












































































































































'the first that sowed the seeds of Anabaptism”l in that region, >
Collier's Early Career

Collier is first identified as a Particular Baptist while partic-
ipating in one of their evangelistic tours in Kent (circa 164L).2 - Much
latep Collier stated that pricr to returning to Somerset (cireca 1651)3
he had been ‘'sometinme a Member of a Church in London, of which lir.
Kiffin was then a member'.h Further evidence of Collier's ties to
the London Particular Paptists in this pericd is provided by Collier's

Exaltation of Christ which a cared in April 16L6 prefaced by an

'Epistle to the Reader' perned by Hanserd Knollys. Knollys exercised

a leading role awong the London Particular Baptists and was a signatory

of the 16L6 edition of their Confession(i6lh).

The most valuable Source cof evidence concerning Collier?é
activities.during these years is the staunch Prestyterian Thomas
Fdwards' Gangraegg.é Although Edwards made no effort to conceal his
contempt for all that Collier represented, when his description of
Collier aznd others can be checlked against other sources he has been

revealed to have 'dealt fa;rly, if unsymwpathetically, with his

IIbid;. 3 —Blo
2Cf, pJd¥ n. supra.- ..

30f PLi3<bT . infra for a discussion of the evidence concernlng
the date of Collier's return tc Somerset.

hNarrative, P.2.

SCf Pope A, Duncan, Hanserd Knollys: Seventeenth Century Baptist
(Nashville, 1965) and B. R. White Hanserd Knollys and Radical Lissent in
the 17th CentunL(Dr, Williams's Lecture, 1977).

6Gan9ra¢na(1i) 148; Cangraera(iii), 27-30, L1, 51-2.
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opponents activities and wriﬁings'.l Edwards spoke of Collier briefly
in the spring of 16L6 as possessing a reputation as a gifted preacher
who 'goes about Surrey, Hampshire, and those Counties thereabouts,'
, ) ,

preaching and dippingt,

| This reference to Collier in ggggggggg(ii) rroduced in response
a letter from a West Country mirister which FEdwards published in
Decerber 16&6.3 This letter disclosed that Collier had been expelled.
from Guernsey aleong with rnumerous follewers for 'heresies and turbulent
behaviour! and that he was later gaoled in Por‘fi:smcu’ch‘LL Edwards related
that he had asked Collier aboub his banishment from Guernsey and that
Collier 'could not deny it’,s Presumably Edwards made this inquiry
during a five hour ‘conference' in which he and Collier discussed the
stbjects of the sabbath and baptism,

Edwards printed two of Collier's letters which had besen intep-

cepted in route to their destination,7 The first letter was addr&ésed

'To the Saints in the Crder and fzllowship of the Gospel in Taunton!

tiyhite, 'Collier and Gangraesna', 107.

zgﬁggggggg(ii), 148, Edwards further described Collier as having
*done much hurt in Limington [Lymington, Hamrshire?], Hampton [Southa
hampton?j, Waltham [hishop”s Walthan, Hampshireﬁj, and all along this

Country' (Gangraena(iii), 39.

3Gangraena(iii), 40-L1,

L'Ibi_.ﬂl. 3 2—110 - slbi-gb 5 290
scribed Collier as 'a vain unruly taulker' and
then explaired his reticence about the detalls of the debate by stat-
ing enigmatically that 'some passages would have an ill reflex upon
scme men of note and power”Qgéggrﬁggg(iii), 29).

[

6Ibiq., BEdwards de
i

Gangraena(iii), 50-5h.















period's greatest heresiographer, quoted extensively from one of

Collier's books, Certaine Queries 1 An adamant, supporter of a

coercive Presvyterian church settlement, Edwards reacted with
pradictable horror to Collier's brisf statements concerning the

duties of the civil magistrate which concluded Certaine Queries.

Collier called for the dismissal'of the then Qonvened Westminster
A%sem.bly2 and spoke in vivid eschétslogicai terms for Parliament to
tgive thevKingdome to the Sain'ts”.3 Edwards accepted quite literally
Collier's at least partially spiritualized terminélogy and viewsd it
as indicative of the dangerous revolutionary intentions of thé
sectaries.h
Edwards in fact had focusa2d on a ratherlper'pheral issue raised
by Collier. Most of the tract was concerned with ecclesiological
matters and sought to define a 'true! church(in terms of membership

and polity) and to expla n the magistrate's role in religious matters.

Both here and in Three Great QuariQ§ Collier revealed the extent of

his orthodoxy(in Particular Baptist terms) concerning ecclesiology and

at least the main soteriological tenets of Calvinism at this stage in

IGangraena(iii), 27-29.

2Certaine Queries, p.27.

BIold., p.28, A summary of this material is found in White,
"Collier and Gangraena', ]OhnOS |

Lcr, Christopher Hill, 'The Many-Headed Monster in Late Tudor
and Early Stuart Political Thinking', pp.296-32L in From the
Renaissance to the Counter-Reformation ed, Charles H. Cartesr{London,
19657 concerning the fears of social revolution among the governing
classes in Enpgland.
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his career,

.

In Three Great Queries he vigorously upheld the Calvinist position

. 2 -
concerning election and perseverance of the saints. Writing in order
to recever some who had fallen into the ‘'strange opinions’3 of
Arminianism Cellier defined election thus:

So that this is the Election of God, that he
according to the good pleasure of his owne will
hath freely in his Son chosen some men to life
Eternall, and the meanes by which they attaine
this life is beleeving...The Gospell is Preached
to all, that God may by that meanes gather cut
all his Elect from the World...Whoscever beleeveth
in the name of JESVE shall be Zaved, bubt none can
or shall ever beleeve, but those whem Cod inables
eeclen may presume and delude themselves with a
Notion of beleeving, but...none can come to
CHRIST; but, those that are drawne by a Power above
themselves;h

In Exeltation Collier reiterated the position taken in his first

two books,” but he was primarily concerned with the work of Christ as

head of the church and in exhorting the saints to give themselves

6

wholly to Christ, There also appearaed in Exaltation a hint of

.

possible hetercdoxy concerning crdinances. This possibility is

LlCollier's theologiczal positions are examined in relation to the
Particular Baptists'! Confession(16hli) and Confession(1677) in Chapters
ViI.IX,

2hree Great Queries, pp.12-21, 28-32,

31hren Great Cueries, preface entitled 'to the churches and all
the Saints who are or desire tc be established in the Trutht, p.i.

hThree Great Querles, pp.l16-17,

SExaltation, pp.51s 93-1C0, 162, 226=35.

6Ibid., pagsim,

7Exaltation, pp.255-5€.
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Yorkshire in May 1648 and participated in the battle of Preston in
August. In October 1648 they entersd Scotland under Lambert and there
they remaihed until the middle of lNovember 16h8.1 During much of 16h9
the regiment was quarﬁered in 'Lincoln, Rutland, Leicester, and
Nottingham“.2 |

A system of partially deferred paymznt operated in the New Model
Army from its inception.Bl Chaplains were paid 6s3. 8d. a day in
léhB.h The dzferred rate was basad on the amount of salar& and thus
chaplains had one-third of their pay deferred,S When these figures
are applied to the sum owed Collier in back pay the resulting
calculation indicates Collier served approximately 280 days(or just
over nine months) as a chaplain %o Twisleton's regiment.é

If this possible length of service is collated with the known
activities of both Twisleton's regiment and Collier between August
1647 and 1649 at least a ﬁlausible scenario can he reconstructed.

Collier was enterling the most political phase of his career in 1647.

TIbid.

2Ibid., 166, citing The Moderate, 11-18 September, 16L49. This was
a strong General Baptist area in the late 1640%s and their strength
there intensified in the next descade.

3

C. H. Firth, Cromwell's Army(London, 1905), p.202.

hEric C. Walker, William Dell, Master Puritan(Cambridge, 1970),
p. 28 n, |

SFirth, Cromwell's Army, p.202, citing Husbands, Ordinancas ii,
L1k, Lh6, 602 and Bushworth, iv, i, p.12.

.6This figure must remain tentative, Since Twisleton's was a
regiment of horse Collier's pay would also have included pay for a
horse and ther2 is no way of knowing whether that entered into the
calculations of deferred pay. (Cf. Firth, Cromwell's Army, 1868),
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One possible indication of his increasing familiarity with the Army
was John Saltmarsh's authorship of a brief epistle 'To the Reader' in

Collier's The Marrow of Christianity which appeared in March 1647,

A growing preoccupation with eschatalogical concerns is revealed both

by the last section of Marrow and Glory of Christ which was also pub-

lished in that year.

f as has been suggested earlier, Collier's permament residence
was in London during this time than further contacts with the Army
would have been afforded by the Army's taking up re sid ce in London
on 6 August 1647, just two days after Twisleton had assumed commard
Qf his regiment.e Presbyterian ministers had predominated the ranxs

of the Army's chaplains prior to thez formation of the New Hodel Army

in 1645, After that date, howsver, the already loosening Presbyterian

3

erip on the Army beganrn to slip even more rapidly. significant shift

e

the complexion of the A“my s chaplains was accelerated by Cromwell's
merit-promoticn policies.

The Presbyterian ministers fatally forsecok the
army in the years of flux, from 1643«5, and pinned
their faith in the deliteraticns of the Westminster
Assembly and the printed word,..Cn the cther hand,
thosz ministers who wers moving...to a mere radical
concoption of mant's duty to God saw 1ittle chance

ISaltmarsh, for a short tims z popular and influential Army
Chaplain, bhad cormenced to sarve in that capacity in the Army by
early 1646, Cf. Leo F. Solt ‘John Saltmarsh: New Model Army Chaplain®
J.E.H., 11(1951,, 69-80 and A. I. Morton, The World of the Ranters
(Tondon, 197C), pp. LS-69.

2Great Rebellion, pp.lle-il.

3Leo F. Solt, Saiats in Arms(London, 1959}, p.7.







exposure afforded their sermons. This fact, coupled with the Army's
occasional hatit of hearing minisiers who were not official chaplains
mist be considered in any attempt to date Collier's army service. As
noted-earlier, Collier probably served as chaplain to Twisleton's
regiment between August 16L7 and léb?.l Howsver, this still leaves
several variables to be considered. This would not preclude his having
served prior tc August 1647 as an 'unofficial! preacher or an ‘un-
assigned® chaplain, Thus, when Collier, ‘having opportunity and free-

2 i
ness(at the Head-Quarters)' preached New Creation on 29 September,

1647, he could just as easily have done so in either capacity mentioned
above instead of as a regimental chaplain. Consequently, Collier's
service to Twisleten's regiment could have commenced after his Putney
sermon.

It is possitle that Collier began to serve in 1648 during a period
when the Army Council made numerous additions to the chaplains' ranks.3
If this was the casz and if Collilsr did serve approximately nine months

with Twisleton the placement of such service during 1648 would furnish

a possible explanaticon of the comparative silence of Collier's pen

1This assumes that Collier's service in Twisleton's regiment oce
curred after Twisleton took command., It should be noted that it is a
possibility that Collier could have commenced his chaplaincy with the
regiment under Coleonel Rossiter and was listed in the debenture roles
as having served under the current command of the regiment at the time
the lists were formulated(1649). This is unlikely however, since
Rossiter was a stzunch Presbyterian{Reg. Hist. i, 165).

2New Creation, ‘'Epistle to the Header', p. i.

3Solt, Saints in Arms, p.23; citing Mercurius Flencticus(12~19
January 16L8).
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for most of that year.

Collier's popularity must have been on the rise in 16L7 as

Exaltation enjoyed great success as a devotional work and was to go

through several editions within a short period¢l In addition to

Marrow, Glory of Christ, and New Creation, the first collected edition

of Collier's works, Severall Pieces appeared in late 16&7.2 Then, dur-

ing one of the most momentous pericds of the war, 1648, the only work
of Collier's possibly to appear until the last month of the year was

First General Epistle.B If Collier was Twisleton's regimental chaplain

during these months an examination of the regiment's location and
activities during the year would provide an explanation for this gap
in Collier's publishing career. One could then reconstruct a situa-

tion in which Collier served with Twisleton in Yorkshire, fought at

L

Preston and entered Scotland under Lambert, Then, as the impaése

Icf. Appendix A, #18 n. for details of Exaltstion's various
editions.

2 “ i 3 s ‘ (3 3
Cf. Appendix A, #39 n. for determination of publication date and
#38 n. for discussion of the varicus collected editions of Collier's
WOTrKs,

3¢cf. Apperdix A, #20 n. for dates of publication.

thgpp-Bh;BS.supra.It is of course possible that Collier served
in Twisleton's regiment subsequent to the execution of the King, since
thers are othzr publishing gaps during this immediate period in Collier's
career. During 16L9 Second General Epistle, Third General Epistle and
the second collected edition of his works, Second Volume were published.
In 1650 no books by Collier appeared. Twisleton's regiment entered
Scotland with Cromwell in July 1650, took part in the battle of Dunbar
(3 Sept. 1650) and in August 1651 re-entered England under Cromwell.
The regiment also saw action st Worcester(3 Sept., 1651) under Fleetwocod
(Reg. Hist., i, 166). Collier has been identified as participating in
a debate with two local Somersetshire ministers(cf. Apoendix A, #22 n.)
prior to March 1651 and this suggests that he was detached from the
Army and back in his native county by that date. The known facts of
Collier's life would seem to preclude anything other than transitory
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between the Army and the Parliament moved inexorably to a climax Collier
left at least the physical presence of the regiment and journeyed to
London via Somersetl where he agitated for the support of the petition

of which he was apparently the primary authoro2

sexrvice with Twisleton's or any other regiment after that date.

While it is feasible that Collier served with Tw1sleton in 1649~
50 it is doubtful for at least two reasons:

(i) While Collier's exact whersabouts are not known during most of
this period, it is unlikely(in the light of the rest of his career)
that he could have been chaplain to a regiment garrisoned in an area
for any length of time(cf.pp.3h=35supraland have left no trace of his
presence in connection with Baptists.

(i1) Others served Twisleton's troops in the capacity of ckanlaln
during at least part of the period under discussion., Laurence Clark-
son, later to become a 'Ranter', was the regiment's chaplain during
part of 1649 and a John Sanders was the chaplain in Scotland sometims
betwean 20 May 1650 and 20 Oct. 1651. (I am indebted tc Ms. Anne
Lawrence, Oxford graduate research student for the above information
about Clarkson and Sanders. )

 The regiment itself remained in Scotland until mid-November, cf.
35 supra. Collier could have feasibly marched south into England
with the regiment and gone directly to Somerset or come to London and
then traveled to Somerset subsequent to Pride's Purge(6 Dec. 1648).
Underdown either implies the latter alternative cor at least suggests
that Collier did not commence agitation for the petition until after
6 Dee.(Purge, p.178, and Somerset, p.153). Both suggestions seem
imprcbable in light of the chronolegy involved. Sedgwick's Justice
appeared on 11 Deec, (Thom. Tr. i, 700) and Collier's rather lengthy
reply appeared on 20 Dec.(cf. Aopendix A, #36). When Collier's
participation in the Whitehall Debates{1L~l5 Dec.) is considered the
diffienlties of time and distance make it moye plausible that Collier
was seeking support for the Army's Remonstrance programme there some-
ime_between 20 Nov, [date of Remonstrance's publication (Thom., Tr. i,
692)] and the date he left for London with the petition, bﬂarlnc in
mind he was at the Whitehall Debates on 1l Dec. and had to have at
least from then until(20 Dec.) to write Vind. Army Remonstrance and
have it published.

2Cf. Appendix B, It should be noted here that although Collier
may have been 'the author of it' by his own admission, it is doubtful
that it wholly exprassed his personal views., If nothing else, the
petition's request that 'the plous Ministery may have a settled suf-
ficieney, and not deprived of their augmentation, the fruits of your
Iustice, and reward of their Sufferings® indicates the petition was a
document of politiczl comnrcmlse(und er Pynels dlrbctlon) seeking to
obtain maximum support for the Hemonstrance, One2 of the constants of




10

In this reading of the situation, Collief, having set the petition
in motion, then made his way to London, encountered Sedgw1ck's Justice,

and immediately penned a vigorcous defence of the Army's Remonsirance 1in

refutaticn of Sedgwick.l It was during this climactic time that Collier
surfaced as a participant in the VYWhitehall D@bates.Z

While much ccencerning Collier's actions and movements during the
years on either side of the crucial months of December 1648 -~ January
1649 must remain conjectural, more sclid ground is reached when at-
tention is focused on Collier's theological and political thought dur-
ing these years, His sermen at Army Feadquarters in Putney inlthe late
fall of 1647 revezlad a rather quietistic, spiritualized millen-

&m),

bede

nialism{which should not be mistaken for a proto~-Fifth Monarchi
His conception of differing dispensations and a progressive revelation
of God through ths spirit "in these latter daies of the Gc:>spel'.3 W&a.S
similsr to others such as'John Saltmarsh and William Erbury.

Having already published a scathing attack on all tithe-maintained

L

clergymen during the summer at Putney Collier again dencunced the
) .

‘oppression...of tithesa...that the Kingdome...greans undert, Not.

Collierfs ministry from beginning to end was a viclent oppousition to
~tithes and a state-maintained ministry(ef. Corruption, passim; New
Creation, pp.22-23; Assoc. Rec., 6c~63)

l”f Chapter 1I, concerning this conﬁro'ersy,
2cf, Chapter I, pp.lL5-li7infra concerning the Whitehall Debate

BMew Creation, p.l.

h(. rruption, cf. Appendix 4, #6.

SNﬂV Creation, pp.22-23.
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content just to criticise the fpriests!', Collier lashed out at other
arch~-defenders of propérty and privilege, the law and its interpreters,
the lawyers and the courts. In enumerating the oppressions of the
pecple Collier listed

Tyrannical and oppressing lawes, and courts of
Justice: Hence it comes to passe many times; thati
to seek a Remedy proves destructive, the curs
proves worse then the disease; many an honest man
chusing rather to suffer losss...sults at law
-being so dangerous and hazardous...the end of law
and courts of justice should be for the righting
Of MeNgee : '

' A second oppression...is in writing our laws
in an unknown tongue, that the most part of our
Nationall inhabitants cannot understand their
‘owne laws, that the French should bes better read
in our English laws, then those to whom they
pertain: wvvhat opprassion comess to the Commons
of England by this means; I nsed not menbtion, its
not unknvvne hovv many by this means are maine
tainad by other mens lossas. 1

It has been asssrbed that Collier incorporated 'almost the whole

- ‘-r . 2 » . .
Leveller programms' into New Creation.” While Collier did not go

quite that far, mich of what the Levellers espoused is discernible in

sections of the sermwn} as a comparison of the sermon with The Case of

the Armie Truly stated and the first An Agreement of the People

s e o s e« ol D psioer

! e k4 * k4 - »
readily illustrate.” It is interesting to note in light of Collier's

W el i -

ITbid., p.22.

2Morton, Ranters, v.128n.

3New Creation, pp.19=25.

th. G. E. Aylmer, ed. The Levellers in the English Revolution
(Ithaca, N.Y., 1975) for an introduction{pp.9-55) on the rise,
prograss, fall, and significance of the Leveller movement which should
stand for some time as a fstandard' survey. Aylwmer reprints the first
An Apreement, of the Peopls(pp.88-96) and both The Case of the Armis

Truly stated (15 Oct, 1647) and the first An Aggeemant‘bf tne §é0pf§

(3 Nov, 16Li7) are reprinted in Don M, Wolfe ed, Lovellar Mam festoos
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chaplaincy duty that "Col. Twisldens Reg.'l appeared in support of 'The

Case of the Army truly stated, and for this present Agreement".g
Resentment of the rampant abuses of the existing legal system and

demand for its reform, or even its abolition, was an iﬁtegral part of

the Leveller programmeQB It should be noted that Collier's statement

in New Creation about the law's alien language was in all probability

an oblique raferences to that complex of legend and emotion espoused by
the Levellers known as the 'Norman Yoke".,h
Collier's other writings in this period were his three general

epistles, the second collected edition of his works, and Vind. Army

Remonstrance.5 With their publication the most politically con-

troversial era of Collier's career was concluded. Vind, Army

Remonstrance had revealed Collier's involvemant in the period's most

radical act, the King's exacution. In the three general epistles
¥y

[t ]

Collier's spiritualizing phase had reached its apex. The general

T

of the Puritan Azvolution(New York, 1Lk, repr. 1967), pp.198-222 and
PPe 225-3l respzctively.
g

lAn Lor
Lev, Manifes

ement for the Pezople, title page, reprinted in Wolfe,

N

[
to’?g, p P 22‘{;@

2Ipid.

3E. Y. Ives, 'Social Change and the Law', pp.115-30 in The English
Revolution 1600-1660, ed. E. W. Ives(London, 1968), pp.128-30, Cf, i
Richard Overton's An Appeale and the appended 'certaine Articles'
(Wolfe, Lev. Manifestoes, pp.156-95) for an anticipation of some of the
concerns of New Creation, Cace of the Army and An Agreement, '

hChristopher Hill, 'The Norman Yoke', pp.50-122 in Puritanism and
Revolution(London, 1958), op.57-58, 78-80, 83, 86-88.

5Cf. First General Epistle, (Appendix A, #20); Second General
Epistle(Appendix &, #30); Third General Epistla(Appendix A, #30);
3

v T T T e
Sesond Volume (Appandix A, #38); and Vind, Army Remonstrance (Appendix A,
#35). )
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epistles were mors susceptible to misinterpretation by his detractors
than any other works in the Collier corpus.l It is significant that

the next poiﬁt at which-Collier can be located on the historical lande
scape finds him defending himself against charges of heresy in the early

?
soring of 1651.°

The Somersst Years
Thomas Co;lxer has bequesathed historians a record of his changes
of residenca(indicated by church member ship) over the quarter century

prior to 1676, Unfortunately, he employed somawhat inexact language

bt

o

ir compiling his narrative. Thus, in the midst of a dispute with
William £iffin and the London leadership Collier dated his departure
from Londsn as having occurred 'not less than twenbty five Yezrs since!.
He then prozesded to refer to the severance of his membership with the

church in Londen as 'for above twenity 1ear"“5 and ‘'above twenty Years

ICF. Chapters VII, VIII, and IX 1nﬁg§ for a discussion of the

place of thes= worka in the dGVﬁlopment of Collier's theological
thought.

2Peadu_av d Substance, Appendix i, #22. First General Epistle
is cited several tlmeerWOWg with deds and Substance)in Thomas Hall's
most violent attack on Collier in Font Gua“ded, PP.119-32: cf, also
Chapter III infra,

-'-.——-"

3Harrati'ﬁ;

Ibid., p.3. Cf. Chapter VI concerning this debate,
5Inid., pp.5, 10,

6Tbid., p.6. While not conuradlvtory statements, they lead one to
suspect that, Collier was speaking in approximate terms.
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Regardless of the terminal date selected, the 23 or 24 years

church affiliation(withWélls and Scuthwick) seemingly contradicts
Collier's statement about leaving London at léast 25 years earlier.l
In seeking to narrow the possible dates for Collier's return to
Somersst, affiliation with the church at Wells, and further removal
to Wiltshire, the external'evidence concerning Collier in thess years

mist be correlated with the evidence supplied by Collier himself.

At this point the controversy which produced Heads and Substanca

assumes increased importance, From this pamphlet it is known that
Thomas Collier 'of Westbury'! engaged in debate with 'Parson Smith and
2 A . . 3 "2 > L} 3

Parson Carlile, both Caviliers'® at Axbridge on 6 March 1651.” Bear=-
ing in mind the approximations and assumptions involved, the available
data can be plausibly reconstrueted,

In this interpretation, Collier returned to Somerset just prior
to the debate at Axbridge and was engaged in visiting previously

founded churches and starting new ones. At this time he was probably

1Ibid., p.3. The context of the statsment, which was that he left
KiffinTs congregation to return to Somerset and that after his departure
Kiffin's church divided, left open the possibility that the division of
the church was 'not less than twenty five Years since'. Thus, the
return to Somerset could have been longer than 25 years before 1676-77.

2FontmGuard Routed, p.56.

3The fact that Collier intimated that the debate was ocecasioned
by a previous confrontation strongly infers his presence in the county
prior to the above date, I course this must remain only circum-
stantial evidence concerning a date of residence, as Collier could
possibly have been itinerating through the region prior to taking up
semi-permanent residznce, Further, the description as 'of Westbury!
could just as easily have been a reference to his provenance as to his
present abode, )



, b6

living, when not traveling, either in or near the Wells-Westbury area.
It is not necessary to assume that Collier either lived in Wells or
uriited with a Baptist church in the clity immediately upon his return to

Somerset., Since the controversy which occasioned Narrative was partly

concerned with whather he was still technically a member of Kiffin's
church, Collier méy have employed deliberately ambiguous language to
conczal the fact that he was not affiliated with any church immediately
upon-his return.,

There are at least two reasons that this is a viable possibility.
First, perhaps Collier had no fixed abode during the first months after
his return, but was instead engag=d totally in itinerant evangelistic
éctivity.z Secondly, there may have besn no Baptist church in Wells
for Collier to join,B In any svent, at least by April 1655, énd

- possibly four years earlier, a Baptist church existed in Wells and one

S et L aat T2

IThe village of Vestbury was only 3-1/2 to ) miles from Vells.

2A recently discovered manuscript record concerning the church at
Iuppitt(on the Davon-Somerset borizsr) furnishes evidence of this
ministry at this early date. The record lists thirtesn people that
‘were baptized the five & twentyth day of the second monsth in 1652
by the most faithful & laborious minister of the Gospel of Jesus Christy
Thomas Coliyer', ('LVPPIT-CHVRCE-RECORDS', MSS., Angus Library,
Regent's Park College, Oxford). Cf. Also p.27 . supra. Ivimey d=seribed
Collier as the 'pastor' of the church at Upottery which originally met
at Luppit(Ivimey, History, ii, 139-41). There is no evidence to support
this ascription howaver, and the above cited church records indicate
Collier was probably the foundsr, but not the pastor of the church.

BWhethar or not a Baptist church existed in Wells for Collier to
join prior to at least 1653 is a question that cannot be answersd with
certainty. The following factors must be evaluated in seeking to pro-
vide an answer:

(i) If the latest possible interpretation is given to Collierts
statement in Narrative, p.L(1677 as terminal date, subtracting 23 years
for combined church memdership, and ignoring the 25 year estimate) then
Collier was joined to a Baptist church in Vells in 165l

14/]

4
L
°

1




of its members was Thomas Collier. Collier was certainly a resident

of Wells soon, if not immediately, after his return to Somerset and
| | , 1

evidently remained so until his move to Southwick.

Using Wells as his base of operations, Collier travelled widely

2 . . . .
during these years(circa 1653-59) founding and cultivating churches

(11) If the earliest possible interpretation is given to Collier's
 statement (1676 as terminal date, subiracting 2l years for combined
church membership and accepting the 25 year estimate) then he united
with the church in 1651-52, ' '

(1ii) A Baptist church certainly existed in Wells by 1655 as it
was represented at the Western Asscciation meeting in Bridgewater in
April of that year. It was also represented at another of the Ase-
sociation's meetings in April 1656 as well as having members listed
among the signateries of the Somerset Confessicn the same year(Assoc.
B_?E-» polos Ne )o

(iv) In all prebability a Baptist church was operating in Wells
by November 1653 when the first mecting of the fledgling Western Ase
sociation was convenzd there, A circular letter produced by this meete
ing was signed by 'Thomas Collier'(isscc. Reec., 71).

(v) David Underdown has asserted that the Baptists in Vells ‘had
formed a congregation by the spring of 1653; for months before they had
been disturbing Cornelius .Burgess sermons in the cathedralf. {[Purce,
p.322, citing David Underdown, 'A Case Concerning Bishop's Lands: '
Corne%ﬁus Burges and the Corporation of Wells!, E.H.R., 1xxviii(1963),
31=33, :

1 c oy . . c s . s
In addition to the statement in Narrative, additional evidence

suggests Wells as his continuing place of residence. First, in fA
Relation of Naylor's Fxaltation in the West' appended to Looking-Glasse
in 1656 Collier spoke of Wells as the ‘place of my abode ' {Looking-
Glasse, p.1l6)., He intimated something of the transient naturs of his
itinerant ministry, hoviever, by further explaining that Naylor came to
Wells while he [Collier] was 'at home'(Ibid.). Second, at the Western
Association's meeting in May 1658 in Dorchester, Collier was described
as 'of Wells'(Asacc. Rec., 98).

Ivimey apparently having misread the arrangement of the signatories
- of the Scmerset Confession's 'Epistle Dedicatory', listed Collier under
Dorset(in fact Collier's name was set apart from and underneath the main
list of signatures)., cf. Somerset Confession, p.73 and then referred to
Collier as 'with a church near Lyme, Dorsetshire! in 1655 (Ivirey,
ﬁgﬁx.’ ii’ 522} 5 5)0 ' :

2While Collier undoubtedly continued actively to work among the
churches after 1659, the political situation charzed radicslly at the
Restoration, As a consequence, the opportunity for full-fledged ag=
sociational life{with the resulting records) existed only during these
ears until 1688-89,

L7
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and guiding them in their first attempts at significant inter-congrega-
ticnal cooperation and association, Collier was the guiding force
behind thre organiﬂatioﬁ and associational 1life of the rapidly develop~
ing Particular Baptist'Western Asgociation of churches. The importance
of the creation aznd eperation of this burgeoning Org&nﬁsatiOﬂal frame~
work to Baptists of the period was exemplified by their wide dissemina-
tion in manuscript church records and church books(and in the unusual
inéténce of the Western Association, broadsheet and pamphlet form) of
the qdestions brought, and the decisions reached by the associétional
assemblies.l Thess men in their inter-church meetings were buiiding

a Baptist corpus of casé«law deciziens and precedents to guide the
- churches of the gathered sainbts in future erisss and disputes.

Collier's increasing preoccupation with the affairs of the nascent

Western Asscciation was reflscted in his literary output. In léglmSQ

the only new books of his which appeared in addition to the previously

O

mertioned Heads and Substance were Pulpit-Guard Reuted and Font-Cuard

mamry

Routed.” Both of the latter worvs were part of a heated and important

b

controversy with the Presbyterdian Thomas Hall.,  The next work of

ACf. Assoc. Rec. passim, and Appendix Ay #32 n. Cf. Crapter V,
for a detailed examination of the workings of, and Collier's influence
within, the Western Association.

2Cf. White, 'Org. Part. Bapts.!, 20926, especially 22In-22ff;
White, 'The Calvinistic Baptists and the State', pp.Lh-6; and Nuttall,
"West. Aszoc.' for background and significance of asscciational davelop-
ment in Particular Baptist life in this period. '

3The last collected edition of Cbllierfs'writings,'Works, vas also
published in 1652, (Cf. Appendix &, #L0.) T

th, Chapter III concevning this controversy,
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1
the aftermath of the rebellion's failure.

When Baptists were able to meet in a General Assembly in 1689,
West Country churches sent numerous representatives, but Thomas Collier
was not ameng them.  The surviving records do not reveal whether
Collier's absence was caused by the onset of old age or by his strained
relations with London Bzptist lzaders.

As noted earlier, Collier's thought cannct be understood apart

from the volatile seventeentk cerntury in which it was tempered. It
is to his participation in the contury's most divisive controversy
and its background that atbtenticn must now be turned.

Tijd., Pp.119-5C, The sufferings of many churches were reflected
fsometimes in their records, but more cften by the disappearance of all
records'(Ibid., p.14L9).

2\ Varrative of the Progesdi ngs 0? the General Assembly

ARt mbly (Londen,
1689), 15-27; Ivimey, Yl:iffﬁs 3, 5)3
31t is also posaible that Collier was not a representative be-

czuse he held no fformal! pos1t1 ' in the Soutlwrick church, although
. there is no evidencs to indicat~ he was not still in membarship.
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IT. THE REMONSTRANCE CONTROVERSY

Before examining the Remonstrance controversy, the questions of

historiographical considerations and terminology need to be briefly
considered.

First, a discussion of the causes of the English Civil War and a
survey of its course are both beyond the scope Qf this study. A
heatedAdebate-continues among historians seeking to delineate the
long term factors and conflicts in English society which culminated
in the Civil.War. The major competing theories and the literature
supporting them have been summafized1 and analysed‘in recent
studies.2 |

While schdlars disagree about the number and relative importance
of causes, the political, socio-economic, and religious factors have
all received attention. One of the most eminent historians for the
period has advised all who attempt analysis of the question that
'questions of religion and church government should not bé "left be-~
hind the door’"'.3 He concluded:

We are in...danger of forgetting those who fought weli

because they thought they were fighting God's battles...

Religion was the idiom in which the men of the seventeenth

century thought... Any adequate interpretation of the

English Revolution must give full place to guestions of
religion and church government, must help us to grasp the

1

‘Lawrence Stone, The Causes of the English Revolution(London,
1972); Conrad Russell, ed. The Origins of the English Civil War
(London, 1973).

2Robert Ashton, The English Civil War. Conservatism and
Revolution 1603-1649(London, 1978).

3Christopher Hill, Puritanism and the Revolution(London, 1958),
p.29.




political and social implications of theological heresy.

It is perhaps indicative of recent historiographical trends that
two decades.after this warning was issued, a recent writer, after
stating that Puritanism had an 'extra-religious significance...as an
ideology of opposition',2 sought to avoid 'a crude oversimplification
of an extremely complex reality'.3 He noted that the balance between
'godly zeal and personal advantage' differed with the»individual.A He
then concluded that 'religious considerations could act autonomously
to impel men to take up attitudes which were contrary to, not conso-
nant with, their economic and professional interests‘.5 In studying
Collier and his contemporaries the édvice.of one of Cromwell's bio-
graphers is instructive: 'To understand a man who lived in an age of

faith, we must treat seriously the faith of his age'.6

Puritanism
The second question is one of terminology. Puritanism has been
used in so many ways to describe such differing groups that the term

now 'suffers from inflation'.7 Historians have had long-standing

1Tbid.

2Ashton, Civil War, p.108.

31bid.

“1bid., p.109. 0

Ibid.

6Robert S. Paul, The Lord Protector. Religion and Politics in
the Life of Oliver Cromwell,(Grand Rapids, 1955), p.381.

7Basil Hall, 'Puritanism: the Problem of Definition', 283-96 in
Studies in Church History, ii, Ed. G. J. Cuming(London, 1965), 287.




disagreements concerning the definition of thé ter*m.l Those examin-
ing the subject have often varied widely in their definitions of the
nature and extent of Puritanism. Geoffrey Nuttall perceived a Puritan
spirit present in church history from the patristic age onward, defin-
ing it as ‘'that spirit in religion which has driven men at all times
to seek a purer way of life, one that was simple and good as oppoSed
to the insincere conventionalities and corruptions in the world around
them'.2

Others have to varying degrees limited the definition to a par-
ficular time and place. Basil Hall sought to define the movement in
terms of its contemporary usage, namely as describing the attempts to
purify the Church of England's worship and polity from within prior
to 1642.3 Recognizing that such a narrow definition would find little

acceptance now, he nevertheless appealed for great preciéion and

1Tbid., 283-87. Cf. for example J. Brauer, 'Reflections on the
Nature of English Puritanism', C.H., xxi1ii(1954), 99-108; G. Mosse,
'Puritan Political Thought and the "Cases of Conscience"', C.H., xxiii
(1954), 109-18; A. Simpson, 'Saints in Arms: English Puritanism as
Political Utopianism', C.H., xxiii(1954), 119-25; C. Hill, Society
and Puritanism in Pre-Revolutionary England(London, 1966), pp.13-29;
C. George, 'Puritanism as History and Historiography', Past and -
Present, 41(1968), 77-104; W. Lamont, 'Puritanism as History and
Historiography: Some Further Thoughts', Past and Present, 44(1969),
133~46; P. Zagorin, The Court and the Country(London, 1969),
pp.156~97; and I. Breward, 'The Abolition of Puritanism', Journal of
Religious History, vii(1972-73), 20-34, Cf. also J. McGee, The
Godly Man in Stuart England(London, 1976), pp.263-T4 and R. Greaves,
'"The Nature of the Puritan Tradition', Reformation, 255-273.

2Geoffr-ey F. Nuttall, 'The Puritan Spirit Through the Ages', in
The Puritan Spirit. Essays and Addresses(London, 1967), p.11

3Hall, 'Puritanism', 289.
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consistency in use of the term by the movement's students.l

Although a Puritan spirit was not just a phenomenon of the Six-
teenth and seventeenth centuries, in those centuries it was more.
While possessing elements of an earlier 'purifying'’ spirit,'in those
Years it stood as a vital force in the lives of men as an essentially
religious movement with historical significance.

Any accurate definition must recognize that Puritanism was not a
static movement, but one that interacted with its religious,political
and socio-economic milieu. While numerous factors remained constant,
Puritanism in the period after 1640 was a movement significantly
different2 from its Elizabethan, Jacobean, and even early Caroline
ancestors.Bl The breakdown of political and ecclesiastical authority
that accompanied the civil war released centrifugal forces within
Puritanism which spawned“an ever-increasing number of religious
groups. It was during the tumultuous years from 1640 to 1660 'that
Puritanism manifested its dynamic and revolutionary nature'.

There is a very real sense in which Puritans can be distinguished

1Ibid., p.293, Cf. Basil Hall, 'The Genevan Tradition', J.E.H.,
xx(1969), 111-16 for a similar plea for caution(in the face of
similar abuse) of the term Calvinism.

2Patrick McGrath, Papists and Puritans under Elizabeth I(London,
1967).

3Some trends within Puritanism preceding 1640 in response to its
English experience are briefly discussed in Chapter III infra.

qTai Liu, Discord in Zion: The Puritan Divines and the Puritan
Revolution 1640-1660(The Hague, 1973), p.xiv.
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distinct wings, Richard Baxter representing the party's right wing

and Calvinistic Congregationalist John Owen its left.l

The radical party within Puritanism was composed not of distinct
wings, but rather of multitudinous gradations of opinion stretching
across the horizon into iconoclastic individualism.2 Once again
employing Nuttall's examples, Morgan Llwyd, a more radical
Congregationalist than Owen, is best placed within the radical partyf
Walﬁer Cradock represented a middle ground between Llwyd and men such
as William Dell and John Saltmarsh.3 From these men the spectrum of
opinions stretched leftward with often almost imperceptible gradations
through Ranters, Seekers, and ultimately the Quakers, as men sought to
find a balance between the authority of the Scripture and the leading
of the Spir*it.4

The Baptists, General and Particular, occupled places on the
Puritan spectrum from Owen all the way to the most radical fringe.
Many men found the Baptists a way-station on their voyage through the
above categories to an ultimate Seeker or Quaker destination.S- Even
more importantly for the present study, some, such as Thomés Collier,
traveled back and forth along the spectrum occupying different

positions at different times.

Before turning to the Remonstrance controversy, it shoﬁld be

I1bid., pp.ll-12.

2Ibid., p.l2.

31bid.

“Ibid., pp.12-13. >Thid., p.13.
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noted that recent research has revealed the pervasiveness of Puritan
millenarianism and how.the concept of the gathered church of visible
saints was related to millenarian_expectations.l Collier's writings
and activities during this period reveal that both concepts were

prominent in his thought.

The Controversy Commences

In the closing months of 1648 and the early months of 1649 the
intermittent military and incessant pamphlet conflict which had con-
vulsed England for over half a decade was moving rapidiy toward the
trial and execution of Charles. It was the signal of the end of an
epoch. No matter what happened subsequently, never again would an
English Sovereign sit quite so securely on his thr'one.2

In the midst of the crisis many men were drawn into the vortex

of the pamphlet controversy aroused over the issues raised by the

Remonstrance presented to the House of Commons by the Army on the 20th
of November, 1648. A one-time Army chaplain, Collier was more than
passingly familiar with the Army's programme and grievances. Enmeshed
in the most political phase of his career, Collier's involvement in

the Remonstrance controversy manifested itself in several ways. First,

he assisted in the formulation and circulation of a petition supporting

ITai Liu, Discord, pp.3-30. Cf. Chapter V infra for a brief
discussion of Puritan eschatology.

2C. V. Wedgwood, 'European Reaction to the Death of Charles I,!
pp.401-19, in From the Renaissance to the Counter-Reformation. Essays
in Honour Garrett Mattingly. Edited and with an Introduction by
Charles H., Carter(London, 1966). Cf. also Godfrey Davies, The Early
Stuarts, 1603-1660(0xford, 1945, corrected ed.,), pp.217-18.




the Army's programme in his native county.l Second, he defended the

Remonstrance against William Sedgwick's attacks. Third, he played at

least a peripheral role in the important Whitehall debates of

December, 1648 ~ January, 1649.

The Army's Increasing Radicalism
The radical and Leveller elements within the Army had been agitat-
"~ ing for the radicalization of the Army's programme since 1647. When
policy differences emerged within the Army, a representative structure
evolved to serve as a vehicle for resolving differing views. -Composed
of the general officers, representative regimental officers, and
spokesmen(called agitators) elected by the soldiers, the ensuing polit-
ical activity spawned by this organization broughﬁ the publié, and the
army to a growing awareness of the Army's disillusionment with' the
Par’liament.2 in 1647 it became evident that the Presbyterian party
(a majority most of the time in Parliament), anxious to neutralize the
Army's power, was making plans to dismiss most of the officers without
voting back pay. The soldiers refused disbandment and began making
their own demands through their newly elected regimental representa-
tives and through the press. Many within the Army were bitterly
opposed to the Parliament's attempts to thwért religious toleration by
the imposition of Presbyterianism. The Army was growing increasingly

fearful of being trapped in the position of having won the battle in

ICr. Appendix B, infra.

2Wilhelm Schenk, The Concern for Social Justice in the Puritan

Revolution(New York, 1948), p.l4.
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the field, only to lose that for which it had fought in the political

1
arena.

The Army had occupied London and impeached eleven leaders of
the Presbyterian party in August, 1647, after having put forward the

Heads of Proposals. Charles rejected the Heads of Proposals which

would have set up a limited monarchy. In the meantime London radicals

and the Levellers in the Army produced the Agreement of the People

which was much more radical, since it abolished monarchy and erected
'a totally elective assembly, itself expressly inferior to the
sovereign people themselves'.2 In October, 1647 the Army assembled at
Putney debated the two documents. These highly charged debates nearly
divided the General officers and the soldiers' Leveller agitators,
endangering the Army's unity.

The debates weredﬁidlockednﬂmwnCromwell forcibly terminated
them, stopping a nascent mutiny. The King's escape in November, 1647
and his alliance with the Scots in December greatly aided Cromwell in
restoring unity to the Army. Important events had been transpiring
in the North. The locus of power had shifted among the Scots. Moder-
ate royalists had increased their power at the expense of the cove-

nanters, thus making alliance(based on the Engagement) with Charles a

IGardiner, Civil War, iii. 487-564: Great Rebellion, pp. 122-42;
and Purge, passim. Detailed material is also contained in The Clarke
Papers, ed. C. H. Firth(New York, 1965, lst pub. 1894), ii.

2Gr'eat Rebellion, p. 117. For events in London during the
crucial period of the late 1640's Cf. Valerie Pearl, 'London's
Counter-Revolution', in Interregnum, pp.29-56 and Robert Brenner, 'The
Civil War Politics of London's Merchant Community.' Past and Present,

no. 58, (February, 1973), pp. 53-107.




realistic possibility.l In July, 1648 a Scottish Army once again
crossed into England to impose a settlement arrived at with Charles.
At Preston Cromwell met and soundly defeated the Scots. As the
autumn of 1648 rolled on the Army grew increasingly impatient with a
Parliament still attempting to negotiate with that 'man of blood',
Charles I.2
Regiments from many parts of the country were demanding drastic
action by October, 1648. By November Henry Ireton had drafted a long
statement elucidating the Army's demands. His proposal was débated
at St. Albans in the early part of November. After negotiations
with Lilburne and the Levellers(and the consequent addition of some

final sections regarding a constitution, which sufficiently placated

Lilburne and his followers), the Remonstrance was adopted and pre-

sented to the House of Commons in November’.3

IInterregnum, pp.5-6. 'The Engagement' concluded on the 26th
of December, 1647 between the Scots and the King, stated that the
Scots would help restore Charles by force and in return Charles would
establish Presbyterianism for a period of three years.

2Gardiner, Civil War, iii, 428-93; Great Rebellion, pp.l12-50.

3Great Rebellion, 130-32; Cf, Gardiner, Civil War, iii. passim,.
for a discussion of the intricacies of the final discussions; Purge,
pp.123-28. The extent and nature of the Leveller concept of the
franchise has been the subject of extensive historical debate. C.B.
MacPherson in The Political Theory of Possessive Individualism(Oxford,
1962) initiated the debate by arguing vigorously that the Levellers
placed severe limitations on the franchise and thus were not the cham-
pions of democracy that many had thought them to be. Recent discus-
sions of the question and suggested revisions are found in Keith
Thomas, 'The Levellers and the Franchise', Interregnum, pp.57-58 and
in 'Leveller Democracy-~Fact or Myth' the concluding chapter of A. L.
Morton's The World of the Ranters(London, 1970). A short summary of
Leveller ideas and the Leveller movement is found in Brian Manning,
'The Levellers', The English Revolution 1600-1660 ed. by E. W. Ives
(London, 1968), pp.144-~58, Many of the writings of the Leveller

82



Before accepting Ireton's proposed Remonstrance, the Army Council

made one final effort to come to an understanding with Charles. They
offered to restore him to the throne if he would agree.to severe limi-
‘tation of his powers.l The King was being asked to renounce kingship
'in any sense that he understood, and to become merely the principal
official in a country governed by Parliament'.2 Charles replied by
advising the Army to éubmit their proposals to Parliament, an action
tantamount to rejection, since both he ahd the Army were well aware
that a majority in the Commons opposed the Army's proposals.3

Confronted with the Remonstrance, the Parliament deferred con-

sideration of its contents for seven days. When the Remonstraﬁce con-

tinued to be ignored, Fairfax's men moved; on 30 November the Army

marched toward London.4 Fairfax explained the Army's action in his

Declaration of that date.5

movement are found in Tracts on Liberty in the Puritan Revolution ed.
William Haller and Godfrey Davies{New York, 1944). A detailed study
of the movement is found in H. N. Brailsford, The Levellers and the
English Revolution ed. Christopher Hill(London, 1961). A recent in-
troduction to the Leveller Movement with selected documents is found
in The Levellers in the English Revolution, ed. by G. E. Aylmer, The
Levellers in the English Revolution(Ithaca, N.Y., 1975), hereafter
cited as Aylmer, The Levellers.

Yrrial, pp.27-28

2Ibid., p.28, citing The Representations of the General Council
of the Army(E.473,5), and Gardiner, iv, Civil War, 236-42,

| 3Ibid., pp.28-29, 230n., citing His Majesty's Declaration of
November 17th from the Isle of Wight(E.473.5.).

4

Parl. History, pp.265-71

5Declaration. Thomason dates this pamphlet '30 Nev.', Thom. Tr.,
i, 695. The pamphlet, however(E.474.13), bears the date 'Novem. I
1648', the 'Novem.' being crossed out and replaced by Dec. in
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The Army felt it had proposed in the Remonstrance the programme

on which the kingdom could be settled in peace and justice. Yet the

Parliament had persistently ignored the Remonstrance while continuing

to seek a personal treaty with the King, despite the Army's warnings
of the folly of such acf,ion.1 The Army felt itself forced to con-
clude that 'the prevailing part' of the Parliament had 'their eyes
wilfully shut, and ears stopt, against anything of Light or Reason
offered to them'.2 The Army believed that a majority of the members
of Parliament had 'falsified and forfeited their Trust'.3 The mem-
bers that 'God hath kept upright' were called upon to withdraw from
the blind majority and to proceed to seek and do God's will.4 Such a
purified Parliamentary body, Fairfax stated, would be viewed by the
Army as 'having materially the chief Trust of the kingdom remaining
in them'.5 Promising to swear allegiance to such a legislative body
until 'a just Representative' could be formulated according to the

guidelines of the Remonstrance, the Army was inviting Parliament to

purge itself.6

The Declaration further stated that the Army was bound before

God to use all power placed at its disposal 'for the avoiding of

Thomason's hand. The printed date attached to the pamphlet is an
obvious typographical error, as the pamphlet bears above John
Rushworth's imprimatur the following inscription: 'By appointment of
His Excellency the Lord Fairfax, Lord General, and His General
Counsel of Officers, held at Windsor, Nov. 30. 2648',

lDeclaration, pp.1-3.

°Tbid., pp.3-5. 3Tbid., p.6.
b 5.

Ibid. Ibid., p.7.
6

Ibid.
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these great evils we have Remonstrated, and for the prosecution of
the good things we have propounded'.1 In the pursuit of these goals
Fairfax declared 'we are now drawing up with the Army to London,
there to follow Providence as God shall clear our way'.2 Within two
turbulent months such firm resolve led the Army; although Fairfax
and some others ultimately demurred, to fhe trial, conviction, and
execution of their King.

When the Commons persisted in refusing the Army's demands and
continued to negotiate with the King, the Army intervened. On 6
December, the Army 'purged' Earliament, éstablished the Rump that the

Declaration had pledged the Army to support, and immediately began to

implement its programme. The Rump declared the actions of Charles
Stuart treasonous and a Court of Justice was established to bring him

to tria1.3

Remonstrance Programme

The Remonstrance presented to the Parliament on 20 November, was

the document which was 'to precipitate the crisis' that led to the

Army's seizure of power.4 In its final form, the Remonstrance's pro-

gramme, and the compromises connected with its adoption by the Army,
initiated the final major attempt to bring about an acceptable

settlement between the Grandees and the Levellers. By late 1648

1ibid. °Tbid.

3Great Rebellion, pp.132-33; Purge, pp.l143-72. Cf. also Trial,
passim.

QTrial, p.27.
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Ireton, and the Grandee faction he largely represented, had moved to
a less conservative stance than they had advocated at Putney a year
before. Lilburne and the Levellers as well were amenable to seeking
a common platform if possible.1 The programme advocated by the

Remonstrance revealed the influence of Ireton's attempt to compromise

with the Levellers.2

When a 'revised Agreement of the People' fashioned at the
Whitehall debates, was submitted to the Rump Parliament instead of
the general populace, the Leveller support for Cromwell dwindled
rapidly.3 Soon after the execution of the King the Levellers rebelled

against the new government.4 From then until his death in 1658

Iwolfe, ed. Leveller Manifestoes, pp.33-34.
2

H. N. Brailsford, The Levellers, pp.368-70. Brailsford suggests
(pp.377-78) an alternative explanation to S. R. Gardiner's conclusion
'that the final text was reached by a compromise between Ireton and
the Levellers'. Brailsford found no evidence for such a conclusion
in Lilburne's description of the events, but declared that 'there
must have been a subsequent revision of Ireton's draft, since the
passages "lashing" the Levellers were cut out'. Brailsford goes on
to conclude 'that Ireton had the text of the September Petition
before him when he composed his own manifesto, and must have made up
his mind, perhaps in consultation with Colonel Harrison and Hugh
Peters, how much of it he could adopt. The Petition...itself had
been so drafted as to make it as far as possible acceptable to
Cromwell and Ireton'. The 'September Petition' to which Brailsford
referred was The humble Petition of divers wel affected Persons...
which was presented to Parliament on 11 September, 1648, John
Lilburne was at least involved actively in its composition and it is
reprinted in The Leveller Tracts, ed. William Haller and Godfrey
Davies(New York, 1944), pp.l47-56.

3Christopher Hill, Oliver Cromwell 1658-~1958, Historical
Association Pamphlet, General Series No. 38(London, 1958), pp.l17-18,
(Hereafter cited as Hill, Oliver Cromwell). Cf. also Aylmer, The
Levellers, pp.40-41. T

qull, Oliver Cromwell, pp.l17-18.
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Cromwell possessed bitter enemies both to his left and to his right

and 'was left sitting on a thin line of bayonets'.

The Remonstrance received wide publicity immediately following

its presentation to Parliament. This was also true of the numerous
regimental petitions which were issued in its support.2 At least
seven newspapers presented the main points or 'heads' of the Remon-
strance to their readers within a week.

While Ireton presented the Remonstrance's arguments in an anfrac-

tuous style, the main points emerged. The Remonstrance commenced by

‘explaining tﬁat it was, in the light of past events, impossible to
come to a workable agrecment with the King. It was also asserted that
a contract existed between the ruler and the rﬁled and that the ruler,
when guilty of misconduct, is accountable to the people. The people,

not the King, were ultimately sovereign.4 The Remonstrance explained

that the King must face trial for his treasonous offences in order to

safeguard the people's future liber*ties.5 It was also demanded that

1Tbid., p.19.
2Tr'ial, p.30,

Trial, p.230, citing The Moderate (21 Nov.), The Perfect Weekly
Account (22 Nov.), Packets of Letters(22 Nov.), The Moderate Intelli-
gencer(23 Nov.), Perfect Occurrences(24 Nov.), The Kingdom's Weekly

Intelligencer and A Perfect Diurnal.

éRemonstrance, pp.1-16. Ireton was aware of the dangers inherent
in the use of the doctrine of Salus Populi Suprema Lex, but remained
convinced that Charles had violated the people's trust and that the
people's safety and well-being demanded that action be taken. Cf.
Puritanism & Liberty, pp.91-92, 329; Antonia Fraser, Cromwell, Our
Chief of Men(London, 1973), pp.265-66.

5Remonstran¢e, pb.20-3l.
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the Prince of Wales and the Duke of York surrender, that some of the
King's chief advisers be liable to the death penalty, that other
Royalists should be fined, and that the soldiers should be given their
pay arrears.l The concluding sections were a form of compromise Con~
stitutional proposal which attempted at least to placate the Leveller*s.2

The Remonstrance, while attacking Charles, did not rule. out mon-

archy, but instead called for a government vastly more representative

in its composition. No future monarch would possess the power of veto ahd
Parliament must be elected on the basis of a significantly reformed

and expanded franchise. The present Parliament was exhorted to 'set

some reasonable and cerﬁain period to your own power' so a sovereign

body could be selected to take its place by the newly expanded elec-

torate.3

The Remonstrance was the 'manifesto' of the Army's programme.
When Parliament refused to approve their proposals, the Army undertook
the task themselves. In the political and religious debate that

followed many viewed the Remonstrance's programme and the Army's use

of force to achieve that programme as an inseparable entity.

Although the Remonstrance was concerned with several issues, the

question of the King's trial and punishment soon became the issue

1Tpid., pp.62-65.

2Ibid., pp.65-70; Great Rebellion, pp.130-32; Aylmer, The
Levellers, pp.39-40. |

3Remonstrance, passim; Quote from p.65.

4Purge, p.123.
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around which the others ultimately revolved. The King had become a
symbol to both sides. To those opposed to the Army he was a unifying
force, a bulwark against social upheavel, and ultimately a martyred
hero. The Army viewed Charles I as the chief instigator of the

second civil war and thus responsible for the shedding of innocent
blood. Increasingly hé symbolized to the soldiers the forces seeking
to frﬁstrate the goals for which they had fought so long.l If nothing
else, this guaranteed that the debate would be extremely acrimonious.
It would be difficult to overestimate the degree of emotion Charles I

aroused in most Englishmen's breasts by the autumn of 1648.

The Pamphlet War Commences

The tidal wave of pamphlets spawned by the Army's Remonstrance

reached full spate in the weeks and months immediately following its
 appearance in November, 1648, One need only observe the scores of
tracts concerning this subjJect collected by George Thomason during

these crucial months for confirmation of this fact.2 While the Army

IWilliam Allen, A faithful Memorial(---.1659), reprinted in
Somer's Tracts, (London, 1811, 2nd ed. rev.), v, 498-504(Used).
Allen gives an intriguing account of the Army's meetings early in 1648
and subsequent to the 'insurrection' of Charles and the Scots(500).
He related that the officers repeatedly sought God's assistance and
guidance and that their petitions were answered. Allen asserted that
God enabled them 'to come to a very clear and joint resolution...that
it was our duty, if ever the Lord brought us back again in peace, to
call Charles Stewart, that man of blood, to an account for that blood
he had shed'(501). Allen interpreted their subsequent success in
this regard as proof that they had correctly interpreted God's word
to them. (Ibid.)

2Thom. Tr., i, 691-747. This section catalogued the entries of
tracts passing into George Thomason's hands between 20 Nov., 1648 and
1 June, 1649. During these months the entries were overwhelmingly
dominated by pamphlets concerned with the Remonstrance and the Army's
subsequent actions in support of the Remonstrance's demands.
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and their supporters were advocating, and taking, decisive action,
their opponents were anything but quiescent. The Royalists objected
as vigorously as circumstances allowed and they were joined by the
newly disenfranchised Presbyterians.l The Army's spokesmen sought of
course to justify the Army's actions at every point. Ministers were
prominent in the ranks of most factions as the issue was joined in the

pulpit and on the printed page.2

Royalist Opposition
Given the létent support for the King in the general population
it is surprizing that Royalist opposition did not prove more aggres-
sive and persistent during this period. While the Royalists did pro-
.test, they were hampered both by the physical force of the Army's
presence and by the malaise engendered by their convincing defeat 1n

the second civil war.

'y few Independents such as Sedgwick opposed the Army's actions.
They were joined by the Levellers, whose objections were much more
secular in origin. However, for the most part the Levellers did not
employ their formidable pamphleteering skills to attack the Army. In-
stead, they negotiated with the Army leaders over a new Agreement of
the People. The Levellers' major protests occurred after the King's
death and what they viewed as their subsequent betrayal by the Army.
The Army's reply in dealing with this, perhaps their most dangerous
opposition, was not the word, but the bayonet. (Cf. Purge, pp.198-200).
Cf. Lois G. Schwoerer, 'No Standing Armies!'(London and Baltimore,
1974), passim concerning the continuing antimilitary feeling in seven-
teenth century England and pp.51-71 concerning the new model army
specifically.

2William L. Sachse, 'English Pamphlets Support for Charles I,
November 1648-January 1649' in Conflict in Stuart England. Essays in
Honour of Wallace Notestein. Ed. by W. H. Aiken and B. D. Henning(New
York, 1960) pp.l47-68. ,

3rrial, pp.46-48.
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What could be construed as one of the earliest 'Royalist' re-

1
sponses to the Remonstrance was in print by 30 November, 1648. In

A Plea for the King, Marchamont Needham, at this stage in his chame-

leon-like career a royalist, warned the Commons that it was the Army's
intention to 'make your House too hot to hold you'.2 He pointed out
principles of rebellion underlying the Army's arguments énd sought to
rally the Parliament's resistence.3 Needham accused the Army of
espousing the erroneous belief that they were the embodiment of 'the

people'.4 He charged them with employing 'Salus Popull suprema Lex,

the safety of the People is the sovereigne Law' as justification for

any action they might care to take.5

Men possessing perhaps a more valid, and certainly a more

iThom. Tr., i, 693. Mercurius Pragmaticus(Marchamont Needham)
A Plea for the King(-~-, .1648). This pamphlet had been preceded by an
attack on the Remonstrance in the 21-28 November Mercurius Pragmaticus
Needham's newspaper. Cf. Thom. Tr., i, 693ff concerning other early
responses, including those directly from the King. Cf. also Sachse,
op. cit., pp.1l50-51 concerning successful attempts by the King's de-
fenders to overcome censorship attempts, often through anonymity.

2Needham, Plea for the King, p.i.
3Ibid., p.ii. Abrupt change of allegiance was not a unique expe-~
rience in this unscrupulous Jjournalist's career. By 1643 Needham ‘
seemed to have found his 'calling' in life as editor of Mercurius
Britannicus, a brutally anti-Royalist publication. Imprisoned for his
attacks on monarchy in 1646, he changed sides a year later and became
editor of the royalist newspaper Mercurius Pragmaticus. His strident
expression of Royalist sentiments once more led to his arrest in 1649,
but he was released by November of the same year after again switching
his allegiance.(Cf. D.N.B., xiv, 159-64; Zagorin, Political Thought,
pp.121-27.)

4Needham, Plea for the King, p.i.
5

Ibid.
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consistent claim to Royalist sympathies soon entered the fray. In

the final weeks before the King's death, two Anglican clergymen, John

Gauden, later Bishop of Exeter, and Henry Hammond, royalist chaplain,

raised the royal sﬁandard and pfotested the Army's actions most vigor-

ously. Gauden's The Religious and Loyal Protestation of John Gauden,

appeared on 5 January, 1649.l This was followed on 15 January by the

humble Addresse of Henry Hammond.2 Hammond was soon embroiled in a

spirited dialogue with John Goodwin and Eutactus Philodemius.3
Hammond represented those who felt that the King had been in?ested by
God with ultimate authority in the civil sphere and Goodwin and
Eutactus Philodemius represented thosé who were convinced that such

authority was divinely invested only in the people and their

“IThom. Tr., i, T711l. Gauden was the author of the phenomenally
popular Etuwv BoaoulAiturl . The Pourtraicture of his Sacred Maiestie
in his Solitudes and Sufferings(9 Feb., 1649, Thom. Tr., i, 722).
Published anonymously, it was attributed by many contémporaries to
Charles I. Gauden, a Parliamentary supporter in the beginning, atoned
for his earlier disloyalty with Eikon Basilike(John W. Packer, The
Transformation of the Anglicanism 1643-1660(Manchester, 1969), p.113).

It was replied to most prominently in [II‘U Elohn Miltorﬂ "ELHOVOUAACTNC
or 'The Image-Breaker'(Thom. Tr., i, 771).

2Thom. Tr., i, Tl4., Hereafter cited as Hammond, Addresse. Cf,
Packer, Transformation, and D.N.B., s.v. for biographical information
on Hammond.

3Euuxﬁus Philodemius. I'éveoLg nal Télog €Eouvciac ; The
Original and End of Civil Power(London, 1649). This work has been attri-
buted to Anthony Ascham, but Zagorin, Political Thought, p.83, and
J. H. M. Salmon, The French Religious Wars in English Political Thought
(Oxford, 1959), p.1l02, both convincingly argue against this identifica-
tion.

Hammond replied to Eutactus Philodemius, Original & End in A
Vindication of Dr. Hammonds Addresse,(London, 1649), published in July
(Thom. Tr., i, 754). Eutactus Philodemius made a further reply, An
Answer to the Vindication of Doctor Hammond, (London, 1650). Thomason's
entry is dated 20 May, 1650(Thom. Tr., i, 798).
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. 1
representatives.

Presbyterian Reaction
Perhaps the most sustained and vociferous attack on the Army's
actions came from the Royalists' newest allies, the Presbyterians,
especially their clergy.2 The ministers of the Presbyterian party
had wielded considerable power during the period'of their pafty's

dominance in Parliament. The Army's actions had effectively nullified

IE.P., Original & End, passim; Hammond, A Vindication, pp.6-11,

21n the present study attention is focused mainly on the reli-
gious arguments, those arguments framed within a religious reference,
or those arguments put forward by men who were recognized by their
contemporaries as ministers or 'preachers' because: 1) Collier's in-
volvement is couched mainly in these terms. ii) The contribution of
'religious' figures to this debate has been comparatively neglected in
contrast to those men who argued for one or the other side on a more
political basis.(It must not be forgotten that 'political' and
'religious' are relative terms in the seventeenth century. Apart from
a rarity such as Thomas Hobbes, the most secular political argument
contained a religious leaven and was expressed in semi-religious lan-
guage). .

Some men, have, although not clergymen, assumed important roles
in the politico-religious controversy. William Prynne was one of the
earliest to speak out against the Army's programme(the Remonstrance)
and actions(the 'purge'). His Erastianism led him to detest the
Presbyterian cause almost as vehemently as he did that of the Army.
However, his eloquent speech in the Commons on 4 December(Thom. Tr.,
i, 697) against the Remonstrance proved to be such an effective re-
buttal. of the Army's arguments that it was reprinted several times
early in 1649, Cf. D,N.B., s.v, and William M. Lamont, Marginal Prynne
1600-1669(London, 1963) concerning Prynne and his continuing opposi-
tion to the Army. ‘ ' ;

Anthony Ascham, John Milton, John Drury, Francis Rous, Marchamont
Needham, Francis Osborne and others who contributed to the ongoing
justification of, and debate over, the Rump, the Commonwealth, and the
Protectorate are discussed in Quentin Skinner, 'Conquest and Consent:
Thomas Hobbes and the Engagement Controversy, Interregnum, pp.79-98:
hereafter referred to as Skinner, 'Conquest'. Detailed discussion is
given the wider political aspects and implications of the controversy
in Zagorin, Political Thought as well. Cf. also John M. Wallace, 'The
Engagement Controversy, 1649-52, an Annotated List of Pamphlets,!




that power, and their collective roar of outrage was intense. Their

angry denunciation of the Army soon reverberated through the streets
' 1

of London and the tremors were felt in many parts of the land.

The Presbyterian clergy controlled a large number of London's
pulpits and many had attracted large and enthusiastic followings
among the populace. The ministers attacked the Army leaders with a
vehemence that evoked an angry response.2 As one_disapproving.wit-
ness of the ministers' activities observed:

The Presbyterian party are now contriving, w.h way

to mount themselves agt. their opposite faction, & re-

establish their rotten interest in statu quo. To this

end the pulpiteers have the alarum already, insomuch that

the coun. of war sent them a menacing cooler, for their

last Sunday zeal,but nevertheless they are resolved to
drive on furiously.... They do not only plot, but prate

Bulletin of the New York Public Library, 1lxviii(1964), 384-405.
Anthony Ascham was one of the first to construct an apologetic

for the government that resulted from the Army's actions to implement

the Remonstrance, based upon something other than acknowledging the

present government primarily because it existed under God's providence.

He argued rather upon the utilitarian grounds that men needed govern-
ments to protect themselves from other men as well as from themselves
(Skinner, 'Conquest', pp.86-87). Ascham's A Discourse: Wherein is
examined, What is particularly lawfull during the Confusions and Rev-
olutions of Government(---, 1648) had reached the public by July, 1648
(Thom. Tr., i, 656) and twelve months later his A Combat Between

Two Seconds appeared and was closely followed by The Bounds and Bonds
of Public Obedience. Within four months the earlier Discourse had
been revised(nine additional chapters were added) and reissued as Of
the Confusions and Revolutions of Governments.(London, 1649). The
second and third works above were published anonymously(for attribu-
tion to Ascham see John M. Wallace, op. cit., pp.390-92). 1In all of
these books Ascham argued for the acceptance of the present government
on secular, political, and utilitarian grounds. Ascham was influenced
by Hobbes and read DeCive before the revision of Discourse into Of the

Confusions(Skinner, 'Conquest', pp.94-95). Cf. also Zagorin, Politi-

cal Thought, pp.63-67, T4n.

lTrial, pp.52-54; Purge, pp.l163-T76.

2Trial, pp.53-55; Purge, pp.163, 174-76.
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openly, & thus you may be assured of, that we shall be
held in suspense with another Scottish engagement.

The Army's warnings did little to dampen the ministers' zeal and
their opposition continued unabated. One of their number, Thomas
Watson, appointed before the purge to preach at the regular Parliamen-
tary fast on 27 December, seized the opportunity to denounce the Rump
and all its works in explicit terms. The House showed their disap-
proval by refraining from recording a customary vote of appreciation
and by not offering to publish his sermon.2 No further punitive
action was taken, however.

Far from spending itself, the Presbyterian outcry gained momen-

tum with each passing week. During the momentous days of the last

LJohn Lawrans to Sebretary Nicholas,'Zl Dec. 1648: Bodleian MS,
Clarendon 34, fol. 12 Calendar of the Clarendon State Papers Pre-

served in the Bodleian Library. Vol. I, to January 1649 ed. by O.
Page and W. H. Bliss(Oxford, 1872), p.459, entry 2967. Underdown
identifies Lawrans as Needham on the following grounds:

'4 Dec: Lawrans says he 1s being more detailed than usual be-
cause "no Prag. wilbe abroad this weeke'".(MS Clar. fol.
8v).

25 Dec: His classification of MPs still under restraint is iden-

tical with that published in Merc. Prag. 39, for 19-26
Dec, - i.e. published after the letter.(fol. 17)
28 Dec: Lawrans says that in letter of the 25th, "being pressed
- for an immediate dispach of the weekely thing unto the
press", he omitted some information(fol. 17v).'(Private

communication from D. Underdown, 25 October, 1973). A further piece
of internal evidence supporting this identification is the abhorrence
of the Scots revealed in this particular letter(2l Dec.), an emotion

for which Needham was well-known(Cf. D.N.B., xiv, 160.). Needham may
have been against the Remonstrance, but he was not enamoured of the
Presbyterian cause either.

2Watson had his sermon, Gods Anatomy upon Mans Heart published,
but some of the most volatile portions were excised.(Thom. Tr., i,
706; Trial, p.54, 231n.

3H. R. Trevor-Roper, Religion, the Reformation, and Social
Change, (London, 1967), pp.333-35; Purge, p.176; Trial, pp.53-54; John
F. Wilson, Pulpit in Parliament, pp.95, 155-56.
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half of January, 1649, the Presbyterian ministers launched a sus-
tained collective attack on the Army. Two days before the King's

trial began, forty-seven of the Presbyterian ministers issued Repre-

sentation.l During the course of the trial, itself, which lasted from

20 - 27 January, two more such protests appeared, Apologeticall

Declaration, and Vindication.2

| In these three documents the Presbyterian ministers stated their

arguments clearly.3 The Army was clearly acting in direct opposition
'to the lawfull Authority of those Magistrates which God hath set over
us'.4 They utterly rejected the Parliament's revolt against the King
as a precedenﬁ for forcibly excluding a majority of the Parliament and
for bringing the King to trial. The ministers warned the Army that
employing their past success as an argument of divine blessing was 'no
safe rule to walke by' and that they needed to guard against inter-
preting their impuises aé divine guidance.5 They also rejected any

argument from necessity that the Army might conceivably construct.

1Representation, dated 18 Jan. on title page and entered 18 Jan.
in Thom. Tr., i, 715.

2Thomason dated his copies of Apologeticall Declaration and yggf
dication 24 and 27 Jan respectively(Thom. Tr., i, 717, 719) and the
former has 24 January printed on its title page. Underdown dates Vin-
dication, however, which was primarily the work of Burges, as appear-
ing on 20 January, Purge, p.177n.

31t should be noted that, as their opponents pointed out, the
Presbyterian clergy did not present in actual fact a united phalanx of
opposition to the Army. There certainly was less than universal sup-
port for the sentiments represented in Representation, Apologeticall
Declaration, and Vindication(R.W.K. Hinton, ed. and intro., A Serious
and Faithful Representation of...Ministers of the Gospel within the
Province of London 18 Jan. 1648/9(Reading, 1949), p.X.

ARepresentation, p.3, mispaginated '2'.

5Ibid., pp.9-11. | 6Ibid.
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In Apologeticall Declaration the ministers' rebuke of the Army
reached an even higher pitch. They accused the Army of perverting
their cause in Religion by 'unwarrantable Tolerating' of all types of
'accursed opinions' under the false banner of tLiberty of Conscienée'.
The trail of the King was denounced as being without any Jjustifica-
tion.2 They perceived the proceedings at Westminister as 'a sad pro-
logue to the ensuing slavery and ruine of all Free-born Subjects of
3

this Realm'.

The fifty-eight ministers who signed Vindication(thirty-eight of

whom signed the earlier Representation) denied vehemently any'complicity

(by virtue of past action) in seeking the King's death.4 They reiterated
that their party had never intended any harm to come to the King, but that
they desired merely 'to stop his party from doing further hurt to the King-

5

dome' and to place the King 'into a better capacity to doe justice'. To
bring the King to trial was to the ministers a clear violation of the

oath sworn in the Solemn League and Covenant,6 The only recourse

1
"Apologeticall Declaration, pp.3-4. They also made this complaint
in Representation, pp.8-9.

“Ibid., pp.7-8. Ibid., p.8.

4Vindication, P.5. 5Ibida

6Ibid., pp.6-7. A solemn league and covenant for Reformation and
Defense of Religion, the honour and happiness of the King, and the
peace and safety of the three kingdoms of England, Scotland and
Ireland, taken by the House of Commons September 25, 1643, Reprinted
ip Gardiner, Const. Doc., pp.167-77. 1In 1643 events were going badly
for Parliament. Under Pym's leadership Parliament locked toward the
Scots for aid. The Solemn League and Covenant resulted from negotia-
tions between the Scots and Parliament and under its terms the Scots
agreed to assist the Parliamentary cause. In return Parliament agreed
to an essentially Presbyterian church settlement. In Section III
those who swore to the document agreed 'to preserve and defend the
King's Majesty's person and authority' and further stated to all that
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left for the dissident clergy at this point was for the Westminster

Assembly Divines to petition for leniency on behalf of the King.l

The Army's Supporters Respond

The Army's supporters(almost exclusively Independent and sectar-
ian) were not slow to answer the Presbyterian pulpit agitation and
pamphlet offensive. However, it is puzzling that the Army authorities
did not make haste to silence the Presbyterian agitation., While some
action was taken, for the most part the ministers were left at liberty
to agitate against the Army's goals.2 While overweening confidence or
mere incompetence are possible explanations, it is also possible to
point to the broadly tolerationist views in religious matters prevalent
among the Army leaders as explanatory.

_Thomas Collier's involvement in the controversy placed him in the
midst of a vanguard of supporters who;sought to combat the Army's

opponents during the crucial period from the appearance of the Remon-

strance until the King's execution. The irrepressible Hugh Peter was
extremely active during this time. George Cockayne preached a fast-

day sermon on 29 November, Flesh Expiring and the Spirit Inspiring in

they had 'mo thoughts or intentions to dimenish His Majesty's just
power and greatness'. Many Presbyterians(and others) felt that having
- sworn this oath, they could never acquiesce to the trial of the King
or give allegiance to a government which had tried and executed him.
This should not be confused with the loyalty oath to the Republican
Commonwealth, also called The 'Engagement', which was signed in
1650.

lGardiner, Civil War, iii, 589.

2Hinton, Serious & Faithful, p.vi.
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the New Earth, which supported the Remonstrance.

John Goodwin
Throughout the month of December the controversy raged, but with
the coming of January, 1649, perhaps the most able, and certainly the
most sustained, defence of the Army's policies and actions commenced

when John Goodwin's Right and Might Well Met was published.2. In this

pamphlet Goodwin defended the purge of Parliament and argued that the
law of necessity prevailed since the excluded members of Parliament
were threatening the very life of the people. The Army had acted as
the people's representative in eliminating that which threatened their

well-being.

LTrevor-Roper, Religion, Reformation, and Social Change, pp.330-34;
Thom, Tr., i, 695; George Yule, The Independents, in the English Civil
War(London, 1958) p.l44,

2John Goodwin, Right and Might Well Met.(London, 1648).(2 January,
1649, Thom. Tr., i, 710.). Reply was made to Goodwin by Sir Francis

Neathersole, in O QUTOTHATOKPLTOS . The Self-Condemned, (Thom.
Tr., 1, 712.). Goodwin in turn replied with The Unrighteous Judge,
(Thom. Tr., i, 718.). Cf. D.N.B., s.v. concerning Nethersole.

3Goodwin, Right and Might Well Met, pp.4-7, 8-9, 14-21, Goodwin,
the zealous controversialist, campaigned with a tireless pen for reli-
gious liberty, congregational polity, Arminian theology, and the
Parliamentary and then Army cause. In so doing, he incurred the wrath
of Royalists, Calvinistic Presbyterians, and Independents alike. His
efforts as an apologist for the Commonwealth and Protectorate were
deemed so effective by the Royalists that at the Restoration Goodwin
was among the eighteen persons 'perpetually incapacitated for any pub-
lic trust'.(D.N.B., viii, 146). His defence of Arminian theology in
Redemption Redeemed(1651) remained.for many years one of the most
persuasive and systematic presentations of the principles of Arminian
theology. For biographical details of this important Independent
minister's career cf., William Jefferson Strickland, 'John Goodwin as
Seen Through His Controversies of 1640-~1660', Unpublished Ph.D. disser-
tation, Vanderbilt University, 1967. Cf. also D.N.B., viii, 145-48,
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In the course of this most momentous month(January, 1649), the

Presbyterian clergyman John Geree attempted to refute Goodwin's justi-
fication of the Army's actions.l

Goodwin's reply to Geree and others produced one of the most de-
tailed and comprehensive defences of the Army's trial and execution of

the King to surface during the entire controversy.2 The Obstructors

of Justice appeared in May, 1649 and was an often phrase by phrase,

sentence by sentence rebuttal of the arguments levelled by the

Presbyterian ministers' Representation and Vindication, Addresse, and

Geree's Might Overcoming Right.3 Urging Parliament to stand fast

amidst the mounting criticism surrounding them, he counseled them to
remain true to God and that their loyalty would be rewarded by His
blessing. Acknowledging the Rump's loss of popular support in the
wake of reaction to the King's execution, Goodwin assured them that
they were 'great gainers in the favour of God'.4

Goodwin left no one in doubt that he perceived the trial and exe-

cution of the King as the paramount issue of the day. Goodwin de-

scribed the Presbyterian clergy as employing 'their consecrated lungs

lJohn Geree, KATAAYNAETHE : Might Overcoming Right. (London,
1649), hereafter cited as Might Overcoming Right. Thomason's copy is
catalogued with the date of 18 January, 1649(Thom. Tr., i, 715).
Geree served as moderator of the First London Classis(Shaw, Hist. Eng.
Ch., ii, 144-46, citing Minutes of the London Provincial Synod, 17
January, 1647-48). Cf. also D.N.B., s.v.

2John Goodwin, ‘YBpiLotodbuiaiL . The Obstrvctovrs of Justice.
(London, 1649), hereafter cited as Obstructors.

3Thom. Tr., i, 746. One measure of the anger engendered among
Royalists by Obstructors is the fact that it was publicly burned
at the 0ld Bailey 27 August, 1660(D.N.B., viii, 146.).

4Obstructor's, 'Epistle Dedicatorie', p. iii.
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for bellows to blow up these coals amongst the people'.l He asserted
that only the exceedingly good sense of the populace prevented their
long since havirg been 'Pulpitted over head and ears into blood' by

the railings of the Presbyterian clergymen.2

Obstructors accused the clergymen of ignoring the clear teaching

of Scripture concerning the bringing of all men(including monarchs) to
Justice for the shedding of blood.3 Goodwin sarcastically referred to

the Solemn League and Government as the Presbyterian 'cornu-copia'

which they used to justify their every word and action.4 To Goodwin
it seemed that the Presbyterians had replaced Scripture with the

Covenant as their ultimate authority.5

He argued that they had
stressed the minor point of preserving the King's authority and had
ignored the fact that the Covenant also bound its subscribers to seek
with their lives and property 'to preserve the liberties of the
Kingdoms'.6 For Goodwin there was no doubt that an irreconcilable
conflict had arisen between these two parts of the Covenant and that
the 'liberties of the Kingdoms' must take precedence over the protec-

tion of a King who had made himself 'the first-born of muther'er's'.7

Goodwin condemned the authors and subscribers of the Representation

and Vindication as blasphemers and concluded that Satan was 'busie at

work' in their midst.8 In marshalling his arguments against the

2

L0bstructors, p.2. Ibid.

3Ibid., pp.2-9. “Ibid. pp.48-49.
5Ipid., pp.48, 55-57. ®Ibid., pp.49-50.
T

Ibid., p.97.

8

Ibid., p.68.
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Presbyterian clergy, Goodwin cited both John Knox and John Milton.

John Milton
Milton, incensed at the Presbyterian attacks on the trial and

execution of the King, issued The Tenure of Kings and Magistrates, his

2
first completely political pamphlet, on 13 February 1649. He de-
clared that men were free to depose their rulers, who were subject to
the law just like any other citizen. He asserted(in a passage quoted

by Goodwin's Obstructors) that all Protestant churches from the

Waldenses onward had to fight against evil rulers for the cause of re-
ligion and that it had always been maintained by such groups to be a
legitimate action. Milton further argued that since God desired ty-
rants to be punished, if extra-legal means must be employed to bring
about justice, then so it must be.3

He applauded the trial of the King because it would stand as a
lesson to the monarchy and its supporters that 'Justice is the only

true sovran and supreme Majesty upon earth'.4 A significant portion

of Milton's pamphlet castigated the Presbyterians for their

1Tbid., pp.67-71l. John Knox, History of Reformation of Religion
in the realm of Scotland, and John Milton, The Tenure of Kings and
Magistrates. Cf. note 2 below. Goodwin added that he felt his Right
and Might Well Met clearly proved that the Parliament's actions were
sanctioned by Scripture precedent and the laws of necessity and con-
science(Ibid., p.132).

ZEI. M:], The Tenure of Kings and Magistrates,(London, 1649).
For date of issue c¢f. Thom. Tr., i1, 723. For analysis of Milton's
political thought cf. Zagorin, Political Thought, pp.l06-2l, and Don
M. Wolfe, Milton in the Puritan Revolution(London, 1941, repr. 1963),
passim.

3Milton, Tenure of Kings and Magistrates, pp.9-29.

AIbid., p.38.
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inconsistency in now supporting the Royalist cause after having

bitterly defied the King.l Milton warned that if they persisted on
this new-found path of alliance with the Royalists that God would
Jjudge them.2

Recognizing the power wielded by the Presbyterian ministers
throughout the country and particularly in London, the Grandees had
made attempts at reconciliation with them and had tried even after
Charles's execution to win them over. Milton's The Tenure of Kings

and Magistrates signaled an abrupt departure from that strategy.3 In-

deed, Milton seemed to seek to antagonize the ministers and to arouse
their worst fears about the Rump's future policies. In this he was
but the most notable among many whose attacks on the Presbyterians

were becoming ever more vicious and vitriolic.

John Price

John Price's Clerico=-Classicum bitterly assailed the Presbyterian

cler'gy.4 Price explained the actions of the Presbyterian clergy in

TToid., pp.29-38. °Tbid., pp.33-42.

3Cf. Christopher Hill, 'Milton the Radical', Times Literary
Supplement, 29 November 1974, 1330-32, concerning an interpretation
of Milton's radical tendencies and associations.

4John Price, Clerico-Classicum, or the Clergy-allarum to a third
war(Feb., 1649). Cf. Thom. Tr., i, 725. Price, a figure whose bio=-
EFEbhical data remains obscure, was by no means a newcomer to the
ranks of the Army's supporters or to the pamphlet arena. He had been
described variously as a 'Citizen of London'(Title page of Clerico-

Classicum), 'a shopkeeper in the exchange'(Brit., Mus., cxcv, 100 and
Thom. Tr., i, p.620), 'councell for the Freemen of London'(Brit. Mus.,

Ibid.), and a 'scrivener'(Lilburne, Legal Fundamental Liberties,
quoted in Puritanism & Liberty, pp.347, 350). Price wrote several
pamphlets opposing the Presbyterian alliance with the Scots as well as
their general programmes. In May, 1648 Price attacked some of the
Presbyterians' most important leaders in The Pulpit Incendiary(Thom.
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terms of Satanic influence.l Their agitation had been a chief cause

of the second civil war and Price accused them of once again being
guilty of an attempt to plunge the nation into bloodshed for the base
motive of being 'lifted up into the chaire of impulsory authority and
gover'nment'.2 In addition to Sedgwick's work and Collier's response
to it, at least four other pamphlets merit attention. This is true
for several reasons. First the pamphlets are representative of the
nature of the continuing pamphlet warfare occasioned by the implemen-

tation of the Remonstrance programme. Second, they assume added sig-

nificance in relation to Collier's participation because all of the
authors were at one time or another labelled as Baptists. This
denominational identification seems to have been mistaken in relation
to John Canne and William Dell. The remaining two authors, Samuel
Richardson and John Vernon, did share Collier's Baptist affiliation at

least for a time.

Tr., 1, 617). In the autumn of 1648 Price was one of four Independents
selected to discuss the second Agreement of the People with an equal
number of Levellers. Price, however, raised objections to having to
parley with Walwyn, one of the four Levellers(Lilburne, Legal
Fundamental Liberties, cited in Puritanism & Liberty, p.343). Price
did join in the debates by December of that year, however, as Lilburne
describes having 'had a good sharp bout' over some issues with Price

in that month(Ibid., p.350).

lPr'ice, Clerico-Classicum, Dedicatory Epistle, pp.l-1l. He also
quotes John Knox's History of the Reformation of Religion in the
Realme of Scotland(as did Goodwin's Obstructors) to the effect that
Calvin and his colleagues had come to the conclusion that lesser
authorities, and failing that, the people, should execute monarchs for
murder of their subjects. Goodwin also cites Clerico-Classicum in
Obstructors.

°Ibid., pp.3-5.
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John Canne

John Cannel wielded considerable influence first among the early
Separatist congregations in Amsterdam during the 1620's and 1630's and
then among Army and Independent groups during the period of the Civil

War and Interregnum. In mid-February his Golden Rule appeared. It

severely chastised the Presbyterian clergy and lauded the Army's ac-
tions as divinely directed.2 Canne had supported the Army and its
cause from the genesis of the conflict between the Presbyterians and
the Independents and he had served as a chaplain to Colonel Robert
Lilburne's and Colonel Robert Overton's regiments. In the process of
employing his persuasive pen on behalf of the Army's new regime,
however, he wrote against the Leveller agitation embodied in John

Lilburne's Englands New Chains Discovered(26 February) and The Second
3

Part of England's New Chaines(24 March).

Golden Rule reiterated the argument that all monarchs were their

people's servants and that people could not forfeit their liberty.

Indeed, sinful rulers must be over'thr*own.4 Though lacking the

LCanne's biographical data is fragmentary and its interpretation
in the past has often been misleading. Both John F. Wilson, 'Another
Look at John Canne', C.H., xxxi1ii(1964), 34~48, and Champlin Burrage,
'Was John Canne a Baptist?', T.B.H.S., 1ii(1912-13), 212-46, provide
detailed refutations of the earlier claim that Canne was ever a
Baptist.

2John Canne, The Golden Rule(London, 1649). For date cf. Thom.
Tr., 1, T24.

3Canne's The Snare is broken(London, 1649). Thom. Tr., i, 740
catalogued the date as 1 May, but the dedication to the Commons in the
pamphlet itself is dated 21 March. Thomason catalogued his replies to
Lilburne's tract as appearing on 13 and 25 July respectively(Thom. Tr.,
i, 757, 759).

4Golden Rule, pp.l=5.
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erudition and obvious learning of a Milton, Canne's clear, blunt style

and his inward certainty of the divine favour of his cause, continued

to make him an effective apologist.l In August, 1649 he censured the
Presbyterians for their continued r'esistance.2 Following the example

of many contemporaries, Canne perceived military success as a sign of
divine blessingon the Army's actions.3 Consequently, in a state of

near euphoria after the battle of Dunbar(3 September, 1650) he pro-
claimed 'the Parliament of Englands Cause...hath been proved'sufficient-

ly to be...the Cause of GOD'.4

William Dell

William Dell, whose The City-Ministers Unmasked appeared in early

March, has been at times described as a Baptist and/or a Quaker by

both contemporaries and later histor'ians.5

While his battle against
uniformity and his latent mysticism might lead some to suggest that he
was in sympathy with these groups, there is no evidence that he ever

joined either sect or that he was ever after his conversion to the

10n 2 August(Thom. Tr., i, 761l) Canne's The Improvement of Mercy
(London, 1649) appeared. During 1652-53 Canne wielded considerable
power with the Council of State(Capp, p.69, citing C.S.P.D., 1652-53,
D.426).

2John Canne, Improvement of Mercy, p.lz.

3Both The Improvement of Mercy and Emmanuel, or God with us(London,
1650) developed this theme.

4John Canne, Emmanuel, p.44.

5The City-Ministers Unmasked(London, 1649). Thom. Tr., i, 728,
dates the tract 5 March, 1649. For Dell's authorship cf. Eric F.
Walker, William Dell, pp.96-97. In addition to Walker's biography, cf.
D.N.B., s.v.




Parliamentary cause anything other than an 'Independent'.l Dell
served as a chaplain with Fairfax's Army and with the New Model after
its formulation in 1645.2

Soon to become master of Caius College, Cambridge,(a post he held
from May, 1649 - May, 1660), Dell evidently had developed in the years
spent with the New Model Army an intense dislike for the Presbyterian

Parliamentary politicians and their clergy.3 In the City-Ministers

Unmasked, his hostility erupted into a ferocious diatribe against
Presbyterianism and all of its wor'ks.4 Pursuing the same line of
argumentation utilized by Milton, Dell fused together Presbyterianism,
episcopacy, and the papacy by contending that they were alike in the
persecution of all other religious groups, their love for worldly dis-
play of riches, and their dependence upon state authority for main-
tainance and sur'vival.5 It is not difficult to imagine the horror,
fear, and rage with which his Presbyterian opponents greeted Dell's

preaching and writing in light of provocative passages such as:

Since but few Laws among us, are the pure results of right
reason and equity, but there is something of humane dark-
ness, or interest cleaving to them; therefore as men grow
up into more reason, they may change the Laws which them-
selves have made; and as succeeding generations grow up
into more clear and refined reason, so may they change...
former Laws, as less suitable to them...

Right reason and equity carry all Laws in their bowels,
and will at all times be a fruitful womb of them for the

ilWalker, William Dell, pp.187-88.

°Tbid., pp.26-28, 47-52. 3Ibid., pp.36-38.

4Ibid., pp.96-98.
5

City-Ministers Unmasked, passim.
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Each generation can judg Eetter what is for its own good,
then their forefathers,

The rigid 'law and order' men, both Presbyterian and otherwise, reacted
violently to opinions which so summarily dismissed tradition, prece-
dent, and the 'divine' order of the existing hierarchical social
structure, making all mutable and subject to each generation's approv-

al,

Samuel Richardson
Another writer who vigorously supported the trial and execution
of Charles and stridently castigated the Presbyterians for their op-
position was Samuel Richardson, a Particular Baptist and evidently a
prominent member of one of the seven Particular Baptist congregations

in London that spawned the Confession(1644).2 It has been suggested

that if this Confession was the product of joint authorship then
Richardson was likely involved at least per'ipher'ally.3 Having signed
the 1644 edition, he energetically defended it from Daniel Featley's

attacks in The Dippers dipt(l645).4 It is worth noting that

Richardson's signature did not appear in the 3rd edition(1651), 4th

1City-Ministers Unmasked, p.19, quoted in Wolfe, Milton, pp.454=55.

2Confession(1644). Cf. White, 'Doctrine', for a discussion of the
document's background and the seminal influence it exercised over sub-
sequent Baptist development in Great Britain. For the sketchy details
of Samuel Richardson's life cf. D.N.B., s.v. For reprints of the
various editions of the Confession(l644) and background material, cf.
Underhill, Confessions, pp.ll-60, McGlothlin, Bapt. Conf., pp.168-200,
and Lumpkin, Confessions, pp.l44=T1.

3

Lumpkin, Confessions, p.l46.

For Featley, cf. D.N.B., s.v. Richardson's rejoinder was en-
titled Some Brief Considerations on Doctor Featley His Book entitled
The Dipper Dipt(London, 1645). 1In the 1946 rev. edition of the
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edition, (1652), or any of the subsequent reprints of Confession

(1644).1 This would suggest the possibility that Richardson's
heterodox views as revealed in 1658 concerning eternal punishment,
might have begun to manifest themselves earlier and consequently led
to his playing a role of decreasing importance in Baptist life early
. . 2
in his career.

In late January 1649 Richardson's reply to the London ministers'

Representation appeared in London.3 Printed within two weeks of the

Presbyterians' letter of protest of Fairfax, Richardson's Answer

Confession also signed by Richardson, there was a Dedicatory Epistle
addressed to the Parliament which contained the following statement:
'And as for the other things whereof wee are, accused, wee referre
those who desire further satisfaction, to the answers of them.' It
has been quite plausibly suggested(McGlothlin; Bapt. Conf., p.191n)
that this referred to Feake's attack and Richardson's reply.

le. Underhill, Confessions, pp.1l-60, McGlothlin, Bapt. Conf.,
pPp.168-200, and Lumpkin, Confessions, pp.l44-7L1.

2Other' possible explanations, such as his absence from London
during the publication of subsequent editions cannot be evaluated be-~
cause of the sparsity of the evidence. However, considering the con-
temporary record's silence concerning his participation in Baptist
life subsequent to 1646, as well as the later revelation of some of
his heterodox theological opinions, the possibility of his having be-
come increasingly unwelcome in Particular Baptist circles cannot be
dismissed. Indeed, in light of the few facts available, it is at
least a plausible explanation for the absence of Richardson's name
from later editions of the Confession. For a discussion of the back-
ground of this theological question and related matters, cf., D. P.
Walker, The Decline of Hell, Seventeenth Century Discussions of
Eternal TbrmentTLondon, 1964). Richardson's views were revealed in
A Discourse of the Torments of Hell which appeared anonymously in
1658 and with his authorship acknowledged in 1660. Richardson's book
went through several editions, cf. Walker, op. cit., pp.93, 94n.
Richardson's forceful defence of religious Tiberty is discussed
in W. K. Jordan, The Development of Religious Toleration in England,
iii, 515-26. T

3

Thom. Tr., i, 719, dates the tract 27 January, 1649,
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radiated the fervent passion and urgency with which it was written.

What Richardson's Answer sacrificed at the altar of haste in terms of
order and logic, it gained in its trenchant, assertive style. His
tract revealed the raw emotions aroused by this issue without the
thinnest veneer of civility.

Richardson commenced by ridiculing the 'worldly learning' of the

Representation's signatories. He argued that their pride in their

worldly wisdom had blinded them to spiritual truth. Richardson asserted
the law of necessity as justification for bringing Charles to
justice.2 He stated further that the conflict between his party and
the Royalists and their uew-found Presbyterian allies was nothing less
than a struggle for continued survival. Consequently, the Army-Rump
group's course of action against the King was analogous to someone
killing a man in the process of defending his life against an attacker
who was threatening his survival.3

Moved to brutal frankness by the situation's urgency, Richardson

told his opponents to face reality and to be ever mindful that 'he

TRichardson also took the opportunity to answer Geree's Might
Overcoming Right and denounced as Pharisaical the attitude favouring
a priest—liké'Tlearned' ministry propounded by the Presbyterian clergy.

2Answer', pp.2~3. Richardson explained the analogy in some detail:
'the Magistrate did not do Justice, therefore God sent the Plague
among the people, he knew_none else would do it, all ealse refusing it,
felt to be his Phineas'é] duty, and he did it, and the plague ceased,
and it is recorded for after generations, for a righteous act: --This
is the Armies cause, and though you condemn it, we passe not, so long
as Gods word warrants it, and shall be a righteous act to all
Generations for evermore'(p.3).

3Answer-, p.3.



that hath the longest sword will judge'.1 He then proceeded to hurl
what could probably best be described as a blast of seventeenth cen-
tury proto-Maoist philosophy at the Presbyterians:
I know what we call good, you call evill, and what we call
evill you call good: therefore so let it rest, till you have

the longest sword, and then we will give you leave to deside
it: the longegt sword you know is ever Orthodox in whose hand

scever it is.

John Vernon

John Vernon, destined to be an influential member (Quarter-master-
General by 1651) of the Army in Ireland and to be active along with
his brother-in-law William Allen(Adjutant-General in Ireland by 1651)
in planting Baptist churches both in Ireland and the West Country,
sounded a discordant note from the Baptist ranks in December 1648

concerning the Army's programme as espoused in the Remonstr'ance.3

111

Espousing a view markedly different from that of Richardson and Collier,

Vernon warned of the uselessness and danger of the sword in bringing
about God's will for the nation.

Vernon's objection to the use of military force to bring about

1
"Answer, p.15,

°Ibid., p.20.

¥ 3John Vernon, The Swords Abuse Asserted(London, 1648). Thomason
catalogued this tract on 19 December, MS, notation, Thom. Tr., i, 703.
In 1650 Vernon signed Heart-Bleedings. For Vernon cf. Capp, p.267,
Reg. Hist., ii, 629-30. For Allen cf. H. Wheeler Robinson, The Life
and Faith of the Baptists(London, 1946 rev. ed., orig. publ. 1927),
.PP.32-36, P. H. Hardacre, 'William Allen, Cromwellian Agitator and
"Fanatic", B.Q., xix(1961-62), 292-308, Capp, PP.239-40, and Reg. Hist

halp |

ii, 201, 614-16. For both Vernon and Allen's activities in Army and
church planting cf. W. T. Whitley, 'The Plantation of Ireland and the
Early Baptist Churches,' B.Q., 1,(1922-23), 276-81, hereafter cited
as Whitley, 'Plantation', and W. T. Whitley, 'Loughwood and Honiton,
1650-1800, T.B.H.S., iv(1914-15), 130-35, 137. Cf. also Underwood,
Hist. Eng. Bapts., pp.65-88.
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desired aims was in subsequent years to be an increasingly common

Baptist position. In response to Lilburne's Second Part of Englands

New-Chaines Discovered the Baptists of London under William Kiffin's

leadership presented The Humble Petition to the Rump Parliament at the

beginning of April 1649.l The Humble Petition differentiated the

Baptists of London from Lilburne's revolutionary views. Since
Lilburne's tract had been read in a Baptist public meeting in an
effort to gain support, and since the Anabaptists of Europe had an
infamous reputation of being 'the fountain and source of all disobedi=-
ence, presumption, self-will,...civil government' the petitioners
deemed it wise to avoid any possibility of the Parliament or the
Commonwealth misunderstanding their position.2

..our meetings are not at all to intermeddle with the
ordering or altering civil government(which we humbly and
submissively leave to the supreme power), but solely for
the advancement of the gospel. It being our grief that
our meetings should be perverted to any sinister ends, or
earthly respects whatsoever, whereby the spiritual seed
of the word should be stifled or hindered,...

...it hath been, and ever shall be, our endeavor, in
our several stations and callings, to advance what may tend
to the nation's good...no way complying with the disturbers
thereof; that we may approve ourselves a people never to

IThe Humble Petition and Representation of Several Churches of
God in London, commonly(though falsly) called Anabaptists(London,
1649), hereafter cited as Humble Petition. Humble Petition was re-
printed in Underhill, Confessions, pp.288-92(copy cited). Whitlocke
identified 1 April as the date on which this petition was presented to
the Rump(Whitlocke's Mem., p.382, cited in Underhill, Confessions,
p.288n). Both the Petition itself and Thomason refer to 2 April as
the accurate date(Thom. Tr., i, 734).

2Humble Petition, Underhill, Confessions, p.289. They hastened
to inform the House that while Lilburne's 'paper' was read in several
of their meetings they 'openly opposed' it(Ibid., p.289).




113

be justly adiudged...despisers of them that are in
authority...

It was indicative of the extraordinary individual theological
and political mobility of this volatile age that Vernon, who shied
away from advocating violent action by the Army in December 1648,
later evolved into a radical critic of the Protectorate and the Lord
Protector'.2 Conversely, men like Collier and Richardson, advocates of
the most radical action,3 later issued at least limited defences of

Cromwell's government.

Baptist Involvement in the Army
At this point it is advisable briefly to survey the extent of
Baptist involvement in the Army as well as the part played by various
Baptists in the events leading up to the trial and execution of the

King. The detailed story of the Baptist role in the Army still awaits

LHumble Petition, Underhill, Confessions, pp.288-89. They were
thankful for, and anxious to maintain, the religious freedom afforded
by the Rump and which had been denied in theory and often in practice
both by Charles and his Presbyterian successors at Westminster. It
should also be noted that Lilburne accused Kiffin of distorting the
true feelings of the Baptist congregations [The Picture of the Councel
of State, Held forth to the Free People of Ehgland...(1649), p.24)
which contained accounts of events by Lilburne(dated 4 April) as well
as by Overton and Prince.

2Capp, p.99. Vernon resigned his Army Commission in Ireland in
November 1656 so that no one could interpret his continued presence as
approval of the Protectorate or its policies(Ibid., p.11l6 citing
Thurloe, v., 670).

3Cf. Sachse, op. cit., concerning the revolutionary nature of a
'public arraignment' of the king p. 16l.

4Collier* and Richardson, as well as others, defended the Common-
wealth and Protectorate in the 1650's because it allowed more reli-
gious toleration than had previous governments(Cf. Chapter V, infra.).

Cf. Richardson, An Apology for the Present Government(London, 1654),
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its chronicler. However, scholars of often widely different in-
terests have repeatedly concluded that the Baptist role in the
Parliamentary Army(especially after the formation of the New Model)
was of crucial importance.l Collier himself later acknowledged sig-
nificant Baptist Army involvement.2

Large numbers of Baptists joined the Parliamentary Army after the
outbreak of hostilities in 1642, though mainly in the enlisted ranks.
As the Presbyterian grip on the Army began to slip(or to be pried
loose by the Independents) the Baptists forced their way increasingly
into the chaplains' posts and the officers' ranks as the Army under-
went a transformation or 'new modeling' and after Cromwell's merit-
promotion policies increasingly took hold.3 Even a cursory examina-
tion of General and Particular Baptist leaders of the seventeenth cen-
tury reveals a significant number who served with the Army. The
Baptists exercised a much greater influence among the officer ranks
and in the Councils of the Commonwealth and Protectorate in the years
after the execution of the King than before, but some of them had

achieved prominence and influence before the abolition of the monarchy

iWhitley, Hist. Brit. Bapts., pp.73-81; Whitley, 'Plantation’',
276-81; Underwood, pp.65~88; Wolfe, Leveller Manifestoes, pp.2-4;
Maurice Ashley, Cromwell's Generals(London, 1954), passim; C. H. Firth,
Cromwell's Army(London, 1902) pp.40-49ff; Reg. Hist.,, passim; H.
Wheeler Robinson, Life and Faith, pp.32-36, and Louise F. Brown, The
Political Activities of the Baptists and Fifth Monarchy Men In EnéTEhd
During the Interregnum(London, 1912), pp.10-12, 123, 125, T

2Pulpit Guard Routed, p.ll.

3Firth, Cromwell's Army, pp.40-49; Brown, Baptists and Fifth
Monarchy Men, pp.10-1l; Underwood, Hist. Eng. Bapts., p.74; and
Robinson, Life and Faith, pp.l14-15, 32-3%, :




and the King's execution.l Indeed, some Baptists played a signif-

icant part in bringing the Remonstrance's plans to fruition in

January, 1649.
In the Army itself(then Colonel) Richard Deane was extremely ac-
2
tive in pursuing the trial and execution of Charles I. Deane's

regiment under his direction strongly supported the Remonstrance and

he served as one of the King's judges, signing the death warrant.3
Others who were to become Baptists or who had Baptist sympathies on
the Commission that sat as the King's Jjudges were Colonels Thomas
Harrison, John Hutchison, William Goffe, and Robert Lilbume.4 Both

Colonel Robert Overton and the General Baptist cornet of Horse Henry

1lAlthough Baptist influence in the Army grew in the years after
1648 and was particularly noteworthy in the Army sent to Ireland dur-
ing the Commonwealth and Protectorate, Baptists(both soldiers and
officers) were throughout the period of the Civil War and Interregnum
'sowing the seed' and establishing Baptist churches wherever they were
stationed. Baptists were also prominent in the Parliamentary Fleet,
(Whitley, 'Plantation', 276-80; Whitley, 'Loughwood and Honiton, 1650~
1800', pp.129-39; and Brown, Baptists and Fifth Monarchy Men,
p.1l, 1lln.).

2D.N.B,, v, 704-08. Deane as a colonel commanded a regiment in
supressing a royalist revolt in Wales in the early months of 1648
and played a significant role in defeating the Scots at Preston in
August of the same year. He was later promoted to Major~General.

3D.N.B., v, 705-06.

For Thomas Harrison c¢f. D.N.B., s.v., and C. H. Simpkinson,
Thomas Harrison. Regicide and Major General(London, 1905). For
Colonel John Hutchinson cf., D.N.B., s.v., and Harold Child ed.
Memoirs of the Life of Colonel Hutchinson written by his Widow Lucy
(London, 1904). It is not recorded that Hutchinson ever joined a
Baptist congregation, but he did accept their views of baptism
(Underwood, Hist. Eng. Bapts., p.68). For Goffe(often spelled Gough)
cf. D.N.B., s.v. and Whitley 'Plantation', 279-80.
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: : 1
Denne openly supported and agitated for the King's trial.

In London Colonel Richard Lawrence, a Baptist serving as a mar=-
shal-general in the Army at the time of Charles I's trial, named his
fellow Baptist, Lt. Colonel William Axtell as the commander of the
guard stationed at Westminster Hall during the trial itself.2 Axtell
revealed his enthusiasm for the events taking place at Westminster by
ordering his halberdiers 'to shoot the lady who interrupted', and by
urging his men 'to shout "justice" and "execution"'.3

Outside the ranks of officers and enlisted men, both Thomas
Collier and Samuel Richardson, who had served as Army chaplains,
either agitated for, or later defended, the King's execution. Henry
Hills, a Baptist at this stage, printed many pamphlets advocating the
King's trial and conviction. Hills operated a printing press that
traveled with the headquarters of the Army.4 A significant factor

emerging from a summary of Baptist involvement in the Army's

Remonstrance programme of 1648-49 is Thomas Collier's active role.

It would be difficult to find anyone(to whom the contemporary records

~IFor Overton and Denne cf. D.N.B., s.v. Denne, a General Baptist
minister, after having been pardoned for his part in the Salisbury
mutiny(1649), became very active in General Baptist life. (Underwood,
Hist. Eng. Bapts., pp.71=72.).

2For Lawrence c¢f. D.N.B.
Brit. Bapts., p.79 and D.N.B

3Reg Hist., ii, 630-31, quoting State Trials, v, 1146-76, 1288
98. As a consequence of his actions Axtell was excluded from the
Indemnity Act at the Restoration and was executed on 19 October 1660
(Reg. Hist., ii, citing State Trials, v, 1146-76, 1286-98).

sy S.v. For Axtell c¢f. Whitley, Hist.
sy S.V.

4For Henry Hills cf. 'Henry Hills, Official Printer!', B.Q.(1932-
33), vi, 215-17, Plomer, Dict.(l641- 67), Pp.98-99. Plomer, Dict. (1668
1725), pp.154-55, and D.N.B., s.v. For further information on agita-
tion within the Army concerning the King's fate, cf. William Allen,
A faithful Memorial(1l659).
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give certain witness) in Particular Baptist life who then continued

to serve as one of the group's leaders thru to the Restoration, much
less until the Glorious Revolution, who was as deeply involved as
Collier at this early period. Collier's involvement in this most ra-
dical of English political actions, the trial and execution of a
monarch, might reasonably cause one to expect that he like some others,
would have continued the process of radicalization. This in fact, he
did not do.1

As noted earlier, that involvement manifested itself in several

ways.,

The Somerset Petition
The evidence strongly suggests that Collier, during the period
immediately preceding and following the publication of the
Remonstrance, had been exerting himself on behalf of the Army's pro-

gramme. Just one day after Collier's Vind. Army Remonstrance and

Sedgwick's Madman are known to have come into Thomason's possession,

The humble Petition of divers Gentlemen, Ministers, and well-affected

4 _

'Tt should be noted here that because of Baptist belief in the
priesthood of all believers and the consequent blurring of the tradi-
tional distinction between ministers and church members that must in-
evitably ensue, the uniqueness of Collier's role in 1648-49 and after,
is less meaningful than if he had been affiliated with a denomination,
holding to a strong distinction between the two. Of course the further
leftward one moves into the maze of seventeenth century sectarian life,
the more meaningless such a distinction becomes. Nevertheless, it is
important that there is no repetition of Collier's behaviour pattern
among Particular Baptists. If his fellow brethren were active in
agitation, they tended as church members, soldiers, or clergymen(even
if their radicalization took place significantly later than Collier's)
to continue their leftward drift into ever more radical activity at
least thru to the Restoration. ‘
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Inhabitants in the County of Somerset was presented to the House of

Commons.l

By late 1648 Collier was probably circulating in the Somerset
area.2 At this period in his career Collier had developed a relation-
ship with Somerset's County Committee and supporters of the committee's

all-powerful chairman John Pyne.

John Pyne

By 1648 Pyne had consolidated considerable power for himself and
his allies within the County Committee. He had in the process earned
a national reputation as a power=broker in Somerset.3 After having
served in various county posts in the 1630's and having vigorously re-
sisted the King over the 'Ship Money' question Pyne was re-elected to
Parliament from Poole in 1640 at both of the elections held during
that fateful year*.4

Pyne was a colonel of militia from the early stages of the war,
but his opportunity for real power came with the conclusion of the

first civil war. By 1645 Pyne had effectively imposed his dominance

lThe petition as it appears in its printed version is transcribed
in Appendix B, infra with a resume of the evidence that Collier penned
this petition in support of the Remonstrance.

2Somer'set, p.146 citing HMC, Fourth Report(Denbigh MSS), 273.
Bodleian, Rawlinson MS D 945, fol 34: C. Paman to W. Sancroft, 29
Sept. 1646. VCHS 2,50. Edwards, Thomason, Gangraena 3(Dec. 1646),
41, 53, 107.

3For Pyne's life and career cf. Mary F. Keeler, The Long Parlia-
ment, 1640-41. A Biographical Study of Its Members. vol. xxxVi of
the Memoirs of the American Philosophical Society(Philadelphia, 1954)
pp.319-20 CF. Also Purge and Somerset, passim.

4Keeler, Long Parliament, p.319. He had served as a member from
Dorset in 1625, 1626, and 1628(Ibid.).
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over Somerset's County Committee.l

The county had been ravaged by the war and its aftermath. Find-
ing the traditional system of local government in disarray as a con-
sequence of the war and the deletion of royalists from its ranks,
Pyne's committee filled the power void and controlled Somerset's
government to an ever-increasing degree.2

His zealous sequestration policies concerning royalist and
church lands coupled with his dictatorial demeanour, assured Pyne of
the continued enmity of moderate and royalist parties. Pyne's con-
trolling faction on the committee represented those in Parliament and
the country who wanted rapid political and religious reform and stern
punishment of the royalist-episcopal party. Pyne's opponents were men
representative of those throughout the country who yearned for a com-
promise settlement with the King which would mend the violently torn
fabric of the ordered society which they had known.3 Pyne's committee
from late 1645 onwards pressed fervently for religious and political
change. The Somerset Committee(like the committees of numerous other
counties) had become the 'weapon of a militant minor'ity'.4

Since Collier at least collaborated with their efforts for a

time, the nature of this militant pressure group merits examination.

lSomerset, pp.l21-125; Purge, pp.32-38. The County Committees
had been formed in 1643 and were created to be the local administrators
of Parliament's ordinances, particularly concerning military and tax
affairs(Purge, pp.26~27).

2Somer'set, pp.l22-26; Purge, pp.32=33.

3Somerset, pp.l22-25; Purge, pp.37-38.

4Purge, p.38.
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Pyne's Presbyterianism did not mitigate his political militancy. In

seeking the reform he deemed vital both in Somerset and London, Pyne
did not hesitate to enlist assistance from the rapidly growing ranks
of Somerset's radical sectaries.l Although a Presbyterian elder,
Pyne shared many of his more radical allies' presuppositions and hopes
as did his Curry Mallet pastor, John Baker.2 Both as an elder and as
the leading light of the county committee Pyne actively involved him-
self in the eviction of royalist clergy and the erection of é
Presbyterian system.3

Pyne agitated on the behalf of the Army and the radicals from
1647 onwards. Commencing with the petitions of Taunton and the county
in support of the Vote of No Addresses, the carefully orchestrated
campaign of Pyne's organization gathered momentum which carried through
to the King's execution.4

Pyne and his supporters.faced an increasingly hostile populace

lPurge, p.36-38; Somerset, pp.l22-29. Cf. also Purge, pp.36-37,
citing Edwards, Gangraena, (i), 49-50, 117-18; (iii), 41, 52-53, 107.

2Shaw, Hist. Eng. Ch., ii, 419-21. Shaw's suggestion of 1645-=46
for the organization of the Somerset classis is at odds with an entry
in Harrington's diary, 24 April, 1647, cited in Somerset, p.l1l43n.
Yule, Independents, p.l46, labels John Baker as an Independent, but
Underdown provides information leading to the conclusion that he was
in fact a Presbyterian(Purge, p.36n).

3Purge, pp.36=38; Somerset, pp.29, 143-44. Pyne, at least a part-
time M.P. both before and after the 'purge' of Dec. 1648, petitioned
concerning national matters both out of personal conviction and because
he operated as the local country agent of the Army party's central co-
ordinator, Pyne's friend Edmund Prideaux(Somerset, p.129). Clement
Walker identified Pyne as Prideaux's 'viceroy or lord deputy for the
county of Somerset'.(Clement Walker, The History of Independency(1648),
i, 91, quoted in Somerset, p.129).

4Purge, pp.109-10; Somerset, pp.l46-=52.



during 1648, yet they continued to mobilize any existing support for

what was soon to be embodied in the Remonstrance programme. He was

euphoric upon hearing the news of Pride's Purge, feeling that it was
long overdue and that inevitable ruine must have befallen honest men
without it.l The Providence of God had 'enabled the Army to give
check unto their awfull designes'.2

This was the situation in which Collier was embroiled late in
1648, The Baptists and other radicals were now deeply invol&ed in
Pyne's government and programme in Somer'set.3 David Barrett, a
staunch Particular Baptist, and fellow signatory with Collier of

Somerset Confession in 1656, served the County Committee as marshal.

As mentioned earlier, almost all of the people mentioned as actively
canvassing for the petition 'authored' by Collier could be linked
directly with Pyne's group. Even Pyne's pastor, John Baker, was re-
puted to have 'persuaded and threatened' people in attempts to secure

their signhatures for the petition.5

IPyne to Rushworth, 16 Dec. 1648. B.M., Sloane MS,1,519,fol.188.

°Ibid.

3Somerset, pp.l46-56.
4

involved in one of the most infamous royalist propaganda incidents
while acting as gaoler in 1646 for Dr. Walter Raleigh, dean of Wells.
Reportedly, when Raleigh did not comply with Barrett's request 'to

show him a letter he was writing to his wife', Barrett ran him through

with his sword mortally wounding him(D. Underdown, 'A Case Concerning
BishopsLands: Cornelius Burges and the Corporation of Wells,' E.H.R.,
lxxviii(1963), 32. Cf.(Ibid., p.32n) for various versions of what
transpired., Cf. also Somerset, p.136. Barrett signed the 1656
Somerset Confession and may have been a Baptist by 1653. Cf. also
Purge, p.322, Somerset, p.l32. ‘

’Somerset, p.154, quoting J.H.C., 6, 102. HMC Seventh Report
(House of Lords MSS), 113.

Assoc. Rec. 105~06. Barrett, in his capacity as marshal, became
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Collier could not have placed himself in a locality more condu-

cive to generating aggressive support for the Remonstrance's aims.

Collier's association with one of the most radical county committees,
occasioned no doubt by his Somerset origins, possibly helps to explain

his early support of the Remonstrance.

Collier's contribution to the Remonstrance-spawned pamphlet liter-

ature was Vind. Army Remonstrance, written in response to William

Sedgwick's Justice, which appeared 11 December 1648.

William Sedgwick

William Sedgwick(1610?-1669?), was more familiar than Collier to
their contemporaries who read, and debated on the street-corners, in
the taverns, and in the coffee houses, the torrent of sermons, pamphlets,
and newspapers that engulfed London in the wake of the outbreak of
civil war. Unlike Collier, Sedgwick was not attached permanently to a
particular denomination. He graduated B.A.(1628) and M.A.(1631) from
Pembroke College, Oxford. While there he was ihfluenced by the Puritan
tutor George Hughes.l Sedgwick accepted a living in Essex in 1634, but
by 1641 with the onset of the crisis between Parliament and King, he
was involved in a controversy as a consequence of lecturing and preach-
ing in London. In 1642, Sedgwick became an official Army chaplain to

Sir William Constable's regiment of foot.2

ID.N.B., xvii, 1123, and 'Life of the Author' by T.D.(Brit. Mus.
erroneously prints this as J.D.) in Flashes,(another ed.), reprinted
from the edition of 1648(London, 1830).

2'Life of the Author' by T.D. in [Flashes, p.ii; D.N.B., xvii,
1123; For Sir William Constable see Reg. Hist., ii, 396-401, and D.N.B.,
s.v.; Constable, a prominent Independent, signed Charles I's death
warrant and served faithfully on the Council of State before his deathn
in 1655.
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Although Sedgwick was described as expressing Presbyterian sym-

pathies in the early years of his career, this is difficult to deduce
from his writings.l Sedgwick was also identified as espousing views
analogous to William Dell and John Saltmarsh, at least on theological
and ecclesiological issues.2 One explanation for the apparent confu-
sion was Sedgwick's capacity for altering his political and theologi-
cal stance. His oscillation across the theological landscape made him
an elusive and difficult target for those observers(both his contempo-
raries and their successors) who attempted to classify him.

In exercising this chameleon-like quality of changeability,
Sedgwick was far from unique. He was a striking example of the many
men who engaged in extreme theological mobility during the Civil War
and Interregnum. Such men often moved in a few short years from advo-
cating Episcopacy to the espousal of Quaker or Seeker views, often
with several intermediate steps along the way. Many of them, embold-
ened and encouraged by the excitement and extreme flux of those years,
traveled all this way only to journey all, or at least part, of the
way back to their original positions by a short time after the
Restoration of Charles II in 1660.

Sedgwick's writings revealed his spiritual and political odyssey
during the years 1642-1661. The picture that emerged at the beginning
was that of a confident, hopeful Parliamentary sympathizer, a zestful
seventeenth century New Frontiersman bent on reforming England accord-

ing to God's{and William Sedgwick's) plan.

l'Life of the author', p.ii.

°D.N.B., xvii, 1123.



As a marginal participant in the Parliamentary preaching pro=-
gramme in 1642-43,l Sedgwick told the House of Commons that they were
'the only hopeful means of our deliverance under heaven, and instru-
ment in the hand of God'.2 He assured them that God would enable them
to emerge victorious over the Satanically inspired royalist support-
er‘s.3

Sedgwick prophesied a bright and glorious future. The church was
nearing 'its summer of prosperity' and 'the time of happinesé' was
"now approaching'.4 Sedgwick concluded by promising Parliament that
if it would promote 'Godly preaching' and 'Advance Holinesse' God
would take command and 'doe the rest'.5 Definite millenarian over=
tones emerged as Sedgwick perceived the 'mornings of deliverance'
about to appear and reiterated his belief that the 'Tabernacle of God,
is coming downe to dwell with men'.'6

Sedgwick preached before at least part of the Commons on one
other occasion, whereupon he expressed his views concerning church

government and its relationship to scr'iptur'e.7 Sedgwick did not advo-

cate liberty of conscience in Collier's sectarian sense, but as a

i1J. F. Wilson, Pulpit in Parliament, Puritanism during the Eng-
lish Civil Wars, 1640-1648(Princeton, 1969).

27ion, p.ii. 3Ibid., pp.10-11.

®Ibid., pp.49-11.

4Ibid., pp.20, 22.

®Ibid., pp.27, 53-43.
7

this sermon see John F. Wilson, Pulpit in Parliament, pp.50-51. If
Sedgwick ever embraced Presbyterian ecclesiology, he had rejected it
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Perfect Rule E1643f] ; For a discussion of the problem of dating

by this point. Defining the church in congregational terms and calling

it 'the chiefe ordinance' from which the other ordinances found their
source(Perfect Rule, p.6), Sedgwick concluded that Christ had laid




125
result of his absolute conviction that there was one faith and order

in scripture which all men could know and be persuaded to accept. He
felt that the burgeoning problem of diversity of belief would solve
itself in a short time if Parliament heeded the counsel of God in
making its decisions concerning the church.l

Much less certain of the precise form the 'true' church order
and structure should take than Collier, Sedgwick did not suggest to
the Parliament what the precise organization of the Lord's‘éhurch
should be. He was certain, however, that with God's help Parliament
would discover the correct scriptural r'ule.2

In the mid-1640's Sedgwick preached with such great results
(separately from his chaplain's role) in and around Ely that he

earned the title 'The Apostle of the Isle of Ely'.3 During this

down a complete and perfect structure 'for the whole ordering of the
Church in all Church-affaires'(Ibid., p.8). He derided additions to
the primitive church order and concluded that Episcopacy, rather than
upholding monarchy, had threatened it in the form of the Papacy(Ibid.,
pp.20-24).

lIbid., passim; Collier and Sedgwick would agree that there was
one perfect rule for governing the churches to be found in Scripture
(they were just as certain that it could be discovered). Most mid-
seventeenth century Englishmen would have shared their assumption.
However, they often disagreed as to the nature of that one 'rule'.

2Ibid., p.31. The basic ecclesiological difference between
Collier and Sedgwick is emphasized by the fact that Sedgwick ad-
dressed Parliament expecting it to determine the 'perfect rule! of
scripture and Collier later petitioned the civil magistrate to ac-
knowledge that it had no coercive authority in the religious realm
(Cf. Decision & Clearing, passim). Sedgwick evidently wanted
Parliament to discern what formxf 'congregational' structure was
correct, but did not advocate, at least at this state, that it be
dependent on the state(Perfect Rule, pp.37-38).

31Life of the Author', pp.iii-iv; D.N.B., xvii, 1123.
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period, Sedgwick, influenced by a Cambridgeshire woman's predictions

concerning the approaching Judgment Day, prophesied himself that the
date of the approaching judgment was at hand(appropriating her date).
This erroneous prediction earned him a good measure of notoriety, and
the lasting sobriquet of "Doomsday' Sedgwick.l

The publication of Leaves revealed a marked change in Sedgwick's
thinking.2 On the eve of initiating the controversy with Collier over

the Remonstrance Sedgwick, the zealous visionary reformer of 1642 had

drastically retrenched in the politico-religious sphere. Adopting the
posture of a Biblical prophet, he denounced the errors and sins of
King, Parliament, Clergy, Army, Levellers, and Londoners: all were
called to r'epentance.3 The disillusionment that led him further to
the right after 1648 had commenced.4 Sedgwick had by this point

5

raised most of the points that he would debate with Collier.

Subsequent to his involvement in the Remonstrance controversy,

ID.N.B., xvii, p.ll23.

2It was reported that Sedgwick presented Charles I with a copy of
Leaves in 1647 while the King was at Carisbrooke Castle and that the
King, having read part, returned it with the comment that ‘'the author
stands in some need of sleep'(D.N.B., xvii, 1123). Thomason dated his
copy 25 August, 1648, Thom. Tr., i, 667.

3 .
Leaves, passim.

4Flashes; These sermons were preached by Sedgwick and reproduced
from notes in his absence and apparently without his knowledge. Upon
a return visit to London he found them printed and ready for publica-
tion(Ibid., p.xv).

5While Sedgwick continued to move to the right politically, this
drift was not accompanied by a corresponding shift to the right on
more theological issues(This was certainly true until the Restoration.).
Sedgwick was not an orthodox Calvinist(in either the accepted
'Presbyterian' sense or in the Particular Baptist formulation of that
much over-worked and vaguely defined word). He seemed to have held
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Sedgwick refrained from pamphlet warfare until 1656, when he evidently

came forward to write against A Word for God(l655), a Fifth Monarchist

manifesto inspired by Vavasor Powell.l In 1660 and 1661 Sedgwick

emerged from obscurity once again to write two remarkable books,

Inquisition and Animadver'sions(l66l).2 In the first of these books he

made a plea for mercy for the regicides, but did so in such a way as
to arouse the extreme ire of many former Army and Protectorate sup-
porters. His printer told him that he 'durst not' display cdpies of
the book 'in the shop' for fear of violence.3 Taken together, in both

books Sedgwick acknowledged the King's sovereignty and reiterated his

positions varying degrees to the left of what most of his contemporar-
ies would have considered orthodox. It has been reported that
Sedgwick was influenced by John Reeve, the Muggletonian prophet and
helped to support him financially until Reeve's death(D.N.B., xvii,
1123). However, Sedgwick engaged in correspondence with Reeve in the
summer of 1657 and staked out a position to the right of Reeve on al-
most all of the issues discussed. Sacred Remains: or a Divine
Appendix; (=-~--, 1706), contains Sedgwick's replies and Reeve's re-
Joinders.

lCapp, pp.110-11, 239; Word(l655), is reprinted in Thurloe, A
Collection of the State Papers of John Thurloe, Esq., ed. T. Birch
(1742); iv, 380-84, Capp assumes Animadversions(1656) to be anonymous,
but both D.N.B., xvii, 1123 and Wing(iii, 2383) attribute it to
Sedgwick. George Yule, The Independents, p.92, mistakenly refers to
Sedgwick as a 'Fifth Monarchist'. For Powell cf. R. T. Jones, 'The
life, work and thought of Vavasor Powell(1617-70)'., Unpublished D,
Phil. dissertation, Oxford University, 1947.

2Inquisition and Animadversions(1661l). Inguisition is not in the
Brit. Mus., the Bodleian Library(Oxford), or Wing under Sedgwick.
Published anonymously in 1660, it is clear from Sedgwick's comment in
Animadversions(1661l) that he was widely-recognized as the author at
the time of publication. Inquisition and Animadversions(l66l) are
bound together with an edition of Flashes in Balliol College(Oxford)
Library, the copy used for citation. Inquisition is attributed to
Sedgwick by Catalogue of Printed Books in Balliol College Library
(Oxford, 1871), p.368. i

3Animadversions(l66l), p.10.
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earlier belief in one scriptural church order (if men would only

reason together').1 Sedgwick urged all the conflicting factions to
reach an agreement2 and then revealed that he had decided to conform
to the Church of England.3

The man who in the early 1640's had characterized the Anglican
clergy as 'cruel Butchers of soules' and their followers as 'popishly

affected Protestants' had returned to the,f‘old.4

Sedgwick Commences
Against this background and the turmoil of these events

William Sedgwick fired one of the opening rounds in the debate over

5

the Remonstrance on 11 Dec. 1648. He lamented the fact that God had

forsaken the Army, but explained that the Army in its lust for power
had first forsaken God.6 He suggested that faithlessness and greed
were the Army's true motives°7

He found them guilty of deception and of painting a false portrait
of themselves as disciples of virtue and moder'ation.8 Sedgwick invoked

the language he employed earlier in Leaves to describe the perfect and

harmonious marriage of King and Parliament. He explained that this

1_
‘Inquisition and Animadversions(1661), passim.

2Animadversions(1661), pp.156ff,

3Tbid., p.291.

4Per'f‘ect Rule, p.23, Sedgwick'died in 1663(C.R., p.432) not
1669(?) as suggested by D.N.B., xvii, 1123.

5Justice; Thom., Tr., i, 700.

"Ibid., pp.2-s.

81bid., pp.5, 9.
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marital bliss had given way to temporary estrangement because of civil

war. He severely chastised the Army for their resistance to a
Personal Treaty with the King which would have brought about reconcil-
iation of this divinely ordained r'elationship.1

Sedgwick reminded the Army of his past comradeship with them as a
chaplain. From that experience, he knew that many of them hoped to be
saints. Unfortunately, the Army's actions showed that many were pre-
sently walking as carnal, rather than spiritual men; they confused
2

their interest as God's.

Sedgwick found the Remonstrance's treatment of the King vicious

and harsh, arguing that all men were guilty in the shedding of blood
in the civil str'ife.3 Appalled at the Army's refusal to forgive the
King or to give him peace, he charged them with underestimating Gospel
forgiveness and with usurping God's authority concerning judgment.4
Sedgwick also reprimanded the Army for seeking to Jjustifly their
renunciation of their previous declaration for the King(the Solemn
League and Covenant) and stated that by their interpretation of this
declaration 'no such engagements are absolute, but conditional'.5 To

Sedgwick the 'marrow of the business' was the Army's claim 'to propound

high things that shall reach us peace with God and quiet among men'.6

1 —

"Tbid., p.5. °Ibid., pp.10-18.
3Ibid., pp.15-18. “Ibid., pp.19-21.
5

Ibid., p.37. In this he seemed to be anticipating the conclu-
sion concerning the relative nature of law espoused by Dell in City-
Ministers Unmasked.

®Ibid., p.41.
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promoted in these parts'.l Thus, Saunders was even more aware of the
danger than Hall.2

Soon afterward, Charles Darby,3 a Somerset pastor, described
events at Wiviliscombe preceding the L May 1652 disputation in which
Francis Fullwood and Collier were chief protaganists.h Darby ex=
plained that at the conclusion of a debate concerning infant baptism
those opposed 'threatned to bring Collier to the next meeting, if he

were within many miles of the place, and the courage of others, who

promised to defend, that, or any other Point, against him’.S

The Pulpit-Guard Routed

Collier's refutation of Hall quickly revealed their basic dif-
ferenees. Attacking Hall as a hireling priest defending a trade,
Collier reiterated his earlier animosity toward the 'idle, university-
trained ministry‘.6 Next, he refuted %the Continental Anabaptist stigma

by questioning the veracity of contemporary accounts and accusing the

vrissts of having caused the German Wwars, as they had caused the recent

1Tbid., p.3. 2Ibid., Pe2.

3Cf. CeRey pel57. Darby's Sympathies were with Fullwood in this
debate.

)hFrancis Fullwood, The Churches and Ministery of England (London ,
1652).,

S'A Preface to the Reader', p.iii in Fullwood, The Churches and

Ministery. Darby added that Collier was 'An infamously famous Sectary!
in a marginal notation(Ibid. ),

6Pulpit-Guard Routed, pp.l-k, LL-45, 103-04. ocr, Corruption, pp.

——

1-22 and Tirst General Tistle, op.3k=35, 63. CollierTe animedity
remained unchanged in 1682 (Compendions Discourse, 'Epistle Dedicatoryt),
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wars in England.1 In denying the charge of pacifism, Collier observed
that those Hall labelled Anabaptists and Independents had been a sig-
nificant part of the Army that gained a Parliamentary victory in the
civil war.2

Collier identified one of the most basic differences between the
factions Hall and he represented when he asserted that Hall's restriction
of the pulpit was 'directly against the will of the Lord in the Cospel=-
dispensation'.3 Hall and his sympathizers were led astray, because
they did not understand that in the Gospel age the Lord's commands and
covenant were 'only to and with the spirituall seed‘l‘L and there was
10t to be one standard for the church in apostolic times, and ancther
in the oresent age.S

Collisr came to an explosive conclusion: 'under +he Gospel, the
command of Christ is the rule of Saints, and that is it that maxes
things lawfull or unlawfull'.6

Having defended congregational polity as the only one sanctioned
by the New Testament, Collier agreed with Hall that there was a dis-
tinction between pastors and gifted brethren.7 He strongly disagreed

)

however, concerning the nature of those distinctions, Coliier

1Pulpit-Guard Routed, Pp.10, 11, 57,

2Tbid. Cf. also Font-Guard Routed, p,641,

3Pulpit-Guard fouted, 'The Epistle to the Reader', p.i.

bryig, | p.5. 5Ibid., p.6.
SIbid., p.31. Cf. also pp.52 ff.

7Ibid. ) pp 01’4"200
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1 »
1652, He returned to several of his favourite Pulpit Guarded themes,

bewailing the blasphemous doctrines of the Anabaptists and the divi=-
sions they caused.2 He expressed regret that John Tombes was among
his adversaries since he respected his abilities.

Hall defended infant baptism along familiar lines asserting 'a
resemblance and analogie between' circumcision_and baptism and that
'the covenant of Grace which circumcision sealed! with Israel 'as
baptism doth to u.s'."l After presenting twenty traditional arguments
supporting infant baptism,s Hall answered the objections and defences
of those attacking the practice.

He then launched a diatribe against Collier entitled The Collier

b g 7 L 3 - -
in his Colours. Hall described Collier as 'a blasphemous. ,.seducing

46 March, 1652(Thom.Tr., i, 865), Font Guarded was ‘Cecasicned
partly by a Dispute at 3ely in Worcestershire, Aug. 13 1651'(Zont
Cuarded, t.p.) between Hall and several sectaries.

2z

ont GCuarded, 'To my beloved and approved Friends', pp.i-iv.,

3Ibid., P.v. For Tombes cf. D.N,3,, xix, 929-31 and C.A, LE7-88,
The debate on baptism was a long-standing one in which Tombes was deerly
involved. Hall occzsionally referred to this larger centroversy {(espe-
cially the Tombes-Baxter exchange) and replied directly(Font Guarded,pp.
133-26) to Tombe's Praecursor; or a Forerunner %o 3 Large Heview or tne
disrute Ccncerning Infant-Baptism(London, 1652), a refutation of Rickard
Baxter. Cf, Thom.Tr., i, 339, LO09, L16, L19, L22, L32, L50, L56, L61,
L69, L77, 800, B891; ii, 56, 67, 233 concerning Tombes and his opponents
in the baptism debate. Cf. also F,J,Powicke, 'Richard Baxter's Rela-
tions to the Baptists and his Proposed Terms of Communion'’, T,B.H,S.,
vi(1918-19), 193-215 and Arthur S, Langley 'Seventeenth Century Baptist.
Disputations', T.B.H.S,, vi(1918-19), 216-L3 and D.M,Himbury, 'Bape
tismal Controversies, 16L0-1900', in Christian Baptism, ed. by A,
Gilmore(London, 1559), DP.273=93,

hFont Suarded, p,20,

SIbido’ p01-82. 6Ibid. » pp.83-118.

7Ibid., pPp.119-32. Although containing a separate title vage, it
is continuously vaginated with Font Guarded, )
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- 1 . N e . ’
Heretick...sowing the Devils seed',” and cited Collier's First General

= P
Epistle

and Heads and Substance3 as evidenca,

The Axbridge debate which produced both Heads and Substance and

Conference revealed one of the most important aspects of the contro-

versies which abounded during these years. Both pamphlets, giving op-
Posing versions of the same debate, illustrated the conceétual and
language barrier separating the men of the university-trained world and
men like Collier, Collier, unfettered by the thought system of his
university graduate opponents, used different terminology and different
methods of argumentation., In his version of the debate, Ccllier com-
plained repeatedly that he only denied certain theological truths 'in

the way they hold it forth'.5

Contemptuously dismissing Colliesr’s arguments in Zulpit=Guard

Routed as 'stuffed with non-sense, ignorance, malice, and falsehood’,6
Hall declared that there was 'not a more unrighteous man,..in England'.7

He concluded by commending Ferriby's refutation of Collier.8

2
iibid., v.12L. Ibid., p.121l. marg.note,125,126,

3Tvid., pp.123-24.

th. Appendix A, #22 n. In this debate, Edward Woollcott was
identified as 'Colliers best prompter’(Conference, p.1.). In 1569,
Collier was licensed to teach in Woollcott's house in Axbridge(Orig,
Rec. i, 11; ii, 1122).

5Heads and Substance, pp.8, 9. The subjects of the discourse, all
theological in nature, are dealt with in Chapters VII-IX infra, dealing
with Collier's theological development.

6Font Guarded, p.l1l29.

"Thid., p.128.
81bid., p.132.
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The Font-=Guard Routed

Collier responded to his critics in The Font-Cuard Routed, in

1
which he made specific reply to Ferriby and Saunders, as well as Hall,

Once again stressing the new Gospel Covenant, Collier asserted that to
fail 'to distinguish between Law and Gospel, Covenant and Covenant' was
'denying Christ to be come in the flesh'.2

Collier denied all of Hall's arguments for the baptizing of in-
fants and for sprinkling as the proper mode.3 He revealed just how
radical New Testament, Gospel Covenant presuppositions could be when he
informed Hall that 'if iMagistrates command any thing contrary to the
mind of Christ, we are not to obey’.h Christ alone was 'Xing of his
Ch'urch'.5
Countering Hall's charges against him, Collier said tha* he was
not against universities, just the elevation of learning above the
spiritual qualifications for ministry.6 The basis for Collier's refuta-
tion of all his opponents! arguments for infant baptism and national,
comprehensive church concepts is found in his reply to Saunders' ques-
tion of where Collier and his cohorts would take the people:

In the light and power of truth, we would carry

them to the Lord Jesus; that so they might know

and obey him, and worship the Father in him in

spirit and in truth...this...is my principle

and practise...That we are justified freely by
grace...that this Justification where it is in

1Cf. Appendix A, #19 n.

2Font-Guard Routed, p.1l1,

3Ibid.’ pp.lZ-SlL. thid., p.lB.

51bid. 6Ib:i.d. » PP.57-60,
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in the general Puritan controversy with the Quakers.1

The Baptists paralleled the general Puriten response to the
A : . 2 - . : Cn
duaker challenge in many points, but different emphases did occ~
casionally emerge.3 The Baptist-queker debate was influenced by
the fact that both were spawmed by the amorphnous radical wing of mid-
seventeenth century Puritanism. Thus, the Baptists, though more con-
servative in their origins than their uaker opponents, were closer
to them on many points than were “heir other Puritan brethren.
The Baptists as a whole, and Thomas Collier in zarticular, zé defined
themselves in opposition 4o *he conservative zrd moderzte DTuriten
factions in such areas as *ne ordination controversy and relisicus

4

toleration, sow they defined themselves in contradisiincsicn to

those to their left, the Zuakers.

-

The ouaker Challenge in the vest

The Zmakers met with considerable success when they entered the

#ﬁnderwoai, 92.50-52, Cf. G. 7. Bitierman, 'The zerly Queler
Literature of Defense!, C.H., x1ii(1973) 203-28 and Zarl— (usien
dritings, ed. by Zugh Barbour and irthur C. Zcterts{Grand Repics,
1973)s DDe567=76 for descriptive surveys of early Cueker panonleis.

2 s 30 ’

Cf. Ralph P. Zohn, 'The Controversy between Puritans and waaKers
to 1660', (University of Edinburgh. Ph.D. thesis, 1955 ); Barbour, The
cuakers, pp.127-59; and 'The Quakers and the Puritans', in Geoflrey ¥,
Nuttaél, The Purifan Spirit. Zssays and Addresses(London, 1567,
170=T6.

3Cf. Underwvood; and Craig We. Horle, 'Cuakers and Baptists, 1647~
1660, Bege, =vi(1975-76), 344-362.

4Cf. Ge F. Mattall, Visible Saints. Trhe Consrecational REYS
1640-1660(0xford, 1957 ) nassim concerning the positions of theix
Independent and Congregetional opponents.
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Vlest Country as early as 1654-1655, 1 Here, as elsewhere, they

converted many from Baptist ranks.

Several of the early West Country Friends had been Baptists
prior to their conversion., William Bayly of Poole, convinced in
1655, had previously been a Baptist.3 Thomas Budd, converted to

Quakerism in 1656, had been a signatory of the Somerset Confession

representing the church at Munticue(Montacute),h and thus in all
probability was personally acquainted with Collier. Budd was
described as a former 'Baptist teacher’5 on wnose property large
Quaker meetings were held.6 William Ames, serving as a Baptist
minister in Scmerset, joined the Parliamentary Army and became a
Quaker while serving in Ireland.7 Apparently acknowledging Collier'’s
leadership role in the Western Association, Ames wrote to him explain-

ing his separation from the 3aptist church in Waterford.8

iF,P.T,, 77-03, 221=25; Henry J. Cadbury, 'More First Publishers
of Truth', J.F.H.S., 11i(1969-71), 163-66; Journal, 230-3L, 269=73;
Elizabeth B, Rutter 'A Glimpse of Ancient Friends in Dorset'!, J.F.H.S,,
7(1908 ) b ] 35"&00

2Underwood, pp.38-51; Horle, op.cit., 345-48,

3Journal(Penney), i, 435; Underwood, p.LOn.

hAssoc. Rec., p.l0S.

5F.P.T., p.226.
6Journal(Pennéy), ii, L6l

7Underwood, pp.L0, 7L, 193; Ames moved to Holland in 1657 where he

spread Quaker views before returning to England in 1662(Ibid., p.LO).
Cfo alSO DONOB., S.V.

8Assoc.Rec., 105, quoting Lyme Church book, 22f.
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In addition, several of Collier's direct opponents in the Quaker

controversy had been Baptists before becoming Quakers. The authors

of Truth Vindicated, John Pitman and Jasper 3Batt, appended ‘A word to

those called Baptists'l to their pamphlet describing the ZBaptists as
those 'with whom we sometimes :fed on Husks'.2 Pitman died soon after

his conversion,3 but Batt achisved great success in his service to the

L

S
Quaker cause in Somerset” and elsewhere until his death in 1702.

He was described by the Bishop of Bath and Wells as 'the greates£
Seducer in all the West, and the most seditious Person in the County'.

In later years Ceorge Fox corresponded with Batt8 and 3att preached at
9

10
Fox's funeral. Both Pitman and Batt lived in Street, which became

11
a continuing center of Quaker strength in Somerset.

<Truth Vindicated, pp.61-69.

2Ibid., teDo
3F.P.T., p.223.

YF.p.1., pp.221-28. Cf. also D.Q.B., s.v.

5F.P.T., pp.795 82; Short Journal, p.3L2.

68 .P.T., p.221n.

7Ibid., citing John Whiting, Persecution Exposed, 1715, p.108.

aw. C. Braithwaite, MS,.notes and transcripts on Bristol MSS. vols.
1-5, 'Friends House WCB/case 36', Friends House, London, i, L8, hereafter
cited as Braithwaite, Bristol MSS,

9Short Journal, p.3k2.
loF.P.T', p02280
11Stephen C. Morland, 'Mid-Somerset Friends in the 18th Century.

A Study in the Administration of Discipline', J.F.H.S., 11i(1969-71),
p.2L9.



If Collier did not have a personal acquaintance with 3att
through his Baptist affiliation, he almost certainly had known Batt
in his earlier role as secretary to John Pyne,l with whom Collier had
worked in relation to the Army nemonstrance controversy. One other
minor participant in Collier's debate with the Quakers, John Collins
(Collens) of Lydford, Somerset,2 was cited by Collier as one of
several that had separated from the Baptists to become Quakers.3

These Quaker converts from the Baptist fold often described
their experiences as Baptists in the most unflattering terms.h This
factor, coupled with the Quakers' success in aégressively seeking out
Baptists and Baptist meetings in their evangelistic efforts, surely
contributed to eliciting Collier's response, Collier had already
commenced a theological shift to a more conservative stance theolog=-
ically by the mid-léSOs.S This shift was accelerated as he reacted

against Quaker inroads among Baptists in his immediate area.

gur e, p.37o

2Collins later fell away from his Quaker faith 'oy Transgression!
(F.P.T., p.228). This must have been subsequent to May 1672, when he
was listed as a Quaker prisoner to be pardoned(E.S.P., pp.345, 353).
Collens concluded a statement to the Baptists appended to Salthouse's
True Judgment.by declaring that he 'was once owned as a Brother amongst

youe..whilst walking in the vanity of my mind running to the same excess
of riot with you'(True Judegment, P.30).

3§zpocrisie and Falshood, cited in Equal Ballance, p..45.

hIn addition to Pitman and Batt, cf. Underwood, p. 7L(Ames),
p.193(Bayly).

Scr. Pre. 50-51 supra.
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date Collier ceased using Calvert and started using Henry Hills

and a printer noted for publishing 'pamphlets against the Quakers',

Thomas Brewster.

Collier's Response
By mid--léSé5 Collier led the Western Association in responding
in print to the Quakers. Having decried 'the great departing from
the faith' abroad in the land 'under glorious notions of spiritual=-

ness and holiness',6 the Somerset Confession's Epistle Dedicatory

. 7
denounced the denial of all forms and ordinances as Satanic. The
signatories pleaded with those who had 'owned the Lord' not to follow

8
others in forsaking Him or denigrating 'his ordinances!?. In an un-

mistakable reference to the Quakers, the confession disavowed 'such a

TE?S.?., p.23). However, surveying the extant evidence, one noted
Quaker historian concluded that Calvert 'was closely associated with
the Friends for some years, but never fully threw in his lot with
them!(Letter from John L. Nickalls to Altha E. Terry, 29 March 1925
in Terry, ibid., p.69).

lCollier did not use Calvert again until 1659 when g%cision &
Clearing was printed by him,

2cr, p.116 n. for Hills,
3Plomer, Dict.(1641-1667), p.32.
U1pid.

5All that can be ascertained with certainty is that Dialogue and
Somerset Confession appeared in 1656 and prior to 7 July and 10 August
respectively(Appendix A, #1lm and #l1ln).

6Somerset Confession, p.bl.

" Ibid., p.65.
8bid., p.56.



power as men pretend in these days...a light and a voice within them,
without any relation to church or scripture!.l

One of his Quaker protagonists asserted that Collier had 'set him-
self in the fore-front of the battel'.2 While Wastfield may have been
Speaking primarily in a local West Country sense, Collier's anti-Quaker
role proved sufficiently prominent to inveoke a direct response from
several of the most prominent leaders in early Quakerism,

James Nayler and Edward Burrough, 'the leading writers against the
Baptists prior-to the Restoration',3 both responded to Collier's
Dialogp:e.h Nayler was at this time(prior to his fall in 3ristol) a
rival of Fox for pre-eminence among the QuakersS and Burrough was a
leading Quaker politieal spckesman during these years.6 Cecrge Fox

Placed Collier in his anti-Guaker pantheon by making multipls reference

to him in The Great Mistery of the Great Whore Unfolded in 1659,7

+ibid., p.66.

2Equal Ballance, Postscript.

3Underwood, P«53.

hNayler's Deceit was prefaced by 'The Epistle to the Reader and tc
Thomas Collier' by 3urrough.

SMuttall, Holy Spirit, pp.183-8L. Cr. Geoffrey 7. Nuttall, James
Nayler. A Fresh Aoproach(London, 1954), J.F.H.S, Supplement No. 26;
and Geoffrey F. Nuttall, Studies in Christian Enthusiasm(wallingford,
Pa,, 1948), pp. 68 ff. concerning Nayler. Collier called Nayler 'the
Head Quaker in ZEngland' prior to his fall(Looking-Glasse, p.17).

6Hill, The World Turned Upside Down, p.195. Cf. D.N.3. s.v. and
Elisabeth Brockbank, Edward Surrough, a Wrestler for Truth, 163L~1662
(London, 19L9) concerming Surrough.

7Fox, Great Mistery, pp.36-39, 120-23, 299-301., At least one of
Collier's books, First General Epistle, was in Fox's library(John L.
Nickalls', J.F.H.S. xviii(1931), 18) and Fox may have been familiar
with some of Colliert's many early works printed by Calvert.

156



Collier's encounter with the Quakers characterized the Baptist-
Quaker controversy prior to the Restoration both in the issues raised
and in the repetition with which they were pressed, Consequently, the
sequence of Collier's debate with the Quakers is sketched, followed by

an analysis of the main points at issue.

The Debate Unfolds
Collier's Dialogue, by far his most substantial anti-Quaker work,l
elicited James Nayler's Deceit in response by 7 July 1656.2 Nayler ac-
cused Collier of massive and deliberate misrepresentation of Quaker
positions. Approximately six months later Collier responded with his

Looking;-Glasse,3 characterizing Nayler's method as 'gatrering ocut the

sum of what I have writ, and saying they are all lies‘.h

One of the main points at issue in the Baptist-Quaker debate was

197

the question of believers attaining perfection in this life. Consequently,

a circular letter issued by the Western Association meeting at Tiverton,
18 September 1657, and signed by Collier and two others,s was pounced
upon by the Quakers, The letter, a jeremiad bewalling the deadness,
formality, and iniquity afflicting the churches in hyperbolic terms,

was taken quite literaliy by the Quakers, who quoted it extensively in

iFox, Great Mistery, p.122 cited p.l1l1 of Dialogue.

2cr, Appendix A, #lhn.
3Ci‘. Appendix i, #25n.

hLooking-Glasse, p.1l.

5Assoc:§ec., Pp.92-95; cf. Ibid., pp.107, 106 concerning Nathaniel
Strange and Thomas Glasse, the other two signatories. Cf. Appendix A,
#32n concerning the circulation of this letter.
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their pamphlets as proof of Collier's and the Baptists' sinfulness and

lack of true light.

Thomas Salthouse

Thomas Salthouse's Epistle in December, 1657l was the first Quaker
response occasioned by the Tiverton letter. Salthouse, converted to
Quakerism in 1652 while serving as a steward in the Fell household,
became the Quaker 'Apostle to the West'.2 Accompanied by Miles .
Halhead,3 Salthouse journeyed into the West Country early in 1655 with
Plymouth as his ultimate destination.h They were arrested in Heniten
and impriscned in Zxeter, Aftar their release they arrived in Plymouth
in May, 1655, via Taunton, Bridgewater, and Eristol.5 They established
a Quaker group there, were soon imprisoned and evidently remained so
until May 1656.6

By 1657 Salthouse was actively evangelizing in Somerset.7 An
evidence of the impact of such labours was the fact that in that year

Thomas Budd, the converted 3aptist, was hosting meetings of as many as

“The date 3 December is found at the end of the Epistle(p.7).

2Beginn:gngs, p.203. Cf. L.V. Hodgkin, A Quaker Saint in Cornwall
(London, 1927), pp.63-79, D.N.B. SeVe, and D.,Q.B. s.V. concerning
Salthouse,

3cr. Journal(Penney), i, 396 concerning Halhead.

hThomas Salthouse and Miles Halhead, The Wounds of an Fnemie in
the House of a Friend(London, 1656), p.l.

SIbid., P.2.

®Hodgkin, A Quaker Saint, pp.71-72.

TF.P.T., pp. 222, 226, 227.
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800 people on his property in Martock parish, Somerset with Salthouse

as the main preacher.1 Imprisoned for these efforts, Salthouse was
2 .

later released and later, while living in Cornwall,” had a very in-
fluential ministry throughout the West Country until his death in
1690/91,3

In his Epistle, Salthouse explained that having seen the Tiverton
letter, he was constrained to send his Fpistle to them and to issue a
call for those thirsting after righteousness to 'come out from amongst
them, and be ye separate'.h He alsc warned the Baptists to exercise
caution in the practice of church discipline

for the Lord is working a wonderful work, and

creating a new thing in the earth, and opening

the eyes of many who comes to see the end of the

worlds Crdinances,...and such you need not cast

out, nor bring under your dealing, but leave

them to their freedom, tg worship God in the

spirit and in the truth;
The implication of this passage is that among those being disciplined
by the Baptists were those of their ranks who had embraced Juakerism.

Feeling compelled to defend 'the weak in Faith'6 from Salthouse'’s

tHodgkin, oo.cit., pp.72, 76. Budd stated under questioning from
the magistrate that he had known Salthouse 'About a year'(Ibid., p.75).

%F.P.T., 228; Hodgkin, op.cit., pp.87-89.

3Journal(Penney), i, L35.

bEpistle, p.6. Cf. Nuttall, Visible Saints, p.125-2n concerning
the early usage of such a call. It was to become quite common among the

Quakers, as it had earlier been among the Separatist groups in their
dialogues with the more moderate Puritans.

5Tbid., p.7.

Sanswer to an Epistle, p.l.
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invitation, Collier quickly issued Answer to an Epistle. He attacked

Salthouse's theology and condemned his call for peopls to come out from
the Baptists. He then explained the true meaning and intent of the
Tivefton letter and issued his own call for the Quakers to repent and
‘to come out' from their 'self-conceitad estate'.2

Salthouse responded in kind with a larger tract, True Judgment,

published in March 1658.3 Having attempted to refute Collier's
charges and assertions; Salthouse once again issued a call for those
seeking truth and perfsction to come out from the Baptists or cther

groups and join those 'who have the mind of Christ’.

Collier's Personal Encounters with Quakers

Truth Vindicated appeared in June 1658.5 Pitman and 3att, its

authors, addressed themselves to Collier's Dialogue, Looking-Glasss,

and cited the Tiverton letter as well. They sent Collier a latter in
March, 1657, informing him that if he did not 'confass that he had
wronged the truth, and us who own it'6 in the near future they would

expose his wickedness and error in print.- As a consequence a meeting

"ICf. Appendix A, #2n concerning the dating of this work,

2Answer to an Epistle, p.l16.

3ct. Appendix A, #2n.

brrye Judgment, 0,20. Appended to the tract was 'A Lamentation
taken up for the Churches of the Anabaptists by John Collens with a call,
and a warning for them to come out of the self separation, into the foot=-
steps of .the flock, and to turn from the darkness to the tre light?
(True Judement, pp.25-30).

STruth Vindicated, p.&9.

6Ibid., Pe2.
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was held between Collier and his adversaries at Glastonbury where some

of their disagreements were debated.

Such encounters were not unusual.2 Often they were interspersed
with, and contributed to, the written debates. Baptists and Quakers
would often visit the meetings of the other party and this could lead
to disruption, but often led to formal debate.3

Glastonbury was not Collier's first encounter with the Quakers.
Collier testified that he had visited a Quaker meeting at Hemington,
Somerset and took the opportunity 'to hold forth Christ amongst them'.h

Truth Vindicated identified the leader who opposed Collisr at the meeting

as Christopher Holder.S Truth Vindicated further revealed that Collier

had also participated in a discourse at Bristol with Quakers prior to

the Glastonbury meeting,

IDbid., pp. 2, 13, 18, 23-2L.
2Underwood, Pp. L2<Ul.
BHOI'].B, O‘D.Cit., 3}47-9.

hLooking-Glasse, P.2, thus the encounter took place prior to
December, 1656, Truth Vindicated questioned Collier's location and
suggested that it was Limminton, rather than Himmington (sic] (p.L).
It is possible that Collier visited two separate meetings where
events developed along similar lines, but since several factors do
coincide closely in both accounts it igs likely that either Collier
or Truth Vindicated's authors are mistaken in their location of the
one encounter.

5Truth Vindicated, p.4. Cf. Journal(Penney), ii, 4O and
D.Q.B., s.v. concerning Holder.

6Ibid., p.2l.
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Collier's Last Response
In 1659 Collier replied one last time to the Quakers in

Hyp ocrisie and Falshood, in which he anonymously refuted Salthouse's

True Judement. Robert Wastfield's Egual Ballance, written in

response, presented evidence that Collier wrote Hypocrisie and

Falshoodl and printed a letter circulated 'in several Market Towns'
in Somerset. The letter, signed by Jasper Batt, John Collins, John

2, William BeatonB, and Robert Wéstfieldh, challenged Collier

Dando
to acknowledge the tract unless he were ashamed of it so they could
answer his 'many lyes and false assertions' directly. In the same

year George Fox briafly animadverted on Colliexr's Locking-Glacse,

Dialogue, and the Tiverton letter.S
Although Collier did not engage in any further printed ccn-
troversy with the Quakers, they did continue to refer occasionally

to Collier, !'Perhaps the most extensively public c].ash’6 between the

ICf. Appendix A, #2ln.

2ce, F.P.T., pp.223, 224, 226-28 concerning Dando's work in
Somerset and Dorset(F.P.T.,p.79). Cf. also D.2.B., s.V.

3¢ce. F.P.T., pp.22h, 226-27; E.S.P, 107, 17k, 345; D.Q.3., s.v.
and Journal (Penney), i LU3 concerning 3eaton.

bee, Fup,T. pp.82, 226=28 and D.Q.B., s.v. concerning Wastfield.
Wastfield, 'was serviceable in ye beginning, but declined pretty much
for want of faithfulness in his Latter days'(F.P.T.,p.228). His lapse
must have been subsequent to 1668 since in that year he was listed as
fit to hold Quaker monthly meetings(Braithwaite, Bristol MSS., ii, 10).
He died in 1677(Underwood, p.22Ln).

5Fox, Great Mistery, pp.36-39, 120-23, 299-301 respectively. Fox
also briefly mentioned Collier during his controversy with Roger Williams,

cf. George Fox and John Burnyeat, A New England Fire-Brand Quenched
(London, 1678), p.57.

6Underwood, p.Uéb.
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Quakers and the Baptists arose early in the 1670s with the Baptist

1
Thomas Hicks as a prominent participant. Hicks had challenged
George Whitehead, the leading post-Restoration Quaker propagandist

20 a debate as early as 1668 and by 1672 it

against the Baptists,
had been held.3

As part of a continuing controversy with Hicks and other Baptists,
which produced debates in London as well as numerous tracts, Whitehead

reproduced the Tiverton letter in The Christian Quaker under the title

of 'Sbme Confessions concerning the baptized Churches...in their
bewailing Epistle'h with his own marginal notations. Whitehead also
cited Collier's Marrow in support of his own position in refuting
Hicks and other Baptists concerning the spiritual nature of the
resurrection body.

Collier had admitted in 1657 that there were positions expressed
in some of his earlier writings, such as gggggg,é and especially in

First Ceneral Enistle7 and Glory of Christ, on which he had now

1Tbid.

°Ibid. p.53. Cf. D.N.B., s.v. and D.Q.B., S.V. concerning White-
head as well as his own The Christian Prosress of That Ancient Servant
and Minister,..George Whitehead(London, 172%9).

3Underwood, PLb,
hThe Christian Quaker, p.167. Cf. Appendix A #33n,

5The Christian Quaker, pp.157-S8. Henry Grigg, Thomas Hicks and

E——

William Burnet were the other Baptists(cf. Underwood, po.45n and 110n
concerning Burnet and Grigg respectively).

6Personal Aopearing, p.ii.

7Salthouse cited this work and lamented Collier's changed attitude
toward perfection: 'what is become of all those desires and pressing
after perfection that once appeared in him! gee hig general Epistle
to the universal Church’(True Judgment, p.7).
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changed his mind. Collier catalogued the issues involved, instructing

his readers that if they found

any thing either expresst or implyed,...or may
seem to derogate from the glorious truths of the
Gospel; as the Divinity, Humanity, and Excellency
of Christ above all, and Head over all, of
Justification through faith in his blood, the
truth and authority of the Scriptures, of the
Locallity of Heaven and Hell, the Resurrection
of the body, the Ordinances of Christ in the
Church; as Baptism, breaking of bread, prayer,
and Church-fellowship, the Kingdome and reign

of Christ at his second comming, &c. all which
precious truths I own and witness to; and if in
any of my Books you find any thing contrary to
these, disown it; for so doe 1.2

Collier's statement covered many of the issues debated in the Quaker
controversy and reflected both his changed positicn and his concern
that some of his earlier work might be construed as supportive of
Quaker belief.

The evidence does not furnish an answer as to why Collier did not
employ his pen on the Quaker issue during these years when Quakesrs were
extremely active throughout the Wiltshire area where he now lived.3
Perhaps Collier's thesology had altered sufficiently by the early 167C's
to divert his interest in engaging the Quakers, Also Thomas Hicks's

close connections with the London Particular Baptistsh may have detered

~IPersonal Appearing, p.iii. Collier identified Glory of Christ as
'a Dialogue on the Revelations'(Ibid.). ,

2personal Avpearing, p.iii.

BRQQVQS 9 111-“180

hUnderwood, p.uén, Hicks was licensed as a Baptist teacher in
Devises in 1669 and 1672(Orig.Rec., i, 117; ii, 1072). Penn described
him as a member of Kiffin's congregation(Underwocd, p.L4bn, citing
Penn's The Counterfeit Christian, p.75).

20L
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him from participating in this particular controversy if his estrange-

1
ment from that group had already commenced.

The Authority of Seripture

A central question for the Baptists and other Puritans in their
debates with the Quakers concerned the role and authority of the Bible,
Puritanism was first and foremost a movement centred in Seripture. The
Bible formed the final basis 6: appeal and the supreme authority for
the Puritan.2 The Quaker, however, interpreted this as reliance on a
mere outward letter, and proclaimed that true religion must be based
Oon a personal spiritual experience with the light within.3

This crucial issue in the wider controversy surfaced quickly in
Collier's encounter with the Quakers. Prominent among the numercus
charges Collier levelled at the Cuakers in Dialogue was the assertion
that they did not submit to the authority of S'cripture.h Nayler
responded by accusing Collier of equating the Bible with Christ.s
Collier's reply illustrated their differing perspectives.

Collier believed that 'since the Gospel ministration! began men

were converted through the use of the Bible and its message.6 Respond -

1Cf. Chapter VI and Narrative, passim.

2Nuttall, The Holy Spirit, pp.20 ff.

3Rachel H, King, George Fox and the Light Within, 1650-14640
(Philadelphia, l9h0), Pp.81-107.

hDeceit, Pp.l=7,
5Ibid., pp.9-ll.

6Looking-Glasse, P.1l3.




ing to Nayler's charge that he had 'limited Ged to a 3ible to convert
by',l Collier argued that it was not his, but God's limitation.2 He
explained that the Bible 'was not the efficient cause of converting
souls, but the means by which God works repentance and faith unto
1ife'.3

0ld Testament saints had been ruled by their written law in
Sceripture and saints in the Gospel dispensation must submit to,the
authority of their New Testament law as well. He predicted that the
Quakers would either obey the written word or they would 'be broken
by it'.h

The Quakers often accused their Puritan detractors of ignoring
the role of the Spirit in revelation and in Biblical interpretation,
Jowever, the Puritan tradition emphasized the closest relaticnship
between the Scrioture and the Spirit. The Westminster Confession
may be taken as indicative of the standard Puritan position when it
declared that

The whole counsel of God concerning all things

necessary for His own glory, man's salvation,
faith, and life, is either expressly set down

IDeceit, p.J.

2Lookigg-Glasse, pP.13.

3Tpid.

thld., pr.13, 18, Cf. Fox, Great Mistery, p.38. Collier saw
Nayler's downfall as a fulfillment of this predlctlon.

SJournal, pp.30-33; Fox, Great Mistery, p.39.

6Nuttall, Holy Spirit, pp.2C-25.
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in Scripture, or by gcod and necessary con-
Sequence may be deduced from Scripture: unto
which nothing at any time is to be added,
whether by new revelations of the Spirit, or
traditions of men. Nevertheless we acknowledge
the inward illumination of the Spirit of God to
be necessary for the saving understanding of
such things as are revealed in the Word.

Collier placed himself firmly in that tradition when he con-
cluded

I know the letter of the Scripture is the
rule of Saints, and the Spirit the guide to
that rule: I know that the Gosprel is the
ministration of the Spirit; yet not without
the letter but in and according to it.2

The Somerset Confessicn had also emphasized the Spirit's role, stating

that Christ, having given the Scriptures 'as a rule,,.for faith and
practice!, then 'sent, doth and will...send, his Holy Spirit! to lead
them to the trﬁth.3 Thus, the Spirit was always present to guide the

saints to the truth in Scripture.

Fox's Challenge
Fox openly challenged the Priority assigned to Scripture by the
Puritans. In 1649 Fox heard a Nottingham pastor prcclaim 'that the
Scriovtures were tﬂe touchstone and judge by which they were to try all

doctrines, religions, and opinions, and to end ccn’croversy'.}'L

“Westminster Confession, Chapter I, vi, 91.

2Llooking-Glasse, p.15. Collier's position mirrored that of almost
al% the Particular and General Baptists on this issue (Underwood, pp.60-
89).

3Somerset Confession, XVIII, p.83.

hJournal, p.L0,



Fox described his reaction:

the Lord's power was so mighty upon me...that
I...was made to cry out and say, 'Ch, no, it
is not the Scriptures',...I told them what it
was, namely, the Holy Spirit, by which the
holy men of God gave forth the Scriptures,
whereby opinions, religions, and judgments
were to be tried; for it led into all Truth,
and so gave the knowledge of all Truth.l

Fox was arrested in the midst of his message and imprisoned.2

Fox's stance on this issue arose out of his personal experience

of direct revelation, not mediated through Scripture. FEe explained

that

God had revealed directly to him that the light of Christ was in

all men.

Now the Lord God hath opened to me by his
invisible power how that every man was ene
lightened by the divine light of Christ; and
I saw it shine through all, and that they
that believed in it came out of condemnation
and came to the light of life and became the
children of it, but they that hated it, and
did not believe in it, were condemned by it,
though they made a profession of Christ., This
I saw in the pure openings of the Light with-
cut the help of any man, neither did I then
know where to find it in the Scriptures;
though afterwards, searching the Sceriptures,
I found it. For I saw in that Light and
Spirit which was before Scripture was given
forth, and which led the holy men of God to
give them forth, that all must come to that
Spirit, if they would know CGod, or Christ, or
the Scriptures aright, which they that gave
them forth were led and taught by.3

If men acknowledged the light within, they then possessed the

same endowment of the Spirit which had indwelt the men who produced
. 2, .
-LIbld. Ibldo

3Ibid., P.33; Cf. Fox, Great Mistery, p.120 in response to Collier

for similar sentiments concerning the supremacy of the Spirit,
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the Bible., Thus, Fox rejected the Puritan distinction between the
Spirit's 'extraordinary' indwelling of biblical writers and the more
'ordinary! way in which believers of subsequent ages were indwelt,

Since the same Spirit that brought forth the Scripture now in=-
dwelt the Quaker, Fox denied the oft-repeated accusation that the
Quaker Christ within contradicted Seripture., Such an objection by
the Baptist Jeremiah Ives prompted Fox to respond,

The light within owns the scripture without:,..

and the gift of God owns the scripture in their

place as they were spoken: and none know the

commands and scriptures, but with the light

within; and they are in unity, and Ehe light

within gives the knowledge of them.

The Quakers 'believed firmly in immediate divine inspiration'3
that never contradicted Scripture, Consequently, they quoted the
Bible extensively and used it argumentatively against their opponents,
devotionally in their fellowship, and as a means to confirm their

L
spiritual leadings,
Although Fox and the early Cuakers assumed their message neter

contradicted Scripture,5 the granting of pricrity to the Spirit made

the Spirit rather than Scripture the touchstone and final authority,

“Nuttall, Holy Spirit, p.28.

2Fox, Great Mistery, p.63.

3Nuttall, Studies in Christian Enthusiasm, p,2L.

Lor. Barbour, The Quakers, Pp.119-120 and Nuttall, Holy Spirit,

2C9

Pp. LlL=45S concerning Quaker attempts to test their spiritual leadership.

SRachel King, op.cit., op.165 ff.
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It was precisely at this point that the Quakers reached a ecrucial
turning point. As noted earlier, the Puritan movement can be
perceived as consisting of three broad parties, conservative, mocderzte,
and radical.1

The question of authority was important for the Puritans. They
were people of the Word, but in the heat of controversy the more con-
servative and moderate Puritans revealed a predeliction for the Cld
Testament when their adversaries pressed more radical demands based
on New Testament tests.2 As one moved from moderate to radical on
the Puritan spectrum the emphasis on the New Testament as the supreme
authority increased until it reached fruition in such groups as tke
Baptists. This shift was paralleled by an increasing emphasis con
spiritual experience at the expense of the mediating influence of
Scripture(0ld or New Testament) which reached its final conclusicn
in the Quakers supremacy of the Spirit within.3

Whether the Quakers realized it or not, the emphasis ¢n the Spirit
as the final authority placed the Bible in a potentially subordinate

Trole,

ICf, Chapter II, pp. 7L ff. supra.

21srael was the model even for those of the moderate Congregational
way, but their eschatological perception 'that in themselves the
promised New Israel was taking visible shape at the end of the days!
(Nuttall, Visible Saints, p.1k3) helped to vitiate the Old Testament
emphasis. Cf. also Nuttall, Holy Spirit, p.lL5n.

3The Quakers showed a marked preference for New Testament
citations in their writings.

hBarbour, The Quakers, p.157.




So long as the Quakers sought to realize a

true identity between the Spirit in the

apostles, as manifested in the written word,

and the Spirit in themselves, and so long as,

whenever any discrepancy occurred, they gave

the primacy to the Spirit in the apostles as

regulative, they must be regarded as within

the bounds of Puritanism, To give the primacy

to the Spirit in the Word was but making

explicit what was meant by giving the primacy

to the Word,l

Increasingly however, the Quakers were viewed by their con-
temporaries all along the Puritan spectrum as reinterpreting biblical
truth by the criterion of their spiritual experience. whether viewed
as passing beyond the outer limits of Puritanism or as a 'logical
development'2 of the general thrust of the Puritan movement,3 both
contemporaries and later observers agreed that a momentous step had

been taken,

The Iight Within

Two additional beliefs concerning the light within, its ubiquity
and its nature, combined with the spirit within's pricrity in relaticn
to Scripture, significantly influenced early Quaker thought, A
certainty that the divine light indwelt all men was the 'contradistine
guishing Quaker principle'.u This belief, coupled with their identifica-
tion of that light, led the Quakers to question several cherished
Puritan beliefs,

Fox identified the light within as 'the Spirit of Ged' which 'was

INuttall, The Holy Spirit, p.29.

2Tbid., p.x. 3Ibid., pp.viii, 1.
UNuttall, The Holy Spirit, p.159.




given to every man to profit withal'.l The belief in the universality
of the light within resulted in a rejection of the Reformed dcctrine
of election and reprobation. Fox proclaimed that Christ enlightened
all men and defined the reprobate as those who did 'vex quench &
grieve'2 God's spirit within. In responding to Dialogue, Fox attacked
Collier's denial of 'a general state and redemption of all!3 and ac-
cused him of denying 'the Light that doth enlighten every man'.h

The Quakers tended to identify the light, spirit, or seed within
all men as the eternal Christ rather than with the Holy Spirit.S This
definition of Christ within led to a de-emphasis on the person and
work of the historical Christ and their Puritan opponsnts on cccasion
accused them of docetic tendencies,

Salthouse explained that the light within was not 'distinct freom
Christ! and that the Cuakers sought 'to turn people to the true light
of Christ inlthem'.6 Their mission was to tell the world that God was
light and 'to turn pgople from the darkness to this light',7 since men

were languishing in a state of

iJournal, p.3k. Cf. also Fox, Great Mistery, pp.122-23 and Deceit,

Pelo»

2Journal(Penney), i, 2%,

3Fox, Great Mistery, p.122. Cf. also Deceit, pp.16-17.

“hFox, Creat Mistery, p.300.

SNuttall, Holy Spirit, p.l75.

6True Judgment, p.l13.

7Ibid., p.1l.
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gross darkness, feeding themselves with...
empty shadowes as of a light without; a word
without; Christ without; A Church without;
baptism without; bread and wine without;
ordinances,..without; which makes not the
commers thereunto perfect;...l

Collier joined a great host of Puritans in attacking such positicns.
He delineated a representative Puritan positicn when he contrasted the
light in all men with that indwelling believers.2 A1l mankind was
enlightened by 'the light of nature which all men have by Christ’.3
Collier added, however, that Christ is 'not so the light of the %orld,
as he is light to believers',

Citihg Nayler's Love to the lLost, Collier accused the Quakers of

replacing Christ crucifisd and of professing 'no need of the flesh of
Christ'.S Collier raised both Christological and soteriological
objections to the Quakers' spiritualized teachings. HKe asked the
Quakers if any befofe had ever trusted the inner light for salvation
instead of 'Jesus Christ without, and what he had done for sinrers
without them'.6 Rhetorically questioning the Cuakers, Ccllier further
argued for 'a reall distinction between Jesus Christ and the Spirit!?
and for Christ as 'truly a man of flesh and blood'.7

The concept that Christ himself was in them led +he Quakers to

speak im terms of a realized eschatclogy. Pitman and Batt concluded:

ITbid,

“Muttall, Holy Spirit, p.LoO.
3

Looking-Glasse, p.1ll.

thid. 5Ibid., Pe3e

6Tvid., p.17. "Toid., p.19.
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'we know that the Son of Ged is corne'.1 Fox declared, 'the Just Cne
is now come'.? Wastfield spoke of the Lord as having come in a second
advent within his saints.’ He related that Collier had protested against
such a doctrine in their Glastonbury debate, Collier having 'affirmed...
that he believed in a Christ that was in heaven, and not .in the Sain‘tS'.4
Commenting earlier on a controversy between John Bunyan and Zdward
Burrough, Collier had concluded 'If the very Christ of God be within
them, he cannot ccme from Hea.ven'.5 |

Collier's objections to the Quakers and his emphasis on the out-
ward, objective aspects of the incarnation, the atcnement, and the
second ccming reflected =z significant shift from his stance a few rears
earlier, In 1647 he had believed 'thaet Christ will come in the Spirit,
and have a glorious Kingdome inthe sniriis of his teonle!,~ Ee spoke
of God's working 'an intermall and spirituall change' within men,which
he described as 'a transformation out of the nature of +he first, into

the nature of the second Adam'.7 He further declared that men had

previously

~TTrutn Vindicated, pe15.

2
Pox, Great llistery, p.143.

3Ecua.l Ballance, p.5C=51.

4
.Ibido, TeSle

5Looking‘—(}lasse, D.4. Cf., E{dward) B(urrough), The True Faith of
the Gosvpel(London, 1656), cited by Collier,

6New Creation, DeSe

Thid., 0.6.
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had very narrow apprehensions of Christ, limit-
ing it to that one man, when the truth is, that
Christ and all the Saints makes up but one
Christ,...And God as truly manifests himself in
the flesh of all his, as he did in Christ,...l

He now found himself in direct disagreement with men who were using

language very similar to his own earlier pronouncements.

Perfection
The Quaker emphasis on their experience of Christ having come
within them led them to espouse a perfsctionist doctrine which was
anathema to the Puritan mind. Fox summed up the Quaker argument for
verfection:

He that is in Christ is a new creature, and
is not distinct from him,..And Christ is
justification, sanctification, and wisdome,
and righteousnesse; and if he be not within
ye, ye are Reprobates: and where Christ is,
he is not without righteousnesse, There-
fore they are not without righteousnesse,
and wisdome, Justification, and Sanctifica-
tion, if Christ be within, that is within,
for where he is, that 1s not wanting: And
the Apostle said they were made free from
sin: And let not sin have dominion over
your mortall bodies;...cld things passe
away, and all things become new. Sin is an
0ld thing, from the old deceiver: So while
any sin is standing, all things is not made
new, and sin hath its dominion, 2

Here Fox illustrated the Quéker blurring of the Puritan distinction
between justification and sanctification. The Quakers believed men

were to move forward toward perfection as an attainable goal,

ITbid., p.9. Although he qualified the statement by adding
'although the measure of that manifestation is different', his anti-
Quaker writings reveal a different perspective concerning Christ in
believers,

2Fox, Creat Mistery, p.117.




The Quakers had cited the Western Association's Tiverton letter
with its open admission of sinfulness in the churches as irrefutan:e
proof of the false character of the Baptists' message, minisiry, and
church.1 Collier responded to such criticism by explaining that sin
had existed in the churches which were recipisnts of the New Testamesnt
epistles and 'that God never had yet a Church in the world frze from
sin'.2 Believers were still sinful and stood 'in need of the grace of

Christ every day’.3

Salthouse's reply to Collier affirmed Guaker perfactionist

doctrine:

we deny all such to be the Church of God,
and of Christ as lives in sin, and plsads
for sin, whilst in the mortall Hstate who
makes a profession of the Scriptures and
comes not to the Life and power declared
of by them.

For the Scripture we own and the
Covenant, . .makes the comers thereunto
perfect.&

In this passage iwo phrases occur which recur fresquently in =arl

Quaker literature, The Quakers viewed men as 'pleading for sin' when

they opposed perfectionism.S The Quakers were horrified with the seem-

ing casualness with which Collier and others accepted sin's centinuatisn

in believers' lives. Pitman and Batt reported that Collier had af-

firmed at the Glastonbury conference 'that persons may be freed from

2

Answer to an FEpistle, p.S5. He cited I John i.8.

3Looking-Glasse, Pell.

hTrue Judgment, po.9-10.

SCi'. Journal, vp.52-53 and Nuttall, Holy Spirit, p.157.
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, . 1
guilt and condemnation, while motion and action of sin remains’.

Collier nad been far from alone in identifying the Quakers with the
Ranters.2 Here they turn the tables on him and identify his positicn
as that of 'the Ranters or Libertines'.3

The second frequently used phrase, concerning perfection, was
often employed by Quakers to invalidate Baptist and other arguments.
John Collens used it to deny Collier's claim that Baptist churches
were following Christ-ordained, New Testament ordinancesh by pro=-
claiming that all was false ‘'which doth not make the commers there-
unto perfect!,

The Quaker position on perfection was somewhat ambiguous. They
often made statements which could be interpreted as stating that they
now lived in a sinless state.6 Most of them, however, while believing
that perfection was possible in this life, did not claim to have

achieved it personally. Collier reported that Pitman, Batt, and

1Truth Vindicated, p.23.

-

2Looking-Glasse, p.16; Cf, Nuttall, Studies in Christian
Enthusiasm, pp.80ff.

3Truth Vindicated, p.23.

hAnswer to an Epistle, pp.3-4. Collier's defence of ordinances
within the church as commanded by Christ underscored the conflict be-
tween Baptists and Quakers concerning the priority of the Scripture
and the Spirit and the outward vs. inward emphasis. Cf. also Under=-
wood, pp.238-75.

S5True Judgment, p.28.
6

Cf. the Fox and Salthouse quotations cited above,




Wastfield all had denied their own personal perfection during their
Glastonbury debate.

Wastfield's reply to Collier reflected a typical Quaker approach
to the question., Wastfield denyed that Quakers claimed to be perfect
and related their response to Collier at the debate:

we did witness him come, and to live in us,
who is perfect; and that we did believe that
perfection is attainable in this life through
him, and that having this hope, it doth
purifie our hearts, even as he is pure, who
worketh all our Works for us, and in us, and
that in this Faith we are pressing after
perfection:...2

Collier had succinctly emunciated a typical Baptist and Puritan
response to the Quaker challenge in the main areas of debate in his
reply to Nayler.

I know the letter of the Scripture is the

rule of Saints, and the Spirit the guide to

that rule: I know that the Gospel is the

ministration of the Spirit; yet not without

the letter but in and according to it: I

own perfection by faith in Christ, and

personal perfection I believe and wait for

at the appearing of Jesus Christiese
Scripture, not 'experimentall tz‘uth'l“l was now his guide and perfection
must await a physical, outward second advent.

As noted earlier, his encounters with the Quakers had elicited
from Collier a theological stance markedly different from that which

he held in the late 1640's. Accurately described in those years as

LHypocrisie and Falshood, cited in Egual Ballance, p.39.

2§gu31 Ballance, p.LO.

3Looking-Glasse, D,.15.

byew Creation, p.b.
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one of the more extreme within the radical wing of Puritanism 'whose

approach has not a little in common with Quakerism',1 Collier was now
espousing positions more analogous to those of the more moderate
Puritans.

One factor perhaps influencing Collier's reaction to the Quakers
was his major'role in the Western Association of churches, He played
an influential role in the Association and beyond and had planted
several of its churches. His responsibilities within the Association
during the 1550's may have led him in the direction of a more conser=-
vative stance, much as Fox's leadership responsibilitiss in consolidat=-
ing the burgeoning Quaker movement led him in later years to resist
further change.2 It is to Collier's association activities and other

1650's controversies that attention is now directed.

INuttall, Holy Spirit, p.13.

2N’uttall, 'Quakers and Puritans', p.l76.
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V. THE WESTERN ASSOCIATION

AND CONTROVERSIES AND ISSUES, 1653-1660.
During the 1640's and 1650's the English Particular Baptists
developed a widespread structure of associations of individual Baptist

churches.1

'Closed' vs. 'Open' Membership
It is necessary to distinguish between the 'closed' membership
Particular Baptists2 and the much smaller group of Baptists espousing
Calvinistic beliefs who practised ‘open'3 membership in order to under-
stand more fully the significance of the associations.
The fame of several 'open' membership leaders such as John Tombesq,

Henry JesseyS, John Bunyan6, and Vavasor Powell7 has tended to distort

iThe General Baptists also had an active association life during
this period, although it developed somewhat differently from that of
the Particular Baptists in that the associations tended to have some
authority over individual congregations among the General Baptists
(cf. Whitley, Minutes of the General Assembly, and E. B. Underhill,
ed., Records of the Churches of Christ gathered at Fenstanton, Warboys,
and Hexham(London, 1854).

2These churches argued for believer's baptism, but did not exclude
from fellowship those in agreement in all but this one matter.

3Church membership and communion was restricted to those who
were baptized by immersion.

4Cf. p.183n supra.

5Cf. B. R. White, 'Henry Jessey: A Pastor in Politics', B.Q. xxv
(1973-74), 98-110 and B. R. White, 'Henry Jessey in the Great
Rebellion', Reformation, 132-53 for Jessey.

6Richard L. Greaves, John Bunyan(Abingdon, 1969).
7

Cf. p.l27n supra for Powell.
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the actual situation.l The vast majority of English Particular

Baptists, the group which developed their association so rapidly in
these years, was 'closed' membership as 'a matter of deliberate, ex-
plicit, unvarying policy'.2

It has been noted that this was a matter of some importance be=-
cause when Particular Baptist churches and associations

insisted on closed-membership, upon believer's
baptism by immersion before admission to church
membership and the Lord's Supper, they were
following a nationwide policy....this gave the
Particular Baptists who accepted the policy a
self-conscious sense of denominational member-
ship at a date earlier than is uﬁually recog-
nised by students of the period.

The 'closed' membership and 'close' communion position of the London

Particular Baptists responsible for the influential Confession(l644)4

was emphasized in the 1646 edition of that confession.5

iWhite, 'Eng. Part. Bapts.',16-17 and B. R. White, 'Open and
Closed Membership among English and Welsh Baptists', B.Q. xxiv(1971-72),
330-31.

2White, 'Eng. Part., Bapts.', 17.

3B. R. White, 'Thomas Patient in England and Ireland', Irish
Baptist Historical Society Journal, 1i(1969-70), 40-41, referring to
C. Hill, B.Q., xxii(1967-68), 68ff. (cf. p.9n supra). Dr. Hill's
point still serves as a caution to the student(even with the above
corrective added concerning Particular Baptists). Cf. also Michael R.
Watts, The Dissenters(Oxford, 1978), pp.l64-66 for a more general
challenge of Dr. Hill and Dr. Claire Cross on this point.

4Cf. pp.4n, 51, 108n supra, White, 'Doctrine', 570n, and White,
'"Org. Part. Bapts.', 2l4n concerning Confession(1l644)'s various edi-
tions.

5Cf‘. Article XXXIX. The 1646 edition of Confession(1644) is re-
printed in Underhill, Confessions, pp.l1-48. The position was further
emphasized in Benjamin Cox, An Appendix to a Confession of Faith
(London, 1646), Article XX, which is also reprinted in Underhill,
Confessions, pp.49-60. Cf. W. T. Whitley , 'Benjamin Cox', T.B.H.S.,
vi(1918-19), 50-59 and Assoc. Rec., 207 for Cox. (Cf. White, TOrg.
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Confession(1l644) and the Association

The London Particular Baptists and their Confession(1644) were of

pivotal importance in the development of associations among the 'closed'
membership Particular Baptists. The Confession furnished the theolog-
ical basis for such inter-church relationships. The Particular Baptists

had borrowed heavily from the English Separatist True Confession of

1596 in formulating their confession.l While they shared many common

convictions concerning the church, divergencies of viewpoint were evi-

dent.

The Confession(1l644) went well beyond that of 1596 in rejecting

any church-state links, in espousing believer's baptism by immersion,

and in subordinating the ministerial role within the local body.2

However, the London Baptists firmly endorsed True Confession's belief

in congregational autonomy and also accepted the earlier Separatist
belief in the necessity of inter-congregational co-operation and

fellowship. Article XLVII of Confession(l644), a verbatim rendering

of Article 38 of True Confession stated:

And although the particular Congregations be dis-
tinct and severall Bodies, every one a compact
and knit Citie in it selfe; yet are they all to
walk by one and the same Rule, and by all meanes
convenient to have the counsell and help one of
another in all needfull affaires of the Church,
as members of one body ig the common faith under
Christ their onely head.

Part. Bapts.', 21l4n concerning Cox's Appendix and its relationship to
the 1646 edition of Confession(1644).

lWhite, 'Doctrine’', passim. Cf. Lumpkin, Confessions, pp.82=97
for a reprint of True Confession.

2White, 'Doctrine', 576-81, 590.

3Conf‘ession(1644), Article XLVII.
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The London Particular Baptists added Scripture references in

both 1644 and 1646l which underscored their commitment to their
churches having 'the counsell and help one of another'.2 The animosity
and misunderstanding which the first London Particular Baptists en-
countered from their fellow Puritans may have also fostered their
drawing 'more closely together for mutual comfort and support'.3
It should be noted that the Particular Baptists were not the only
group believing in the gathered assembly of believers who were experi-
menting with and developing inter-congregational relationships during
this period. That the concept of inter-congregational co-operation was

being discussed among London Independents in 1644 is evidenced by the

preface to John Cotton's The Keyes of the Kingdom of Heaven written by

Thomas Goodwin and Philip Nye.4 Also, in addition to the General Baptists
mentioned earlier, the 'open' membership Particular Baptists maintained
at least minimal informal r'elationships5 and the Independent or Congrega-

tional churches engaged in numerous fraternal activities.6

lWwhite, 'Doctrine', 583.

2Confession(l644), Article XLVII. In addition, five signatories
of Confession(l644) has been linked in some way with the Jacob-Lathrop-
Jessey Church, which had a tradition of inter-congregational consul-
tation(White, 'Doctrine', 572, 586).

3

White, 'Doctrine', 587.

4Ibid., 587-88. As Dr. White has noted, all of these factors con=-
vincingly challenge the theory that the origins of English Particular
Baptist association life were to be found in the civil war secular
associations(Ibid., 584ff.).

5Watts, The Dissenters, 161.

6Nuttall, Visible Saints, pp.94-100. The quakers were engaging

in somewhat similar types of meetings during the 1650's as well.




Although materials recording the co-operative activity of the
London Particular Baptist congregations have not survived as they

have for other associations,l the Confession(1644), itself a product

of inter-congregational co-operation, furnishes evidence that such co-

operative activity did occur.2

Expansion of Association Activity

By the summer of 1649, at the latest, the Particular Baptists of
London were involved in an evangelistic programme which commissioned
John Miles and Thomas Proud to return to Wales and evangelize and
establish churches.3 By November 1650 the first General Meeting of
the churches planted in Wales had taken place.4

In England by the fall of 1652 a similar meeting had been held at
Wormsley 'of chosen members' of the churches at Henley, Reading, and
Abingdon in which they agreed on issues requiring inter-congregational

5

co~operation. The messengers of the churches agreed that it would be
beneficial to meet together for discussion of 'doubtful matters and

. 6 .. . . .
controversies',  for receiving and relieving financial stress, and for

lAssoc. Rec., passim.
2

White, 'Org. Part. Bapts.', 209-26.

3White, *John Miles', pp.35-36, citing the 'Ilston Churchbook MS.,
164. This is the earliest 'hard' evidence for an evangelistic mission
of this type. Cf. pp.4~5n supra for evidence of a possible co-opera-
tive evangelistic effort by the London congregations in Kent as early
as 1643=44,

4Cf. Assoc. Rec., 2~17 for the surviving records of the general
meetings of the churches in South Wales.

5

Assoc. Rec., 126-27.

6Ibid., 126, citing Acts xv-xvi.
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the advancement of God's work through the churches.

Sounding a theme which was to recur again and again in the records
and confessional statements of these churches, they stated that
churches of like doctrine and practice should associate

Because there is the same relation betwixt the
particular churches each towards other as there
is betwixt perticular members of one church.
For the churches of Christ doe all make up one
body or church in generall under Christ their
head.... Wherefore we conclude that every
church ought to manifest its care over other
churches as ffllow members of the same body

of Christ....

They further agreed that co-operation among the churches would
promote purity, and guard the Gospel from scandal because 'orderly
churches' would 'be owned orderly and disorderly churches' would 'be
orderly disowned'.2 The messengers were convinced that through asso-
ciation together the 'worke of God, wherein all the churches are con-
cerned togather, may be the more easily and prosperously carried on'.3
It was agreed that notice should be sent to nearby churches concerning

both the date of the next meeting and of the agreements they had

reached and were submitting to their respective churches for approval.4

1Tbid. Cf. also Confession(1644), Article XLVII.

2Assoc. Rec., 126. There is a preoccupation and concern through-
out the records with the proper 'order' and ‘'orderly' procedure. The
same emphasis is found among the Congregational brethren(cf. Nuttall,
Visible Saints, passim.).

3Assoc. Rec., 126.

4Ibid., 127. It is advisable to note at this point that while

inter=-congregational co-operation was encouraged, local church autonomy
was respected in doctrine and practice. The scholar most familiar with
the Associations' surviving records has concluded that 'the General
Meeting or Association had no right to intervene in the life of a mem-
ber congregation without that congregation's express invitation. Nor
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To the second meeting at Wormsley, a month later, the churches

at Kensworth and Eversholt sent representatives to join those of
Abingdon, Reading, and Henley.l Messengers from these five churches
met a third time at Tetsworth in December, 1652 and agreed to a revised
version of their agreement of co-oper'ation.2 In March 1653 the mes-
sengers of the five churches 'confirmed and subscribed' what became
kKnown as the 'Agreement of the Churches'.3 They also agreed to regu-
lar meetings of their representatives and that the churches should
'hold correspondencie by letters' in the intervals between meetings.
Benjamin Cox was a messenger from the Kensworth church at this meeting,
which helps provide a definite link of these churches with the London
Particular Baptists with whom he had earlier been associated.5
Further evidence both of inter-congregational activity among the
Baptists in London and of contact between the London Baptists and
Baptists in the provinces is provided by a letter sent from the fifth
meeting of the Abingdon Association in June 1653. The letter was

addressed 'To the church of Christ of which our brethren John

Spilsberie and William Kiffin are members and to the rest of the

was any advice from the General Meeting or Association determinative
for the policy of a local congregation until that congregation's
church meeting had decided to adopt it'(White, 'John Miles', p.67). A
Narrative of the Proceedings of the General Assembly of Particular
Baptists in 1689 testifies to the maintenance of this principle with
its disavowal of any supra-congregational authority(p.l10).

lAssoc. Rec., 127. 2Ibid., 127-28.
3Ibid., 128-29. 4Ibid., 129.

5Cf. p.221 supra.



227
churches in and neere London'.l The letter informed the London

churches2 that 'we solemnely entered into such an association as this

enclosed copie of our Agreement doth manifest'.3

Also, nine days earlier the Particular Baptist Churches in

Ireland had written a letter 'For the Churches of Christ in London

4

when assembled'. The London Baptists circulated the Irish letter

with a cover letter to numerous churches throughout the nation. They
explained that they sought 'to obtaine a full knowledge of all the

churches in England, Scotland, and Wales...that are one with us in

-

the sound principles of truth'. The cover letter was signed 'From

the severall churches of Christ in London' and dated 24 July 1653.6

A further evidence of inter-association communication is found in

the Irish letter's statement that they kept the 'first Wednesday in

7

every month' as a fast day. This was evidently picked up from the

LAssoc. Rec., 131. Cf. Ibid., 208-209 for Kiffin and Spilsbury.
2

The letter's 'Postscript' stated: 'It is our earnest request to
the church above named, that this our declaration and the enclosed
papers may be communicated to the rest of the churches above signi-
fyed'(Assoc. Rec., 131).

3Assoc. Rec.,, 131. This is apparently the first use of the term
'association' in the surviving materials(White, 'Org. Part. Bapts.?,
217n) .

4Ibid., 112ff., This is implicit evidence for the London Baptists'
engaging in general meetings by mid-1653 at the latest. Additional
evidence for this as well as inter-associational communication is the
fact that the Abingdon Association meeting of 20~-22 May, 1657 received
a letter from 'The brethren and messengers of the respective churches
walking in the faith and order of the Gospell in and about London'!
(Assoc. Rec., 173, cf. also Ibid. 168ff.).

5Assoc. Rec., 112. 6Ibid.

"Thid., 114.
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circulation of their letter by the London Baptists and was practised

among the other Associations.l The Irish churches also requested the
resumption of brotherly correspondence and asked for a list of the
churches in communion with the Londoner's.2

The tenth General Meeting of the Abingdon Association in December
1654 answered a request by the Warwick church3 for advice in forming

an association.4 A letter was sent along with a copy of the 'Agreement

5

of the Churches'. The Abingdon Association messengers also sent a

report of the results of the present meeting assuming that the Warwick

brethren were 'allready acquainted with the results of former meet-

7

intgs'.6 They also decided to send John Pendarves' and Benjamin Cox to

represent their Association at any meeting that Warwick might set.8

Subsequently, several Midland churches met at Warwick in May

1655 and agreed to a doctrinal statement which has become known as the

9

Midland Confession. At their second General Meeting in June of that

year messengers from seven Midland churches subscribed an agreement

that it was 'their duty to hold a clos communion each with other

TToid,, 9, 16, 122. °Tbid., 112ff.

3'The Warwick church was in being by 1652'(Assoc. Rec., 39) and
was linked at least informally through Daniel King with the London
Particular Baptist Churches(Ibid.). Cf. also p.56n supra.

4Assoc. Rec., 134. 5Ibid., 134-36.

6Ibid., 135.

7

Cf. White, 'John Pendarves', 251-T1.

8Assoc. Rec., 135.

9Ibid., 18-20. The confession is reprinted in Lumpkin,
Confessions, 198-200.
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according to the rule of his worde and soe be helpfull each to

other*'.l

In specifying the areas in which the churches should assist one
another the messengers revealed their knowledge of, and partial depen-
dence upon, the Abingdon 'Agreement of the Churches' which had been
sent to them six months ear'lier'.2

The Western Association in which Thomas Collier was to play such
a large role had held its first General Meeting at Wells in November,
1653.3 Thus, by June, 1655 the Particular Baptists practising closed
membership and close communion had established associations of like-
minded local congregations in numerous areas of the countr'y.4

The records of these Associations further reveal that inter-
associational contact as well as inter-congregational relationship,

5

was often maintained. The records also reveal that the London

Particular Baptists' role was significantlyimportant in providing the

lAssoc. Rec., 20. 2Ibid., 21.

3

Ibid., 54.

4Recor'ds of varying extensiveness survive for five such
Associations: South Wales(Assoc. Rec., 2-17); Midland(Ibid., 18-50);
West Country(Ibid., 53-109); Ireland(Ibid., 110=24); Abingdon(Ibid.,
125-215). As noted earlier, an Association of London Particular
Baptist churches can be inferred from the surviving evidence of the
other Associations. This list should not be considered as exclusive,
but only as recording Associations for which at least some evidence
of inter~congregational meetings have survived. Cf. White, 'Org.
Part. Bapts.', 214-16 for churches which may have had some inter-
congregational contact in Northern England and Scotland. The Abingdon
Association Churches meeting in September, 1656 sent a letter 'To the
churches of Newcastle, Eedes-bridge and Dotland-parke'(Assoc. Rec.,
164). Cf. Geoffrey F. Nuttall, 'Association Records of the Particular
Baptists', B.Q. xxvi(1l975-76), 25 for identifications of 'Eedes-
bridge' and Dotland.

5

In addition to previously cited examples, for instance, the
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theological impetus and a considerable degree of personal leadership

in the development of this nation-wide organisation of like-minded

Baptists.l

The Western Association

While the Western Association should be viewed as 'a partial
exception'2 in comparison with the other Associations in terms of its
direct links to the London leadership and their evangelistic pro=-
gramme, the extent of its distinctiveness should not be pressed too
far. Although no evidence has survived which would imbue Collier's
numerous early evangelistic activities3 with the same formally com=-
missioned status as that of Miles and Proud in 1649, it should be
kept in mind that during those years Collier was by his own testimony
a member of Kiffin's church.4 Thus, the possibility that he was act-
ing in some formal capacity either of a church or churches cannot be

discounted.

Abingdon Association meeting in September, 1656 sent a letter to the
Midland Association meeting 'at Allcester the 15th of the 8th moneth
1656'(Assoc. Rec., 166). The Abingdon messengers were in sufficient
contact with their fellow Association to know the date and place of
their forthcoming meeting. Cf. Assoc. Rec., 29-31 for the Midland
records of this meeting.

1

White, 'Org. Part. Bapts.', 226.

2White, 'Org. Part. Bapts.', 226.

3Cf. p.30n supra.

QCf. Narrative, pp.3ff. and p.43 supra. Although Kiffin's
church's claim(Narrative, pp.3ff.) that Collier was a member of their
fellowship and still under their jurisdiction suggests at least the
possibility of their having sent Collier to the West(or at least
looked upon him as 'their' emissary), no firm conclusion can be drawn
from the surviving evidence.
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When Collier returned to his native Somerset and commenced

evangelistic activity and church planting there he could have been
putting into practice(whether by formal commission or not) the London
programme of evangelism and inter-church organisation.l In any event,
the result(at least partially through Collier's labour) was that by
the end of 1653 churches were meeting together who shared a large
measure of common doctrine, concerns, and inter-church organisation,
not only with each other, but with their sister churches so organised
in other parts of the countr'y.2
At the Association's first meeting one of the theological princi-

ples providing the impetus for associations was affirmed in an epistle
from the assembled messengers to the churches:

it is concluded as a means to prevent divisions

and increase communion, as also to be instrumentally

helpfull each to other, that some of each church do

meet again at Wells....And we humbly desire the

churches to further it without fail, that we may

wait further on the Lord and seek his mind in rela-

tion to any particular occasion.that may concern

any of the particular churches.

At the Bridgwater General Meeting in April, 1655 the messengers

further affirmed association principles in answering a question about

a church sending forth a preacher to assist other churches. Echoing

both Confession(1644) and the 'Agreement of the Churches!, they

LICf. Cox, An Appendix, Article XIX(Underhill Confessions, pp.58-
59) and p.49 supra.

2The marked similarity of the various Association's records is
yet another evidence for both a common London influence and inter-
associational contact.

3Assoc. Rec., 71. Although extremely brief in comparison to the
'Agreement', this statement does reveal some of the same concern for
unity and order and appreciation of inter-congregational potential for
assistance.
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answered affirmatively on the ground that the universal church is

1
one body and 'members of that body...should assist each other'. They
concluded that 'if it be the duty of the churches to assist each other

in temporal things, that it is their duty likewise in spiritual

things'.2

Inter-Association Contacts

While it is also true that the Western Association did not seem
to develop the same strength of relationship with London or the other
groups that some other Associations did, they did maintain contact
with the wider fellowship of Particular Baptists. The same Bridgwater
meeting cited above sent a stern epistle to the churches in Ireland
concerning their reported excesses in 'pride in apparel, in need-
less...deckings of the flesh'3 as well as their ministers accepting
state maintenance.4 The letter had been preceded, evidently, by a
letter from the Bridgwater church itself which had been ignor'ed.5

Further evidence of the Association's contact with the wider

circle of Particular Baptists is furnished by the Abingdon

1Ibid., p.60.
2Assoc. Rec., 60.

3Ibid., 73. That this issue was a continuing concern for the
brethren in England as well is evidenced by the considerable attention
paid to the subject in Somerset Confession's Epistle Dedicatory
(pp.67-T1).

4Ibid., 74, This remained, as will be seen, one of the prime
concerns of the closed membership Particular Baptists throughout this
period.

5

Ibid., 75.



Association's John Pendarves's pr-esence1 at the General Meetings at
Chard in September 1655 and Wells in April 1656. The Chard letter
was in turn 'presented to the messengers'2 of the Abingdon Association
at their General Meeting in mid-October, 1655. The assembled messen-
gers

having heard the copie of this epistle did not
onely desire that the same might be read to all
the churches of this association also but did
also desire that upon such reading thereof
these churches might be mooved touching the
authorising of their messengers at the next
meeting to write to the messengers of fhose
churches for a mutuall correspondence.

Also, Nathaniel Str'ange,4 who had signed the Wells circular
5

letter” with Pendarves and Collier, had contacts with the Newcastle

area churches,6 with the Abingdon Association,7 and with the London

IPendarves co=-signed the Chard circular letter with Collier
(Assoc. Rec., 78) and the Wells letter with Collier and Nathaniel
Strange(Ibid., 80).

2The queries and answers from the Chard meeting were dated 24-27
October, but the circular letter was dated 28 September. Since it is
almost certain that both documents were produced by the same General
Meeting, obviously one of the documents was erroneously dated. The
Abingdon records solve the problem. Since the Chard letter was pre-
sented to their meeting in mid-October, the Western Association's
meeting must have been in September, not late October, indicating
that the queries and answers document is dated erroneously.

3No records survive indicating whether this was authorized by
the churches or whether the Western Associlation in such case, re-
sponded.

4Cf‘. Assoc. Rec., 107, 209, 212, Capp, 264, and 197n supra for
Strange.

5Strange also signed all subsequent Association circular letters
which contained signatories until September, 1657 when the letters
cease in the extant records(Assoc. Rec., 80, 82, 85,88, 95).

6Assoc. Rec., 165. 7Ibid., 165, 182-84,
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churches as well.l
It should also be noted that in 1656 the Association explained

that the appearance of Somerset Confession should not be interpreted

as a repudiation of Confession(1644).

our publishing this narrative of our faith and
practice, is not from any dislike we found with
the former confession of our beloved brethren,
whom we own, and with whom we are one both in
faith and practice, neither is there anything in
ours contradictory to our brefhren, that we know
of, that have gone before us.

Somerset Confession

In fact, the Western churches were anxious to prove their
spiritual kinship to the London Particular Baptist churches. They

published Somerset Confession in part precisely because many had

charged that 'none...that professed baptism'3 truly believed the

doctrines espoused in Confession(1644), but instead held 'freewill,

falling away from grace, &c., all which, through the grace of God, we
disclaim'.4

In light of this claim of doctrinal solidarity with Confession

(1644), it is necessary to stress the Particular Baptist orthodoxy of

TTbid., 183, 209.

2Somerset Confession, p.63.

3Ibid.

4Ibid., 64. At least one other contact of the London leadership
with the Western Association should be mentioned. William Kiffin,
Richard Deane, Edward(?) Harrison and several others attended the
Association's Dorcester Meeting in May, 1658. Whether they came by
invitation or on their own initiative cannot be determined from the
surviving account of the meeting(Ibid., 96-97, 108).
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Somerset Confession on the point of election and free will. Lumpkin,

in introducing his reprint of the confession makes several assertions
which are extremely difficult to reconcile both with Somerset

Confession's statements and other Association materials.

Lumpkin theorized that the Western Association Baptists issued

Somerset Confession in part because they wished to moderate

Confession(1644)'s Calvinism in an effort to bring about agreement

between the area's General and Particular Baptists.1 Lumpkin cited
the September 1655 Chard General Meeting's answer to the question
'Whether Christ Jesus our Lord dyed for all and every man or for
the elect only, and if for all, then how far?'.2 The messengers
answered:

our Lord Christ dyed for all and every mane.o..
to reconcile all to God so as to have their
being continued by him....that repentance and
remission of sins might be preacht in his name
to all men....that so he might be Lord of all
....that he might raise all from the dead in
the order and times appointed by the Father....
Yet he died not intentionaly alike for all, 3
Jn. 17.12, I Tim. 4.10, Heb., 2.10, Is. 53.11,

Although this statement might possibly be construed as a slight

moderation of Confession(1644), its last phrase certainly would not

have attracted many General Baptists. Also, Articles IX, X, and XI

of Somerset Confession suggest no attempt to attract General Baptists

by softening the doctrine of election.4 The Taunton General Meeting's

1
"Lumpkin, Confessions, p.202.

2Assxoc. Rec., 61.

3Ibid., p.61. Collier himself made this distinction on several

occasions.

4No extant records suggest any attempts during this period at a
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answer in September, 1654 to a question concerning free will furnishes

additional evidence of more Calvinist orthodoxy concerning election

than Lumpkin intimates.

Query 9. Whether a member varying from the
faith which at his admission he profest, as in
respect of free will, general redemption, and
falling from grace, the church may proceed to
reject him without some other occasion?

Answer: a person holding general redemption,
free will, and falling from grace, stifly per-
sisting therein...not-withstanding the clear
light of the scripture brought against his errour
to convince him, after due admonition, 1s to be
rejected....And our advice is, that ministering
brethren be much in holding forth such truths as
may strike against such errors. Also that, in
case of need, help be called for from other
churches to deal with such per'sons....l

The query suggests that a church member had to profess the doc-
trine of election as one of the requirements for church membership
and the answer, while perhaps intimating that Arminianism was a

problem, hardly exudes the compromising spirit postulated by Lumpkin.

Association Activity
The surviving Western Association records reveal a group of as

many as a score of chur'ches2 participating to varying degrees in

rapprochement with the General Baptists by the Western churches. If
Collier is granted a major role in the formulation of Somerset
Confession(cf. Appendix A#lln infra), it would tend to confirm its
orthodoxy on election. Although Collier later altered his stance on
this issue(cf. Chapters VI and VIII infra), throughout this period

of his career he is on record as supporting election(cf. p.32 supra,
Marrow, p.20ff and Gospel Blessedness, 60-62, 72-73, 81, 109).

lAssoc. Rec., 57.

2Only on five occasions are listings of churches in attendance
furnished: Bridgwater, May 1654(Assoc. Rec., 103); Bridgwater, April,
1655(Ibid., 75); Wells, April, 1656(Ibid., 107); Somerset Confession
signatories(Ibid., 105); and Dorcester, May, 1658(Ibid., 98, very
partial listing).
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regular association meetings between 1653 and 1659. Churches from

Cornwall, Devon, Dorset, Gloucestershire, Hampshire, Somerset, and
Wiltshire are listed as having attended at least once,l but the most
active were predominantly Somerset churches and those near adjacent.

A collation of the other surviving records with those published
by the Association itself reveals that the Association met at least
fifteen times from November, 1653 until October, 1659 as follows:2

(i) Wells, 6~9 November, 1653. One query was answered. A
circular letter was issued, signed by Collier.

(ii) Wells, 26-27 March, 1654. Eight queries were answered. A
circular letter was issued, signed by Collier.

(iii) Bridgwater, 16-17 May, 1654. The main business was 'the
more orderly ordaining of brother Thomas Collyer".3

(iv) Taunton, 18-20 September, 1654. Ten queries were answered.
If a circular letter was issued, it is not extant.

(v) Bridgwater, 17-19 April, 1655. Ten queries were answered.
The letter to the Irish churches was issued without signatories, but
with a listing of the churches represented appended.

(vi) Chard, 24-28 September,4 1655. Seven queries were

INot counting the Abingdon, Berkshire church represented by
Pendarves at Wells in April, 1656 and listed as in attendance while
belonging to another Association(Ibid., 107).

2Cf‘. Appendix A#32n for a description of the Association's pub-
lished materials which are reprinted with extensive notes in Assoc.
Rec., 54-109. Cf. Ibid., 53 for a description of the three manu- _
Ez?ipts which along with Somerset Confession supplement the published
materials.

3

Ibid., 103 and cf. pp.49-50 supra.

4Cf. 233 supra.
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answered. A circular letter was issued, signed by Collier and John

Pendarves.

(vii) Wells, 8-11 April, 1656. Three queries were answered. A
circular letter was issued, signed by Collier, Pendarves, and
Nathaniel Strange.

(viii) The evidence strongly suggests that another, perhaps
special meeting of the Association was held between the April meeting
in Wells and the date Thomason catalogued his copy of Somerset

Confession(1l0 August 1656).1 The list of signatories representing the

various churche52 indicates some kind of meeting which at least
approved the confession, if not actually drafting it, and as Dr.
White has noted, the disparities between the churches listed in

Somerset Confession and the one describing those present at the April,

1656 meeting in Wells makes it necessary to conclude that the con-
fession 'was issued by another later meeting',3 namely one between
April and 10 August, 1656.

(ix) Exeter, 6 October, 1656. No record of queries answered is
extant. A circular letter was issued, signed by Alexander Atkins,
William Facy, Nathaniel Strange, and John Owen.

(x) Bridgwater, 2-6 November, 1656. Seven queries were
answered. A circular letter was issued, signed by Collier and
Strange.

(x1) Chard, 16-18 April, 1657. Eight queries were answered.

Two letters to the churches were issued, one signed by Collier and

1Cf. Appendix A, #lln.

2 3

Assoc., Rec., 105. Ibid., 107.









































































































































































































































































































































































































































































































