declared, ‘(after the proud
manner of the Bishops of Rome)’.”> Abbot strengthened the connection between Spain and the papacy
further by referring to La Storia d’Italia (1568) by the Italian Catholic and papal employee, Francesco
Guicciardini. This book had achieved notoriety across Europe for querying the temporal powers of the
papacy and attacking its historical foundations. Guicciardini criticised the Renaissance papacy for using
spiritual authority to pursue ambitions for earthly greatness. ‘Wee may read in Guicciardine’, the Briefe
Description relates, of the dispute between the Spaniards and Portuguese over American territory and
how Pope Alexander VI ‘taking on him (after the proud manner of the Bishops of Rome) to dispose of
it, which belonged not vnto him, did set down an order between them’. Here Guicciardini’s insights
serve as a potent reminder of the deference with which Spain was bound to Rome, for their mutual
advantage. The tyranny of Spain was not simply that of a kingdom made powerful by its empire, it was
of a papistical nation strengthened by its intimacy with the Church of Rome. The choice of Guicciardini
to demonstrate the intimacy of the papacy and Spain reinforces just how open Abbot was to Catholic
sources and individuals willing to expose the Roman curia to ridicule or attack.”

Indeed, Abbot was also familiar with the writings of the French Catholic jurist Jean Bodin.
Bodin’s political works had circulated widely in Elizabethan England, where people took great interest
in the French Wars of Religion. Bodin, like Guicciardini, was deeply critical of papal authority over

monarchs and their governments. In his Six livres de la République (1576), which was cited by Abbot,

> Abbot, Briefe Description (1617), pp. 51-2.

>2 The explanatory notes to the Book of Revelation of the Geneva Bible explained: ‘The beast signifieth ye ancient
Rome: ye woman that sitteth thereon, the newe Rome which is the Papistrie, whose crueltie and blood sheding is
declared by skarlat ... This woman is the Antichrist, that is, the Pope, with ye whole bodie of his filthie creatures’.
The Bible and Holy Scriptures conteyned in the Olde and Newe Testament (2nd edn., Geneva, 1560), sig. 2093
f.GGg4r; J. Bale, The image of bothe churches: after reulacion of Saynt lohan the euangelyst ... (Antwerp, 1545).
>3 Abbot, Briefe Description (1617), sig. V2v.

> For the influence of Guicciardini in England, see E. Ni Chuilleanéin and D. Serjeantson, ‘The Petrarch they
tried to ban’, in E. Ni Chuilleanéin, C. O Cuilleanain and D. Parris (eds), Translation and Censorship: Patterns
of Communication and Interference (Dublin, 2009), pp. 93-105; Abbot, Briefe Description (1608), sigs. S3r-v.
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Bodin famously argued that the sovereign prince is accountable to God alone. He also described Pope
Leo X’s perjury as typifying the classic papal behaviours of untrustworthiness and ruthlessness. As
Johann Sommerville has argued, the influence of continental theorists on English political thinking in
this period has been underestimated. The absolutist theories of Bodin were particularly useful to those
clerics and theologians who sought to refute Catholic theories of the papal deposing power. Abbot, too,
was alert to the polemical value of the anti-papal arguments of French Catholics.”

By moving the focus away from theology, Abbot emerges as far more accommodating towards
Catholic authors and Catholic religion than we might otherwise expect. In incorporating the attacks of
Guicciardini and Bodin on the temporal powers of the pope, and in acknowledging that there were some
good Christian missionaries in the New World in spite of all the Spanish brutality, Abbot readily
discriminated between good and perverse forms of Catholicism. Perverse Catholicism, or popery, was
as much of a political threat to the archbishop as a religious one.

This attitude chimes with Abbot’s wider actions and priorities in the late 1610s. During this
period, Abbot allied himself with individuals spanning different Christian denominations who were all
engaged in quarrels with the papacy: Paolo Sarpi and his Venetian followers; the Greek Orthodox
scholar, Cyril Lucaris; and the Archbishop of Spalato, Marco Antonio de Dominis.’® Indeed, Abbot was
actively involved in the efforts to convert De Dominis to Protestantism. When De Dominis arrived in
London in 1616, Abbot keenly anticipated the publication of the archbishop’s book, ‘whereby it
appeereth that the Pope and his cardinals are infinitely distasted’. Indeed, this conversion campaign was
designed by Abbot to ‘give the Pope a blow of extraordinary nature’ and give momentum and advantage
to the Protestant religion. This is a reminder that, though Abbot remained committed to unmasking the
designs of the pope and his followers throughout his career, he was prepared to adopt a range of methods

to achieve this.”” By embracing critics of the papacy, from a variety of quarters both within the Catholic

% J. Bodin, The Six Bookes of a Common-weale, trans. R. Knolles (1606), p. 630; Abbot, Briefe Description
(1617), sig. S2v; J. P. Sommerville, ‘English and European Political Ideas in the Early Seventeenth Century:
Revisionism and the Case of Absolutism’, JBS, 35 (1996), pp. 168-194.

%6 See Patterson, ‘Cyril Lukaris’, pp. 39-40.

°7 Indeed, Abbot was involved in the publication of the English translation of Sarpi’s History of the Council of
Trent and managed to get the text to De Dominis. For Abbot’s interest in De Dominis, see Patterson, King James,
pp- 220-59; J. Doelman, King James I and the Religious Culture of England (Cambridge, 2002), pp. 129-32.
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Church and without, Abbot showed a dexterity as a political operator not usually attributed to him.
These seemingly ‘irenic’ gestures enabled the archbishop to take advantage of the king’s fears of
conspiracy, keeping James’s attention on the enduring danger to his person and the Protestant state
during the mid-1610s when the entente with Spain appeared to have calmed this threat.”®

But the additions Abbot made to 4 briefe description cast this agenda of countering Catholicism
in England in a slightly different light. They suggest that resisting the spread of Catholic influence was
increasingly motivated by political concerns: the influence of Spaniards and hispanophile courtiers over
the king; and Spanish activities in the New World, which seemed to express their ambitions to control
a universal monarchy. Abbot’s agenda in 1617 thus was not cen