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SHORT ABSTRACT

This study examines the construction of the pre-Hispanic past of Colombia from
the 1820’s to the 1940s. It describes and analyses the reception, dissemination
and appropriation of knowledge about ancient Colombian societies. It analyses
the works by Colombian and foreign antiquarians, savants and archaeologists
and the formation of Colombian pre-Hispanic collections in the Museo Nacional
in Bogota and in three major European Museums : the Museum fiir Vélkerkunde
in Berlin, the British Museum in London and the Musée d’Etnographie du
Trocadero in Paris. The study shows the ways Colombian archaeological
objects were viewed in the course of this history. At its outset, during the
Colonial period, Colombian pre-Hispanic objects were first seen as “ldols of the
devil”; in Europe, they were initially considered as curiosities and as works or
art. During the nineteenth century, archaeological objects began to be valued

and interpreted by Colombian and foreign scholars and antiquarians as



antiquities and also as art objects. How Colombia was presented and
represented in the National Museum in Bogota and in international exhibitions
during the second half of the nineteenth century is described and analysed, and
how pre-Hispanic artefacts came to form part of a representation of Colombia
nationally and internationally. The final chapters deal with the first four decades
of the twentieth century, when the pre-Hispanic period received a new degree of
recognition in Colombia with the enactment of official measures for the
protection of antiquities, the building of archaeological collections in the National
Museum in Bogota and in research done by foreign and Colombian
archaeologists, which began to define archaeological areas scientifically. The
final chapter examines the background for the establishment of the Colombian
scientific tradition in archaeology during the 1930°s with the creation of the
Servicio Arqueoldgico Nacional, the Instituto Etnoldgico Nacional and two

archaeological museums, the Museo Arqueolégico Nacional and the Museo del

Oro.
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LONG ABSTRACT

This study examines the construction of the pre-Hispanic past of Colombia from
the 1820’s to the 1940s. It describes and analyses the reception, dissemination
and appropriation of knowledge about ancient Colombian societies. The
attitudes adopted first by the Spaniards and subsequently by the creoles with
respect to the great diversity of objects produced by the indigenous societies
which they found in their temples and houses, at funeral sites and offering
places are described and analysed. These attitudes were essentially marked by
two elements that were intertwined, greed for gold, and religious ideas about
Evil. As in other parts of America, these objects were re-interpreted as being
“Idols of the Devil”. Only at the end of the eighteenth century, did writings by
certain Colombian savants and naturalists produce a new curiosity towards
objects and monuments from the past, which very timidly came to be looked
upon by a handful of learned and enlightened men as valuable antiquities and

objects deserving scientific attention.



During the nineteenth century, this study analyses the work of Colombian and
foreign antiquarians, savants and archaeologists on ancient monuments and
objects. The process of building attitudes to, and views about, the pre-Hispanic
era began in the 1840’s with the work of a few scientists and historians, and
also with descriptions by Colombian and foreign travellers who discovered pre-
Hispanic sites or objects and published details of their findings. Although this
body of knowledge was no more than fragmentary, interest in the pre-Hispanic
period grew mainly in two regional centres, Bogotd and Medellin, where
academic references from Europe clearly affected the mentality of a group of
Colombian historians, scientists and collectors interested in the country’s
ancient history. The commercial importance and international contacts of both
places were important factors in the rise of the antiquarian and the collector. An
atmosphere around the mid nineteenth century which favoured a romantic
identification with the pre-Hispanic period and literature on indigenous themes
are described. That Muisca society had been a higher civilization was
concluded from the existence of a supposed lunar Calendar, and the discovery
of the remains of an ancient temple. At the same time, scientific interest in the
metallurgical technology of Muisca objects sought to support the idea that

Colombia had its roots in a civilization similar to those of Mexico and Peru.

During the second half of the nineteenth century, there was a grave-plundering
boom in Antioquia and in the Quindio region, as emigrants from the central and
mountainous regions of Antioquia began to settle frontier lands. Some
Antioquenos began to collect and preserve pre-Hispanic objects, and saved

gold objects from being melted down The most important archaeological



collection to be built up in Antioquia belonged to the businessman Leocadio
Maria Arango, who employed a rigorous discipline for cataloguing and caring for
his private museum. During this period, European museums of anthropology
housed within natural history and art museums expanded their ethnographic
and archaeological coverage, and aimed to provide a complete view of the
different cultures in the world. They began to collect ancient American objects
and among them, Colombian archaeological objects. Using their internal
archives, this study describes and examines the aims and process of building
Colombian archaeological collections in three museums, the Museum fir
Vélkerkunde in Berlin, the British Museum in London and the Musée
d’Ethnographie du Trocadero, now the Musée de L’Homme in Paris. These
were representative of three different European approaches towards collecting
ancient American objects, and they hold the largest Colombian pre-Hispanic

collections in Europe.

During the 1880-1900 period, a centralizing Conservative trend emerged in
Colombia, and the 1886 Constitution stated clear goals of guaranteeing order
and stability on the basis of a stronger national executive and the Catholic
religion as an educational force. A new phase arose in the study of the historical
past, which is described and analysed. Works of the colonial chroniclers were
re'-published, and several Colombian scientists and antiquarians published
works in which they attempted to reconstruct aspects of Muisca and Quimbaya
society. The first archaeological references to sites in the Sierra Nevada de
Santa Marta were published, and the first dig by a Colombian was carried out at

San Agustin. This study shows that the principal Colombian antiquarians and



scientists in the nineteenth century who set out to rediscover evidence about
the country’s pre-Hispanic past had close international links. Time spent in
Europe was important in developing their enthusiasm for the ancient past.
French influences had a particularly significant effect on these precursors of

Colombian archaeology.

The thesis also examines the problems that arose in the search for ways to
represent Colombia in the National Museum in Bogota and in international
exhibitions, and how the pre-Hispanic past came to form part of the ways in
which the nation was represented. The National Museum is described and
analysed, originally a natural history museum and a school of mines founded in
1823 under the direction of a group of scientists brought from France. The main
purpose of the museum in its early days was to promote the natural sciences as
an essential basis for progress and to create a cabinet of natural products and
curiosities in Bogota; thus the capital of Colombia could imitate the displays in
European nations. However, the hope of founding a scientific centre with foreign
teachers did not last long. Financial problems and the vast gap between the
ideals of the Republican leaders and the social, political and economic realities
of the day prevented the government from meeting its obligations and paying
the foreign scientists, who left the country. Between 1840 and the 1880°s the
museum underwent ma'ny vicissitudes and changes of location, and it
eventually declined to a mere store for relics and curiosities. From 1867
onwards, the National Museum came under the recently-founded National
University. The interest shown by intellectuals at the University led to its revival

and a greater emphasis on ethnology. The National Museum’s directors,



influenced by the trend of the day for European museums to build up large
archaeological collections, and at a time when archaeological objects were
more and more looked upon as “documents” that scholars could interpret,
proposed that archaeological objects found in the country should normally be
deposited in the museum. These directors deplored the fact that Colombia was
a supplier for foreign institutions, of both natural history specimens and pre-
Hispanic objects, while Colombian institutions had no chance of promoting
scientific research through acquiring collections. The series of World Exhibitions
which began with the Great Exhibition at the Crystal Palace in London in 1851
had an impact on certain leading Colombian figures, who were concerned that
Colombia should be respected and recognised on the world stage as "a civilised
nation.” If Colombia’s participation would serve to show off the Republic’s
progress, to ensure that the country "took its rightful place in the concert of
nations”, and Colombians would also in the process became informed about
inventions or discoveries that could benefit the country. Despite good intentions,
the government could never pay the necessary attention to organising
Colombian participation in these festivities. It was often the individual initiative of
Colombians living in Europe that enabled Colombia to be represented at all.
The 1889 Paris Universal Exhibition was the first time that Colombia's pre-
Hispanic past was exhibited in a large-scale event such as a World Exhibition
as an integral part of the essence of the country, a'nd this marked a fundamental
departure from previous decades, when what was shown were predominantly
"products of the republic". A new time-scale was beginning to be accepted in
the conception of the country's past : that past was now not merely the four

centuries which had elapsed since the Spanish Conquest.



Spain's commemoration of the four hundredth anniversary of the “Discovery of
America” in 1892 is described because it was an important event in which the
Colombian Conservative government took a keen interest. Colombia set up an
official commission to organise the preparatory work for the Madrid Exhibition in
1892 and for the Chicago World Fair in 1893. The central feature of the
Colombian exhibit in Madrid was the "Quimbaya Treasure", consisting of 122
gold objects obtained from two tombs at La Soledad, Filandia, acquired by the
government in 1891. The reasons here were political and diplomatic. The
“Quimbaya Treasure”, the most important collection of Colombian pre-Hispanic
goldwork yet discovered, was eventually to be presented to the Queen Regent
of Spain, Maria Cristina. This was a gesture of thanks to the Spanish Crown for
the long and detailed study Spain had to carry out in the arbitration requested
by Colombia and Venezuela to settle the old and complex border dispute
between the two countries. The celebrations commemorating the four
hundredth anniversary of the “Discovery of America” in 1892 serve to underline
the ambiguity that existed between the way Colombia was represented
nationally and internationally. The country's pre-Hispanic past was spectacularly
exhibited in Spain, yet back in Colombia these same celebrations had a

markedly Hispanic and Catholic tone.

The final two chapters deal with the first four decades of the twentieth century
when the pre-Hispanic period emerged into political life in Colombia with the
enactment of official measures for the protection of antiquities. The native

inhabitants became a subject of interest as part of the historia patria, and



preserving and caring for American antiquities was preached as a duty by the
Academy of History, founded in 1902. Colombia’s National Museum enjoyed a
marked revival, and by 1915 it had built up an archaeological collection
consisting of 500 gold, pottery and stone objects. The interest that had been
aroused amongst European academics in Americanist research into
archaeology, ethnology, and linguistics became stronger during the first
decades of the twentieth century, when a new generation of professional
archaeologists and ethnologists came to the fore sponsored by archaeology
and ethnology museums. Paul Rivet, a leading figure in the Société des
Americanistes de Paris, published several articles of fundamental importance
about pre-Hispanic Colombian goldwork, and Theodor Konrad Preuss who
worked in Colombia from 1913 to 1919, published his work on San Agustin.
John Alden Mason, sponsored by the Field Museum of Natural History of
Chicago, investigated Tairona remains in 1923 on the spurs of the Sierra
Nevada de Santa Marta. During the 1920s, a renewed interest in the ancient
remains of the Muisca arose in Colombia, and a group of artists who broke
away from European rules and, influenced by Mexican mural painting, made
representations of Muisca mythology in their works. They were called Los

Bachués.

The final chapter examines the period from 1930 to 1941, a period of
accelerated social and political change which saw a number of initiatives in the
field of museums and archaeological research. The Escuela Normal Superior
was established as a professional training institute which prepared future

researchers. The Servicio Arqueolégico Nacional was set up, which promoted



fieldwork and Colombia received the influence of Paul Rivet, the founder of the
Musée de L’ Homme and General Secretary of the Institut d’ Ethnologie of
Paris. The government sponsored the creation of the Instituto Etnologico
Nacional as an official research centre. Two museums were founded, the
Museo Arqueolégico y Etnografico linked to the Instituto Etnologico Nacional,
and the Banco de la Republica began a collection devoted initially to prevent

goldwork objects leaving the country, which became the Museo del Oro.

The thesis shows the process involved in the emergence of consciousness
about Colombia’s pre-Hispanic past between the 1820’s and the 1940°s which
involved three central elements: collecting, scientific activity, and the search by
Colombian scientists, intellectuals and politicians for ways of showing the world
that Colombia was a “civilised” nation. These three elements became
intertwined during this long period which witnessed transition from
antiquarianism to the rise of prehistory and academic archaeology, and the

process of defining cultural areas from a historical and cultural standpoint.

Just as collecting archaeological objects in Colombia was an essentially private
activity during the period of study, so studies of the remains of the past were
undertaken by scientists, researchers and antiquarians very much on their own.
Scientific activity in Colombia met with social approval but there was little or no
support from the state. This was mainly due to political instability, but also to the
fact that the sciences were considered only marginally useful. There were for a

long time no societies or professional associations. Naturalists, doctors or



metallurgists who combined archaeological enthusiasm with political, diplomatic

or military activities are analysed.

Until well into the twentieth century, Muisca and Quimbaya gold objects were
the best known, the most studied and the most sought-after both by Colombian
antiquarians and by European museums. They virtually represented the pre-
Hispanic societies of Colombia. Finally, the thesis shows that the revaluation of
pre-Hispanic material culture has been of the greatest importance for Colombia
during the twentieth century. Attitudes of Colombians towards pre-Hispanic
societies has changed republican national identity and the way Colombians

view their own society.



To my mother, in Memoriam
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INTRODUCTION

This study examines the construction of the pre-Hispanic past of Colombia from
the 1820’s to the 1940’s. The basic aims are to: first, two identify and describe
the reception, dissemination and appropriation of knowledge about ancient
Colombian societies; second, to study the factors that have shaped the

interpretation of Colombia’s pre-Hispanic past.’

During the period under study, descriptions and interpretations of the ancient
past in Colombia were based in two main sources, the chroniclers’ accounts
and material culture, the latter being the most reliable source.> Since
Colombia’s pre-Hispanic societies lacked written records, objects were the
“documents” for interpreting the past. The task of antiquarians, savants and
archaeologists was to infer the culture of extinct societies from the material
evidence. The interpretation was dependent on the data available, in other

words, objects which had been excavated or looted. Thus, this thesis examines

' During the 19th century, the present-day Republica de Colombia was known by various different

names. After independence in 1819, the Republica de Colombia, commonly called Gran Colombia was a
grouping of the former colonial territories of the Virreinato de la Nueva Granada, the Capitania General
de Venezuela, and the Audiencia de Quito. During the rest of the century, present Colombia (which
included Panama) had the following designations: from 1830 to 1858,Republica de la Nueva Granada;
from 1858 to 1863, Confederacion Granadina; between 1863 and 1886, Estados Unidos de Colombia,
since 1886 Republica de Colombia. The terms ‘Colombia’ and ‘Colombians’ will be used to avoid
confusion.

2 The chroniclers’ accounts described the societies which the Spaniards encountered in the sixteenth
century; the millenary history of what happened in the territory of Colombia before the arrival of the
Spaniards has had to be inferred from material culture.



the building of Colombia archaeological collections in Colombia and in three

major European museums.

All human groups experience curiosity about the past. The past has always
excited curiosity, and theories have always abounded as to its meaning.® For
much of human history, however, this interest has been satisfied by myths and
legends concerning the creation of humanity and culture. Among indigenous
groups, oral traditions and myths are held to preserve the history of human
activities over many generations. In Western Judaeo-Christian thought, the
Biblical tradition encoded in Genesis was for centuries the explanation of the
origins of the world and of man in particular. In the nineteenth century, with the
advances of Geology and the advent of Darwin's theory of evolution,

archaeologists began to rediscover and reinterpret ancient human history.*

Archaeology has been defined in many and various ways.’ But the various
aims, procedures and natures of archaeological research have all constituted a
form of intellectual inquiry into the past. The history of archaeology has been

divided into broad stages according to the means of recording, storing and

M. Shanks and C. Tilley, Re-Constructing Archaeology, (Cambridge, 1987), p. 7.

The French archaeologist Boucher de Perthes’ work in the Somme Valley, France in the 1840's
proved the “continuity of man’s technical and the technological development by the same laws which
have been in force since the first dawn of creation.” B. de Perthes, quoted in W.R Chapman, “Pitt Rivers
and the Typological Tradition”, in G. Stocking, (ed.) Objects and Others, Essays on Museums and
Material Culture, (Madison, 1985), p. 20.

3 The British archaeologist Grahame Clark defines it as ** the systematic study of antiquities, as a means
of reconstructing the past.”” The Mexican archaeologist Ignacio Bernal defines it as “the scientific search
which, by discovering and studying the material remains of vanished peoples, seeks to learn abou human
behaviour through what is left of the fruits of their thinking minds and their shaping hand¥, I. Bernal , 4
History of Mexican Archaeology, (London, 1980), p. 9. North American New Archaeology defines it as a
“social science that tries to explain what has happened to specific groups of human beings in the past and
to generalize about the processes of cultural changes”. B. Trigger, 4 History of Archaeological thought,
(Cambridge, 1989), p. 19.



communicating interpretations about the past. Antiquarianism, which is
conventionally dated from the fourteenth century, is considered the first
approach to interpreting the material past and the antiquarian tradition persisted
over many centuries.® Renaissance scholars sought to understand and try to
emulate as best they could the glorious achievements of antiquity.” The main
activity of antiquarism was the description and recording of monuments and
objects as well as the classification of objects into typologies. Excavations were
carried out without any concern for or awareness of chronology, apart from what
was known form written records.® The Mexican archaeologist Ignacio Bernal

thus defines the aims and nature of the work of antiquaries:

Archaeology begins with the antiquary, the pre-archaeologist, who seeks
out an object either for its beauty or because it is a strange and
interesting survival from the past. He has on occasion served political,
religious or simply commercial interests. We might say that the antiquary
is an archaeologist before the advent of the stratigraphic method, before
the study of the objects themselves came to be replaced by the study of
a total culture, and of them within it as one of its manifestations. (...)
The notion of looking at objects and monuments as though they were
written records, and attempting to use them to solve historical problems
is a very old one.’

The systematic study of Prehistory began in Europe in the early nineteenth
century and came to involve two movements.'® The first originated in Denmark

in 1816 and employed new techniques for dating archaeological finds using

6 Antiquarian is used in its dictionary meaning: “Pertaining to the study or collection of antiques or

antiquities’, Oxford Concise Dictionary, (Oxford, 1994).
7 1. Hodder, Reading the past, (Cambridge, 1986), p. 36.
8 Ibid, pp. 47 — 48. M. Shanks and C. Tilley, Re-Constructing Archaeology, p. 11.
1. Bernal, A History of Mexican Archaeology, p. 7.
' The term Prehistory was defined by Tournal in 1833. G. Daniel, The Origins and Growth of
Archaeology, (Harmondsworth, 1967), pp. 24 - 25.



seriation and stratigraphy. The second, which developed in France and Britain,
pioneered the study of the Palaeolithic period, and was concerned primarily with
question of human origins. It came into being in the wake of the introduction of
an evolutionary perspective in geology by Charles Lyell in 1833 in his Principles
of Geology and in the natural sciences with the publication of Charles Darwin’s
The Origin of Species in 1859."" Accordingly, Palaeolithic archaeology tended
to model itself on the natural sciences, and introduced the idea that human
beings had a millenary history in the world, replacing the medieval paradigm of
a history lasting only a few thousand years derived from the traditional biblical
account. The study of the prehistory can be distinguished from antiquarianism
by its concern with the context of material objects; the association of human and
cultural remains located in a particular stratum. As lan Hodder observes: “As
soon as the context of an object is known, it is not totally mute. Clues to its
meaning are given by its context, and the interpretation of meaning is
constrained by the interpretation of context.”'? Lastly, academic archaeology
introduced the concept of culture, and provided the link between artefacts and
people: Cultures were assumed to represent peoples and societies and were
the basic object of study for the first academic archaeologists. Once classified,
artefacts could be described in terms of diffusion of ideas, migration and
adaptation.”® Academic archaeology introduced changes in the nature, aims
and research methodology which contributed to the differentiation of the work of

archaeologist from that of their predecessors.

"' 'B. Trigger, A History of Archaeological thought, p. 73.
12 1. Hodder, Reading the past, p. 5.
> M. Shanks and C. Tilley, Re-Constructing Archaeology, p. 11.



Archaeological interpretation has tried to explain what happened to specific
groups of human beings in the past. Unlike historians, archaeologists do not
generally have direct access to written texts. Instead, archaeologists have

inferred human thought and behaviour from material remains.

For the purpose of this thesis, | will use Bruno Latour's approach to the process
of gathering collections and its relation to the emergence of science.
Characterizing sciences’ long process of maturation, Latour suggests that the
collecting of objects was one of the major elements in the emergence of
science. In that sense, a history of the development of science would be “the
history of the mobilisation of all which could be moved and shipped back home
for a universal census.”'” Archaeological objects and works of art could be
extracted from their original context and transported to foster scientific research
or aesthetic valuation. Latour's view is essential to an understanding of the
contribution of institutional spaces, the museums, where collections were stored
and classified, to the institutionalization of science. A “general mobilisation of
the world” towards museums justified the professional activity of archaeologists,
antiguarians and aesthetes in charge of the accumulation, classification,

conservation, research and exhibition of objects from the past.

Archaeological objects, however, were not perceived only from a scientific point
of view. Objects which were clearly born of aesthetic intentions, decorative,

formal, stylized and unmistakably the products of careful labour and technical

'Y B. Latour, Science in Action, How to follow scientists and engineers through society, (Bristol, 1987),

p. 224.



skill were valued for their beauty as “works of art”. Within an aesthetic valuation
of pre-Hispanic objects in Colombia and in Europe , the guiding principle behind
most collections was that of “high quality”. Their accumulation was not
systematic, it involved choosing “good” pieces which were considered to
embody the finest design and craftsmanship of their kind. Often displayed as
individual pieces, pre-Hispanic objects increasingly became a source of wonder

and enigma.

Finally, another attitude towards archaeological objects has also prevailed: that
which perceives them as representatives of invisible and unknown pasts. K.
Pomian states that, since the fifteenth century, European attitudes towards the
past, towards unexplored regions of the world, unknown societies, strange
fauna and flora, the invisible in Pomian’s definition, were clearly related to two
central activities: the collecting of antiquities and voyages to the New World." In
the opposition between the visible and the invisible, natural curiosities and
objects “which were painted, sculpted, carved, shaped and decorated”

represented the invisible:

Textiles, gold objects, feathers, idols, fetishes, specimens of flora and
fauna, sea shells, stones (...) Regardless of their original status, these
objects were collected not because of their usefulness but because of
their meaning, as representatives of the invisible.®

During the nineteenth century, the past began to be visible in Colombia.

Alexander Von Humboldt reintroduced ancient America to Europe after his

15 K. Pomian, Collectors and Curiosities, Paris and Venice 1500 ~ 1800, (Cormwall, 1990), p. 30.
16" K. Pomian, “Colecao” in Enciclopedia Einaudi, vol. 1, (Porto, 1984), p. 77.



scientific journey through Spanish America, 1799 — 1804. 7 He publicized the
pre-Hispanic monuments of the Muiscas, the former inhabitants of the high
plateau of Cundinamarca and Boyaca.'® Even though Humboldt's travels and
subsequent fame had a profound impact upon the cultural life of New Granada,
a real interest in and curiosity about pre-Hispanic societies becomes apparent
only in the 1850’s in three developments. First, pre-Hispanic objects began to
be considered antiquities that should be preserved, a notion encouraged by
leading Colombian scientists. Second, a romantic literary trend enhanced
mythological of the roots of the Colombian nation in its indigenous past. Finally,
the colonizacion antioquena of the region of Antioquia and Caldas, was
accompanied by a keen and unrestricted search for gold in pre-Hispanic
funerary sites. The objects were dug up and sold by guaqueros and some
private Colombian collections were established. Although most collections were
private, Colombian antiquarians and scholars exerted themselves to gain

access to these “documents” from the past.

The study of ancient American material culture and the building of pre-Hispanic
collections in Europe was one facet of Américanisme defined as the “scientific
study of America and its inhabitants from the most ancient times to the

present.”’® French Américanisme and its German equivalent Altamericanistik

'7 A. Humboldt, Researches concerning the institutions and monuments of the ancient inhabitants of

America with descriptions and views of some of the most striking scenes in the Cordilleras,2 vols.
(London, 1814).

'* During the period under study, the pre-Hispanic inhabitants of Cundinamarca and Boyaca were called
by some authors Muisca and by others Chibcha. Further linguistic research established that Chibcha was
the language and Muisca was the name given to the inhabitants of the area. In this work, I will use the
name used by the authors in their works.

19 «Status de la Société des Américanistes de Paris” Journal de la Societé des Américanistes de Paris,
vol. VI, Paris, (1909), p. 5. Also see Compte-Rendu du Congres International des Américanistes, First



adopted an interdisciplinary and comparative approach to the study of America
though research undertaken by historians, ethnologists, archaeologists and
linguists. In Great Britain, archaeological collections were intended to be a
source of record and research into mankind and were important in the

education of the nation.?°

Initially, amateurs and antiquarians and some decades later, archaeologists
studied and classified their collections and sought to define Colombian pre-
Hispanic cultures on the basis of the types of objects that they had acquainted
to. Colombian archaeological objects passed through several stages in the
course of this history. At its outset, during the Colonial period, Colombian pre-
Hispanic objects were first seen as “Idols of the devil”, and in Europe, they were
initially considered as curiosities and as works or art. During the nineteenth
century, archaeological objects began to be valued and interpreted by
Colombian and foreign scholars and antiquarians as antiquities and also as art
objects. It was not until the twentieth century, with research done initially by
foreign professional archaeologists and then by Colombian archaeologists that
archaeological objects found in excavations were used in defining
archaeological areas. This was to provide the groundwork for later research

whose aim was chronological and regional classification.

Session, vol. 1, (Nancy, 1875), p. 7. By 1892, the Americanists had already held Congresses in Nancy,
1875; Luxemburg, 1877; Brussels, 1879; Madrid, 1881; Copenhague, 1883; Turin, 1886; Berlin, 1888;
and Pans, 1890.

20" H. Balfour, “The Relationship of Museums and the Study of Anthropology’ Journal of the
Anthropological Institute of Great Britain and Ireland, no. XXXIV, London (1904), p. 14.



A fundamental work in the field of Colombian archaeological history which
placed emphasis on describing ancient monuments and objects is Luis Duque
Gomez's Monumentos Histdricos y Arqueoldgicos, a two-volume work devoted

to pre-Hispanic and colonial monuments.?'

In the article “Etnohistoria y
Arqueologia” published in the first volume of the Historia Extensa de Colombia,
he included historical data about archaeological studies.??> The work by Priscilla
Burcher de Uribe Raices de la Arqueologia en Colombia describes the works of
the chroniclers and those of a selection of Colombian antiquarians and
scientists who described and interpreted evidence of the pre-Hispanic
societies.?® In the related field of the history of Colombian anthropology, Jaime
Arocha and Nina de Friedmann have published Un Siglo de Investigacion
Social, la Antropologia en Colombia, a series of articles devoted to
anthropological research : studies of negro communities, perception of the
Indians in Colombian social thought and the relationship between the state and
anthropology.?* Arocha has also written “Antihéroes en la antropologia en
Colombia: su rescate”, an article which provides a framework for the history of
the science in Colombia in the twentieth century, as does the works on foreign

archaeologists and ethnologists in Colombia of Carlos Uribe.?® Focussing on the

period when anthropology and archaeology became institutionalised and

' L. Duque Goémez, Colombia, Monumentos Historicos y Arqueoldgicos, 2 vols. (Mexico, 1955).

22 L. Duque Gomez, “Etnohistoria y Arqueologia” in Historia Extensa de Colombia, vol. 1, (Bogota,
1965), pp. 15 - 454.

23 P. Burcher de Uribe, Raices de la Arqueologia en Colombia, (Medellin, 1985).

] Arocha and N. Friedmann, Un Siglo de Investigacién Social, la Antropologia en Colombia,
(Bogota, 1984).

25 J. Arocha, “Antihéroes en la antropologia en Colombia: su Rescag”, in Nueva Historia de Colombia,
vol. IV, Bogota (1989) pp. 247 - 256; C. Uribe, “Pioneros de la investigacion arqueologica en Colombia:
Konrad Theodor Preuss” in Boletin Museo del Oro no. 15, Bogota (1986) pp. 3 -11; “Pioneros de la
antropologia en Colombia: el padre Rafael Celedén” in Boletin Museo del Oro no. 17, Bogota (1986) pp.



professionalised between 1930 and 1960, Milciades Chavez has written
Trayectoria de la Antropologia Colombiana, de la Revolucion en Marcha al

Frente Nacional.?®

Outstanding essays on the history of anthropology from the
colonial era to the twentieth century are those by Roberto Pineda Camacho,
which approach cultural constructions and also currents of thought in the
development of anthropology in Colombia.*’ In the field of Colombian museums,
the Museo del Oro, 50 Anos exhibition catalogue provides a general account of
the development of Colombian archaeology and of the history of the Museo del
Oro from 1939 to 1989.2% A systematic work is the documentary compilation by

Marta Segura on the Museo Nacional, which gives an exhaustive chronological

account of the development of the museum, its locations and its directors.?®

This study intends to offer an overall view of the nature of the interest shown in
the pre-Hispanic era and in the building of Colombian archaeological collections
in the period between the creation of the first Colombian museum, the National
Museum founded in 1823 as a scientific centre and the establishment of a
Colombian scientific tradition in archaeology and ethnology with the creation of
the Instituto Etnolégico Nacional in 1941. Though ethnology, ethnohistory and

physical anthropology are closely related to archaeology, and although it is

3 - 31; “Un antropdlogo sueco en Colombia: Gustav Bolinder, in Boletin Museo del Oro no. 18, Bogota
(1987) pp. 3—-9.

26 M. Chavez, Trayectoria de la Antropologia Colombiana, de la Revolucion en Marcha al Frente
Nacional, (Bogota, 1986).

2’ R. Pineda Camacho, “Reliquias y Antigiiedades de los Indios, Precursores del Americanismo en
Colombia”, in Journal de la Sociétée des Americanistes de Paris, no. 83, Paris (1997), pp. 9 - 36;
“Demonologia y Antropologia en el Nuevo Reino de Granada, Siglos XVEXVIIL” in II Seminario de
Antropologia de la Religion (Bogota, 1999), pp. 10 - 60.

28 Banco de la Repiiblica, Museo del Oro, 50 Arios, (Bogota, 1989).

2% M. Segura, [tinerario del Museo Nacional de Colombia, 1823 - 1994, 2 vols., (Bogota, 1995).
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particularly difficult to draw distinctions between them, | will not discuss
ethnohistoric and ethnological works, nor will | be examining the literature on
the conquest of Colombia. Chapter 1 deals with colonial attitudes towards and
interpretations of pre-Hispanic Colombian objects, considered as “ldols of the
Devil’, and the meaning of ancient American objects in Europe during the
sixteenth and seventeenth centuries. Chapter 2 examines nineteenth century
Colombian scientists, amateurs and antiquarians interested in the pre-Hispanic
period, and the descriptions by foreign travellers and scientists. It also describes
the search for gold and Quimbaya objects in Antioquia, the work and thought of
antioqueno scientists and antiquarians, and the establishment of private
collections built during the second half of the nineteenth century. Chapter 3
shows how Colombia was presented and represented in the National Museum
in Bogotd and in international exhibitions during the second half of the
nineteenth century, and examines how pre-Hispanic artefacts came to form part
of a representation of Colombia both nationally and internationally. Chapter 4
examines the building of Colombian archaeological collections during the
nineteenth century at the Museum fir Vélkerkunde, Berlin, the British Museum,
London and the Musée d’Ethnographie du Trocadero, Paris. The aims, methods
and sources of acquisition of Colombian collections by these museums are
detailed and analysed. Chapter 5 deals with the shift in Colombia from
antiquarian and amateur approaches to a period in which the pre-Hispanic past
emerged into public life with official measures taken towards the protection of
antiquities and the building of archaeological collections in the National Museum

in Bogota during the first decades of the twentieth century. It treats also the

11



archaeological research by the German archaeologist Konrad Theodor Preuss
in San Agustin, and the work of the North American John Alden Mason in the
Sierra Nevada de Santa Marta. Chapter 6 examines the establishment of a
scientific tradition in archaeology with the creation of the Servicio Arqueolbgico
Nacional. It describes the establishment of the Escuela Normal Superior as a
professional training institute which prepared future researchers in archaeology
and ethnology, and the founding of the Instituto Etnoldogico Nacional. Two
archaeological museums were also created at this time : the Museo
Arqueolbgico y Etnografico, linked to the Instituto Etnoldgico Nacional, and the

Banco de la Republica collection which eventually became the Museo del Oro.
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CHAPTER1

THE COLONIAL BACKGROUND

1.1. Centuries of Amnesia: The Gilded Image and the “Idols of Devil”

The astonishment, curiosity and fascination that the Spaniards’ armour, lances
and silver Christ figures produced in the sixteenth century inhabitants of
America was matched only to the European’s first sight of men and women who
glistened in the tropical sun, decked from head to foot in gold, feathers and
multi-coloured beads. This was a confrontation between two different concepts
of the world, two systems of thought, two ways of life. In the area known today
as Colombia, gold, pottery and stone objects, rather than monumental
constructions as in Mexico and Peru, were the visible ways of representing a
complex philosophy of life and death. The societies that the Europeans
encountered had created a symbolic, iconographical and visual universe of their
own, represented mainly in the form of gold objects. These had two central
aims: firstly, to adorn the bodies of the chieftains and shamans in life and to
form part of their funeral attire, and secondly, as votive offerings to the gods.
They were symbolic objects that typified religious and cultural ideas and
principles for the whole society. The confrontation between the European and

American symbolic worlds during the Spanish Conquest and part of the colonial
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era was clearly stated in the interpretations each side placed on these sacred

objects.

Right from when they first arrived in America, the Spaniards realised how
necessary it would be to write down, record and narrate the different events of
the Conquest, the features of American nature, and the lives of the naturales.’
The prevailing interest of the chroniclers was to prove the rights of the Spanish
Crown to the lands that had been conquered, and as they were unable to
conceive worlds different from their own, they compared the Spanish view of
things with the indigenous structures.? They went about recording what caught
their attention, what struck them as being particularly novel, and anything that

could be of material value to the Crown.

The conquistadors, chroniclers and missionaries put together their experiences,
things they had witnessed and things they had heard, and the result was a story

that was a combination of oral and personal experiences. They enquired about

' With this in mind, the Crown created the post of official chronicler in 1526, and in 1571 this dficial

became known as the Major Chronicler attached to the Council of the Indies, whose duty was to gather
and record American information. The most important chroniclers for the territory of New Granada
include Gonzalo Fernandez de Oviedo y Valdés, Historia General y Natural de las Indias, (1535),
Gonzalo Jiménez de Quesada, who is credited with having writtenEpitome de la Conquista del Nuevo
Reino de Granada, (1538), Pedro Cieza de Leon, Cronica del Peru, (1553), Friar Pedro Aguado,
Recopilacion Historial de Santa Marta y del Nuevo Reino de Granada, (1582), Juan de Castellanos,
Elegias de Varones Ilustres, (1589), Friar Pedro Simén, Noticias Historiales de las Conquistas de Tierra
Firme de las Indias Occidentales, (1627), Lucas Fernandez de Piedrahita, Historia General del Nuevo
Reino de Granada, (1668), Friar Alonso de Zamora, Historia de la Provincia de San Antonio del Nuevo
Reino de Granada, (1701), Juan Rodriguez Freyle, E/ Carnero, (1636), and Antonio Julian, La Perla de
América, la Provincia de Santa Marta, (1787). Important collections of documents are Coleccion de
Documentos Inéditos sobre la Geografia y la Historia de Colombia, by Antonio B. Cuervo (editor), 4
vols, (Bogota, 1891 - 1894) and Documentos Inéditos para la Historia de Colombia by Juan Friede
(editor), 10 vols, (Bogota, 1955 - 1960).

¢ M. Rostworoski de Diez Canseco, Seriorios Indigenas de Lima y Canta, (Lima, 1978), p. 16, quoted in
H. Tovar Pinzon, Relaciones y Visitas a los Andes, S. XVI, 4 vols., (Bogota, n.d.), vol. I, p. 27.
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the cultural, political and linguistic diversity of American societies, and vividly
described whatever was strange to them, as Gonzalo Fernandez de Oviedo

said in 1514:

Reynos i provincias i de tan extranas gentes i diversidades, costumbres
y ceremonias i idolatrias... tanta diversidad de lenguas i de habitos, de
costumbres en los hombres y tanta multitud de arboles y de animales asi
domesticos como salvajes i tan fieros al igual que montanas, vegas,
campifias, minas y lagos de todo genero.?
The attitudes adopted first by the Spaniards and subsequently by the creoles
with respect to the great diversity of objects produced by the indigenous
societies which they found in their temples and houses, at funeral sites and
offering places, were essentially marked by two elements that were intertwined,
namely greed for gold, and religious ideas about Evil. As in other parts of
America, these objects were re-interpreted as being “ldols of the Devil”, and
they were accordingly systematically destroyed, exorcised, melted down and
confiscated from their owners.* During the Conquest, the Caribbean region was
the first area where the plundering of tombs and offering sites took place. In
1533, Pedro de Heredia and his men looked on the Sinu temples, which were

adorned with gold objects, as “Houses of the Devil” where conversations were

held with the devil himself:

Fuimos a dar a un pueblo que se dezia el Cenu a donde se tomd un
yndio que tenia el cargo del oro del cacique (...) hallamos mas de veinte
mil pesos de oro fino que hallamos en un buhio (...) que llamaban los

3 G. Fernandez de Oviedo, quoted in H. Tovar Pinzon, ‘La Magia de la Diversidad en el Nuevo Mundo’,
in G. Sanchez and M. E. Wills, Museo, Memoria y Nacion, (Bogota, 2000), p. 191.

4 R. Pineda Camacho, “Demonologia y Antropologia en el Nuevo Reino de Gramda, Siglos XVI -
XVII”, in II Seminario Antropologia de la Religion, (Bogota, 1999), p. 11.
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yndios el buhio del diablo, a donde estaba una hamaca muy labrada, (...)
y encima de la hamaca donde dezian que se venia a echar el diablo, y
verdaderamente hablan los yndios con el diablo y por hay en los pueblos
buhios para ello e yndios que se llaman piaches para hablar con ellos.’
The riches of the funeral objects made in gold that had been deposited in the
burial mounds which were so clearly visible in the landscape aroused even
more greed. According to Heredia the natives told them to dig in a mound of

earth which was a burial ground of theirs, where they took out more than ten

thousand pesos worth of fine gold.®

The Spaniards were greatly surprised at the bodily ornaments of the Taironas
who lived in the Sierra Nevada de Santa Marta, and who friar Pedro de Aguado

described as being heavily adorned :

Traen sus personas muy adornadas con piezas y joyas de oro : los
varones, orejeras de oro colgadas de las orejas, que cada una pesa
quince y veinte pesos (...) y caricuries en las narices (...) y grandes
chagualas que son como patenas y mediaslunas en los pechos y al
cuello se ponen muchos géneros de cuentas hechas de huesos y de
caracoles y de piedras verdes. Las mujeres traen ademas muy grandes
brazaletes y ajorcas de oro y en las piernas, grandes vueltas de chaquira
y cuentas de oro o de hueso.’

In 1530, the Governor of Santa Marta, don Garcia de Lerma, who received forty
pounds of fine gold from the Taironas in the Buritaca Valley, decreed that his

personal permission was required before any Tairona tombs could be opened.

> “Relacién de Pedro de Heredia, 1533 in H. Tovar Pinzon, Relaciones v Visitas a los Andes, S. XVI,

vol. II, p. 371.
® Ibid.,p.372.
7 P. Aguado, Recopilacion Historial, (1582) (Bogota, 1956), vol. 1, p. 202.
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This was in order to safeguard the rights of the king, and a Cédula Real in 1572
ordered that half the gold that was found in the Sinu region should be handed

over to the Crown.®

It was not only in the funeral attire or the temples that the Spaniards perceived
the influence of the devil to be present, as they felt it was also evident in the
face painting and in Indian houses and villages. Among the Malibus who lived in
the Tamalameque region in the mid-Magdalena Valley, “the figure of the devil

appears on their faces and on their bodies.”

Discussion arose in the very earliest days of the Conquest about whether it was
legitimate to expropriate and plunder, and the granting of royal licences led to

controversy amongst the Spaniards in New Granada:

Haber dado las licencias para sacar piezas ha sido gran prejuicio para
los naturales y han sido alborotados porque durante este tiempo han
andado muchos indios huidos y ausentados de los pueblos y de sus
casas por miedo no les tomasen e molestasen con tormentos como se
ha hecho para les sacar el oro (...) Los indios estan de paz y sirven y dan
sus demoras Y tributos y cavales sus santuarios y tdmales sus haciendas
y no es justo ni nuestra majestad se sirve y es cargo de conciencia
cuanto mas que es avido o se ha usado muchas veces estase con tales
licencias.°

¥ G. Reichel Dolmatoff, Arqueologia de Colombia, (Bogota, 1997), pp. 7 - 8.

“Descripcion de la Villa de Tenerife, 19 May 15507, in H. Tovar Pinzoén, Relaciones y Visitas a los
Andes, S. XVI, vol. 11, p. 333.
19 “Indios de Bosa, Investigacion sobre los Malos Tratos que les daban con motivo de la extraccion de
oro en el corregimiento de Ontibon de la Real Corona contra el Licenciado Miguel Dias (c.a. 1550, in
H. Tovar Pinzon, Relaciones y Visitas a los Andes, S. XVI, vol. 111, pp. 153 - 154.
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A royal decree issued before 1551 banned the searching for and digging up of
graves and burial grounds, but because the Real Audiencia in Santa Fé was
short of funds to pay its officers their salaries, it authorised certain individuals to
dig up these graves and burial grounds, although the Indians were not allowed

to take part."

From the legal point of view, appropriating jewels, gold and other goods which
the Indians had hidden because they were afraid of the Spaniards or of having
them stolen was looked on as theft. Once the Real Audiencia had been set up
in Santa Fé in 1550, the gold objects, feathers, snails and other items which
were used as offerings were considered to be true objects of idolatry in which
the devil himself played a part. They were therefore felt to represent very real
obstacles to the evangelising process, as can be seen from the Cédula Real of
1563, under which Francisco de Santiago was given the task of eradicating idol
worship in the Indian villages of Fontibon and Ubaque, on the outskirts of Santa

Fé de Bogota, and punishing offenders by putting them in prison :

El cacique de Ubaque y Fontibon andaban aparejando y juntando indios
de repartimientos comarcanos(...) para hacer fiestas gentilicias que ellos
estaban acostumbrados a hacer antes de que estuviesen bajo nuestro
amparo, en las cuales habia grandes idolatrias (...) y en donde quiera
hallaredes cualesquier caciques, capitanes e indios haciendo algunas
borracheras y santuarios, quitareis luego todos dichos idolos, ritos vy
ceremonias(...) y a los que asi hallareis (...) sean caciques, capitanes e
indios como ladinos y chontales, los prendereis los cuerpos y presos y a
buen recaudo enviareis a la carcel real desta Corte.'?

"' 'H. Triana y Artoveza, Las Lenguas Indigenas en la Historia Social de la Nueva Granada, (Bogota,
1987), p. 218.

12" F. De Santiago, “Autos en razén de prohibir a los Caciques de Fontibon, Ubaque y otos no hagan sus
fiestas, borracheras y sacrificios” in E. Londono, Revista de Antropologia v Arqueologia, vol. VII, nos. |
— 2, Bogota, (1991), pp. 145 - 146.
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A decade later, a Cédula Real of 3 June 1577 repeated that warnings and
flattery could be used by the Court in Santa Fé against chieftains and Indians in
order to “rid them of pagan practices and idolatry.” With this in mind, it ordered
the President and judges to urge the Indians to hand over their objects of
worship. Once received, the officials had to make a choice: materials that were
worthless to the Spaniards were burned as a warning to the idol worshippers,
while it was agreed that gold objects, “which you know have to go and be
converted for public profit”, should be collected, “so that they should have

neither offerings nor idols nor make sacrifices in their temples.”"

This peremptory order stipulated that chieftains would have to hand over all
their “idolatry”, or be whipped and punished. A visit was accordingly arranged to
the Boyaca region. The officers, together with priests from the area who were
responsible for teaching the doctrine, visited Tunja and the surrounding area,
and also the Sogamoso valley. The objects they collected were classified in two
categories: those that were only worth throwing into the flames and destroying
on site, and those that would have to be sent to the capital to be melted down,
like the gold objects, or assessed, like the emeralds. Objects in the first group,
consisting of sea snails, vessels, pitchers, blankets, idols made of cotton and
wood, stuffed macaws, human-shaped figures made of wood or cotton, head-
dresses of different kinds of feathers and the clothing they wore when “they

were singing to the devil in their temples”, were burned in public." The second

' V. Cortés, “Visita a los santuarios indigenas de Boyacd”, Revista Colombiana de Antropologia, vol.

IX, Bogota, (1960), p. 203, and V. Cortes, “Objetos Votivos en la Provincia de Tunja”, Actas del XXXIII
Congreso Internacional de Americanistas, 2 vols. (San Jos¢, 1959), vol. 11, p. 399.
14 V. Cortés, “Visita a los Santuarios indigenas de Boyaca”, pp. 212, 244 - 245.
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group consisted of emeralds and gold objects or Tunjos, which are triangular,
schematic figures made of gold, tumbaga and copper, representing men,
women, sexless anthropomorphic figures, animals and objects for personal use.
These were placed in lakes, rivers, caves, homes and temples, as votive
offerings. As a result of this visit to Boyaca, the sum of 1,724 and a half pesos
in gold and a large quantity of small emeralds were handed over in Santa Fé de

Bogota.™

This case illustrates the background of a long-term cultural practice which has
prevailed in Colombia since Colonial times up to now regarding pre-Hispanic
goldwork objects found in funeral sites. First, the religious approach of
extirpation of idolatries which justified these practices during colonial times, was
transformed and legitimised during the early Republican period, as we will see
later on by the profit value of possession of gold. No distinction was made both
during Colonial times and during the nineteenth century between gold obtained
from mines, from rivers or from pre-Hispanic burial sites. The destiny of pre-
Hispanic goldwork objects was to be melted down and to be sold by gram of
gold. Second, the division made in this Visita between the objects which had a

profit value, the tunjos and the emeralds which were kept and the second
group, the sea snails, pottery vessels, cotton and wooden objects as well as
feathers which were destroyed has also been a common practice among
guaqueros since the nineteenth century. Generally, pottery objects, textiles and

objects made of wood and stone found with goldwork obijects in funerary sites

15" Ibid., p. 249.
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have been considered by guaqueros as a secondary category of objects. Only
quite special pottery objects have not been destroyed and have survived until

the present day.

However, one of the sites that the Spaniards found particularly attractive, not
only as a place where “idol worshipping” went on but also as a source of gold
booty, was Lake Guatavita. The chieftains made offering to this lake, especially

at times when a new chieftain was acclaimed :

En aquella laguna se hiciese una gran balsa de juncos aderezabala con
todo lo mas vistoso que podian... desnudaban al heredero en carnes
vivas, lo untaban con una lija pegagosa y espolvoriaban con oro en polvo
y molido, de tal manera que iba cubierto todo de este metal. Hacia el
indio dorado su ofrecimiento echando todo el oro que llevaba en medio
de la laguna y los demas caciques que lo acompanaban hacian lo
propio, lo cual acabado, batian la bandera (...) y partiendo la balsa a
tierra comenzaba la grita, gaitas y fotutos con muy largos corros de baile
y danzas a su modo. Hacia el indio con la cual la ceremonia recibian al
nuevo electo y quedaba reconocido por senor y principe. De esta
ceremonia se tomo aquel nombre tan celebrado de el Dorado que tantas
vidas y haciendas ha costado.®

When it became known that the Spaniards had reached the high plains, the
natives, as was their custom, offered large quantities of gold objects to this
and other lakes, so that they could be protected from the calamity of the
Spanish invasion.!” These stories roused the interest of the Spaniards and also

their greed for the riches in the lake; they believed they had found “El Dorado”.

An extremely large quantity of gold and offerings of other materials appears to

16 3. Rodriguez Freyle, EI Carnero, (1636) (Bogota, 1994), pp. 80 — 81.

'7" Offerings in the lakes followed a special ritual as the ceremony “Running the Earth”. This was a
journey that started out from different points and passed four sacred lakes, Guasca, Siecha, Teusaca,
Ubaque and ended up at Guatavita. /bid., pp. 102 -103.
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have been obtained from the lake at Guatavita. According to the records of the
first explorer, Lazaro Fonte, who was one of Jiménez de Quesada’s captains,
he did retrieve some booty, but Hernan Pérez de Quesada managed to lower
the water level by three metres and he removed between 3,000 and 4,000 gold
castellanos, 13.8 to 18.4 kilogrammes of gold.” The first attempt to remove
precious objects from Guatavita Lake with Crown approval was undertaken by
Antonio de Sepulveda, who obtained a Royal Contract in 1562 which stipulated
that he would be solely responsible for all costs and risks inherent in the

operation :

Lo que se concierta con vos, Antonio de Sepulveda sobre lo que se
sacase, asi en oro como en plata, perlas, piedras y otras cosas
preciosas o0 de cualquiera estimacion que sean de la laguna que llaman
de Guatavita (...) en el Nuevo Reyno de Granada o del montecillo o
pueblo que dicen que es guaca o santuario (...) Habeis de obligar que
pondréis toda la costa que fuera menester, asi de esclavos, y otras
gentes, comidas y todas las herramientas y pertrechos para el beneficio
de dicha laguna sin que nos obliguemos a pagar cosa alguna.'®

According to the chronicler Juan Rodriguez Freyle, this venture brought more
problems than rewards, as only twelve thousand pesos worth of gold was
found.?° During the nineteenth and twentieth centuries, as we shall see later on,

various national and international attempts were made to extract gold from the

lakes at Guatavita and Siecha.

'8 R, Lleras, “Las Ofrendas Muiscas en la Laguna de Guatavita’, in E/ Mar, Eterno Retorno, (Bogota,
1998), p. 23.

' “Capitulacién que se tomé con Antonio de Sepiilveda sobre la Laguna de Guatavita y el Montecillo
della, Ano de 15627, in A. B. Cuervo, Coleccion de Documentos Inéditos sobre la Geografia y la
Historia de Colombia, 4 vols., (Bogota, 1894), vol. 4, pp. 135 - 136.

20 J. Rodriguez Freyle, El Carnero, p. 105.
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The repeated interest shown by the Spanish Crown in ensuring that the
conversion of the Indians was an effective enterprise can be seen not only in
the Cédulas Reales and warnings calling on everyone to “get rid of idol
worshipping”, but also in the measures adopted for teaching Spanish to the
Indians since it was felt that the use of vernacular languages had a strong

bearing on the continued survival of ancient religious practices.

The great variety of languages had been one of the main obstacles facing the
Spaniards, and ever since the time of the Conquest, the Crown had stated that
the discoverers should always take interpreters or “language speakers” along

with them :

Los que fueren a descubrir por mar y tierra procuren llevar algunos indios
e intérpretes (...) y por ese medio hablen y platiquen con los de la tierra
procurando entender sus costumbres, calidades y forma de vivir,
informandose de la religion que tienen y que idolos adoran, con que
sacrificios y manera de culto. '
The use of interpreters lasted right through the Colonial era until the latter part
of the eighteenth century, whenever commissioners from the Real Audiencia in
Santa Fé had to visit Indian towns, villages and settiements, so that complaints
by the natives could be “heard truthfully without them being tricked or

deceived.” In view of these linguistic barriers, decrees were issued in 1550 so

that the colonial authorities could take the necessary steps for teaching

! “Recopilacién de las Leyes de los Reinos de las Indias”, quoted in H. Triana y Artoveza, Las Lenguas

Indigenas en la Historia Social de la Nueva Granada, pp. 207 - 208.
2 Ibid., p. 243.
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Spanish. Dominican and Franciscan friars arriving in New Granada after 1549

were required to teach the Indians the Spanish language.23

However, the colonial authorities and priests quickly realised that teaching the
gospel in Spanish was a slow process. In the case of children, they would have
to wait a long time until they were older, and with adults and the elderly, it
depended on how willing they were to learn, since there would not be a large
enough body of priests as teachers. On the other hand, in certain languages
the Indians themselves were able to solve communication problems. It was
accordingly decided that Indians should be preached to in a “general language”
that was widely understood in the particular territory. In the Kingdom of New
Granada, Chibcha and Quechua were established as the general languages
that were to be used for teaching the Christian doctrines and were officially
recognised by the Spanish Crown. The Chibcha language had been looked
on as the general one by the colonial authorities and settlers ever since the
early years of Spanish domination, and the Crown started a course in the
San Luis Seminary School in 1581 for teaching that language to the priests
who were responsible for spreading the gospel. The first teacher was the
Creole priest Gonzalo Bermudez, and classes began on 6 May 1582 in Bogota
Cathedral.?* However, problems-soon arose with the religious orders, and the
post was vacant between 1586 and 1588. Bermudez nevertheless remained as

the teacher of the general language for forty years. From then on, Jesuits were

2 J. Friede, Documentos Inéditos para la Historia de Colombia, 10 vols. (Bogota, 1960) vol. 10, p. 276.

 H. Triana y Artoveza, Las Lenguas Indigenas en la Historia Social de la Nueva Granada, pp. 263 -
264.
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the teachers of Muisca until 1666. No information is available from that date

onwards to establish when it was taught for the last time.?®

However, numerous manuscripts were written on teaching the language, and in
1617 the Dominican provincial friar Gabriel Jiménez issued ordinances that
directed the doctrine teachers from the Dominican religious order to teach the
doctrine in Chibcha. He entrusted the Bogota friar Bernardo de Lugo, a teacher
of the doctrine who had a good knowledge of the language, with the task of
writing @ grammar and confessional procedures.?® At the same time as these
measures for the teaching the Christian doctrine in indigenous languages were
being adopted, work was going ahead in promoting the teaching of Spanish
through the opening of schools and colleges for the children of chieftains and
leading personages, so that they could be taught to read and write in Spanish.
The Spaniards were of the opinion that if vernacular languages were retained,
this enabled the Indians to continue with their idol worshipping and ancient

superstitions:

Importa mucho que todos los indios sepan la lengua castellana, asi con
mas facilidad y copia de ministros puedan ser adoctrinados y ensefiados,
para que se les quiten las ocasiones de idolatrias y otros vicios y cosas
en que se distraen por medio de la lengua. %’

The process whereby the indigenous groups on the Cundinamarca and Boyaca

high plains were converted to speaking Spanish was a relatively rapid one. By

5 Ibid., pp. 263 - 271.

6 See B. de Lugo, Gramatica en Lengua General del Nuevo Reyno llamada Mosca, (Madrid, 1616).

27 «Cédula Real 1590”, quoted in H. Triana y Artoveza, Las Lenguas Indigenas en la Historia Social del
Nuevo Reino de Granada, p. 224.
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the beginning of the seventeenth century, Tunja was already completely

bilingual, while in Santa F¢, “the language of the inhabitants was mixed.”

The Spaniards were concerned that idol worshipping amongst the indigenous
communities should be rooted out because in their view these practices and the
use of the native languages were more than a resistance strategy by the Indian
population. A report addressed to the King of Spain written in 1687 by Juan de
Valcarcel into the persistence of traditional rites and customs amongst the
population of the Cundinamarca and Boyaca regions and more specifically in
the province of Tunja, considered that the Indians were guilty of idol
worshipping involving propitiatory rites, predictions and worshipping the devil in
the form of man because they made offerings to ugly figures, “since the devil
does not like beautiful things.”® This report, which is currently to be found in the

Archive of the Indies in Seville, had the following to say :

Notoria es la expresa adoracion de idolos que forman de oro, cobre,
palos y piedras vistiéndolas de algodon o de otra materia de ambos
sexos, de figuras abominables o feas que por la razén que bien tienen lo
hermoso es aborrecido por el demonio. A estas las esconden en cuevas
y lugares inasequibles. Cuida de ellos un viejo jeque 0 mohan por cuya
mano3ose hacen los ofrecimientos de metales, mantas y plumas de
color.

The process of total hispanizacion was reinforced in the late eighteenth
century by means of a Real Cédula dated 16 April 1770 addressed by Carlos Il

to all authorities in Spanish America, in  which it was ordered that Spanish

2 Ibid., p. 240.

2 Informe de Juan de Valcarcel, 1687, in C. Langebaek, ““La Idolatria en el Altiplano Cundiboyacense”,
Revista de Antropologia y Arqueologia, no. 11, Bogota, (1995), pp. 192 - 193.

Y Ibid., p. 204.
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would be the only language which could be used and spoken. This Real Cédula

also looked for the extinction of the use of all indigenous languages as a way of

avoiding Indian uprisings.*’

1.2. The First Preserved Collection from the Nuevo Reino de Granada

A case of “eradication of idolatry” in the late seventeenth century enabled the
first known collection of anthropological objects from the Nuevo Reino de
Granada to be preserved. A Peruvian Augustinian missionary, friar Francisco
Romero, went on an evangelising mission to the “nation of the Arhuaco Indians”
in the Sierra Nevada de Santa Marta. He had been on his way to Europe, but
when he was making for Riohacha from Tamalameque, in the “town of the
kings”, Valledupar, the Inspector Juan Cuadrado de Rivera told him that “idol
worshipping” was still going on amongst the Indians in the nearby mountains.
Father Romero, roused by apostolic zeal , set about not only preaching to the

Indians but also destroying their temples and idols.

Romero found that the Indians “worshipped idols in the form of the devil”, and
built temples, which they called Cansas Marias, in which to put them.* Romero

described his searches for the temples :

En una rancheria llamado Mayapar estaba el primer templo de idolatria
(...) y registrandolo yo, en dicho escrutinio hallamos tres idolos de
madera que se formaban de dos figuras de formas no conocidas (...) con

' H. Triana y Artoveza, Las lenguas Indigenas en el Ocaso del Imperio Espanol,( Bogota, 1993), p. 33.
32 C. Uribe, “Destruccion de Templos Indigenas en la Sierra Nevada de Santa Marta”, Boletin Museo del
Oro, no. 40, Bogota, (1996), p. 26.
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diversos bonetes llenos de plumas y otros instrumentos de idolatria
como flautas y chirimias. Y habiendo sacado del templo todo lo referido,
pasamos a destruirlo, el cual quedo por los suelos.®
When he had completed his apostolic mission and destroyed ten temples, Friar
Romero returned to Valledupar with “figures of unknown and absolutely
horrendous animals, figures of men who were also terrible and horrific, and a
number of head-dresses with countless feathers, (....) flutes, whistles and

calabashes.”™*

The Inspector Juan Cuadrado de Rivera ordered that all these objects should
be burned in public in the square in Valledupar on 3 August 1691. However, not
everything was consumed by the flames. Romero tried to complete a collection
of arrows and other types of weapons which he intended to take to Europe,
possibly to show that he had gone deep into lands where “idol worshipping” still
survived, and therefore obtain funds for continuing with his missionary work.
What makes this visit unique is that three centuries later, the German
archaeologist Henning Bischof found two masks and three small wooden
statues that Friar Romero had taken to Europe, in the Missionary - Ethnological
Museum in the Vatican.®® The priest presumably took them over when he
returned in 1692, and perhaps handed them over to the Holy Congregation for
Propaganda Fide in Rome. The manuscript of a work written by Romero, L/anto

Sagrado de la América Meridional que busca alivio en los reales ojos de

33 “Destruccion de Cansamarias de los Indios Aruacos, Santa Marta, 16917, in /bid., p. 27.

34 .
Ibid., p. 31.

35 H. Bischof, “Una coleccion etnografica de la Sierra Nevada de Santa Marta, Colombia, Siglo XVII,

in Atti dei XL Congresso Internazionali degli Americanisti, 2 vols. (Genova, 1974), vol. 2, p. 391.
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nuestro Catolico y siempre tan monarca Sefior don Carlos Sequndo Rey de las
Esparias, was passed to publishers in Milan, and published it in 1693, with a
number of illustrations showing the temples or Cansas Marias and recording the
so-called “masks of the devil”. These illustrations were published by Colombian

naturalist and historian Joaquin Acosta in the nineteenth century.®

The first news of these masks, which were initially thought to be Mexican on the
basis of descriptions that existed in the Museo Borgiano alla Propaganda Fide,
was published by G.A. Colini in 1885 Later, the American archaeologist
Marshall Saville, following Colini, also later described them as Mexican.®®
Bischof’s analysis was based on a comparison of three sources: an engraving
that had been preserved in the Missionary - Ethnological Museum, the
engraving published in the Compendio Histérico de la Conquista y Colonizacion
de la Nueva Granada by Joaquin Acosta, and a group of masks from the Sierra
Nevada de Santa Marta that were taken in 1919 by the archaeologist Konrad
Theodor Preuss to the Museum fir Vélkerkunde in Berlin. From these, he came
to the conclusion that they were the objects taken by Friar Romero from the

south west slope of the Sierra Nevada de Santa Marta.>®

36 J. Acosta, Compendio Historico del Descubrimiento y Colonizacion de la Nueva Granada en el Siglo
Décimo Sexto, (Paris, 1848), Illustration no. 4.

37 See G.A. Colini, “Collezioni etnografiche del Museo Borgiano” in Bolletino della Societé Geografica
Italiana, vol. XXIIM, Rome, (1885).

% See M. Saville, The Wood Carver’s Art in Ancient Mexico, (New York, 1925).

% H. Bischof, “Una coleccién etnografica de la Sierra Nevada de Santa Marta, Colombia, Siglo XVII’,
p. 394.
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1.3.  “Franciscan Friars” at San Agustin

A century later, in 1758, one of the most important archaeological sites in
Colombia, San Agustin, was described by the Franciscan friar Juan de Santa
Gertrudis. He was having problems with his mission in the north west part of
Amazonia, and he decided to travel to Santa Fé to talk to the Viceroy. Together
with four Sibundoy indians, he faced various hardships as he crossed the
Caqueta region, but eventually they reached the village of San Agustin, which
boasted five Indian houses. There he met another priest, from the Third Order
in Popayan, who told him that he was in the area in order to dig for guacas or
Indian tombs around the ancient monuments in the surrounding area. He had
already dug up nineteen tombs in the search for gold, but apart from pottery
items, all he had found had been a small gold ear adornment. The next day,
Friar Juan reached the site of the monuments. He describes the statues in the

following terms :

Hay tres obispos de medio cuerpo hasta la rodilla de piedra, con la mitra
(...) Sélo uno tiene los brazos y en la mano izquierda empunaba baculo
pastoral y con la mano derecha daba la bendicion (...) a unos quince
pasos estan otros tres descabezados (...) de aqui fuimos a otro
monumento. Son cinco frailes franciscanos observantes, de las rodillas
para arriba labrados en la misma piedra que los obispos. Dos estan con
las manos plegadas y puestas dentro de las mangas(...) Los otros dos
estan en ademan de quien predica. *°

This first known description of the site clearly shows a mentality where the ideas

of good and evil still pervaded, a view in which the external world was totally

%0 J. Santa Gertrudis, Maravillas de la Naturaleza ( 1775), (Bogota, 1956), pp. 292 - 293.
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dominated by the Franciscan framework. As far as Friar Juan was concerned,
as these monuments were older than the Franciscan order, they could only

have been made by the devil :

Yo me persuado que el demonio los fabricaria (...) Por los oraculos e
idolos que habrian de venir los hijos del sol y habrian de conquistar
aquella tierra y asi creo que el demonio les fabricaria aquellas estatuas y
les diria : Hombres como éstos, o de éste traje, seran los que
gobernaran ésta tierra.*’

The views and attitudes described above show that even as late as the
eighteenth century, the ideas that had inspired the biblical interpretation, where
pagan gods were identified as being demons, still held strong. Thus it was that
the world of demons came to be a rival one to God’s universe. And that is why
offering up sacrifices to idols was the same as offering sacrifices to demons.
Viewed this way, the relation between religious practices and the objects or
monuments led to a discourse where the “idol” was looked upon as being the
symbol of the devil's action, and was hence considered to be a source of evil.
Those “idols” which had a “public profit” value attached to them because they
were made from precious metals were nevertheless melted down, and the
respective profits subsequently swelled the coffers of the Crown in New
Granada. It is therefore hardly surprising that for a period of more than three
hundred years, the people of the time took no interest in preserving pre-

Hispanic objects. The evangelising process and the clear evidence that idol

' Ibid., p. 293.
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worshipping was still going on were the reasons why the only pre-eighteenth

century collection from New Granada was preserved.

1.4. Wonders From Distant Lands” : American Collections in European

Cabinets of Curiosities during the Sixteenth and Seventeenth Centuries

A number of important pre-Hispanic collections from elsewhere in America
reached Europe between the sixteenth and eighteenth centuries. These objects
were evidence of what had been discovered and conquered, and were looked
upon as “wonders from distant lands.” It was not only archaeological objects
that the Spaniards took with them to Europe, as there were also the Taino
Indians from the Island of Hispaniola that Columbus took as a gift for the
Catholic Kings, and the Totonaco chieftains, together with their women, whom

Hernan Cortés took to Spain:

Son gente algo morena. Ambos sexos se perforan el I6bulo de las orejas
y llevan pendientes de oro y pedrerias; los varones, ademas agujerean
todo el espacio comprendido entre el margen extremo del labio inferior y
las raices de los dientes de abajo y a la manera que nosotros
engastamos en oro las piedras de nuestros anillos, asi ellos incrustan en
aquel hueco una ancha lamina(...) No recuerdo haber visto nunca nada
tan feo, ellos creen, por el contrario que no hay nada mas elegante bajo
la capa del cielo.*?

The first recorded collection of pre-Hispanic objects resulted from the Spanish

Conquest of Mexico. In 1519, Hernan Cortés sent two circular plates of gold

* P. Martir de Angleria, quoted in J. Alcina Franch, Arquedlogos o Anticuarios, Historia Antigua de la
Arqueologia en la América Espanola, (Madrid, 1995), p. 22.
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and silver, shields, helmets, ornaments, necklaces and bracelets of pure gold,
fans, and crests of variegated feathers to Charles V from Veracruz. These
presents sent by Moctezuma were exhibited in Madrid, Toledo and Valladolid,
and were then taken to Flanders.”® Albrecht Durer saw the objects sent by

Cortés in 1520. His reaction was as follows :

| saw the things which have been brought to the King from the new
golden land; a sun all of gold a whole fathom broad, and a moon all of
silver of the same size, also two rooms full of the armour of the people
there (....). All the days of my life | have seen nothing that has gladdened
my heart so much as these things, for | saw amongst them wonderful
works of art and | have been amazed at the subtle talent of these men in
strange lands.**
Moctezuma's treasure is believed to have not just been what was sent in 1519,
but also to have included objects sent later on, such as 260 objects that were
received in 1522, the most notable of which were 84 items of featherwork,
cloaks and leather garments, and gold and jade objects. A further 149 objects,

some 128 of which were of gold or feathers with gold adornments, were listed in

the despatch sent by Cortés to the King in late 1522.%°

What happened to all these objects which arrived in Europe between 1522 and

1530 ?

One answer is that Charles V gave large numbers of these American objects

4 P. Cabello Carro, Coleccionismo Americano Indigena en la Esparna del Siglo XVIII, (Madrid, 1989),
p. 24; E. Hill Boone, Collecting the Pre-Columbian Past, (Washington, 1993), p. 315.

4 A. Durer, quoted in P. Mason, “From Presentation to Representation: Americana in Europé’, in
Journal of the History of Collections, 6 no. 1, Oxford, (1994), p. 4.

¥ J. Alcina Franch, Arquedlogos o Anticuarios, Historia Antigua de la Arqueologia en la América
Espanola, p. 30.
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away as presents. He gave his aunt Margaret of Austria 78 Mexican objects,
and she in turn gave gifts to her relatives. Some objects were kept in Ambras
Castle, and subsequently found their way to the Vienna Ethnological Museum.*®
Others enriched private collections which centuries later would come to form
part of the collections in museums in other European countries. This is what
happened with turquoise mosaics, wood sculptures covered with mosaics of
different stones, like malachite, jadeite, beryl and iron pyrites. The Luigi Pigorini
Museum in Rome houses two masks and the hilts of sacrificial knives, and the
National Museum in Copenhagen has two sculptures, one of which represents
the head of Tlaloc. Several magnificent examples of this Mixtec art, including
two notable human masks and one animal mask, are currently in the British

Museum.?’

During the sixteenth century, European nobles and scholars created
Wunderkammern, cabinets of curiosities, closets of rarities based on the idea of
a universal representation of the works of man and nature.*® In Rome, the
Jesuit Athanasius Kircher defined the museum as “a gallery in which the rare
and most exquisite things of the world are conserved.” Kircher, as did many
other scholars of the sixteenth and seventeenth centuries, “commonly believed

in a connection between Egyptian and Mexican art and writing”. The Bolognese

% Ibid., p.31.

Y Ibid

* 0. Impey and A. MacGregor (ed.), The Origins of Museums, (Oxford, 1985), p. L.

¥ A. Kircher, Letter from Cocumella, 9 September 1672, quoted in P. Findley, Possessing Nature,
(Berkeley, 1994), p. 50.
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botanist and zoologist Ulisse Aldrovandi, 1522 - 1605, acquired Mexican
mosaics for his museum of natural history and ethnology.’® Antonio Giganti,
1535 - 1588, had in his encyclopaedic museum in Bologna two parts of a pre-
Columbian codex, two feather head-dresses from Florida and nine stone idols
from America, a stone knife with wooden handle “with which they sacrificed”, a

stone axe, a series of bows and arrows, and an obsidian razor.””

In Britain, indigenous American materials were collected by John Tradescant,
such as an “Indian idol made of feathers in the shape of a dog”, and “musical
instruments”, all of which were classified by Tradescant as “rarities.”

Ethnographical objects such as “Amazonian crowns” and “hamaccoes” were

also in his collection.>®

As we have seen, the pre-Hispanic objects that went to Europe were
predominantly Mexican; featherwork, pieces encrusted with turquoise mosaic,
and stone carvings. Peruvian objects, by contrast, were almost completely
absent in the early collections. Brazilian featherwork and Tupinamba objects
and hammocks were also displayed in Europe.®® It is estimated that of the

thousands of American objects taken to Europe before the eighteenth century,

0 E. Hill Boone, Collecting the Pre-Columbian Past, p. 317.

' L. Laurencich-Minelli, “Museography and Ethnographical Collectionsin Bologna during the
Sixteenth and Seventeenth Centuries’ in O. Impey and A. MacGregor (ed.), The Origins of Museums,

p. 18.

% Museum Tradescantium or a Collection of Rarities Preserved in South Lambeth near London by John
Tradescant, (London, 1656), p. 42.

3 Ibid., pp- 47, 53. Of these objects, only one cotton hammock has been recorded in the Ashmolean
Museum. A. MacGregor (ed.), Ashmolean Museum. Tradescant’s Rarities, Essays on the Foundation of
the Ashmolean Museum 1683 with a Catalogue of the Surviving Early Collections, (Oxford, 1983), p.138.
** C. Feest, “European Collecting of American Indian Artefacts and Art’, in Journal of the History of
Collections, 5 no. 1, Oxford, (1993), p. 4.
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only a small percentage has survived until the present day. According to
Christian Feest, the objects that still exist are those which entered either

Cabinets of Curiosities or educational or religious institutions.>

1.5. New Attitudes Towards the Past in the Late Eighteenth Century

The late eighteenth century was a time of major change in the cultural and
scientific environment of the Nuevo Reino de Granada. The Royal Public
Library was opened in Santa Fé de Bogota in 1777. The idea of setting up a
public library in Bogotd has been attributed to Francisco Antonio Moreno y
Escandon, Fiscal Protector of the Audiencia and member of the Superior Board
of Applications. The first books came from the library that the Jesuits, who had
been expelled from all the Spanish colonies in 1767, had opened in Santa Fé
and in the schools they ran in the provinces, and consisted of no fewer than
4,182 volumes.*® The newspaper Papel Periddico de Santa Fé first came out in
1791, and was edited by the Cuban Manuel de Socorro Rodriguez, one of the
first directors of the Library. Apart from teaching Hebrew, Greek, French, Italian
and Portuguese, Rodriguez promoted the study of the Muisca language, using
Father Lugo’s Grammar, which he had been given by José Celestino Mutis. He
rescued the indigenous name Cundinamarca in his articles in the Papel
Periodico, and also the figure of Sogamoso, High Priest of the Muiscas.
Rodriguez dedicated a tri-lingual epitaph to him, in Achagua and Muisca, the

Spanish version of which can be translated as follows:

55 :
Ibid., p. 2.
% G. Hernandez de Alba, Historia de la Biblioteca Nacional de Colombia, (Bogota, 1977), p. 3.
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Aqui yace el gran Sogamoso, compasivo y amante Pastor de rebafio: el

mejor hombre de Cundinamarca : la corona y la honra de la nacién: el

amigo de los hijos del Sol y que al fin ador6 las luces del Sol eterno.”’
In addition to the Papel Perioddico, the first issue of the Correo Curioso, which
was run by Jorge Tadeo Lozano, came out in February 1801. Various cultural
gatherings and groups were formed in Bogota between 1790 and 1810, to
discuss literary subjects and political and philosophical ideas: the most notable
of these Tertulias were the Entropélica, in which the most prominent figure was
Rodriguez himself, and El Arcano de la Filantropia, which was headed by
Antonio Narino, who had translated and printed the seventeen articles of the
Rights of Man and the Citizen into Spanish in 1793. Narino was imprisoned and
sent into exile for translating the Rights of Man and his property and goods were
confiscated. In the inventory that was drawn up of his goods, apart from books
and a number of paintings, he had “a golden monkey made by Indians.”® The
third literary and political circle was La Tertulia del Buen Gusto, which met in the
house of the lady of letters, Latin scholar and naturalist Manuela Sanz de
Santamaria. Apart from being the leader of the circle, she also took on the task
of setting up and classifying a valuable natural history collection with the help of
her two sons. The importance of this lies not only in the objects she had, but
also in that it was perhaps one of the first collections to be brought together in
New Granada on the basis of museological criteria. It was greatly admired by

Alexander von Humboldt in 1801.°°

57 Papel Periodico de Santa Fé, (7 June 1793).

** G. Hernandez de Alba (comp.), El Proceso de Antonio Narifio, vol. IV, (Bogota, 1980), p. 200.

% H. Schumacher, Sudamerikanische Studien. Drei Lebens und Culturbilder, Mutis, Caldas, Codazzi,
1790 -1890, (Berlin, 1884); Mutis, un Forjador de la Cultura, 2" edition, (Bogota, 1984), pp. 142 - 143.
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The work La Perla de América, Provincia de Santa Marta, by the Jesuit priest
Antonio Julidn, was published in Madrid in 1787. This work is still of interest to
ethnologists and archaeologists, and shows the author’s curiosity and interest in
pre-Hispanic objects. He put forward an interesting theory about the El Dorado

legend:

La primera Provincia de la Tierra Firme y de la América meridional que
poblaron los espanoles fue la de Santa Marta.(...) Alli comenzaron los
conquistadores a ver y tomar el gusto por el oro(...) Al paso que crecia el
oro en manos de espanoles se aumentaban las noticias y rumor del oro
que habia en lo mas interior de la Provincia (...) hay varios cerros,
montes y valles llenos de oro, mas el cerro por antonomasia, llamado El
Dorado, por la primacia de antiguedad en haberse llevado las atenciones
de los conquistadores, de haberles ofrecido las doradas primicas de los
tesoros de América Meridional y de haberse merecido la voz comun y
fama de El Dorado, es el Cerro de Tayrona (...). Es cosa cierta haber
sacado de la Provincia de Santa Marta los primeros conquistadores
mucho oro, el haberse hallado en el valle y cerro de Tayrona vestigios de
fraguas de oro y de plata y joyeria (...) Lo cierto es que el Cerro de
Tayrona hasta ahora es celebrado, deseado y codiciado en la Provincia
de Tayrona como el Dorado.®®

The importance of this discourse by Julian lies in that, leaving aside the notion
of booty that spurred the Spaniards on to hunt for the “riches of the Mountains”,
he showed great admiration as he described the Tairona objects found in

tombs, which he called “marvels”, and considered worthy of being preserved in

a museum:

Tuve el gusto de ver algunas de las piezas o alhajas de estos sepulcros
(...) Eran dos leoncitos de oro y dos columnitas de marmol blanco (...)
todo tan bien formado todo labrado con tanto primor y finura (...) Basta
decir que eran unas y otras piezas dignas de un museo, por su
antigliedad, por su belleza y primor.®’

0 A. Julian, La Perla de América, la Provincia de Santa Marta, (1797), (Bogota, 1980), pp. 51 - 54.
ol :
Ibid., p. 66.
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Apart from stating that these objects should be part of a museum, Father Julian
showed great interest in the technology the Indians had used, and wondered

about the techniques that had been used for making them :

Como las labraban? Unos dicen que con instrumentos de piedra, otros
de macana, que es un leno fortisimo. Pero con qué cuchillo o martillo,
con qué cincel o gubia o sierra ? (...) Dicen que todas las dichas piezas o
alhajas eran fundidas no mas. Pero el primor, finura y pulidez de ellas y
singularmente las de filigrana, evidencian lo contrario. En fin hay quien
diga que con instrumentos de oro, o de plata en defecto del hierro y del
acero hacian semejantes labores (...) y suplian con oro y plata lo que les
faltaba de hierro.®

However, the explanation as far as Julian was concerned was that in the

mountains behind Santa Marta, the Taironas knew of a herb which softened

and moulded metals, similar to that used by a certain monk from Milan.

Julian also described “the mountain dead” that were found in the ranges that
surround the city of Ocana, where “dead Indians without any corruption
whatsoever” had been discovered. In Julian’s views, these were “uncorrupt
saints”. One of these bodies was jealously watched over in a house in Ocana
that father Julian had not had the opportunity to visit. However, one mummy he
did get a chance to look at and describe was that of an “uncorrupt Indian” which
was kept in the Viceroyal Palace in Bogota by the Viceroy Pedro Messia de la
Cerda. He was Viceroy of New Granada from 1761 to 1773 and had ordered

that one of these “dead bodies” be brought from Ocana to Bogota, where he

2 Ibid., p. 68.
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showed it off to his friends, together with a fine gold pin and an emeraid from

Muzo.® Julian described the Viceroy’s mummy in the following terms :

Era un indio segln la traza y fisonomia (...) estaba en cuclillas abrazando
con las manos cruzadas las piernas hacia las rodillas (...) No echaba mal
olor, era un cuerpo disecado ( ...) los médicos de su Excelencia llamaban
“ carne momia “ y asi quedé en palacio por entonces.®

The Viceroy seemingly kept these curious things not out of personal interest but

rather so that they could be presented to the King of Spain as “something

precious from his royal dominions”.

Father Julian’s views on the Tairona objects and the displaying of the Ocafia
mummy appear to be the first recorded time when pre-Hispanic objects had
been looked upon as “antiquities”, worthy of being preserved and displayed in a
museum. Furthermore, giving official standing to the “uncorrupt mummy” and
displaying it in the Viceroy’'s Palace was an event of special interest. When the
Natural History Museum was opened in the recently-founded Republic on 4 July
1824, one of the most important objects in that first Colombian museum was a
“mummy discovered near Tunja”. It is also noteworthy to note that that the
mummy which was examined by Viceroy Messia de la Cerda’s doctors should
have been seen as a scientific object worthy of study. It is no mere coincidence
that the Viceroy's personal doctor was none other than the great naturalist José

Celestino Mutis, 1732 - 1808, whose presence and work in the Nuevo Reino de

8 Ibid., p. 225.
4 Ibid.
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Granada were fundamental in consolidating the scientific spirit in the country
through his teaching in the college of El Rosario from 1762 onwards, and above

all through his work as director of the Botanical Expedition.

1.6. The Scientific Spirit and the Background for Setting Up a Museum

During the eighteenth century there was much increased scientific activity in
Spanish America. The expedition which was organised in 1736 by the Academy
of Sciences in Paris was led by Charles-Marie de la Condamine, Louis Goudin
and Pierre Bouger, set out to resolve the controversy between Isaac Newton
and his opponents as to whether the globe slightly bulged at the Equator or at
the two poles.®® The expedition not only had financial backing from the Spanish
Crown but also included two young Spanish officers, Jorge Juan and Antonio de
Ulloa. When the French expedition ended in 1744, the two Spaniards stayed on
for twelve years, during which time they undertook research into astronomy,
hydrography, cartography, and even archaeology.66 Ulloa drew up a series of
precise instructions for collecting American archaeological and ethnographic
objects in Guatemala, Mexico and Peru which would be destined for the

Gabinete Real de Historia Natural in Madrid.

%5 C. M. de la Condamine, Journal du Voyage fait par ordre du Roi a I'Equateur servant d 'introduction
a la mesure des trois premiers degrées du Meridien, (Paris, 1751), pp. 85, 127-8 and C.M. de la
Condamine, Relation abregée d’un voyage fait dans l'interieur de I’ Amerique Meridionale, ( Maestrich,
1778 ), pp. 50 - 51.

% See J.J. and A. de Ulloa, Relacion Historica del Viaje de América Meridional, (Madrid, 1748), and J.
Juan and A. de Ulloa, Noticias Secretas de America, (London, 1826).
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This scientific interest was developed and consolidated in New Granada
through the work of José Celestino Mutis, who set about studying and
examining the flora as soon as he arrived there in 1760, and established a
botanical school which would provide the youth of the country with a suitable
source of scientific instruction. During the period when Antonio Caballero y
Gongora was Viceroy, Charles lll set up the New Granada Botanical Expedition
by the Cédula Real dated 1 November 1783, and appointed Mutis its first
botanist and astronomer.®” Over a period of thirty three years, between 1783
and 1816, the Expedition formed a herbarium consisting of some 20,000 plants;
more than 6,000 illustrations were drawn of the flora of New Granada’s flora
species, and collections were made of different woods, shells, minerals and
skins, as well as producing a series of oil paintings showing animals from the

Nuevo Reino de Granada.®®

An Astronomical Observatory was built in 1802, an unprecedented symbol of
scientific progress. The Expedition and Mutis thus encouraged a group of
brilliant Creoles to undertake scientific research. Pedro Fermin de Vargas,

Francisco Antonio Zea, Jorge Tadeo Lozano and Francisco José de Caldas,

7 1t was scientific developments at the Botanical Gardens in Madrid that led to botany being looked on

as the scientific discipline par excellence for developing knowledge and one way of controlling and
managing the exploitation of natural resources in the colonies. With this in mind, three major expeditions
were organised so that American flora could be discovered and studied: the Botanical Expedition to Peru
and Chile, (1777), the one to the Virreinato de Nueva Granada, (1783), and the Royal Expedition to
Mexico (1787-1800). M. Lucena Samoral, ** Las Expediciones Cientificas en la época de Carlos 111,
(1759-1788) in Ateneo de Madrid, La Ciencia Espariola en Ultramar, (Madrid, 1991), pp. 56-59.

% F.J. de Caldas, “Articulo Necrolégico del Sefior José Celestino Mutis”, in E. Posada, Obras de
Caldas, (Bogota, 1912), pp. 281-282. About the Bothanic Expedition to Nueva Granada see J. C. Mutis,
Diario de Observaciones de José Celestino Mutis 1760-1790, (Bogota, 1883); E. Pérez Arbelaez, Jose
Celestino Mutis y la Real Expedicion Botdnica del Nuevo Reino de Granada, (Bogota, 1983); E.
Valenzuela, Primer diario de la Expedicion Botdnica del Nuevo Reino de Granada, (Bogota, 1983) ; G.
Hernandez de Alba, (ed.) Historia documental de la Real Expedicion Botanica del Nuevo Reino de
Granada después de la muerte de su director J.C.M., (Bogota, 1986).
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prominent members of the Botanical Expedition, were later to devote
themselves to the independence movement. Before his death in 1808, Mutis
sent a document to Viceroy Amar y Borbdn containing a plan for developing the
natural sciences, which included the setting-up of a museum so that “the
sciences and useful knowledge can be reborn.”®® Mutis’s death and political
crisis forced the members of the Botanical Expedition to abandon science and
the academy. The Spanish re-conquest of 1816 wiped ended these important
activities, and the books, optical instruments, painting tools and furniture at the
Botanical Institute were auctioned. The herbariums and the illustrations, oil
paintings and descriptions of New Granada flora and fauna were taken to
Madrid in 1817, as were Caldas’s maps and writings; 6,617 illustrations of the
flora of Bogota reached the Botanical Gardens in Madrid, while eighteen boxes
containing specimens of “zoology, mineralogy and ethnology” were sent to the

Real Gabinete de Historia Natural.”®

When the Spanish historian Paz Cabello
Carro was looking in the Real Gabinete de Historia Natural in Madrid for
archaeological or ethnographic objects collected by Mutis, she found two
registers on a list with a note reading “From Santa Fé, Mutis”. The description of
the first object was a “seed necklace or bracelet used by women as adornment”,
while the second one read “Oblong red and black seeds”. Cabello Carro located

the seed necklace, which she says is not particularly important. She also

pointed out that a consignment which arrived in Madrid in 1817 after Mutis had

% Ibid.
" F. Vesga, La Expedicion Botanica, ( Bogota, n.d.), p. 157.
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died included a box containing various “curiosities” which have not yet been

found or identified.”’

One of the most outstanding members of the Expedition, Francisco José de
Caldas, devoted his life to the study of physical and astronomical phenomena,
geography and the practical application of knowledge. It is to Caldas that we
owe the second description of San Agustin, which is in marked contrast to the
one given by Friar Juan de Santa Gertrudis some forty years earlier. Caldas
stressed the evidence for a society with a high degree of religious and social

complexity, which manifested itself in its artistic skills :

San Agustin esta habitado por pocas familias de indios y en sus cercanias
se hallan vestigios de una nacién artistica y laboriosa que ya no existe.
Estatuas, columnas, adoratorios, mesas, animales y una imagen del sol
desmesurado, todo de piedra, en numero prodigioso, nos indican el
caracter y las fuerzas del gran pueblo que habitd las cabeceras del rio
Magdalena.”
Apart from Caldas and this description of San Agustin, Father José Domingo
Duquesne was a pioneer of late eighteenth century interest in the
archaeological symbolism and religious beliefs of the Muiscas. Born in Bogota
in 1747, he received his education at St. Thomas University, and became the
parish priest in the villages of Gachancipa and Lenguazaque, where he was

able to experience and observe the lives of the indigenous inhabitants. There,

he collected a number of objects that had been used as offerings and had been

"' P. Cabello Carro, El Coleccionismo Americano Indigena en la Espaiia del Siglo XVIII, pp. 136 - 137.
"2 F.J. de Caldas, “Estado de la Geografia del Virreinato de Santa Fé de Bogota con relacion a la
economia y al Comercio”, Semanario del Nuevo Reino de Granada, (Bogota, 1942).
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found in a cave, and made his own interpretations of them. Apart from
attempting to show that the Muiscas had a highly complex calendar, he also
pointed to how important the number twenty was in their theory of the

universe.” Duquesne had the following to say about the Muisca calendar :

El calendario muisca (...) lo gravaban en piedras por medio de figuras
simbolicas. Mantengo en mi poder una que lo expresa segun mi modo de
pensar y tengo el honor de servir a la historia con este descubrimiento.
(...) Esta simbolizada en esta piedra la primera revoluciéon del siglo
muisca (...) el circulo interior representa las veinte lunas del aino muisca
vulgar cuyos signos todos se intercalan en el espacio del siglo. El circulo
segundo expresa los afos muiscas a que corresponde la intercalacion
de cada signo.”
Duqguesne’s main contribution was to interpret the calendar signs in the light of
the culture they related to instead of that of his own religious beliefs, together
with his view that they were archaeological objects, “antiquities”. No longer were
they considered to be “idols” or fetishes, since the calendar signs were
evidence of the cosmological and religious principles of a society. Thus,
Duquesne opened a path of interpretation of a culture different from his on the
basis, first, of his observations of the cultural and religious practices of the
indigenous inhabitants of two villages of the high plateau of Cundinamarca.
Secondly, he had assumed that the figures which were sculpted in certain stone

matrixes used by the Muiscas for metallurgical work were the signs of the

cycles of a calendar.

7 See J. D. Duquesne, “Sacrificios de los Muiscas y Significacion o Alusiones de los Nombres de sus

Victimas” (1795) in Papel Periodico llustrado, no. 68, Bogota, (1884), pp. 313 - 316.
™ J. D. Duquesne, “Disertacion sobre el Calendario de los Muiscas”, in J. Acosta, Compendio Histérico
de la Conquista y Colonizacion de la Nueva Granada en el Siglo Décimo Sexto ( Paris, 1848) pp. 414 -
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The idea of the existence of a Muisca Calendar introduced by Duquesne and
legitimised by Humboldt, as we will see further on, prevailed during the
nineteenth century. Only in 1892, did the antiquarian and historian Vicente
Restrepo, through comparisons and analogies between Duquesne’s
interpretations of Muisca signs and his own research based on chronicles, show
that there was no such calendar.” The figures which appeared on the stones
were employed in a technique developed by the Muiscas for the production of
objects in series. Nevertheless, Restrepo defended Duquesne’s intelligence
which he said, was dominated by his “brilliant imagination®, though he proved

that the calendar was only Duquesne’s “fantastic invention.””®

1.7. The German Scientific Traveller, Alexander Von Humboldt

In 1801, Alexander von Humboldt and Aimé Bonpland arrived in Santa Fé
during their scientific journey of 1799 - 1804. Humboldt was extremely interested
in seeing the scientific work that was being done by Mutis and his disciples. He
marvelled at Mutis’ botanical library, which he compared to the library of the Sir
Joseph Banks, President of the Royal Society in London. The interest was
mutual, since the news of Humboldt and Bonpland’s arrival in Bogota aroused
great expectations in the Viceroyalty's learned and enlightened circles.

Archbishop-Viceroy Antonio Caballero y Gongora sent his personal carriage to

4]15.
7 V. Restrepo, Critica Arqueoldgica a los trabajos del Dr. José Domingo Duquesne, ( Bogota, 1892).
76 :

Ibid., p. 3.
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meet them on the outskirts of the city, together with the city notables, and they

entered Bogota in the company of more than sixty people on horseback.”’

In his Researches concerning the institutions and monuments of the ancient
inhabitants of America with descriptions of the views of some of the most
striking scenes in the Cordilleras, Humboldt stressed the importance of
indigenous monuments in three regions of America: Mexico, Peru, and the
monuments of the Muisca Indians, Ancient Inhabitants of the Bogota Plateau.
He presented a set of plates accompanied by commentary depicting Mexican
and Inca ruins, Mexican codices, the Aztec Calendar Stone and the Calendar
of the Muiscas. Among the “most remarkable picturesque views of the new
continent”, two of the sacred and mythical places for the Muiscas were
illustrated, the Cataract of Tequendama and Lake Guatavita. The purpose of
the book was to dispel the complete scepticism of previous historians of
America by providing tangible evidence of “the works of art belonging to a
people highly advanced in civilization which excite our admiration by the
harmony and beauty of the forms and by the genius with which they are
conceived.” ® He wanted to demonstrate the existence of native sources which
could be employed to reconstruct the pre-Hispanic history of Spanish America,
which no longer consisted only of the “gigantic constructions of Cuzco, the

pyramids with steps and the worship and symbolical writings of the Mexicans.””

7 A. von Humboldt, ‘Lettre de Contreras a Ibagué, 21 September 1801°, in E.T. Hamy, Lettres

Americaines d'Alexandre de Humboldt, 1798 - 1807, (Paris, 1904), p. 126.

" A. von Humboldt, Researches concerning the institutions and monuments of the ancient inhabitants
of America with descriptions of the views of some of the most striking scenes in the Cordilleras, vol. 2, p.
35.

" Ibid., p. 3.

47



Humboldt described and analysed the astronomical and religious
interpretations of the Muiscas by Father Duquesne, with which he became
acquainted in Bogota in 1801 through a manuscript he was shown by José
Celestino Mutis. Humboldt compared Duquesne’s interpretation of the Muisca
Calendar and the numbering system with other astronomical systems from
Mexico and pre-Hispanic Peru, and the astronomical cycles of Asiatic peoples.
Humboldt emphasised not only that the Muisca calendar was one of the
“American monuments”, but also that the calendar was a symbol of a “civilised”

though unknown society:

A stone, covered with hieroglyphic signs of the lunar calendar (...) is a
monument so much the more remarkable as it is the work of a people,
whose name is almost entirely unknown in Europe and who have been
hitherto confounded with the wandering tribes of the savages of South
America.®
This confirmation by Humboldt that the “stone covered with hieroglyphic signs”
represented a lunar calendar was a reason advanced for the legitimation of the
Muiscas as a “civilised” society. ( Figure 1). Furthermore, Humboldt on the basis
of analogies which he established between the nomenclature of the cycle of
months and years of the Mexican and Muisca systems and the calendars

employed in China, Tibet and Japan, asserted that a communication between

Asia and America was fully proved.®’

Humboldt established that the Muiscas, who lived on the high plains of

Cundinamarca and Boyaca and who, apart from having a calendar, were

0 Ibid., p. 104.
B Ibid., p. 22.
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sedentary and engaged in agriculture, fitted the model for a “civilised” society.
The relationship between “civilisation” and environment was used by Humboldt
to establish in his Personal Narrative of Travels why pre-Hispanic American
societies had flourished only on the high mountains. For Humboldt, it was only

these “civilised” societies who settled in the highlands that had a history :

Great empires, the regular organisation of a sacerdotal hierarchy and the
culture which that organisation favours in the first ages of society have
existed only on the high mountains of the Western world. in Mexico, we
see a vast monarchy enclosing small republics; at Cundinamarca and
Peru, we find pure theocracies (....). Only civilised nations have a history.
The history of the Americans is necessarily no more than that of a small
portion of inhabitants of the mountains. Profound obscurity develops the
vast country which stretches from the eastern slope of the cordilleras
towards the Atlantic.®?
The widespread dissemination of Humboldt’'s works in Europe and the need
which he stressed for further comparative studies to be undertaken of American
monuments, edifices and sculptures had a profound effect on Colombian and
foreign naturalists, geographers, antiquarians and those who were merely
curious about the pre-Hispanic world in the nineteenth century. Also, the
dichotomy between “civilised societies” which inhabited the mountains and the
“non-civilised” inhabitants of the lowlands, was a persistent idea among

Colombian scientists, naturalists and politicians during both the nineteenth and

twentieth centuries.

The German geologists Wilhelm Reiss and Alphons Stubel, the geographer

Alfred Hettner, the zoologist Otto Burger and the archaeologist and ethnologist

"2 A. von Humboldt and A. Bonpland, Personal Narrative of Travels to the Equinoctial Regions of
America during the years 1799 - 1804, vol. 111, (London, 1853), p. 76.
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Konrad Theodor Preuss, the ltalian geographer Agustin Codazzi, for whom
Humboldt was “the light” all consciously followed in his footsteps in their

scientific travels in Colombia.

It was not strange that for more than three hundred years men were not
concerned about conserving and preserving pre-Hispanic objects, since at the
time these were looked upon as being “imbued with a malignant aura”, and
were considered to be “idols of the devil”.®® This explains why no collecting
spirit for Pre-Hispanic objects ever developed in New Granada. It was not until
the end of the eighteenth century, and the speeches and discourses by Father
Julian, Caldas, Dugquesne and Humboldt, that any curiosity began to develop for
objects and monuments from the past, which very timidly came to be looked
upon by a handful of learned and enlightened men as “antiquities” and

“scientific objects”.

83 R. Pineda Camacho, * Demonologia y Antropologia en en Nuevo Reino de Granada, Siglos XVI-
XVHI*“, p. 59.
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CHAPTER 2

TRAVELLERS, SCIENTISTS AND ANTIQUARIANS, 1820 - 1900

The building and organising of a new state after Independence in 1819 took up
all the energies and occupied the minds of the leaders of New Granada.
Symbols, flags and coats-of-arms sprang from the enthusiasm generated by the
change. Although Bolivar and the leaders of the incipient republic seldom if ever
explicitly used the pre-Hispanic past as a source of inspiration for the new
republic, a portrait of Bolivar shows him embracing the native America, a
mother nature figure adorned with a crown of feathers. Certain provisional coats
-of-arms and medals during the Wars of Independence portrayed Indian
women. The 11 November 1811 coat-of-arms of Cartagena de Indias showed
an Indian woman with a crown of feathers, a quiver and an arrow in her left
hand, and her feet recently released from heavy shackles.' Some years later,
the 1819 Gran Colombia provisional coat-of-arms repeated this representation
of a native woman as a symbol of the new republic.? Nevertheless, that of New
Granada designed by Lino de Pombo in 1834 which incorporated a condor and

a pomegranate, all indigenous features were left out.>

' Coat-of-Arms of the State of Cartagena, 11 November 1811, in E. Ortega Ricaurte, Herdldica

Colombiana, ( Bogota, 1952), p. 25.
Provisional Coat-of-Arms of Gran Colombia, 1819, Ibid.
Coat-of-Arms of New Granada, 1834, p. 27.
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The process of building attitudes to, and views about, the pre-Hispanic era in
Colombia began in the 1840’s and was based on the work of a few scientists
and historians, and also on descriptions by Colombian and foreign travellers
who discovered pre-Hispanic sites or objects and published details of their
findings. Although this body of knowledge was in many cases no more than
fragmentary, the very descriptions themselves show that there was interest in
ancient monuments and objects. It was also during this period that a few
amateurs began to build up archaeological collections. These two elements, the
first attempts of historical reconstruction of the pre-Hispanic past and material
evidence in the form of pre-Hispanic objects, were to determine ideas and views

about ancient Colombian societies during the nineteenth century.

Interest in the pre-Hispanic past grew up mainly in two regional centres, Bogota
and Medellin. These were the cultural, political and economic centres where
three decisive factors coincided : firstly, there was the possibility of receiving
academic training in Europe, something which clearly permeated the minds and
mentality of Colombian historians, scientists and collectors who were interested
in the country’s ancient history. Secondly, the commercial importance and
international contacts that existed in both places were an important factor in the
rise of the antiquarian and the collector; finally, in the case of Medellin, there
was the interest in gold mining and the boom in guaqueria in Antioquia and

Caldas.*

* C. E. Piazzini, ‘Historia de la Arqueologia en Antioquia: Contextos Teéricos y Sociales’, (Thesis,

Universidad de Antioquia, 1995), p. 20.

52



Even though no strictly scientific interest was shown in finding evidence of the
country’'s indigenous past during the early years of the Republican era,
Francisco de Paula Santander set up a Museum of Natural History and a
School of Mines in 1823, as a scientific and educational centre for showing the

“productions of the Republic’ and for the formation of a new scientific
generation to replace the “sabios” who had perished during the independence
era. The historical context for this museum, which was to become the National

Museum will be described and analysed in Chapter 3.

The establishing of this museum and school was an integral part of the
Republican project to promote education. As Vice-President of the Republic,
Santander opened public schools in all main cities, in convents, in parishes, and
in villages “formerly for Indians”, all based on the idea that “public education is
the basis and foundation of representative government and one of the first

advantages that peoples should obtain from their independence and freedom.”

In addition to the Museum of Natural History and the School of Mines as centres
for scientific instruction, Santander founded the Public Universities of Quito,
Bogota and Caracas in 1826. He also ordered that a National Academy be
formed for knowledge of the sciences. In his speech at the opening ceremony,
Santander proposed that this Academy, which would follow the European

models, “should devote itself to the practical sciences and abandon the sublime

> Laws dated 6 August 1821 relating to the application of education in Minor Convents in Congreso de

Cucuta de 1821, Constitucion y Leyes, vol. 21, (Bogota, 1971), p. 99; to the setting up of schools for girls
in convents, pp. 102 -104; to the setting up of Education Schools or Houses in the Provinces, pp. 104 -
107; and to the establishment of primary schools for children of both sexes, pp. 108- 113.
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theories and profound calculations of mathematics and other sciences.” This
Academy disappeared when Gran Colombia broke up in 1830, but was
reinstated by Santander in 1832, although it subsequently disappeared as a
result of the political situation of the time.” The problems which existed in the
early years of the Republic in setting up academic institutions obviously had a
bearing on the little interest that was shown in the remains of the pre-Hispanic

past.

2.1. The Antiquarian Curiosity of Travellers

During the period after Independence a number of foreign travellers who visited
the country expressed degrees of antiquarian curiosity, and there are signs that
archaeological objects began to circulate on a small scale as gifts and presents.
Colonel John Potter Hamilton, the first diplomatic agent of the British
government in Colombia who was in the country between 1823 to 1825, was
one example of antiquarian curiosity. The Minister of Foreign Affairs, Pedro
Gual, gave him a “gold idol of the Indians”, while José Ignacio Paris gave him a
small gold snake, both objects having come from Lake Guatavita.® In Cartago,
when he had let it be known that he was interested in acquiring native objects,
he was given ornamental gold objects and a limestone necklace, and he was

offered a pottery figure belonging to a woman who used it as a toy to entertain

% GCno. 273, (31 December 1826).

7 F. Safford, The Ideal of the Practical, Colombia’s Struggle to Form a Technical Elite, (Austin, 1976).
p. 635.

% J.P. Hamilton, Travels in the Interior Provinces of Colombia, 2 vols., (London, 1827), vol. 1, p. 159.
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her little children, who had broken its foot.® On a visit to Zipaquira, he was given
another “gold idol”, which had been part of group of no fewer than sixty objects

that had been unearthed just a few days earlier.™

One common excursion at that time for foreign visitors and scientists was to
Lake Guatavita, the sacred Muisca offering site. They generally went out on the
lake on a raft, while some knowledgeable local person related mythical and
poetic accounts of the consecration ceremony for Muisca chieftains, based on
the chroniclers’ texts."' The colonial idea that booty was to be obtained from the
treasures found at indigenous offering sites and burial grounds still persisted
during the early years of the Republican era, even in the most eminent circles.
Thus it was that a company headed by José Ignacio Paris, in which the British
Captain Charles Stuart Cochrane and none other than Vice-President Francisco
de Paula Santander had shareholdings, attempted once more to drain the lake
between 1823 and 1824. This company tried to make a channel in the
mountain, to let the water from the lake run off; the gradient was not steep
enough and rocks and water came crashing down. Captain Cochrane himself
spent a month living in a hut built by Paris so that he could control and
supervise the work of digging an underground tunnel, which it was hoped would
lower the water level in two or three days.'? The water level in the lake fell by
ten inches, but after Cochrane left Guatavita, the channel filled up again and the

attempt, was not as successful as had been hoped. This republican attempt,

* Ibid., vol. 2, p. 190.

"' Ibid, vol. 1,p. 199.

"' C.'S. Cochrane, Journal of a Residence and Travels in Colombia during the Years 1823 and 1824,
(London, 1825), pp- 199, 205.

12 J. P. Hamilton, Travels by the Interior Provinces of Colombia, vol. 1, p. 194,
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similar to that undertaken by Antonio de Sepulveda in 1562 with the aim of
searching for treasure, clearly showed that the modest, late eighteenth century
approaches to native monuments and antiquities had not yet reached the minds
of those in the high political circles in the new state. Vice-President Santander
himself not only invested in the company that was set up to drain the lake, he
also attended a party arranged by Cochrane at which the main attraction was, in
the words of the Captain himself, a representation of the novel technology they

hoped to use at Guatavita :

As the draining of the far-famed Lagoon of Guatavita at this time
engrossed public attention, 1 fitted a large siphon, which was to
discharge the water from a vessel, intended to represent the Lagoon of
Guatavita, into another vessel, placed below the level of the former, and
at a tolerable distance (.....). | distributed plans of the Lagoon and
calculations of the expense of clearing by a siphon and the time
necessary to do it."?
Cochrane, who was a hunting enthusiast, had come across numerous native
burial grounds while riding over the Bogota grasslands, and he asked the
Superintendente de Bogota for permission to inspect these. This permission
was granted immediately, on the condition that if he found any treasure, he was
to pay 5% of what he found to the state. With this official authorisation in his

hands, he opened up various graves, but found nothing but pottery objects,

which led him to assume that gold items were only deposited in Lake Guatavita:

All the graves | opened yielded nothing but earthenware, called by the
natives loza, from which | am led to believe that on the death of an

3 Ibid., p. 174.
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Indian, all his riches were thrown into the Lake of Guatavita, in honour of

the Deity."
Apart from this Guatavita venture in the early years of the country’s independent
existence, though previously the civil and ecclesiastical authorities had been
entitled to objects of value that were found in native tombs and burial grounds,
a law dated 13 June 1833, “on findings of treasure”, stipulated that in order to
“encourage all branches of industry and promote the development of national
wealth”, any gold, silver and precious stones that were found in Indian burial
grounds, tombs, places of worship and other Indian sites, should belong to
those who discovered them.' This law was the basis for the grave plundering

that lasted for the rest of the century.

2.2. European Speculations During the Early Republican Period

In 1835, a number of highly bizarre speculations about Muisca society appeared
in Paris in a work entitled Origine Japonaise, Arabe et Basque de la Civilisation
des Peuples du Plateau de Bogota, by the French savant M. de Paravey, as
part of the Annales de Philosophie Chrétienne. Basing himself on the analogies
that von Humboldt had drawn between the Muisca Calendar and Asiatic
astronomical systems, and also the work done by the German botanist and
doctor Philipp-Franz von Siebold in Japan, Paravey assumed that the ten-day
cycles in the alleged Muisca calendar and the Muisca names of the days, Ata,

Bosa, Mica, Mhuyca and Hisca, were pronounced similarly and had similar —ca

4" Ibid., pp. 253 - 255.
15 Law dated 13 June 1833, in Republica de Colombia, Codificacion Nacional de Todas las Leves de
Colombia desde el Ario 1821, (Bogota, 1925), p. 123.
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endings to the ten-day period in the Japanese calendar described by von
Siebold.” The alleged possible Arabic origin of the Muiscas was also no more
than speculation based on linguistic analogies : from Nemqueteba, the name of
Bochica, one of the myths relating to the origin of the Muiscas. Paravey took the
word Nemque-Theba, related it to Tur-Mequé, and then in turn related this to
Mecque or Mecah, the famous holy place in Arabia where the sun and the
moon were also worshipped.'” The supposed Basque origin was also based on
linguistic analogies, between the Muisca word for the number twenty, gué, and
the Basque word for it, aguei, and with the Basque words Marca and Comarca,

which he related to Cundinamarca.'®

2.3. The Revival of the Pre-Hispanic Past

It was not until the late 1840s that texts about pre-Hispanic objects and
monuments and interpretations of these by scientists and antiquarians began to
be published. Greater emphasis was placed on the idea first put forward by von
Humboldt that Muisca society had been a “civilization”. Now the Calendar was
not the only indicator of a society comparable with those that had existed in
ancient Mexico and Peru. In 1847, the antiquarian Manuel Vélez Barrientos
argued in the Parisian Bulletin de la Société de Gedgraphie that the vestiges of

a pre-Hispanic Muisca monument might be comparable to those of European

' M. de Paravey, Mémoire sur I'Origine Japonaise, Arabe et Basque de la Civilisation des Peuples du
Plateau de Bogota d'apres les Travaux Récents de M. de Humboldt et Siébold, (Paris, 1835), pp. 4 - 5.
Von Siebold travelled to Japan and acquired ethnographical collections which were bought by the
German King Wilhem [ for the Museum of Leyden.

7" Ibid., p. 8.

" Ibid.,p. 11.
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and Asian civilisations: namely the temple of El Infiernito.” The vestiges found
and described by Vélez were a double series of twenty nine cylindrical columns,
each with a perfect diameter, standing in a straight line. It was also during this
period that two works by the Colombian scientists Joaquin Acosta and Ezequiel
Uricoechea, of immense value to historical and archaeological studies, were
published in Europe.®® At the same time, epics about the conquest of the
Muiscas and the Inca state were published in Colombia, which portrayed the
subjugation of those pre-Hispanic societies by the “feroces Iberos” in a typically
romantic manner. Finally in this period, there is evidence that two
archaeological collections existed: one of these had been built up by the
naturalist Romoaldo Cuervo, who established a small museum in the Bogota
Hospice, and the other belonged to the antioqueno antiquarian Manuel Vélez

Barrientos.

2.3.1. The Antiquarian Manuel Vélez Barrientos and E/ Infiernito

The first document written in the nineteenth century that went beyond the idea
of enrichment and showed for the first time a certain degree of archaeological
knowledge can be credited to Manuel Vélez Barrientos, who investigated
monuments in Boyaca and Antioquia and was one of the first Colombian

collectors of pre-Hispanic objects. It was in 1846, while he was travelling

19 M. Vélez, “Notice sur les Antiquités de la Nouvelle-Grenade”, in Bulletin de la Société de Geographie
de Paris, vol. VIII, Paris, (1847), p. 98. This article was published in Colombia under the title “El
Dorado: Noticias sobre las Antigliedades de la Nueva Granada por el Senor D. Manuel Vélez”, Papel
Periodico Hustrado, no. 76, Bogota, (1 October 1884), pp. 54 - 58.

20 J. Acosta, Compendio Historico de la Conquista y Colonizacion de la Nueva Granada en el Siglo
Décimo Sexto, and E. Uricoechea, Memoria sobre las Antigiiedades Neogranadinas, (Berlin, 1854).
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through Boyaca region, that Vélez discovered the ruins of a pre-Hispanic
monument. Touring the Villa de Leyva area, he found the vestiges of the
temple, namely, the columns described above.?! The people of the region,
according to the author, had traditionally interpreted everything that might have
belonged to “idol-worshipping nations” and had therefore given the ruins of this
temple the name E/ Infiernito. The stone work itself and the fact that the stones
used in building this temple had had to be carried over long distances led Vélez
to the conclusion that the society which knew how to work stone in this way

must have achieved a certain level of civilisation and intelligence.?

Vélez put forward the idea that societies had existed in Colombia which were
“very much older and more civilised” than those the Spaniards encountered at
the time of the Conquest. He also argued that the monuments at San Agustin
were the work of older peoples than the Pijaos and the other groups that the
Spaniards had come across in the region, who had been notorious for their
bloody and barbaric confrontations with the Spaniards. He also described how
in the Valley of Medellin the Spaniards had found a small, poor and very
ignorant tribe, which could in no way have been connected with the perfection
that could be seen in the gold objects discovered in a grave that he had seen

plundered in 1833, the year of the law mentioned above :

J'ai vu retirer d’'un de ces tombeaux pour trois mille castellanos d’or en
bijoux fort curieux. Il est donc présumable qu’avant le temps de la
Conquéte de 'Amérique par les Espagnols, il avait existé déja dans ces

2l M. Vélez, “Notice sur les Antiquités de la Nouvelle-Grenade”, p. 98.
22 Ibid., p. 104,
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localités des peuples puissants et riches, que des causes difficiles a
déterminer avaient affaibli ou fait complétement disparaitre.?

Although the main contribution made by Vélez, which became known as
through a letter he sent to Jean Baptiste Boussingault which was published in
the Bulletin de la Société de Géographie de Paris in 1847, was the revelation of
the Muisca monument of E/ Infiernito, two other important features marked of
Vélez’ work. It was the first time since independence that acceptance was given
to the idea that the country’s pre-Hispanic ancestors could have produced fine
and admirable works, and it also put a value on pre-Hispanic objects made of
materials other than gold. Vélez greatly admired the perfectly-preserved
mummies he had seen in a cave, because of the fine cotton fabrics they were
wrapped in and because their tomb had been carved out of solid rock.?* He built
up a collection which consisted of gold objects found in Antioquia, the most
outstanding of which were poporos or containers for the lime that was part of
the process of chewing coca, breastplates, nose ornaments and zoomorphic
shaped objects, stone and pottery spindles, textiles and miscellaneous pottery,
wood and bone objects. 2> Vélez went to live in Europe in 1856. Before he
departed, he wished to leave his collection in Bogota. As a “good patriot”, he
thought of donating it to the National Museum, but he was afraid that it would

there get lost.?°

Vélez recalled with great nostalgia in 1882 that after twenty-
seven years in Europe, travelling all the time and without a fixed home, he had

lost much of his collection; part of it had been stolen, and he had given away

2 Ibid., p. 105.

2 Ibid., p. 108.

25 Papel Periodico llustrado, no. 78, Bogota, (October, 1884), p. 54.

6 Manuel Vélez to Liborio Zerda, Paris, 16 October, 1882 in L. Zerda, EI Dorado, Estudio Historico,
Etnografico y Arqueologico de los Chibchas, (Bogota, 1883), p. 97.
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other objects to his friends; he had lost what was left during the Franco-

Prussian war when his house had been converted into a barracks.?’

2.3.2. Romantic Liberals

This incipient awareness of pre-Hispanic societies gained strength in the minds
of a group of academics and scientists when Radical Liberalism came on the
scene. After 1849, the reforms promoted initially by José Hilario Lépez sought
to create a New Granada that would destroy the social structure inherited from
the colonial era. The Radicals established the legal framework for a new
political and social system in the country, a society that would now be governed
by free exchange of ideas, individual liberty, religious tolerance, and the
sovereignty of the people. With these major social reforms went an enthusiasm
for poetry, and for the French romantic novel with a social background which
idealised the primitive world and spoke of harmony with nature. As Jaime
Jaramillo Uribe has stated, even ordinary people came to read the works of
French romanticism; liberal and conservative newspapers alike published such
works in serial form. José Maria Samper, one of the outstanding
representatives of that romantic generation, confessed how the works of
Bernardin de Saint-Pierre, Alphonse de Lamartine and Victor Hugo had

enriched “a luz de mi alma.” %®

2T Ibid., pp. 98 - 100.
28 J. M. Samper, quoted in J. Jaramillo Uribe, EI Pensamiento Colombiano en el Siglo XIX, (Bogota,
1964), p. 175.
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The atmosphere around the middle of the century favoured a romantic
identification with the pre-Hispanic native world, and there duly appeared a
group of epics with indigenous themes. Aquimen-Zaque o la Conquista del
Reino de Tunja by Prospero Pereira Gamba came out in 1858, a poem about
“las antiguas tradiciones del pueblo de Hunza i del feroz Ibero, para llorar el
trajico destino, que sobre Akimen i su corte vino.”?® Pereira Gamba claimed that
he had been looking for a theme that would appeal to the intelligence rather to
vanity, he was tired of requests from ladies to write lyric poetry.>® Based on a
reading of the chronicles of Lucas Fernandez de Piedrahita, Fray Pedro Simoén
and Alonso de Zamora, Pereira Gamba recreated Aquimen as an Indian hero
in contrast to the Spanish antiheroes who subjugated his people. Aquimen,
chieftain of Tunja, narrates to the Spaniards the history of his kingdom and its
age-old mythology. The arrival of the Catholic religion is recreated by Pereira
Gamba by a letter arriving from Charles V, with the news that there was only
one God and that the Dominican friars had been entrusted with the task of
spreading the Christian faith. Thereupon, according to the author, work gets
underway on building churches on the ruins of the ancient Muisca places of
worship. Aquimen’s people yield to the Spaniards and the chieftain is sentenced
to death. Pereira Gamba shows how the El Dorado legend served to increase
the Conquistadors’ greed for gold, and acted as a spur for the expedition by
Gonzalo Jiménez de Quesada to the central part of the country. In the last of
the poem’s twelve sections, the Conquest of Tunja is compared with that of

Peru and Mexico, and the Spaniards are reproached for their excessive avarice.

29 p. Pereira Gamba, Akimen-Zaque o la Conquista de Tunja, (Bogota, 1858), p. i.
30 g .
o Ibid., p. 1.

63



Pereira also wrote another novel, Calarka, which he dedicated to a famous
Quimbaya chieftain, though this was never published. He was not only
interested in the mythical recreation of pre-Hispanic societies. In 1857 he gave

his readers a definition of a new science, anthropology :

La antropolojia es la ciencia del hombre, el estudio de la humanidad.
Ella abraza la parte fisica, la organica, la moral, la intelectual, la social.
(.....) Ella se deriva de las eternas reglas que rijen el Universo, desde los
principios de la fisica que se ensenan a conocer i clasificar la materia,
hasta los axiomas de la religion que descubren los misterios del alma y
los ultimos destinos de la humanidad. (.....) La antropolojia es sin duda
el epilogo del gran libro de la naturaleza i la emanacion fecunda i
practica de las mas recénditas verdades del cristianismo.®

This incipient interest of Pereira’s in anthropology from a Christian point of view

led in 1888 to the foundation of the Philanthropic Society for the Protection of

Colombian Aborigines under his leadership. Its aims included introducing the

“Christian civilisation” amongst indigenous groups, and also promoting and

encouraging immigration by foreigners.

In the realm of romantic literature, Felipe Pérez took inspiration in 1856 from the
Conquest of Peru and published Huayna Capac, Atahuallpa and Jilma, “a series
of historical novels which can be looked on as being a sketch of the last

decades of the Inca Empire.”33 In these works, which extolled and praised the

31 P. Pereira Gamba, “Antropolojia”, in EI Album, no. 23, Bogota (16 January 1857), pp- 73 - 74.

2" Resolution signed by Governmert Minister Carlos Holguin, 18 May 1888, in Anales de la Instruccion
Publica de Colombia, no. 71, vol. XII, Bogota, (June, 1888), pp. 436 - 437. The Society for the Protection
of Aborigines, whose President was Pereira Gamba, supported a group of Tunebo natves in a land claim
which had not been successful despite the work done in favour of the natives by the local prelate. The
Society managed to get the land restored to the natives. In/bid., pp. 434 - 435.

3 F. Pérez, Huavnu Capac, (Bogota, 1856), p. 3.
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Inca rulers and state, Pérez specifically compared Huayna Capac to Louis XIV,

the “Sun King” :

Huayna Capac era un gran rey superior en un todo a su pais, el cual
comprendia con esa facilidad que es peculiar a los hombres de su genio
y que si en vez de vivir y reinar en el reino americano, hubiera vivido y
reinado en el mundo europeo, habria sido principe a lo Luis XIV y la
historia nos hablaria de él como de un verdadero hombre de estado.*

2.3.3. “Getting to Know the Country and Admiring the Antiquities”

During the 1850s, one of the priorities was getting to know the country, its
riches, and the customs, appearance and features of its inhabitants. Colonel
Joaquin Acosta in 1848 published his work Compendio Histérico del
Descubrimiento y Colonizacion de la Nueva Granada in Paris. Acosta, who was
a chemist, geographer and historian, had travelled to Europe in 1825 to study
natural sciences with support from Vice-President Santander's government. In
Paris, von Humboldt had presented him to the astronomer Frangois Arago and
the physicist Gay Lussac, and he studied at the French Institute of Sciences.®®
On his return to Colombia, Acosta held various official posts in the government,
and was responsible for the Astronomical Observatory and the National
Museum from 1832 to 1837. He attempted to bring together all the published
documentation relating to the discovery and conquest of New Granada,
together with accounts that had not been published at the time, such as the
chronicles of Juan Rodriguez Freyle and Pedro de Aguado. He wrote a history

that “would instruct the young” about what happened in New Granada between

3 Ibid.,p.75.
3% S, Acosta de Samper, Biografia del General Joaquin Acosta, (Bogota, 1901), pp. 109, 111.
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the time that Columbus arrived in America and the death of Gonzalo Jiménez
de Quesada in 1579. A careful and detailed reading of the chronicles convinced
Acosta that, quite apart from the fact that these accounts were incomplete and
contained errors and inaccuracies, they “were full of fables that swamped the
essential facts.”* He nevertheless praised the work of certain chroniclers, such
as Juan de Castellanos, whom he considered to be outstanding because of his
geographical descriptions and because of his memory, which enabled him to

retain the images of his youth.>’

The major contribution made by Acosta in his work was not just the arduous
historical task of drawing up an annotated bibliography of both published and
unpublished works by the chroniclers. As one of the appendices to his work he
published Father Duquesne’s Disertacion del Calendario de los Muiscas, which
had hitherto only circulated in manuscript form. He also included a short article
entitted Nota sobre algunas piedras Muiscas, written by the Secretary of the
Geographical Society of France, Edmé Francois Jomard, an antiquarian and a
great friend of Acosta. This short note described the collection of objects from
Cundinamarca that Jomard had acquired in 1840, and which contained a further
six stones with signs similar to those that von Humboldt had said represented
the Muisca calendar. This remarkable note by Jomard anticipated the criticisms
made in 1892 by Vicente Restrepo about the alleged Muisca calendar. After

comparing the signs carved on the stones in his collection with Father

3 ). Acosta, Compendio Historico del Descubrimiento y Colonizacion de la Nueva Granada en el Siglo

Decimo Sexto, p. v.
7 Ibid., p. 378.
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Duquesne’s illustrations reproduced by Humboldt and Acosta, Jomard posed

the following question:

Si estas piedras son calendarios ;Coémo es que figuras enteramente
semejantes representan dias diferentes de la semana?*®
Despite Jomard’s very reasonable doubt, the idea that the Muisca calendar was
a symbol of “civilisation” nevertheless continued to exercise the minds of many
people who were interested in Colombia’s pre-Hispanic societies until 1892,
when Restrepo, as mentioned earlier, finally dismantled this idea through his

careful research into Muisca symbology.

Joaquin Acosta was acquainted with the works of William Prescott on the
Conquest of Peru and Mexico, and Acosta thought that Prescott was intending
to write the history of the Conquest of New Granada.>® With this in mind, Acosta
offered Prescott all his materials, books and notes, together with a map he had
drawn of New Granada at the time of the discovery of America before writing his
Compendio, but Prescott “deceived him”, to coin Acosta’s own words, and

announced that the new work he would undertake was to be a history of Phillip

11,40

# E. F. Jomard, “Nota sobre algunas piedras muiscas” in /bid., p. 419.

9 Acosta was referring to Prescott’s works Historv of the Conquest of Mexico, (New York, 1843), and
History of the Conquest of Peru, (London, 1847).

O Ibid., p. ix.
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Two years later, in 1850, after reading the description by Manuel Vélez of the E/
Infiernito temple, Acosta visited the site and drew a sketch of the temple.*’
Unlike Vélez, who had put forward the idea that El Infiernito was an extremely
old monument, Acosta was of the opinion that the temple had been built by the
Muiscas a few years before the arrival of the Spaniards. Based on descriptions
given by both Vélez and Acosta, Jomard, declared this ancient New World

monument worthy of further exploration.*?

The second scientific work which was published during the period was Ezequiel
Uricoechea’s Memoria sobre las Antiguedades Neogranadinas.*® In this pioneer
archaeological study of Colombia published in Berlin in 1854, Uricoechea first
set out to reassess the chroniclers’ ideas about the barbarism of pre-Hispanic
societies, on the basis of an analysis of the social life, rites, customs and habits
of these societies which, for Uricoechea, were the features that would

determine the extent of the “peoples’ civilization.”* His second aim was to draw

g Acosta, “‘Ruines Découvertes prés de Tunja dans I’ Amerique Centrale”, in Bulletin de la Société de

Géographie de Paris, vol. XIIl, Paris, (1850), p. 301.

2 E.F. Jomard, “Explication d’une planche relative au monument de Tunja, Nouvelle Grenadé’, in
Bulletin de la Société de Geographie de Paris, vol. XIV, Paris, (1850), pp. 425 - 426.

¥ Ezequiel Uricoechea, 1834 - 1880, a naturalist and a philologist, was one of the great Colombian
scientists of the nineteenth century. An orphan who had been born into a wealtly family, he was sent by
his elder brother at the age of thirteen to the United States, where after finishing High School he
graduated as a doctor from Yale University. He travelled to Europe, where he obtained a doctorate in
chemistry and mineralogy formthe University of Gotinga, Germany. In 1854, the year he graduated from
Gotinga, he published his Memoria sobre las Antigiiedades Neogranadinas. After studying astronomy
and meteorology at the Brussels Observatory and geography in several parts of Europe, le returned to
Colombia in 1857 and for a decade was in charge of chemistry and mineralogy at theColegio Mayor de
Nuestra Senora del Rosario. In 1859 he founded the Sociedad de Naturalistas Neogranadinos which was
only in existence for a period of two years, from 1859 to 1861. This society followed the model of
European scientific societies and boasted many notable savants of Europe amongst its correspondents.
Uricoechea settled in Europe in 1867. This second period saw a change in his research interests,as he
abandoned his naturalist and chemical studies and devoted himself to linguistics and philology. He
promoted the publication in Paris of the first collection of American Indian languages,La Coleccion
Lingiiistica Americana. He was elected to a chair of Arabic at Brussels University in 1878, and as a
teacher and orientalist visited Beirut with his students, where he died in 1880.

* E. Uricoechea, Memoria sobre las Antigiiedades Neogranadinas, pp. 1, 3.
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the attention of Colombians and foreigners who visited the country to the
remains of the antiquities. Uricoechea wondered why, if they marvelled at
European or Egyptian or Roman monuments, Colombians should not consider
those in their own country in the same manner. His reading of the works of the
chroniclers and of Humboldt, Acosta and Vélez, and also the large collection of
documents brought together by Lord Kingsborough on Mexican antiquities and
the work by Mariano Eduardo de Rivero and Johann Jacob von Tschudi on
Peruvian antiquities, was fundamental to the young Uricoechea in his Memoria
sobre las Antigiiedades Neogranadinas.*® Uricoechea discussed the origins of
American man; he pointed to theories about the origin of Muisca society based
on the theories of Paravey who, as already mentioned, had speculated about
the possible origins of the inhabitants of the Bogota highlands; making a
comparative analysis of Japanese, Basque and Arabic characters and
hieroglyphics and those in the Muisca calendar.*® Uricoechea is cautious about
Paravey’s hyperimaginative hypothesis and leaves the reader in some doubt

about his theories.

In the Memoria, Uricoechea confirmed Humboldt's views, with new data. In
addition to the calendar, he considered the El Infiernito temple, as described by
Vélez and Acosta, to be a Muisca monument; for the European antiquarians of
the day such a construction was, like the calendar, a clear indication of a

“civilised” society. The main contribution that Uricoechea made in this work was

* L. Kingsborough, Antiquities of Mexico Comprising Facsimiles of Ancient Mexican Paintings and
Hieroglyphs, 9 vols., (London, 1831 - 1848), and M. E. de Rivero and J. D. de Tschudi, Antigiiedades
Peruanas, 1 vol. and atlas (Vienna, 1851).

% M. Paravey, Mémoire sur | 'Origine Japonaise, Arabe et Basque de la Civilisation des Peuples du
Plateau de Bogota, pp. 5 - 6.
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nevertheless a chapter on metallurgical technology, as represented in the
Tunjos, the gold votive offerings of the Muiscas.( Figure 2 ). He described the
techniques employed in making, casting and moulding these, in making the wire
and joining the parts, and how a mould was used for casting, thus anticipating

the re-discovery of the lost wax technique. Uricoechea sensed the system:

Me parece, pues, que el Unico modo que podian emplear era horadar,

en forma cilindrica, el barro o arena que servia de matriz, hacian un

cafuto, i en éste echaban oro derretido.*’
He showed how false the hypotheses of other authors had been when they
stated that the Muiscas cast gold cold using certain vegetable agents, as Father
Antonio Julian had claimed. He carried out chemical analyses of two tunjos and
showed the proportions of gold, copper and silver in the alloys used, comparing
them with the native Colombian gold described by the French scientist Jean
Baptiste Boussingault.*® Uricoechea attempted to use this evidence to show

that the Muiscas were an example of a “civilisation” that had been degraded by

the Spanish Conquest :

Si tenemos restos de este pueblo que mas fuertes que sus criadores
han resistido por tres siglos de vicisitudes, hagamos el ultimo esfuerzo
para salvarlos del entero olvido. Ya que no me es dado llenar en él todo
mis deseos, renovar un interés hacia estos pueblos, ya por anos
adormecido, sacar su nombre victorioso de entre los escombros de la
ruina, sea lo mui poco que mis débiles fuerzas contribuyen, un estimulo
para mis compatriotas i la ofrenda mas grandiosa que puedo dar a las
cenizas de los primeros habitantes de nuestra patria.*®

Y E. Uricoechea, Memoria sobre las Antigiiedades Neogranadinas, p. 42.

“ Ibid., pp. 44 - 45. The analysis of the two artefacts was also described in the article“Analysis of Two
Gold Idols of the Aborigines of New Granada” in The American Journal of Science and Arts, vol. XIX,
(May, 1855), pp. 243 - 246.

49 E. Uricoechea, Memoria sobre las Antigiiedades Neogranadinas., p. v.
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Uricoechea’s view, that the origins of nationhood were to be found in an
intelligent people, the Muiscas, is repeated in many later studies by Colombian
and European researchers, as we will see later on. However, in his opinion,
which was similar to that of Humboldt, the inhabitants of the lowlands still

remained in a state of barbarism or savagery :

Cuando tratamos de la civilizacion americana, no debemos juzgar ésta
por la de los grupos o pueblos nomadicos que se encontraban en las
selvas pero si por la que habian alcanzado los moradores de Méjico,
Cuzco i Bogota.™
This dichotomy made by Uricoechea between the “civilised” societies who were
established in the highlands and who lived by agriculture in sharp contrast to
the “barbarous” nomadic groups which inhabited the lowlands, was a
permanent idea among Colombian scholars and historians until the
consolidation of academic archaeology and anthropology in Colombia in the
1930°s, when scientific ethnological research promoted the study of the social,
political and economical organization of lowland groups and their religious and

symbolic traditions, and demonstrated that there was no “barbarism” in their

cultural systems.

2.3.4. El Museo del Hospicio

During the same period, Father Romoaldo Cuervo Rubiano, a naturalist and

chaplain at the Hospicio de Bogota, built up a Muisca collection and opened a

0 Ibid., p. 3.
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small museum at his house in Bogota.>' According to the Brazilian diplomat
Miguel Maria Lisboa, the collection consisted of a “series of idols and amphorae
of the Muiscas which give a very good idea of the civilisation of those natives
compared with other tribes in South America.”? This museum had been built up
by Father Cuervo with great zeal and dedication and represented a major
financial effort. He received no support whatever from the government or from
private individuals, according to José Joaquin Borda, who attributed to the lack
of interest by the state the loss of valuable objects belonging to the ancient

inhabitants :

Algunos hombres sabios se han levantado de cuando en cuando para
dar luz a las oscuras tradiciones, para sacar de entre la tierra restos
monumentales de aquellos pueblos; pero ¢ qué fruto podrian lograr si en
nadie han encontrado apoyo para encontrar tan bella empresa, si han
tenido que ceder a la pobreza, i dejar, aunque a pesar suyo, en la
oscuridad, tantos hechos con qué embellecer la historia, tantos
descubrimientos para las ciencias? A excepcion de estos hombres, los
demas han mirado con descuido cuanto atafe a la civilizacion de
nuestros antiguos indigenas.>

Father Cuervo, who knew Manuel Vélez Barrientos, was, like him, an
enthusiastic amateur archaeologist. Vélez himself, who as mentioned above
had been afraid to donate his archaeological collection to the National Museum

before he set out for Europe, had left a wooden bench and several pottery

objects from Antioquia and Cundinamarca in Father Cuervo’s museum.**

! Manuel Vélez Barrientos to Liborio Zerda, Paris, 16 October, 1882, in L. Zerda, EI Dorado, Estudio
Historico, Etnografico y Arqueoldgico de los Chibchas, p. 97.

2" M. M. Lisboa, Rela¢ao de uma Viagem a Venezuela, Nova Granada e Equador, (Brussels, 1866),

p- 236.

> J.]. Borda, “Un Museo”, in E/ Album, no. 6, Bogota, (29 June 1856.), p. 47.

** Manuel Vélez Barrientos to Liborio Zerda, Paris,16 October 1882, in L. Zerda, £/ Dorado, Estudio
Historico, Etnogrdfico y Arqueoldgico de los Chibchas, p. 100.
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Who was Cuervo, and where did the objects in this museum come from? Why
did Vélez trust a small and private museum like Cuervo’s more than the

National Museum at the time?

José Romoaldo Cuervo, 1802 - 1871, had studied philology, theology and
canon law and had been ordained as a priest in 1828. As Chaplain at the
Hospicio or Casa de Expositos in Bogota, he lived in a small, modest house
adjacent to the Hospice building, where he converted the living room into an
area for displaying native and natural history objects, while the yard became a
sort of Botanical Garden. The archaeological collection, “one of the most varied
we have come across and which could have attracted attention in any country
and could have been displayed at European exhibitions”, according to José
Caicedo Rojas, who was later to be director of the National Museum from 1881
to 1884, consisted of woven blankets, ornaments, weapons, twelve tunjos or
anthropomorphic votive offerings of varying shapes and sizes, as well as

mummies found in graves.*

A detailed list of the objects that made up the collection was sent by the
German Minister in Bogota, Hermann Albert Schumacher, to the Royal
Museums Administration in Berlin in 1874. Apart from performing his official
duties, Schumacher, who was the German Minister in Bogota between 1872
and 1875, undertook exhaustive research into the lives and work of three great

scientists of Colombia, José Celestino Mutis, Francisco José de Caldas, and

3 J. Caicedo Rojas, ““Algunos Recuerdos del Presbitero José Romoaldo Cuervo” in El Repertorio
Colombiano, vol. 1, no. 2, Bogota, (August, 1878), pp. 112 - 113.
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Agustin Codazzi.®® The intention behind the information that Schumacher sent
was obviously that Father Cuervo’'s collection should be acquired by the
Kéniglie Museum fiir Vélkerkunde in Berlin. According to descriptions of the

time, it included the following “antiquities

Dos momias, setenta y tres idolos en ceramica, sesenta y siete jarras y
ollas con decoraciones, treinta y seis vasijas de ceramica algunas con
trabajo en relieve, tres instrumentos musicales, ocho collares de
conchas y uno de serpentina tallada, treinta y tres armas de piedra,
piedras con la forma del calendario descrito por Alexander von Humboldt
con disenos un tanto extranos, veintidos ob}etos en oro provenientes de
Guasca, Guatavita, Caqueza y Sogamoso.’

These origins of the archaeological objects confirm that a major part of Father

Cuervo’s collection was Muisca, as Miguel Maria Lisboa had said. Apart from

the “antiquities”, Cuervo’s collection included ethnographic objects: two

alligator-tooth necklaces, two wooden seats and one made of palm, a straw and

reed hat, and two woolen blankets with decoration.”®

Unlike other private collections that were built up in the late nineteenth century
in Colombia with objects which had been bought, Father Cuervo’s had been
acquired on his research trips around the country. Cuervo visited the Carare

and Opo6n regions, the Orinoco and several times went down to the lower part of

% H. A. Schumacher, Sudamerikanische Studien, Drei Lebens und Culturbilder, Mutis, Caldas, Codazzi,
1790 — 1890. Subsequent editions are H. A. Schumacher, Biografia del General Agustin Codazzi, San
Fernando de Apure, 1916; H. A. Schumacher, Codazzi, un Forjador de la Cultura, (Bogota, 1988); H. A.
Schumacher, Mutis, un Forjador de la Cultura, (Bogota, 1986); H. A. Schumacher, Caldas, un Forjador
de la Cultura, (Bogota, 1986).

37 Hermann Albert Schumacher to the General Royal Museums Administration in Berlin, Berlin 4
E\Slovember 1874, in Acta Schumacher, 1814/74 AMVB. Translation by the author, MVB.

" Ibid.
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the Tequendama Falls.>® Father Cuervo made five trips to the Llanos de San
Martin, and came back from these with many varieties of plants, seeds, stones,
and birds, and native objects for his museum.®® In 1871, on one of these trips to
the Llanos he was accompanied by the Spanish diplomat and writer José Maria
Gutierrez de Alba.’’ The Government had decided that explorers should be
sent out into the jungles and the Llanos to gather samples of products that
might be exported and for exhibition in the 1871 National Exposition. The
exploratory commission to the L/anos was made up of Father Cuervo, Gutierrez
de Alba, and two young men, both later prominent in the Colombian scientific
world, Carlos Michelsen and Nicolas Saenz. They gathered samples of
products which could be used as export products, and Saenz and Michelsen
won a gold medal at the 1871 National Exposition for the textiles and fabrics
they collected on the trip.%> Unfortunately, Father Cuervo succumbed to

“malignant fevers” on this trip; he died on 3 August 1871.

The Kéniglie Museum fiir Vélkerkunde in Berlin tried to buy the collection in
1874 but, as Hermann Schumacher wrote to Museum Director Adolf Bastian, an

actor who was passing through Bogota got in first and offered Father Cuervo’s

% On one occasion, he was accompanied by the French Minister Baron Gros and Mr. Adams, the British
chargé d’affaires, when according to José Caicedo Rojas, although various other people were with them,
only the two diplomats accompanied Father Cuervo on this dangerous excursion. Tley reached the
bottom of the deep precipice by sitting inside a sort of knapsack hanging from ropes and they travelled
around that region which was ‘“unknown to other mortals” in /bid., p. 121.

" Ibid., p. 116.

1 José Maria Gutierrez de Alba, an agent of the Spanish Government who had the mission to explore the
possibilities for renewed relations with Colombia, spent nearly two of the fourteen years he lived in
Colombia between 1870 and 1884 travelling around the country. His main calling was not so mwh
diplomacy as writing, and the main purpose of his trips was to gather material for a book he intended to
publish. E. Sanchez, “José Maria Gutiérrez de Alba”, manuscript.

2 J. M. Gutierrez de Alba “ Impresiones de un Viaje a América”’, vol. 7, manuscript; C. Michelsen, N.
Saenz , Exposicion Nacional. 20 de Julio 1871. Informe de los exploradores del territorio de San Martin.
(Bogota, 1871).
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heirs $1,000 instead of the $666 that the Berlin Museum had offered.®®
Schumacher felt that “the loss of the calendar stones was tremendous”, and he
paid to have them photographed in front of a mirror so that the Berlin Museum

could have a record of all the symbols that were engraved on them.**

2.4. The Chorographic Commission and Pre-Hispanic Remains

During this same period, the Chorographic Commission, the mid-century
scientific expedition, 1850 - 1859, set about its work. Led by the ltalian
geographer Agustin Codazzi, this project produced more than 130 maps and it
also drew up a geographical and social description of each of the twenty-seven
provinces it visited. The Commission was the most important state-sponsored
scientific expedition of the nineteenth century, in terms of both the scope of the
geographical task undertaken and the resulting recording of economic, historical
and social information. It was also fortunate to be able to have the services of
exceptional draughtsmen and painters resulting in 177 illustrations by Carmelo
Fernandez, Enrique Price and Manuel Maria Paz which form part of the official
Album of the Chorographic Commision.”® Twenty five of these illustrations

portray pre-Hispanic objects and native groups of the time.®

% Hermann Schumacher to Adolf Bastian, New York, 16 March 1875, inActa Schumacher, 620/75
AMVB.

“ Ibid.

65 From this original A/bum which was deposited at the Biblioteca Nacional in Bogota, only one
hundred and fifty one have survived until the present day. Nevertheless, other collections made by the
Commision, such as fifty five watercolours by Henry Price ad six by Manuel Maria Paz on San Agustin
are kept in Medellin and in Bogota. E. Sanchez, Gobierno y Geografia: Agustin Codazzi y la Comision
Corogrdfica de la Nueva Granada, (Bogota, 1998 ), p. 566.

% See J. Ardila, C. Lleras, Batalla contra el olvido, (Bogota, 1985), where the whole collection is
published. See also Beatriz Gonzalez “ Colombia en cuatro tiempos: Carmelo Fernandez 1809-1887" . in
Boletin Cultural y Bibliografico, vol. XXVIII, no. 28, Bogota, (1991).

76



As a result of the work done in Antioquia, Codazzi expressed his admiration of
the “elegant and symmetrical umns and vases” made of gold, and the “bowls,
amphorae and pitchers made of sundry types of pottery” that were found in
native graves. This appraisal by Codazzi not only of gold objects but also of
pottery ones indicated to him “great industrial progress and a high degree of
artistic taste” in peoples who were outstanding in the arts, where the “remains of
their civilisation corroborate the idea of their notable culture.”®” Codazzi pointed
to the variety of sites chosen for burying the dead and the varied forms of burial,
especially stressing the importance of a tomb which looked like an
“underground temple”, on the Pajarito site, Yarumal. A range of objects was
found there, “idols, gold ornaments, human figures in different postures, large
urns, instruments, lamps, censers and also plaster moulds for the gold pieces
that had to be cast.”®® Codazzi paid particular attention to the large amount of
pre-Hispanic gold that was obtained from the graves, pointing to how “more
than one hundred pounds of finished gold” had been obtained from one small
dig near Sonsén. He deeply regretted the fact that most of the gold objects were
melted down, and that the pottery utensils which had been removed from the
graves were used in kitchens. He inferred from his observations that the
peoples who lived in that region in pre-Hispanic times had been truly notable,

and he stressed their creative genius :

La multitud de alhajas ricas que en todos estos parajes se han sacado y
aun se sacan con provecho comprueba no solamente la grande

7 A. Codazzi, “‘Antiguedades Indigenas”, in F. Pérez, Geografia v Politica de los Estados Unidos de
Colombia, vol. 11, (Bogota, 1862), pp. 76 - 77.

08 A. Codazzi, “Jeografia Fisica i Politica de la Provincia de Antioquia”, in Gaceta Oficial, no. 1710,
Bogota, (23 March 1854), p. 267.
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poblaciéon aborigen que ocupaba el pais el tiempo de la Conquista sino

también por las manufacturas, la industria y por la simétrica delicadeza

de los relieves, un ingenio artistico y geometra.®
At the same time, the Government contracted the secretary of the Chorographic
Commission, Manuel Ancizar, to gather information to produce a statistical and
geographical dictionary of New Granada, the rather different resuiting text was
published with the title Peregrinacion de Alpha. A sharp observer and energetic
researcher, he gathered information from the provinces of Ocana, Pamplona,
Santander, Socorro, Soto, Tundama, Tunja and Vélez. He showed sensitivity
towards pre-Hispanic objects and archaeological remains. On the first
Chorographic Commission journey in the company of Codazzi, Ancizar came
across a group of native burial grounds north of Zipaquira on the road from
Simijaca to Lake Fuguene and on opening up one of the graves, he found
morallas or imperfect emeralds, stone beads, the remains of a skeleton, and a
clay pot.”® Near the settlement of Saboya, he analysed the native inscriptions
on Piedrapintada, a petroglyph which Ancizar considered “a very curious and
unusual native monument”, a rock covered with “hieroglyphics painted as if with

a brush in indelible ink.”""

The Commission visited San Agustin in 1857, and Codazzi -carefully
investigated forty statues and shrines which he recorded in a detailed report,
describing each one in great detail; he drew also a map showing the precise

location of each. Manuel Maria Paz, a Commission draughtsman, also drew

% Ibid., p. 267.

" M. Ancizar, La Peregrinacién de Alpha por las Provincias del Norte de la Nueva Granada, (Bogota,
1853), pp. 28 - 29.

Y Ibid., pp. 72 - 74.
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thirty eight illustrations of the statues, shrines and monuments in the San
Agustin Valley. One of the illustrations of a statue is shown in Figure 3.
Codazzi's central hypothesis about San Agustin was that it was a sacred site, a

sanctuary for religious worship, where the statues were symbols for eternity:

Estas sociedades tenian una teogonia completa i destinaban
determinados lugares al culto de idolos sedentarios i a la mansién
permanente de los sacerdotes (...) Tal es el espléndido marco en que
esta engastado el valle de San Agustin, separado del resto de la tierra
como un santuario misterioso, i aun podria decirse que invijilado por las
moles estupendas que, cual centinelas de la eternidad, se levantan a su
alrededor.”

According to Codazzi's theory, San Agustin was a shrine where only priests

and their neophyte followers for initiation rites might live, as indicated by the

position of the statues and the individual shrines in the valley.

The account by Codazzi was widely read. European scholars were becoming
more and more interested in San Agustin. José Maria Gutierrez de Alba, in his
travels around the country, visited San Agustin and attempted to carry out his
own archaeological digs. He copied the lithographs made by the Chorographic
Commission, and attempted to complete and correct some of Codazzi’'s
observations. In 1869 the German geologists Alphons Stubel and Wilhelm
Reiss, searching for a rich old mine known as La Plata which had been totally
destroyed in 1583, themselves came across San Agustin. Stubel considered it

to be “the only place in all Colombia where remains of pre-Columbian art are to

2 A. Codazzi, “Antiguédades Indigenas”, in F. Pérez, Geografia y Politica de los Estados Unidos de
Colombia, vol. 11, p. 84.
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be found.”” Seeing the head of a statue sticking up out of the ground, after
three days’ work, they succeeded in digging it out. Twenty-three natives were
needed to lift it. Stibel made drawings of some statues, and took some

photographs which were later deposit in the Cartographic Museum of Leipzig.”

2. 5. The Search for Gold and Quimbaya Artefacts

Greed had as usual accompanied the search for gold by the Spanish
conquistadors who arrived in the Antioquia region from the Sinu area, where
they had gained experience in locating pre-Hispanic graves because tombs in
that part of the country were commonly burial mounds that could be recognised
easily from a distance, as stated in Chapter 1. The plundering in the Sinu region
had been so intensive that the Spaniards had set up two temporary camps in
the Villa Rica de Madrid and Zenu, and established a foundry that was used for
melting down ancient gold objects.”” The Sint tombs had been practically
cleared out by the middle of the sixteenth century, and so the Spaniards
switched their attention to the gold mining areas on the Upper San Jorge River
and in Antioquia. In this region they found native graves containing large
quantities of gold on the slopes leading down to the River Cauca; the Treasury
account books in Santa Fé de Antioquia listed gold objects as oro de joyas or

oro de caracuries.”®

3 Letter from Alphons Stiibel, Popayan, 13 February 1869, in*‘Cartas de Alphons Stiibel: Colombia”,
Boletin Cultural y Bibliogrdfico, vol. 31 no. 35, Bogota, (1994), p. 60.

"% K.T. Preuss, Arte Monumental Prehistorico, Excavaciones hechas en el Alto Magdalena y San
Agustin, Colombia ( Bogota, 1931), p. 7.

5 R. West, Colonial Placer Mining in Colombia, (Ann Arbor, 1952), p. 66.

S Ibid., p. 67.
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2.5.1. The Nineteenth Century Guaqueria in the Region of Antioquia

During the second half of the nineteenth century, there was a new grave-
plundering boom in Antioquia and in the Quindio region as emigrants from the
central and mountainous regions of Antioquia began to settle these frontier
lands. As had happened in the sixteenth century, the settlers searched for gold.
Grave-plundering became an established activity, as Agustin Codazzi noted

when he travelled through Antioquia in 1852 :

Es muy considerable la cantidad de oro que se extrae de las tumbas de
los indios, a cuyo trabajo se ocupa con predileccion gran numero de
antioquefios y casi se puede decir que forma la unica industria
sistematicamente establecida, con sus maestros y baquianos, cuya
experiencia hereditaria hace las veces de la famosa vara magica para el
descubrimiento de tesoros.’

Whole families led an itinerant life dedicated themselves to the “art of the
gravedigger”, as the doctor, historian and amateur archaeologist Manuel Uribe

Angel wrote:

Forman especies de tribus ndmadas con sus jefes, sus habitos y sus
costumbres aparte. Provistos de herramientas y de viveres, cambian de
domicilio, se retiran de sus lugares por épocas a veces dilatadas y
hacen de sus exploraciones investigaciones y trabajos una existencia
enteramente peculiar. Como todo el que anda a rastro de riquezas, su
vida es entusiasta y abundante en ilusiones, con frequencia
desvanecidas y reemplazadas por una realidad tormentosa.”

7 A. Codazzi, “Jeografia Fisica y Politica de las Provincias de Antioquia” in Gaceta Oficial, Bogota
(23 March 1854), p. 267.

8 M. Uribe Angel, Geografia General y Compendio Historico del Estado de Antioquia en Colombiu,
(Paris, 1885), p. 499.
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Grave plundering was legal and socially accepted, because of the 1833 law
which granted right of ownership to anybody who discovered pre-Hispanic
objects. The trade itself and also the different working systems and techniques
involved were handed down from generation to generation, and grave
plunderers developed ways of identifying the most common types of soil and
relief, using mapping symbols that showed the type of ground on the basis of its
colour and texture.”® Uribe Angel lamented the fact that the grave plunderers’
ambition extended no further than gold and that all other objects were of little
importance to them. He hoped that “if science should come to be in harmony
with profit”, in other words, if there was an interest in digging scientifically and
not just in searching for personal gain, archaeology would boast many valuable

discoveries.®

Andrés Posada Arango, who was with Uribe Angel a pioneer in research into
the pre-Hispanic societies in the Antioquia region, recognized that it was thanks
to this greed-motivated “industry” that gold artifacts had been found in “native

graves”:

La multitud de joyas o adornos de oro que de ordinario contienen las
sepulturas de los indios de Antioquia las ha hecho un objeto de codicia,
y el descubrirlas y vaciarlas es hoy una industria. Esta circunstancia es
la que ha facilitado el conocerlas un poco.®’

" Ibid., pp. 500 - 504.

% Ibid., p. 500.

! A. Posada Arango, Ensayo Etnogrdfico sobre los Aborigines del Estado de Antioguia en Colombia,
(Paris, 1871), p. 20.
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Legends and stories about the riches that were to be found in pre-Hispanic
tombs in the Quindio region spread throughout Antioquia. Jesus Arango Cano,

who spent his whole life in grave-plundering activity, wrote in his memoirs :

Unos guaqueros perdidos en las montanas de Quindio se habian
encontrado la laguna del indio Maravélez, y en las aguas cristalinas de
esta laguna flotaba una totuma de oro que no se dejaba tocar porque
estaba encantada y si alguno la tocaba pitaba como un toro y
desaparecia. En esta laguna, el rey Calarca habia depositado todo el
oro de su imperio.®
Whole families set out in search of guacas. They built huts to live in. They had
problems getting supplies, and the climate was unhealthy. The gold they found
was very often not enough to pay the costs of the sickness and disease they
suffered from. When grave plundering fever was at its height, small speculators
known as gasteros began to finance these activities.®® Small companies were
set up consisting of two grave plunderers and one gastero, and when there
were several such companies in a particular town or area, they often shared the
rights to tombs that had already been located, a phenomenon called
tamboreo.®® With this working method, grave plunderers from different

companies would all work on the dig, and what was found would be shared out

equally amongst everyone.

This process, which typically involved all sorts of private and individual
agreements and arrangements between these treasure hunters, was the

method used for removing the Quimbaya artefacts which formed collections

82 J. Arango Cano, Recuerdos de la Guaqueria en el Quindio, 2 vols., (Bogota, 1924), vol. 1, p.11.
S Ibid., p. 15.
8 Ibid., p.22.
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both in Colombia and in European museums from pre-Hispanic tombs in the

Antioquia, Caldas and Quindio regions.

How were these grave plunderers able to practise their trade when the tombs
were located on private property, and why did the owners of this property

allowed them to do it?

According to Arango Cano, the owner of the land was asked for his permission,
and if he granted this, it was on condition that they “covered up” the holes that
they had dug; the owner of the property also generally charged them a quarter
of the value of what they managed to find, as well as stipulating that he or his
representative should be present. The land owners naturally did not trust the
grave plunderers, who sometimes removed what they found in the tombs

without paying the owner the agreed amount.®®

The grave plunderers’ system of values and beliefs mixed a desire to obtain
valuable artifacts with strategies aimed at protecting them from the curses,
images of fire and strange sounds that were supposedly the results from
desecrated graves.®® According to Arango Cano, one guaca in the town of La

Tebaida in Quindio “lit up every year":

En el mes de abril de cada ano se vé la llama de una guaca, esta llama
es palida y sumamente hermosa, mide aproximadamente cuatro metros
de base por cinco metros de altura, terminando en forma de cono.
Aparece instantaneamente y dura aproximadamente un minuto. (.....)

85 Ibid., p. 24.
8 C.E. Piazzini, ‘Historia de la Arqueologia en Antioquia: Contextos Tedricos y Sociales’, p. 25.
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Esta luz se vé en las primeras horas de la noche. (.....) En el lugar donde

ardia descubrimos muchas guacas bonitas y profundas.87
Uribe Angel, however, who was a great connoisseur of Antioquia guacas,
considered that the popular idea of “gold burning in the graves” was due not so
much to the gold itself but rather to the fact that bones containing lime
phosphates decompose under the influence of humidity, resulting in phosphoric
hydrogen forming. This gas ignites when it comes into contact with air and gives
off a weak, bluish light, and these were the “fires” that the pre-Hispanic gold
hunters saw, which did indeed indicate the site of a grave containing bones, but

not necessarily one with any gold in it.%

Some grave plunderers adopted a sedentary lifestyle and set about clearing
and acquiring land. The settler could sell the gold objects he found in the tombs,
and thus have funds available for acquiring the working tools and provisions he
needed. Most pre-Hispanic gold objects that were obtained in this manner were
melted down, as the antiquarian and mineralogist Vicente Restrepo records :
“very rich graves in which the natives had been buried with their idols” had been
plundered since colonial times, and “sadly, the vast majority of the curious
objects well worth studying that had been removed had been melted down or
dispersed.”® Some Antioquerios nevertheless did begin to collect-and preserve
pre-Hispanic objects, and saved some gold objects from being melted down.

Private collectors like Luis N. Botero, Daniel Botero, Eduardo Villa, Vicente

87" J. Arango Cano, Recuerdos de la Guaqueria en el Quindio, vol. 11, p. 77.

% M. Uribe Angel, Geografia General v Compendio Histérico del Estado de Antioquia en Colombia,
p. 497.

¥ V. Restrepo, Estudio sobre las Minas de Oro y Plata en Colombia, First Edition, (Bogota, 1884),
Third Edition, (Bogota, 1952), p. 28.
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Restrepo, Tulio Ospina and Manuel Uribe Angel were known in Medellin, along
with José Maria Restrepo and Gregorio Gutierrez Gonzalez in Sonsén, Tomas

Henao and Santiago Vélez in Manizales, and Valeriano Marulanda in Pereira.®

2.5.2. El Museo de Don Leocadio

The most important archaeological collection to be built up in Antioquia was the
one that belonged to the businessman Leocadio Maria Arango, 1831 - 1918,
who came from a wealthy Antioqueno family; he inherited a large fortune from
one of his aunts when he was barely six years old. He showed a scientific bent
for mineralogy, entomology and “antiquities” from his student days, and began
to collect all kinds of mineral samples and pre-Hispanic objects.”’ He was a
shareholder in the El Zancudo Mining Company, and owned the Amaru and
Mina de Oca gold mines in Remedios.* He prospered more and acquired a
further six gold mines in Remedios and Segovia; he also founded the Medellin
Agricultural Bank, and together with his children was co-founder of the Central
Bank of Medellin.®® From 1867 onwards, he owned a number of stores in

Medellin, where he sold imported merchandise of “refined good taste”, and he

% A. Posada Arango, Ensayo Etnografico sobre los Aborigenes del Estado de Antioquia en Colombia,

p. 2, and Republica de Colombia, Catdlogo de los Objetos que Presenta el Gobierno de Colombia a la
Exposicion Historico-Americana de Madrid, (Madrid, 1892), p. 16.

L' L. F. Molina, Empresarios Colombianos del Siglo XLX, (Bogota, 1998), p. 119.

°2 El Zancudo company, which was founded in 1851, was the most important private business
organisation in Antioquia in its day, because of the technological innovations it introduced for mining
minerals and also because it built up the most substantial national apital in Western Colombia; in R.
Brew, El Desarrollo Economico de Antioquia desde la Independencia hasta 1920, (Bogota, 1977), p. 156.
The most important properties owned by this company were the El Zancudo silver mine and two smelting
companies.

» L. F. Molina, Empresarios Colombianos en el Siglo XIX, pp. 121 - 122.
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became the local representative of a number of English, French, Swiss and

American commercial and industrial companies.94

Alongside his business interests, he built up a valuable and extraordinary
archaeological collection, often bartering objects from his stores. He set up a
network of buyers for this throughout the towns and villages of Antioquia and in
certain parts of Cauca, and gave them the task of purchasing “antiquities”.
Arango wrote thousands of letters to his commissioners, spreading the idea of
how important his scientific mission was, and instilling in them the idea that
these objects were valuable: at first, some had refused to help him, and had

written back asking “what for’?%

Arango recorded that during the civil war of
1876, some reluctant combatants stayed behind in the mountains “working at
digging graves” to avoid military service; he regretted that when they came
across pottery vessels they left them behind in the graves and only rescued
them if people offered them a reward beforehand.®® The archaeological
collection that he built up over a period of fifty years with “pleasure and

patience” became a private museum of national and international acclaim, kept

in his house in San Benito district of Medellin. He displayed gold, pottery and

% Store belonging to don Leocadio’s heirs was described in the following terms in 1918:“Medellin
Jewellery Store, Colombia. Successors to the old firm of Leocadio Maria Arango and Sons, founded in
1867. The present house was established by Mr. David E. Arango, a son of the founder, who has been
able, owing to his many high qualities, to keep the high reputation of the original firm which was the first
of its kind properly organised in Medellin. Best articles are imported from England, France, Switzerland
and the United States. Sewing machines, gramophones, sole agent in Antioquia for the Standard Sewing
Machine Company, Columbia Phonograph Company, Tavannes Watch Company, makers of the“Cyma”
watch, and the Longines Watch Company”’, in E/ Libro Azul de Colombia, (New York, 1918). p. 241.

% L. M. Arango, Catdlogo del Museo, (Medellin, 1905), p. 11.

% Leocadio Maria Arango to Adolf Bastian, Medellin, 10 July 1877, in Acta betreffend die Reisen von
Direktor Professor Dr. Bastian, 1875 - 1880, Pars IB 10, AMVB.
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stone pre-Hispanic objects in four rooms.?”” The collection, which was greatly
admired by foreign visitors, was arranged by categories on “black velvet’, to
highlight the value of the gold lime containers, nose ornaments, ear ornaments,
breastplates, pins, plates, and animal figures.®® A visit to this collection gave
visitors a sense of “admiration and illustration” with regard to the level of
intelligence, skill and civilisation of these “ancient races.”® Arango established
rigorous discipline for cataloguing and caring for his museum. In 1905 he
printed a catalogue describing the shapes and features of each object in it, with
dimensions and details of where the particular object had been found, and
drawings of the most representative objects. An excellent record is therefore
available of the magnificent collection that he built up as a “hobby”, as Arango
himself said, consisting of 246 gold objects, two of silver, 160 of stone, and
2.600 pottery items.'® Two outstanding Quimbaya goldwork objects from his
collection, a lime-flask and a pendant in the form of a shaman are shown in

Figure 4.

Arango therefore comes across as an unprecedented antiquarian in both
Antioquia and Colombia in a period when pre-Hispanic gold objects were
generally melted down and grave plunderers destroyed pottery because they
were only interested in gold. He is also remembered as a collector who built up
an organised, classified museum on the basis of contemporary museum criteria,

and who was not tempted by offers to purchase his pottery collection from the

7 P. de Espagnat, Souvenirs de la Nouvelle Grenade, (Paris, 1901), p. 281.

% J. Brisson, Viajes por Colombia en los Afios 1891 a 1897, (Bogota, 1899), p. 72.

% 0. Fuhrmann and E. Mayor, Vovage d’Exploration Scientifique en Colombie avec 732 Figures, 34
Planches Hors Texte et Deux Cartes, (Neuchatel, 1914), p. 43.

19 L. M. Arango, Catdlogo del Museo, pp. 9 - 10.
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organisers of Colombia’s display at the 1892 American-Historical Exhibition in
Madrid and the 1893 World Exhibition in Chicago. The Antioquerio antiquarian
and metallurgist Vicente Restrepo, who was in charge of acquiring the
archaeological collections that would be exhibited at those two international
events, said that Arango’s collection was “the finest and most complete in
Colombia”. Arango did not sell his collection, and only allowed photographs to
be taken of the most important objects in it for exhibition in Madrid and

Chicago. '’

By only allowing photograph albums of his collection to be taken to Madrid and
Chicago, giving no more than a glimpse of what the collection really consisted
of, Arango safeguarded it for Colombia. The archaeological collections
belonging to Vicente Restrepo and other members of his family which were part
of the official Colombian display were sold off to American museums when the

Chicago Exhibition ended, as we shall see in Chapter 3.

At a time when European museums were interested in building up American
collections, and were especially interested in Quimbaya objects, Arango treated
requests for information about his collection in 1877 from Professor Adolf
Bastian of the Museum fiir Volkerkunde in Berlin with the greatest caution.
Bastian always expressed a keen interest in Arango’s magnificent collection,

and asked for a list, which Arango never sent."”? His ultimate aim, of course,

101y, Restrepo, “Informe al Presidente de la Comision de las Exposiciones de Madrid y Chicago”, 13
June 1892, in Informe que el Ministro de Fomento Presenta al Congreso de Colombia en sus Sesiones
Ordinarias de 1892, (Bogota, 1892), p. 32.

192 1 eocadio Maria Arango to Adolf Bastian, Medellin, 10 July, 1877, in Acta betreffend die Reisen
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was to acquire the collection. In 1897, the German teacher Fritz Regel, who had
sent objects to the Berlin Museum, mentioned in a letter that the lowest price
that could be offered for this collection was 240,000 marks, but negotiations
between Arango and the Berlin Museum never took place, and the magnificent
collection therefore remained in Colombia. Regel did manage to send 98

photographs of objects in the Arango collection to Berlin as a record.'®

The fear that the Arango collection might be sold outside Colombia was
expressed in 1905 by the Antioqueno Academy of History; there was a need for

the upper echelons of officialdom to safeguard it for the Antioquia :

No es extrano que el museo del Sr. Arango sea mejor conocido en el
extranjero que entre nosotros, y que a nadie, sea Gobierno o agrupacion
cientifica, le haya asaltado el temor de que en cualquier momento y
debido a nuestra vituperable desidia, esa valiosa coleccién arqueoldgica
pueda salir de Antioquia para el exterior. (.....) El Museo de don
Leocadio Maria Arango debe, pues, adquirirse a todo trance para el
Departamento de Antioquia.'®

This plea by the Academy of History was not heeded at the time. Years later,
shortly before his death in 1918, Arango was on the point of selling his
collection to the Smithsonian Museum in Washington, but fortunately for

Colombia he died before the transaction could be completed. In 1922 the

Antioquia Provincial Assembly agreed to acquire the collection for the

Direktor Professor Dr. Bastian, 1875 - 1880, AMVB.

193 Fritz Regel to the Director of the Museum of Ethnography, Berlin, Iena, 29 July 1897, inActa
Amerika, vol. 18, January 1897 - April 1898, no. 976/97, AMVB.

104 g, Hoyos, “El Museo de Don Leocadio”, en Repertorio Historico, Ao 1, no. 3, Medellin, (April,
1905), pp. 165, 170.
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Department, but it was not able to do so because of lack of funds.'® The Banco
de la Republica finally purchased the goldwork collection in January 1942 for
the Museo del Oro."°® The pottery collection was sold in 1957 by one of
Arango’s grandsons, Juan Bravo, to the University of Antioquia, for the

University Museum.'%’

2.6. Colombian Scholars and Americanist Studies

Expanding the interest he had shown in his youth in Muisca metallurgy, and
encouraged by his scientific travels around Colombia, Ezequiel Uricoechea
proposed in 1871 to begin publication in Paris of the first series of books dealing
with American Indian languages, the Biblioteca Linguistica Americana. The
collection aimed to bring together documents for studying the origin and history
of American man through a comparative study of languages.'®® The first volume
of the collection was on the Chibcha language, the Gramatica, Vocabulario,
Catecismo y Confesionario de la Lengua Chibcha, in which he criticised the
purely phonetic or lexicological methodology used by philologists and adopted
an analytic grammatical method which combined sounds with forms as a source
for a comparative analysis of languages.'” He justified starting the collection

with the Chibcha language on the grounds that the Muiscas were “the most

105 1. Cerezo, “Museo Leocadio Maria Arango”, in Boletin del Instituto d<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>