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Although anti-Jewish polemic is systemic in Syriac theological texts there are relatively few 
surviving works which are dedicated to this dispute.1 Notable exceptions are seven homilies 
against the Jews by Jacob of Serugh (d. 521);2 a series of dialogue poems between disputants 
such as the Synagogue and the Church, or Sion and the Church from ca. 6th c.;3 the Disputation 
of Sergius the Stylite against a Jew,4 and an anti-Jewish florilegium,5 both from the 8th c.; and 
the Treatise against the Jews of Dionysios bar Ṣalibi (d. 1171), which formed one part of his 
larger cycle of disputation texts.6 But it is clear that other Syriac anti-Jewish disputation texts 
were in circulation in the medieval period. In his metrical Catalogue of Ecclesiastical Writings 
the Church of the East scholar ʿ Abdišoʿ bar Brika (d. 1318) mentions six treatises or disputation 

 
1 For an overview of Syriac anti-Jewish polemic, see Hayman, A. Peter, ‘The Image of the Jew in the Syriac Anti-
Jewish Polemical Literature’, in Neusner, Jacob and Frerichs, Ernest S., (eds.), ‘To See Ourselves as Others See 
Us’: Christians, Jews and ‘Others’ in Late Antiquity (Chico: Scholars Press, 1985), p. 423-441; and Becker, Adam 
H., ‘Syriac Anti-Judaism: Polemic and Internal Critique’, in Aaron M. Butts & Simcha M. Gross, (eds.), Jews and 
Syriac Christians: Intersections across the First Millennium (Texts and Studies in Ancient Judaism 180; 
Tübingen: Mohr Siebeck, 2020), p. 47-66. For an excellent catalogue of all Syriac disputation texts see Debié, 
Muriel, ‘Clavis de textes syriaques de controverse’, in Ruani, Flavia, (ed.), Les controverses religieuses en 
syriaque (Études syriaques 13. Paris: Geuthner, 2016), p. 385-446. For a catalogue of the major Syriac and 
Christian Arabic anti-Jewish texts see Rosenkranz, Simone, Die jüdisch-christliche Auseinandersetzung unter 
islamischer Herrschaft: 7.-10. Jahrhundert (Judaica et Christiana 21; Bern: Peter Lang, 2004). Very useful for 
the wider tradition is Schreckenberg, Heinz, Die christlichen Adversus-Judaeos-Texte und ihr literarisches und 
historisches Umfeld (1.-11. Jh.) (4th ed.; Europäische Hochschulschriften. XXIII.172; Frankfurt am Main: Peter 
Lang, 1999); idem, Die christlichen Adversus-Judaeos-Texte (11.-13. Jh.): mit einer Ikonographie des 
Judenthemas bis zum 4. Laterankonzil (2nd ed.; Europäische Hochschulschriften XXIII.335; Frankfurt am Main: 
Peter Lang, 1991); idem, Die christlichen Adversus-Judaeos-Texte (13.-20. Jh.) (Europäische Hochschulschriften 
XXIII.497; Frankfurt am Main: Peter Lang, 1994). Older, but still useful, is Williams, Lukyn, Adversus Judaeos: 
A Bird’s-Eye View of Christian Apologiae until the Renaissance (Cambridge: Cambridge University Press, 1935). 
2 Albert, Micheline, Jacques de Saroug. Homélies contre les Juifs (Patrologia Orientalis 38.1. Turnhout: Brepols, 
1976) ; see also Cosgrove, Isaac K., ‘Three Homilies against the Jews by Jacob of Sarug, edited with introduction, 
translation and notes’ (PhD dissertation, University of London, 1931). 
3 Brock, Sebastian P., The People and the Peoples: Syriac Dialogue Poems from Late Antiquity (Journal of Jewish 
Studies, Supplement Series 3. Oxford: Journal of Jewish Studies, 2019). 
4 Hayman, A. Peter, The Disputation of Sergius the Stylite against a Jew (CSCO 338-339. Louvain: Secrétariat 
du CorpusSCO, 1973). 
5 Minov, Sergey, ‘An Unpublished Syriac Collection of the Old Testament Testimonia against the Jews from the 
Early Islamic Period’, in Emiliano Fiori & Bishara Ebeid, (eds), Florilegia Syriaca: Mapping a Knowledge-
Organizing Practice in the Syriac World (Vigiliae Christianae, Supplements 179; Leiden: Brill, 2023), p. 20-73. 
6 For the text and translation see Ebied, Rifaat Y., Malki, Malatius M., and Wickham, Lionel R., (eds), Bar Ṣalībī’s 
Treatise Against the Jews: Edited and Translated with Notes and Commentary (Texts and Studies in Eastern 
Christianity 15; Leiden: Brill, 2020). This replaces the earlier edition of Zwaan, Johannes de, (ed.), The Treatise 
of Dionysius bar Ṣalibhi against the Jews. Part I. The Syriac Text, edited from a Mesopotamian ms. (Cod. Syr. 
Harris. 83) (Leiden: E.J. Brill, 1906). De Zwaan’s unpublished English translation of this treatise is kept at the 
University of Birmingham. For other translations see: Petersen, Richard H., ‘The Treatise of Dionysius bar Ṣalibhi 
‘Against the Jews’, a Translation and Commentary’ (Ph.D. dissertation, Duke University, 1964); Keryo, Behnam, 
Denys ‘Traité Contra Judaeos de Dionysius bar Slibi. Introduction, traduction et notes’ (Ph.D. dissertation, 
Université Paris IV-Sorbonne, 1985) [not seen]; Kautt, James. L, (trans.), Die Schrift Contra Judaeos des syrischen 
Kirchenschriftstellers Dionysius Bar Ṣalibi (Tübinger Judaistische Studien 4; Lit Verlag: Berlin, 2021). 
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texts written against the Jews and known to him in Syriac:7 those of Eusebius of Emesa (d. ca 
360),8 Ephrem of Nisibis (d. 373),9 Diodore of Tarsus (d. ca 390),10 John Chrysostom (d. 
407),11 Yoḥannan of Bet Rabban (6th c.),12 and Abraham bar Dašandad (8th c.).13 None of these 
was previously known to survive, but in this article the text and translation of two of them, 
those attributed to Ephrem and John Chrysostom, both preserved in Syrian Orthodox 
manuscripts, will be presented. It will also be shown that these disputation texts were two of 
the sources used by the Syrian Orthodox scholar Dionysios bar Ṣalibi in his Treatise against 
the Jews, and that comparison of the originals with Bar Ṣalibi’s treatise provides important 
insights into his editorial methodology.    

Both texts, plus some short associated materials, are found in Oxford, New College 
manuscript 331, which is a composite Syriac volume, probably of the 13th –14th century.14 The 
first is called ‘The disputation which was produced by Mar Ephrem the teacher against the 
Jews’ (ܕܪܫܐ ܕܥܒ̣ܝܕ ܠܡܪܝ ܐܦܪܝܡ ܡܠܦܢܐ ܕܠܘܩܒܠ ܝܘ̈ܕܝܐ); and the second ‘The disputation 
against the Jews which was produced by the holy Mar Iwannis, the bishop of  Constantinople’ 
( ܛܢܛܝܢܘܦܘܠܝܣܩܘܦܐ] ܕܩܘܢܘܣ[ܝܣܕܪܫܐ ܕܠܘܩܒܠ ܝܘ̈ܕܝܐ ܕܥܒ̣ܝܕ ܠܩܕܝܫܐ ܡܪܝ ܐܝܘܐܢܢܝܣ ܐܦ ). 
The disputation attributed to Ephrem is also found in Charfet, Raḥmani manuscript 96, an 18th-
century composite miscellany of Syriac and Garshuni texts on history and theology.14F

15 
In its present form New College ms. 331 mostly contains polemical texts. It starts with 

the History of the baptism of the emperor Constantine (fol. 3v-11v),16 and a text in which he 
advises his mother Helena on how to dispute with the Jews (fol. 11v-22v).17 It then has 

 
7 For the catalogue of ʿ Abdišoʿ see: Assemani, Joseph Simonius, Bibliotheca orientalis Clementino-Vaticana, vol. 
3.1 (Rome: Typis Sacrae Congregationis de Propaganda Fide, 1725), p. 1-362; Habbi, Joseph, Abdišoʿ Ṣob († 
1318), Catalogus Auctorum (Baghdad: Publications of the Iraqi Academy, 1986); for an English translation, see 
Badger, George P., The Nestorians and Their Rituals (2 vols.; London: Joseph Masters, 1852), vol. 2, p. 361-379. 
A new annotated translation has been prepared by Seth M. Stadel, The Catalogue of Books of ʿAbdishoʿ bar 
Brikha: Translated with an Introduction and Notes (forthcoming). 
8 ‘Writing against the Jews’ (ܟܬܒܐ ܕܠܘܩܒܠ ܝܗܘ̈ܕܝܐ); see Assemani BO III.1, §36, p. 44; Habbi §36, p. 58. Jerome 
also ascribes a work to Eusebius entitled ‘Against the Jews, Pagans, and Novatians’; see De viris illustribus 91, 
PL 23, 695. It no longer survives in any language. 
9 ‘Disputation with the Jews’ (ܕܪܫܐ ܕܥܡ  ܝܗܘ̈ܕܝܐ); see Assemani BO III.1, §52, p. 63; Habbi §54, p. 64. 
10 ‘[Writing] against the Jews’ (ܗ̇ܘ ܕܣ̣ܡ ܠܘܩܒܠܐ ܝܗܘ̈ܕܝܐ); see Assemani BO III.1, §18, p.29; Habbi §15, p. 44. 
11 ‘Treatise against the Jews’ (ܡܐܡܪܐ ܕܠܘܩܒܠ ܝܗܘ̈ܕܝܐ); see Assemani BO III.1, §16, p.26; Habbi §13, p. 42. 
12 ‘Questions (ζητήματα) against the Jews’ (ܙܐܛܡ̈ܐ ܕܥܠ  ܝܗܘ̈ܕܝܐ); see Assemani BO III.1, §56, p.72; Habbi §58, 
p. 67. 
13 ‘Disputation with the Jews’ (ܕܪܫܐ ܕܥܡ  ܝܗܘ̈ܕܝܐ); see Assemani BO III.1, §126, p.194; Habbi §133, p. 106. 
14 See Coxe, Henry O., Catalogus codicum mss. qui in collegiis aulisque Oxoniensibus hodie adservantur. Pars I 
(Oxford: E typographeo academico, 1852), ‘Catalogus codicum mss. collegii Novi’, p.118-119, §5. A new 
catalogue of the Syriac manuscripts of New College is being prepared by the author. For a discussion of the date, 
see below. 
15 For a full and clear description that does not need to be repeated here, see André Binggeli, Françoise Briquel 
Chatonnet, Muriel Debié, Youssef Dergham, Alain Desreumaux, Jibrail Dib, Catalogue des manuscrits syriaques 
et garshuni du patriarcat syriaque-catholique de Charfet (Liban) I. Fonds patriarcal (Raḥmani) 1-125 
(Publications patriarcales de Charfet: Dar'un-Harissa, 2021), p. 383-386, §16, fol. 11v-14r; according to the 
cataloguers the section containing the disputation dates to the early 18th c., but later sections are dated to 1759, 
1764, and 1770 CE. For an earlier catalogue see Sony, Behnam M.B., Fihris al-makhṭūṭāt al-baṭriarkiyya fī Dayr 
al-Šarfe, Lubnān (Beirut: Šarikat alṭab‘ wa-al-našr al-lubnānī, 1993), ms. 812, p. 215-217. 
16 This Syriac version of the Acts of Sylvester is the same translation as that found in BL Add. 12174 (1197 CE), 
fol. 200v-205r (Wright, Catalogue, III, dcccclx, §32, p. 1128), which differs from that found in the Ecclesiastical 
History of Pseudo-Zacharias, I.7 (CSCO 83, p. 56-93 Syr.; CSCO 87, p. 39-65 trans). See Di Rienzo, Annunziata, 
‘Gli Actus Silvestri nella tradizione in lingua siriaca: il testimone contenuto nella manoscritto BL Add. 12,174’, 
Adamantius 22 (2016), 328–348. 
17 I will explore this text in a future article. 
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Dionysius bar Ṣalibi’s Treatise against the Muslims (fol. 23r-65v),18 and his Treatise against 
the Jews (fol. 66r-86v).19 This is followed by the disputations against the Jews attributed to 
Ephrem (fol. 87r-89v), and John Chrysostom (fol. 90r-95r). There is then a series of short texts: 
a few paragraphs attributed to John Chrysostom on gentile prophets who are older than the 
prophets of the Jews (fol. 95r, 97r); biblical testimonies about Mary as the Mother of God (fol. 
95r); a refutation of the Nestorians by Basil of Caesarea (sic! fol. 96r); sayings of the 
philosophers (fol. 97r-98r);20 and another refutation of the Nestorians (fol. 98r-98v). Then 
comes Dionysius bar Ṣalibi’s Treatise against the Chalcedonians (fol. 99r-144v).21 Finally 
there are some sayings of the Fathers on Christology (fol. 144v-145v); a further collection of 
sayings of the Greek philosophers (fol. 145v-146r);22 and some explanations of theological 
terms (fol. 146r). 

The present manuscript is composite, and was created from at least four different types 
of unwatermarked middle eastern paper with laid lines only,23 and has traces of 1 or 2 original 
series of quire marks, plus a later third series applied to the manuscript in its current form. 
Perhaps unsurprisingly the various treatises by Bar Ṣalibi (plus the sayings of the fathers and 
the second collection of sayings of the Greek philosophers) are written on the same paper and 
have matching original quire marks, and so presumably came from a single manuscript, 
whereas the first 22 folios and fol. 87-98 are on different papers, and have some unrelated quire 
marks, suggesting that they came from 1 or 2 additional manuscripts. So in this composite 
manuscript the texts on Helena and Constantine have been prefixed to a Bar Ṣalibi manuscript, 
and disputations attributed to Ephrem and John Chrysostom have been inserted after Bar 
Ṣalibi’s Treatise against the Jews. This is confirmed by a marginal note which was added to 
the preceding fol. 86v at this time, which refers to the insertion of these texts on quires 
irregularly formed of 3 bifolia each (rather than the usual 5 bifolia) – 4 of which (not five as 
stated) can be identified by examination of the paper:  
 

ܐܦܪܝܡ. ܗܐ ܟܬܝܒ  ܬܘܒ ܕܪܫܐ ܕܠܘܩܒܠ ܝܘ̈ܕܝܐ܆ ܕܐܡܝܪ ܠܡܪܝ ܐܝܘܐܢܢܝܣ ܘܡܪܝ  
  ܒܦܬܚ̈ܐ ܬܠܬܐ. ܩܪܝ ܐܚܘܢ ܘܨܠܝ ܥܠ ܚܛܝܐ ܕܟܬܒ܀ ܫܐܡܒܟܘܪ̈ܣܐ ܚ̈ 

‘Again, a disputation against the Jews, uttered by Mar Iwannis and Mar Aphrem. Behold, it is written 
on five quires with three bifolia (each). Read, our brother, and pray for the sinner who wrote.’ 

 
The manuscript has no colophon in any of its sections and so is formally undated. It was 
purchased in Diyarbakir in 1729 by a relation of Glocester Ridley (1702-1774)24 who donated 

 
18 See the edition and translation of Amar, Joseph P., Dionysius bar Ṣalībī. A Response to the Arabs (CSCO 614-
615. Louvain: Peeters, 2005); for a detailed study, see Jacobs, Bert, ‘Syriac Testimonies against the Muslims: The 
Qurʾānic and extra-Qurʾānic Quotations in Dionysius bar Ṣalībī’s Disputation against the Muslims’ (PhD 
dissertation, Katholieke Universiteit Leuven, 2021). 
19 See the publication details given above. 
20 Edited and translated by Arzhanov, Yury N., Syriac Sayings of Greek Philosophers: A Study in Syriac 
Gnomologia with Edition and Translation (CSCO 669; Leuven: Peeters, 2019). 
21 An edition is being prepared by Bogdan-Gabriel Drăghici; see also his ‘Competing Orthodoxies: Dionysius Bar 
Ṣalībī’s Treatise Against the Chalcedonians’ (DPhil dissertation, Oxford University, 2023). 
22 Also edited by Arzhanov, Syriac Sayings of Greek Philosophers. 
23 Such paper was dominant in Hebrew manuscripts of Iraq from the 11th c. until 1250, but was still widely used 
in the 14th c.; see Malachi Beit Arié, ‘Quantitative Typology of Oriental Paper Patterns’, in Monique Zerdoun, 
(ed.), Le papier au Moyen Âge: histoire et techniques, (Bibliologia 19; Turnhout: Brepols, 1999), p. 41-53, 
especially p. 45. 
24 See Glocester Ridley, De Syriacarum novi foederis versionum indole atque usu dissertatio; Philoxenianam cum 
simplici e duobus pervetustis codd. mss. ab Amida transmissis conferente (London: Clarke, Whiston, White & 
Dodsley, 1761), p. 3-8. 
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it to New College ca. 1764.25 It is written throughout in cursive serṭo script, which does not 
differ greatly from section to section, and is hard to date. Coxe dated the manuscript (perhaps 
simply due to the mention of Bar Ṣalibi) to the 12th c.,26 but this seems too early, and Rabo 
instead suggests a date of the 13th -14th c., which is very plausible.27 There are two later 
marginal comments by readers which are relevant and are in line with such a dating. At the end 
of the manuscript, fol. 146r, an unidentified birth is mentioned which is said to have occurred 
in AG 1651 (1340 CE). And on fol. 67v Bar Ṣalibi’s remark in his Treatise against the Jews, 
I.12, that the Jews had been scattered for 1140 years at the time of his writing has attracted a 
marginal comment that they had now been scattered for 1416 years, indicating that 276 years 
had passed since Bar Ṣalibi himself wrote. The treatise seems to have been written between 
1165 and 1168, and so the marginal note was presumably added at some point in the 1440s or 
slightly later.28  

The historical Ephrem and John Chrysostom are renowned for their anti-Jewish 
sentiments and texts. In Ephrem’s surviving works this material mostly consists of regular 
comments in his poetry and other writings.29 But Philoxenus of Mabbug (d. 523) also cites a 
specific anti-Jewish work by Ephrem titled ‘Volume against the Jews and the sects’ (  ܦܢܩܝܬܐ
 No surviving copy of this work has yet been identified, although 30.(ܕܠܘܩܒܠ ܝܗܘ̈ܕܝܐ ܘܝܘ̈ܠܦܢܐ
Brock has tentatively suggested that an 8th- or 9th-century fragmentary anti-Jewish text in Deir 
al-Surian, Fragment 50, has a style reminiscent of Ephrem,31 and an unpublished 6th- or 7th-
century palimpsest text preserved in BL Add. 14512 includes an otherwise unknown discourse 
against the Jews ( ܕܠܘܩܒܠ  ܝܗܘ̈ܕܝܐ).31F

32 Neither the citation in Philoxenus, nor the fragment 
published by Brock, are related in any way to the disputation published here (whose style is in 
any case quite unlike that of genuine Ephrem). It also appears to be unrelated to a further 
dialogue attributed to Ephrem and his nephew and disciple Abraham concerning Jews and 
pagans that is preserved in Karshuni in Paris, Bibliothèque nationale de France, syr. 203, which 
is a Maronite manuscript of 1470 CE. 32F

33 As for John Chrysostom, in addition to his regular anti-

 
25 See Poole, William, ‘The Receipt of Manuscripts in New College Library 1624-1852’, New College Notes 8.11 
(2017), [p. 1-10], p. 8, 10. 
26 Coxe, Catalogus codicum mss., p. 118. 
27 Rabo, Gabriel, Dionysius Jakob Bar Ṣalibi. Syrischer Kommentar zum Römerbrief: Einleitung, Edition und 
Übersetzung mit einem Verzeichnis der syrischen Handschriften zu seinen sämtlichen Werken (Göttinger 
Orientforschungen, I. Reihe: Syriaca 56. Wiesbaden: Harrassowitz Verlag, 2019), p. 414. 
28 For the date of Bar Ṣalibi’s Treatise against the Jews see Petersen, ‘The Treatise of Dionysius bar Ṣalibhi 
‘Against the Jews’, p. 260-268; summarised in Ebied, et al., Bar Ṣalībī’s Treatise Against the Jews, p. 12. Bar 
Ṣalibi states, curiously, that the scattering of the Jews occurred two years after the cucifixion. It is unclear whther 
the writer of the marginal comment followed this, or calculated from the more usual date of 70 CE.  
29 See Shepardson, Christine C., Anti-Judaism and Christian Orthodoxy: Ephrem’s Hymns in Fourth-Century 
Syria (Patristic Monograph Series 20. Washington, D.C.: Catholic University of America Press, 2008); Hayman, 
‘The Image of the Jew’. 
30 See Brière, Maurice, & Graffin, François, (eds), Sancti Philoxeni Episcopi Mabbugensis Dissertationes decem 
de Uno e Sancta Trinitate incorporato et passo (Mēmrē contre Ḥabib). V. Appendices I. Tractatus II. Refutatio 
III. Epistula dogmatica. IV. Florilegium (PO 41.1; Turnhout: Brepols, 1982), Florilegium §33, p. 66. 
31 Brock, Sebastian P., & Van Rompay, Lucas, Catalogue of the Syriac Manuscripts and Fragments in the Library 
of Deir al-Surian, Wadi al-Natrun (Egypt) (Orientalia Lovaniensia Analecta 227. Leuven: Peeters, 2014), p. 404. 
32 Wright, William, Catalogue of Syriac Manuscripts in the British Museum, Acquired since the Year 1838 
(London: Trustees of the British Museum, 1870), vol. I, ms. cccxii, p. 251. I owe this reference to Grigory Kessel 
who is working on the surviving witnesses to Ephrem’s anti-Jewish texts. 
33 See Zotenberg, Hermann, Catalogues des manuscrits syriaques et sabéens (mandaïtes) de la Bibliothèque 
nationale (Paris: Imprimerie nationale, 1874), §6 (fol.125), p. 154. Another text that might be mentioned is a 
dialogue poem titled ‘The Synagogue and Our Lord’, which is attributed (incorrectly) in a late manuscript to 
Ephrem; see Brock, The People and the Peoples, p. 75-97. 



TWO DISPUTATIONS AGAINST THE JEWS 

5 
 

Jewish comments in his writings, he also wrote eight homilies against the Jews (CPG 4327).34 
Extracts from these homilies are preserved in Syriac in BL Add. 14623 of 823 CE, and part of 
another, Against the Jews and the Pagans that Christ is God (CPG 4326), is found in Syriac in 
BL Add. 14604 of the 7th century.35 There are no obvious links between any of these genuine 
Chrysostomic works and the disputation text published here. 

The description given by ʿAbdišoʿ bar Brika to the work attributed to Ephrem, 
‘disputation’ (drāšā, ܕܪܫܐ), closely matches the title of Ephrem’s work as edited below, and 
does not correspond to the title of any of his genuine writings. The title of the anti-Jewish work 
assigned to Chrysostom by ʿAbdišoʿ has the less specific label ‘treatise’ (mēmrā, ܡܐܡܪܐ), 
although the text edited here describes itself as a ‘disputation’. ʿAbdišoʿ does, however, refer 
to a single treatise, rather than to the multiple Chrysostomic treatises known in Syriac epitome. 
Knowledge of the Ephrem disputation text might also imply knowledge of the Chrysostom 
disputation text, if they were often copied together as in New College ms. 331 (a combination 
also implied by the pattern of their citation by Bar Ṣalibi). On balance, I think one can 
reasonably presume that the Ephremic text referred to by ʿAbdišoʿ is the text published here, 
and it seems likely, but unprovable, that the Chrysostomic text he knew is also that published 
here. If this is right, it is evidence that by the 13th century both disputations were known to both 
Syrian Orthodox and Church of the East scholars (and the examination below of Bar Ṣalibi’s 
use of the disputations will push Syrian Orthodox knowledge of the texts back to the 12th c.). 
There is as yet no further external evidence to date the composition of the disputations, and so 
further precision will depend on an analysis of their contents. 
 
Pseudo-Ephrem, Disputation against the Jews 
As already noted, this text is found in both New College ms. 331 and Rahmani ms. 96. In both 
manuscripts the Ephremic text has been compiled from three originally independent units. 
First, there is an initial dialogue (§§1-38) in which an unnamed Jew (ܝܘܕܝܐ) proposes 13 anti-
Christian propositions or questions,36 mostly focussing on Christian claims about Christ, and 
often citing the New Testament.37 To each of these the Teacher (ܡܠܦܢܐ) – also anonymous, 
except in the title and subscription – responds with biblical citations taken from the Old 
Testament.38 There is no conclusion to the disputation, no declaration by the Jew that he will 
continue to adhere to his own religion, or that he has been persuaded by the Teacher’s citations 
that the Christian interpretation is valid. The disputation simply stops after a flurry of citations. 
This is followed by a second unit (§39), entitled ‘A question against the Jews, from the (Book 
of) Great Wisdom’ (ܫܐܘܠܐ ܕܠܘܩܒܠ ܝܘ̈ܕܝܐ܂ ܡܢ ܚܟܡܬܐ ܪܒܬܐ). This consists of the Peshitta text 
of Wisdom 2.12-20, a passage in which the speakers question and challenge God, here 
understood as the Son of God. In this polemical context this text is clearly considered to be a 

 
34 See Wilken, Robert L., John Chrysostom and the Jews: Rhetoric and Reality in the Late 4th Century (Berkeley: 
University of California Press, 1983); Mayer, Wendy, ‘Preaching Hatred? John Chrysostom, Neuroscience, and 
the Jews’, in Chris L. de Wet & Wendy Mayer, (eds), Revisioning John Chrysostom: New Approaches, New 
Perspectives (Critical Approaches to Early Christianity 1. Leiden: Brill), p. 58–136; Harkins, Paul W., St. John 
Chrysostom: Discourses against Judaizing Christians (The Fathers of the Church 68. Washington, DC: The 
Catholic University of America Press, 1979). 
35 For these texts see Minov, Sergey, ‘The Syriac Reception of John Chrysostom’s Homilies against the Jews: 
First Soundings’, in Vigiliae Christianae (forthcoming); Hayman, ‘The Image of the Jew’, p. 434. 
36 See §§ 1, 3, 7, 10, 12, 15, 17, 19, 23, 25, 27, 29, 31. 
37 The Jew also cites Daniel in §27, and possibly Isaiah in §31. 
38 This disputational methodology – the Christian citing scriptures accepted by the Jewish opponent, and the Jew 
citing the New Testament – is that proposed at the start of the Dialogue of Timothy and Aquila, but not actually 
implemented; see Morlet, Sébastien, Dialogue de Timothée et Aquila. Dispute entre un juif et un chrétien 
(Bibliothèque de l’Orient chrétien 3. Paris: Les belles lettres, 2017), 3.21, p. 8, and see also p. xxxvi-xxxvii. 
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piece of Jewish self-incrimination. At the end of this passage, there is the subscription ‘The 
end (of the disputation) of Mar Ephrem’ ( ܐܦܪܝܡ  ܕܡܪܝ  ܫܠܡ ). This is followed in both 
manuscripts, however, by a third section (§§40-51) entitled ‘A question against the Jews’ 
( ܝܘ̈ܕܝܐ  ܕܠܘܩܒܠ  ܫܘܘܠܐ ), which addresses a Jew who is never allowed to speak, and which begins 
by calling in turn upon the sun, sky, earth, temple, and angels to bear witness to the divinity of 
Christ, before moving on to more formal Christological sections (§46-51) relating to the 
various births of the Son of God. These latter sections appear to have relatively limited 
relevance for Jewish-Christian polemic. At the end of this textual unit, markedly different in 
tone from the first section, there is the subscription ‘End of these questions of Mar Ephrem’ 
( ܐܦܪܝܡ  ܕܡܪܝ  ܫ̈ܘܘܠܐ  ܗܠܝܢ  ܫܠܡ ). So the disputation attributed to Ephrem appears to have grown 
by accumulating other anonymous anti-Jewish texts. In Rahmani ms. 96 the process continues, 
for a blank space at the end of the third Ephremic unit has been filled with a further short anti-
Jewish text (§52) written at right angles to the main text. It contains citations from a later 
recension (12th c.?) of the Harklean New Testament intended to demonstrate that Christ did 
indeed call himself God.    

The first section of the Pseudo-Ephremic text, in which the Jew and the Teacher debate, 
is perhaps the most interesting, not least because the Jew is allowed to get in some good shots 
on his Christian opponent, which is not typical of this polemical literature. After an initial 
assertion that the Jews are the true children of Abraham, he says (§3): ‘From his own words I 
will show that this Jesus of yours is a human being’. This clearly echoes Wisdom 2.20 that is 
cited later, ‘Let the questioning be according to his words’. He continues: ‘For it is written 
about him that “he was hungry” and “he ate”.39 And these words may be employed with 
reference to people, but not to God’. He then says (§7): ‘It is written, “(Jesus) was weary from 
the toil of the road”. Is there a god who is weary?’. And shortly after (§10) he asks: ‘It is written 
concerning Jesus: “He slept upon a cushion at the back of the boat”. Is there a god who sleeps?’. 
He turns the screw further, by touching on sensitive topics of Christology and Theology, by 
stating (§15): ‘Again, it is written: “I and my Father, we are one”. So then, when he went up 
on the cross, was God with him?’. This is a question that gets to the heart of impassioned 
Christian discussions about Theopaschism.40 And equally challenging, he asks (§17): ‘Was it 
impossible that God should bring you close to him without the blood of this son of Jesse?’. 
Further questions relate to Christian claims that Jesus was both incarnate God and Messiah. So 
he says (§19): ‘Is there a god who is born of a woman?’. There is a discussion (§§27-28) about 
whether the Messiah will come once (so the Jew) or twice (so the Teacher), followed by the 
stark statement (§29): ‘Behold, your Messiah was conceived from the seed of a man, and his 
father is Joseph’. The Jew also questions how the eucharistic bread could become the body of 
God (§25). Needless to say, the Teacher is always shown to have good answers to these 
questions, and yet it is the Christian teachings that are subject to criticism here and require 
defence, not Jewish beliefs and practices, as in so many polemical texts. Curiously, there is 
very little rhetorical or exegetical overlap with other surviving Syriac (or Greek) anti-Jewish 
polemical texts, even though, inevitably, some of the same biblical testimonies are cited. 

There is no good reason to think that this text was composed by Ephrem, and yet it has 
a few features which might suggest Syriac origin and an early date. The Old Testament 
passages are cited throughout from the Peshitta, and its wording is essential for the arguments 
proposed. The few Gospel citations also seem to be close to the Peshitta text, although in two 
cases – Mt 14.36 (§12), and Mt 1.23 (§20) – they have Old Syriac readings, which might 

 
39 For these biblical references, and those which follow, see the notes to the relevant sections of the edition. 
40 See O’Keefe, John J., ‘Impassible Suffering? Divine Passion and Fifth-Century Christology’, Theological 
Studies 58 (1997), p. 39-60; Viezure, Dana I., ‘Verbum Crucis, Virtus Dei: A Study of Theopaschism from the 
Council of Chalcedon (451) to the Age of Justinian’ (PhD dissertation, University of Toronto, 2009). 
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suggest a 5th c. date. More noteworthy is that in one passage (§30) the divine Logos, the Word 
of God, is treated as feminine: ‘and she the Word dwelt within the womb of a virgin’ ( ܘܗ̣ܝ
ܕܒܬܘܠܬܐ ܒܓܘ ܡܪܒܥܐ  ܫ̣ܪܬ   word’, is feminine when used of‘ ,(ܡܠܬܐ) While meltā .(ܡܠܬܐ 
ordinary utterances, from the late 4th century on it was treated as masculine when used of the 
divine Logos.40F

41 The use of the feminine here could be a simple error, but it is more plausibly 
evidence for an early date for this passage. Again, in §21 the famous Messianic text of Gen 
49.10 is cited (‘the staff shall not depart from Judah, nor the commander from between his 
feet’), but instead of the Peshitta ending ‘until he shall come to whom it belongs, and the 
peoples shall await him’, the passage here reads ‘until he shall come to whom the kingdom 
belongs, and the peoples shall proclaim him’. The only other author who cites the passage in 
this form is Aphrahat (fl. 337-345), in two separate demonstrations,41F

42 although a similar form 
is also found in Ephrem’s Commentary on Genesis. 42F

43 The next verse, Gen 49.11, ‘He will wash 
his garment in wine, and his robe in the blood of grapes’, is used (§30) as a proof of the Virgin 
birth, as also in Justin Martyr’s Dialogue with Trypho (ca. 160 CE), §54 (and §63), but rarely 
elsewhere – perhaps because it claims that Christ’s blood was not human, but of the Holy Spirit. 
So dating of the first section of the Pseudo-Ephrem Disputation in its present form is difficult, 
because of the need to distinguish the final work from its constituent sources. It appears to be 
using an early collection of anti-Jewish biblical proof texts and arguments, some of the 4th c. 
and some earlier, but its Gospel citations mostly agree with the Peshitta, and preserve only 
occasional Old Syriac readings, which could suggest a 5th c. to early 6th c. date.  

By contrast, the third of the units attributed to Ephrem cites (§45) Ps 24.10 from the 
Syro-hexaplaric version, suggesting a date after the 7th century, and it also refers (§43) to the 
prophet Isaiah being sawn asunder by Manasseh, which presumably postdates the 6th-century 
Syriac recension of the Pseudo-Epiphanius text, The Lives of the Prophets.44 Its use of one 
lexical item is also in line with this dating.45 The adjective māranāytā (ܡܪܢܝ ܬܐ), ‘of the Lord’, 
in §42 is a form that does not appear in non-translated Syriac texts until the early 6th c.45F

46    
 
Pseudo-Chrysostom, Disputation against the Jews 
The Pseudo-Chrysostom Disputation is so far only known to survive in New College ms. 331, 
although (as shall be seen) it was clearly also known to Bar Ṣalibi. In this Disputation the 
debate is between ‘the Jew’ (ܝܘܕܝܐ) and ‘the Christian’ (ܟܪܝܣܛܝܢܐ), and the Jew begins it by 
baldly stating (§1): ‘The Messiah has not come’. The argument develops around proofs and 
counter-proofs that Christ was a false Messiah and a deceiver because the Jews are still in 
captivity, and he taught three gods. From §34 on the discussion turns to the question of 
observance of the Law. The Jew asks: ‘If it is true that the Messiah taught according to the will 
of the Law, why do you, then, not keep the Law?’, and he is particularly interested (§36) in 
why Christians do not offer sacrifices, circumcise, and keep the sabbath. The first two issues 
are addressed by the Christian, who then, to the Jew’s considerable surprise, accuses Jews of 
failing to observe the sabbath. Once again, there is no clear logical conclusion to the 

 
41 The Logos is masculine not only in Peshitta Jn 1.1 but also in Old Syriac Curetonian Jn 1.1, and in the citations 
of this verse in Aphrahat (Dem. I.10) and Ephrem (Commentary on the Gospel I.3, 4, 5). In Curetonian Jn 1.14, 
however, meltā remains feminine, and so also in Aphrahat (Dem. VI.10, VIII.15), Ephrem (Commentary on the 
Gospel I.8), and in the Syriac translation of Titus of Bostra (4.145) preserved in a manuscript of 411 CE.  
42 Aphrahat XVI.1, 760.11,  XIX.11, 885.9. For a full discussion see the relevant section of the edition. 
43 Ephrem’s Commentary on Genesis, see Tonneau (CSCO 152) §42.5, 113.15-114.3. 
44 The account of Isaiah’s death by being sawn in two at the command of king Manasseh is not found in the Bible, 
but it is a Jewish tradition that early entered Christian exegesis. See the discussion in the edition. 
45 This was kindly drawn to my attention by Sebastian Brock.   
46 See Sokoloff, Michael, A Syriac Lexicon: A Translation from the Latin, Correction, Expansion, and Update of 
C. Brockelmann’s Lexicon Syriacum, (Eisenbrauns: Winona Lake, 2009), p. 836. 
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disputation, nor any final response by the Jew. In this text the Jew is allowed to argue fluently, 
but without the cutting edge of his equivalent in the Disputation attributed to Ephrem. Biblical 
proof texts (from the Peshitta) are again used, but they form a smaller proportion of the 
arguments deployed.  

This text is almost certainly later than that attributed to Ephrem. In §18 the Christian 
asks: ‘Who is it who destroyed Jerusalem, and drove out from it those Jews who crucified him, 
and gave it to the Christian Romans (for) five hundred and fifty years and more ?’ Presumably 
the author has in mind the destruction of Jerusalem in 70 CE, and so that suggests the text was 
written after 620 CE. Jerusalem fell to the Sasanians in 614 CE, was recaptured in 629/630 CE, 
and was lost to the Muslim armies in 637 CE, that is 567 years after 70 CE, or after 
approximately 550 years of Christian rule. How long after the 620s/630s the text was written 
is hard to judge. In §30, the Trinity is compared to a tree, with the Father as root, the Son as 
fruit, and the Spirit as branches. The idea that the Father is a tree and the Son a fruit is already 
found in Ephrem (d. 373) and Isaac of Antioch (mid 5th c.), but I only know of this precise 
trinitarian development from an anonymous late 8th-century Arabic treatise, ‘On the triune 
nature of God’.47 
 
The Pseudo-Ephrem and Pseudo-Chrysostom Disputations as sources of Bar Ṣalibi 
It has long been recognised that Bar Ṣalibi’s Treatise against the Jews (ca. 1165-1168 CE) 
shares polemical themes and interpretations of key biblical passages with earlier anti-Jewish 
polemical sources, although very few of these parallels have been identified.48 There seems to 
be resistance, however, to the idea that in his polemical treatises Bar Ṣalibi acted as the 
compiler and editor of existing texts, rather than as an independent author. In part this is 
because he never names any of his polemical sources, and in part because the few other 
surviving Syriac polemical texts written against the Jews did not appear to have been known 
to him, or to have been systematically used by him. (And very few of the surviving Christian 
Arabic polemical texts have yet been edited or studied.)49 By contrast, Bert Jacobs’s recent 
work on Bar Ṣalibi’s Treatise against the Arabs has demonstrated his reliance there on the 
Dialogue of Patriarch John and the Emir, the Disputation of Timothy I with the Caliph al-
Mahdī, and the first and second letters of Abū Rāˀiṭa al-Takrītī, as well as a presumed reliance 
on other lost Syriac and Arabic texts.50 This work of editing and compilation is typical of the 
scholarship of Bar Ṣalibi’s age, and its importance and creativity should not be minimised. 

Happily, comparison of the Pseudo-Ephrem and Pseudo-Chrysostom Disputations with 
Bar Ṣalibi’s Treatise against the Jews demonstrates beyond any doubt that they were two of 
his direct sources, as can be seen from the following tables.  
 
 
 

 
47 Gibson, Margaret D., (ed.), An Arabic Version of the Acts of the Apostles and the Seven Catholic Epistles ... 
with a Treatise, On the Triune Nature of God (Studia Sinaitica 7; London: C.J. Clay & Sons, 1899), p. 4 and ۷٦. 
Two possible precedents from the Greek writings of John of Damascus (d. ca 749) and Hieronymus of Jerusalem 
(8th c. ?) are discussed in Sadowski, Michał, The Trinitarian Analogies in the Christian Arab Apologetic Texts 
(750-1050) (Syro-Arabica 7; Cordoba: CNERU / Beyrouth: CEDRAC, 2019), p. 156-157 (with thanks to Bert 
Jacobs for this reference). 
48 A notable exception is James Kautt, who provides a table of thematic parallels with other Syriac anti-Jewish 
texts; see Kautt, Die Schrift Contra Judaeos, p. 109-113. 
49 See Rosenkranz, Die jüdisch-christliche Auseinandersetzung; Barbara Roggema, ‘Polemics between Religious 
Minorities: Christian Adversus Judaeos from the Early Abbasid Period’, in Clara Almagro Vidal, Jessica Tearney-
Price, & Luke Yarbrough, (eds), Minorities in Contact in the Medieval Mediterranean (Cultural Encounters in 
Late Antiquity and the Middle Ages 33. Turnhout: Brepols, 2020), p. 119–133. 
50 See Jacobs, ‘Syriac Testimonies against the Muslims’, p. 69-97. 
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Pseudo-Ephrem, Disputation, as a source for Bar Ṣalibi, Treatise against the Jews 
PsE DbṢ  PsE DbṢ  PsE DbṢ  PsE DbṢ  PsE DbṢ 
§1 4.4  §12 4.5.4  §23 4.9  §34 4.13  §45 - 
§2 4.4  §13 4.5.4  §24 4.9  §35 4.13  §46 - 
§3 4.5.1  §14 -  §25 4.10  §36 4.13  §47 - 
§4 4.5.1  §15 4.6  §26 4.10  §37 4.13  §48 - 
§5 4.5.1  §16 4.6  §27 4.11  §38 4.13  §49 - 
§6 4.5.1  §17 4.7  §28 4.11  §39 7.11  §50 - 
§7 4.5.2  §18 4.7  §29 -  §40 -  §51 - 
§8 4.5.2  §19 4.8  §30 -  §41 -  §52 - 
§9 4.5.2  §20 4.8  §31 4.12-13  §42 -    
§10 4.5.3  §21 4.8  §32 -  §43 -    
§11 4.5.3  §22 -  §33 4.13  §44 -    

 
 
Pseudo-Chrysostom, Disputation, as a source for Bar Ṣalibi, Treatise against the Jews 
PsC DbṢ  PsC DbṢ  PsC DbṢ  PsC DbṢ  PsC DbS 
§1 4.14.1  §11 4.14.3  §21 -  §31 -  §41 - 
§2 4.14.1  §12 4.14.3  §22 -  §32 -  §42 - 
§3 4.14.2  §13 -  §23 -  §33 -  §43 - 
§4 4.14.2  §14 -  §24 -  §34 -  §44 - 
§5 4.14.2  §15 -  §25 4.15  §35 -  §45 - 
§6 4.14.2  §16 -  §26 4.15  §36 4.2  §46 - 
§7 4.14.3  §17 -  §27 -  §37 4.2    
§8 4.14.3  §18 -  §28 5.1  §38 -    
§9 4.14.3  §19 -  §29 -  §39 -    
§10 4.14.3  §20 -  §30 -  §40 -    

 
From this comparison a number of interesting features are apparent. Almost all of the passages 
dependent on the two Disputations are found in Bar Ṣalibi’s chapter 4, and the very start of 
chapter 5. Bar Ṣalibi draws on the Pseudo-Chrysostom Disputation immediately after the 
Pseudo-Ephrem Disputation with no break or interruption (from 4.13 to 4.14), which clearly 
suggests that in his source manuscript they followed one another as in New College ms. 331.  

Of the Pseudo-Ephremic materials published here Bar Ṣalibi incorporates the great 
majority of the text contained in §§1-38, the main dispute between the Teacher and the Jew, 
although all references to these figures are suppressed. His own citation of Wisdom 2.16-20 
(shorter than that found in Pseudo-Ephrem §39) is located in his chapter 7, and fills the gaps 
found here. He did not use any of the material in §§40-52, the Question against the Jews. It is 
at least possible that the text of the Pseudo-Ephrem Disputation to which he had access only 
ran from §§1-38, which is presumably its earliest form. But it is also possible that the later 
sections were present but did not interest him. The material taken from Pseudo-Ephrem always 
follows its exact order in that text. Bar Ṣalibi regularly abbreviates the material he takes over, 
and in a few instances he omits an entire section. In some cases this appears to be because the 
issue was too sensitive, such as the Jew’s statement (§29) that ‘your Messiah was conceived 
from the seed of a man, and his father is Joseph’. §30 was also omitted, perhaps because of the 
theologically problematic statement that ‘the blood of the Messiah was from the Holy Spirit’. 
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But §14 may have been dropped because it was not clear what relevance the citation of Ps 
22.19, ‘They cast lots over my clothing’, had as a refutation of the statement that God does not 
wear clothes. The text of Pseudo-Ephrem §§1-38 runs to 791 words,51 and the corresponding 
passages in Bar Ṣalibi, after abbreviation, amount to 541 words, which represents 
approximately 6% of his entire Treatise, which contains about 9,000 words.  

The Pseudo-Chrysostom Disputation is used more sparingly by Bar Ṣalibi. He draws 
from §§1-12 in order, but then omits §§13-24 which discuss the issue of whether or not the 
Messiah has come and the significance of Gen 49.10-11 (‘The sceptre shall not depart from 
Judah ...’). Possibly this was because he had already addressed this in 4.1. He then jumps to 
the Trinitarian discussion in §§25-26, and §28 (with which he begins 5.1). The remaining 
arguments in Pseudo-Chrysostom §§29-46, concerning circumcision, sacrifices, and sabbath 
observance, are mostly passed over, possibly because some of their key arguments had already 
been used in passages taken from other texts. The text of Pseudo-Chrysostom runs to some 
2,000 words, and the corresponding passages in Bar Ṣalibi amount to 251 words, which 
represents approximately 3% of his entire Treatise. In total, therefore, the two Disputations 
were the sources for 9% of Bar Ṣalibi’s Treatise.  

It seems likely that much of the rest of his Treatise was compiled in similar fashion, by 
systematically working through Syriac and Arabic anti-Jewish polemical texts to which he had 
access, and then selecting and revising their materials according to his own interests and 
theological sensitivities, and avoiding undue repetition. It is to be hoped that future publications 
of anti-Jewish polemical texts will reveal more of Bar Ṣalibi’s sources, but in the meanwhile 
the Syriac Pseudo-Ephrem and Pseudo-Chrysostom Disputations, which are of great interest 
in their own right, also provide valuable information about his editorial techniques.   
 
 
NOTES TO THE EDITION 
The following edition is based on Oxford, New College ms. 331 (13th – 14th c.), fol. 87r – 95r, 
(= N), with variant readings for the Pseudo-Ephrem Disputation only from Charfet, Rahmani 
ms. 96 (18th c.), fol. 11v – 14r, (= R). The original orthography has not been altered or 
standardised, and variant orthographic forms are not usually recorded. In the Syriac text round 
brackets (  ) enclose expansions of standard abbreviations and added punctuation. Square 
brackets [  ] enclose lost or damaged text. Angled brackets 〈  〉 enclose an editorial correction 
to the text. 
  I have subdivided the Syriac text into numbered paragraphs, on the basis of changes of 
speaker or of content. 

The title of the Disputations and the indications of speaker (‘the Jew’, ‘the Teacher’, 
‘the Christian’) were written in red ink in the manuscript. This has not been reproduced here, 
and so the loss of rubrics indicating the speakers requires a minimal addition of punctuation. 
 Folio breaks and their numeration are included in the Syriac text, and in the facing 
English translation. Column breaks (where a folio is divided into two columns) are indicated 
in the Syriac text by *. 

Words that I have supplied in the translation to aid the reader are placed within round 
brackets (  ).  
 
 
 
  

 
51 The whole of the Pseudo-Ephrem materials run to some 1600 words. 
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|R11v r87N  

 ܬܘܒ ܕܪܫܐ 
 ܕܥܒ̣ܝܕ  

 ܠܡܪܝ ܐܦܪܝܡ ܡܠܦܢܐ 
 52ܕܠܘܩܒܠ ܝܘ̈ܕܝܐ: 

 |N87r R11v   
AGAIN, THE DISPUTATION  
WHICH WAS PRODUCED BY 

MAR EPHREM THE TEACHER 
AGAINST THE JEWS. 

   
ܒܢܘ̈ܗܝ   ]1[ ܚܢܢ  ܐܡ̇ܪ.   ܝܘܕܝܐ 

 ܕܐܒܪܗܡ ܐܝܬܝܢ. 
 [1]  The Jew says: We are the children of 

Abraham.53  
   
ܐܡ̇ܪ  ]2[ ܥ̇ܒ̈ܕܘܗܝ   ).(54ܡܠܦܢܐ  ܟܕ 

ܥ̇ܒܕܝܢ ܗܘܝܬܘܢ ܒܢܘ̈ܗܝ   55ܕܐܒܪܗܡ 
ܟܕ   ܐܬܩܪܝܬܘܢ.  ܕܐܒܪܗܡ 

ܩܪܟܘܢ ܐܫܥܝܐ ܕܝܢ.  ܆ 56ܐܪܫ̣ܥܬܘܢ 
 ܫ̈ܠܝܛܢܐ ܕܣܕܘܡ ܘܥܡܐ ܕܥܡܘܪܐ: 

 [2]  The Teacher says: When you were doing 
the works of Abraham you were called the 
children of Abraham. But when you acted 
wickedly, Isaiah called you ‘rulers of Sodom’ 
and ‘people of Gomorrah’.57 

   
ܦܬܓ̈ܡܘ  ).(ܝܘܕܝܐ  ]3[  )ܗܝ(ܡܢ 

ܝܫܘܥ  ܠܗܢܐ  ܠܗ  ܐܢ̣ܐ  ܡܚܘܐ 
. ܟܬܝܒ )ܗܝ(ܕܝܠܟܘܢ. ܕܒܪܢܫܐ ܐܝܬܘ

ܘܗܠܝܢ  ܘܠܥܣ̣.  ܕܟܦܢ  ܥܠܘܗܝ  ܓܝܪ 
 ܒܒܢܝ̈ܢܫܐ ܡܫܬܡܫ̈ܢ ܘܠܐ ܒܐܠܗܐ: 

 [3]  The Jew: From his (own) words I will 
show that this Jesus of yours is a human being. 
For it is written about him that ‘he was 
hungry’58 and ‘he ate’.59 And these (words) 
may be employed with reference to people, 
but not to God.60 

   
ܐܫܥܝܐ ܗܟܢܐ ܐܡ̣ܪ   ).(ܡܠܦܢܐ  ]4[

ܠܝ  )ܗܝ(ܐܒܘ ܥܠ   ܐܝܬܝܬ  ܠܐ   .
 [4]  The Teacher: Thus said Isaiah about his 

Father: ‘You (O Israel) have not brought me 
the lambs of your burnt offerings, and with 

 
52 Compare the title given in ʿ Abdišoʿ, Catalogue of Ecclesiastical Writings, Assemani BO III.1, §52, p. 63; Habbi 
§54, p. 64: ‘Disputation with the Jews’ ( ܕܝܐ̈ܝܗܘ  ܕܥܡ  ܕܪܫܐ ). 
53 The promises made to the descendants of Abraham were well known to all readers of the scriptures: see for 
example Gen 13.16, 17.7-8, 22.17; and for ‘seed/offspring of Abraham’ as an epithet see Ps 105.6. The right of 
Jews to refer to themselves as ‘children (or offspring) of Abraham’ is already contested in the New Testament: 
see Mt 3.9 (|| Lk 3.8), cf. Jn 8.37; and Gal 3.7, cf. Rom 9.7. Pseudo-Ephrem, Disputation, §§1-2 is the source of 
Bar Ṣalibi, Against the Jews, 4.4. 
 .N] om R ܐܡ̇ܪ 54
 .*err N ܕܐܠܗܐ  [Nc R ܕܐܒܪܗܡ  55
 .err R ܪ̈ܫܝܥܐ [N ܐܫܥܝܐ 56
57 Isa 1.10. This pair of insults, extracted from the verse, was frequently used by Aphrahat in this form, e.g. IV.18 
(177.20-21), XI.1 (468.12-13), (469.21-23), (472.10-11), XII.11 (533.14-15), XVI.3 (765.15-16), XXI.3 (937.20-
21). 
58 See Mt 4.2 (|| Lk 4.2), Mt 21.18 (|| Mk 11.12). 
59 See Mt 9.11 (|| Mk 2.16), Mt 26.17, Lk 7.36, 22.8. 
60 Or ‘a god’ (see below). Pseudo-Ephrem, Disputation, §§3-6 is the source of Bar Ṣalibi, Against the Jews, 4.5.1. 
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ܕܝܩ̈ܕܝܟ ܠܐ   62ܘܒܕܒܚ̈ܝܟ.  61ܐܡ̣�ܐ 
 ܝܩܪܬܢܝ.

your sacrifices you have not honoured me’.63 

   
ܒܟܣܦܐ    ).( ܘܬܘܒ  ]5[ ܠܝ  ܙܒ̣ܢܬ  ܠܐ 

 64ܕܒܣ̈ܡܐ. ܘܒܬܪܒܐ ܕܕܒܚ̈ܝܟ ܩܢ̇ܝܐ  
 ܠܐ ܐܪܘܝܬܢܝ: 

 [5]  And again: ‘You have not bought me 
sweet cane with money, and with the fat of 
your sacrifices you have not intoxicated 
me’.65 

   
ܡܢ   ).( ܘܬܘܒ  ]6[ ܢܘܚ  ܢܦ̣ܩ  ܟܕ 

ܡܢ  ܠܡܪܝܐ  ܕܒܚ̈ܐ  ܐܣ̣ܩ  ܟܘܝܠܐ܆ 
ܡܪܝܐ   ܘܐܪܝ̣ܚ  ܣܘܬܐ.  ܕܟ̈ܝܐ܇ 

ܐܘܣܦ   ܠܐ  ܬܘܒ  ܡܪܝܐ.  ܘܐܡ̣ܪ 
ܗܘܐ  ܠܐ  ܕܥܒ̣ܕܬ.  ܐܝܟ  ܠܡ̣ܥܒܕ 
ܗ̇ܝ  ܐܝܟ  ܕܐܟܠ.  ܗܕܐ  ܪܒܐ  ܓܝܪ 

 ܕܐܪܝ̣ܚ ܡܪܚܘ.

 [6]  And again: When Noah went out of the 
ark he offered up sacrifices to the Lord from 
the clean (animals and birds),66 ‘and the Lord 
smelled the odour’,67 and the Lord said ‘I will 
not again do as I have done’.68 It was no great 
matter then, this (statement) that ‘he ate’, like 
that (mention) that ‘he did indeed smell’. 

   
ܡܢ   ).(ܝܘܕܝܐ  ]7[ ܕܠܐܝ̣  ܠܡ  ܟܬܝ̣ܒ 

ܐܠܗܐ   ܐܝܬ  ܕܐܘܪܚܐ.  ܥܡܠܐ 
 ).(ܕܠܐ̣ܐ

 [7]  The Jew: It is written, ‘(Jesus) was weary 
from the toil of the road’.69 Is there a god who 
is weary?70 

   
ܐܫܥܝܐ ܗܟܢܐ ܐܡ̣ܪ   ).(ܡܠܦܢܐ  ]8[

ܕܫܥܒܕܬܢܝ  )ܗܝ(ܐܒܘܥܠ    :
 ).(ܒܚ̈ܛܗܝܟ܆ ܘܒܥܘܠܟ ܐܠܝܬܢܝ

 [8]  The Teacher: Thus said Isaiah concerning 
(God) his Father: ‘You (O Israel) have 
subdued me with your sins, and with your 
iniquity you have wearied me’.71  

   
ܒܡܠܐܟܝ ܢܒܝܐ ܐܡ̣ܪ:   ).( ܘܬܘܒ  [9]

ܠܡܪܝܐ  ܐܠܐܝܬܘܢ 
 ).(ܒܦܬܓ̈ܡܝܟܘܢ

 [9]  And again: Through the prophet Malachi 
he said: ‘You have wearied the Lord with your 
words’.72  

   

 
 .R ܒܝܩ̈ܕܝܟ [N ܕܝܩ̈ܕܝܟ 61
 .R ܘܒܕܒܚܟ [N ܘܒܕܒܚ̈ܝܟ 62
63 Isa 43.23. 
 . ܕܕܒܚ̈ ܝ ܟ err N Rvid] leg ܕܕܒܚ̈ܝ ܝܟ 64
65 Isa 43.24. 
66 See Gen 8.20. 
67 Gen 8.21. 
68 See Gen 8.21. 
69 Jn 4.6. 
70 Pseudo-Ephrem, Disputation, §§7-9 is the source of Bar Ṣalibi, Against the Jews, 4.5.2. 
71 Isa 43.24. 
72 Mal 2.17. 
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ܝܫܘܥ.   ).(ܝܘܕܝܐ   ]10[ ܥܠ  ܟܬܝܒ 
ܗܘܐ   74ܐܕܝܒܝܣ  73ܕܥܠ  ܕܡ̣ܟ 

ܐܠܗܐ    75ܒܚܪܬܗ̇ ܕܣܦܝܢܬܐ. ܘܐܝܬ 
 ܕܕܡ̇ܟ: 

 [10]  The Jew: It is written concerning Jesus: 
‘He slept upon a cushion at the back of the 
boat’.76 And is there a god who sleeps?77 

   
ܗܟܢܐܕ  ).(ܐܡܠܦܢ   ]11[ ܐܡ̣ܪ   78ܘܝܕ 

ܡܪܝܐ   )ܗܝ(ܐܒܘܥܠ   ܕܐܬܬܥܝܪ 
ܓܒܪܐ  ܘܐܝܟ  ܕܡܟܐ܆  ܐܝܟ 

ܗܟܝܠ   ܘܠܘ  ܚܡܪܗ.  ܐܝܟ  ܕܢܦ̣ܨܗ 
ܕܢܦ̣ܨܗ   ܓܒܪܐ  ܐܝܟ  ܐܘ̇  ܕܡܟܐ: 

 ܚܡܪܗ. ܐܠܐ ܐܝܟ ܪܘܝܐ: 

 [11]  The Teacher: Thus said David about his 
Father: ‘The Lord awoke like a sleeper, and 
like a man who has sobered from his wine’.79 
And is he not, therefore, like a sleeper, or like 
a man that has sobered from his wine, but like 
a drunkard? 

   
ܕܣ̈ܓܝܐܐ   ).(ܝܘܕܝܐ   ]12[ ܟܬܝܒ 

ܠܬܟܠܬܐ   ܗܘܘ  ܩ̇ܪܒܝܢ  ܟ�ܝܗܐ 
ܐܝܬ   ܗܘܘ.  ܘܚ̇ܐܝܢ  ܕܡ̈ܐܢܘܗܝ 

 ܐܠܗܐ ܕܠܒܝ̣ܫ ܠܒܘܫܐ ܕܒܢܝ̈ܢܫܐ.

 [12]  The Jew: It is written that many sick 
people were touching the fringe of his 
garments and were living (being saved).80 Is 
there a god who wears the clothing of 
humans?81 

   
ܟܬܝܒ   87vN|ܗܟܢܐ    ).(ܡܠܦܢܐ  ]13[

ܬܠܓܐ   ܐܝܟ  ܕܠܒܘܫܗ  ܒܕܢܝܐܝܠ. 
ܐܝܟ   ܕܪܝܫܗ  ܘܣܥܪܐ  ܚܘܪܐ. 

 ܥܡܪܐ ܕܟܝܐ:

 [13]  The Teacher: Thus |N87v it is written in 
Daniel (of the Ancient of Days): ‘His clothing 
is white like snow, and the hair of his head is 
pure as wool’.82 

   
ܐܡ̣ܪ    ).(ܘܬܘܒ   ]14[ ܕܥܠ  ܕܘܝܕ 

 ܠܒܘܫܝ ܐܪܡܝܘ ܦܣܐ.

 [14]  And again: David said: ‘They cast lots 
over my clothing’.83 

   
ܕܐܢ̇ܐ    ܝܘܕܝܐ܆  ]15[ ܟܬܝܒ.  ܬܘܒ   [15]  The Jew: Again, it is written: ‘I and my 

 
 .N] om R ܕܥܠ 73
 .R (orth) ܒܣܕܝܐ [N ܒܝܣܕܝܐ 74
 .R ܐܝܬ [N ܘܐܝܬ 75
76 Mk 4.38. 
77 Pseudo-Ephrem, Disputation, §§10-11 is the source of Bar Ṣalibi, Against the Jews, 4.5.3. 
 .N] om R ܗܟܢܐ  78
79 Ps 78.65. 
80 See Mt 14.36 (‘fringe’:  ܟܢܦܐ S P; ܬܟܠܬܐ C; || Mk 6.56, ܟܢܦܐ S P); Mt 9.20 ( ܟܢܦܐ S; ܩܪܢܐ P; || Lk 8.44,  ܟܢܦܐ S 
C P).  
81 Pseudo-Ephrem, Disputation, §§12-13 is the source of Bar Ṣalibi, Against the Jews, 4.5.4. 
82 Dan 7.9. 
83 Ps 22.19, cited Jn 19.24. Psalm 22 was widely read by Christians as a prophecy of Christ, whose words were 
fulfilled in the events surrounding Christ’s crucifixion (see already Mt 27.35, Mk 15.24, Lk 23.34). While there 
is a thematic link to clothing citations, it is not obvious what relevance this passage has here as a proof text that 
God can be described by Scripture as wearing clothes. Pseudo-Ephrem, Disputation, §14 is omitted by Bar Ṣalibi, 
Against the Jews, 4.5.4. 
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ܣܠ̣ܩ   ܟܕ  ܡܕܝܢ.  ܚܢܢ.  ܚܕ  ܘܐܒܝ 
 . ܥܡܗ ܗܘܐ ܐܠܗܐ. 84ܠܙܩܝܦܐ 

Father, we are one’.85 So then, when he went 
up on the cross, was God with him?86 

   
ܐܡ̣ܪ   ).(ܡܠܦܢܐ  ]16[ ܟܕ  ܡܕܝܢ 

ܐܢܐ܆    )ܗܝ(ܐܒܘ ܕܥܡܟ  ܠܐܪܡܝܐ 
ܘܠܐ ܐܪܦܝܟ ܘܠܐ ܐܫܒܩܟ. ܡܕܝܢ 
ܒܓܘܒܐ  ܠܐܪܡܝܐ  ܐܪܡܝܬܝܗܝ  ܟܕ 
ܐܠܗܐ.   ܗܘܐ  ܥܡܗ  ܕܣܝܢܐ 
ܗܘܐ.  ܕܥܡܗ  ܡܕܝܢ  ܠܝ  ܐܫܬܘܕܐ 

 : 88ܫܠܝܛ ܐܢܬ ܠܡܪܫܝܢܝ 87ܕܝܢܘܗ̇ܝ

 [16]  The Teacher: So then, since his Father 
said to Jeremiah, ‘I am with you, and I will not 
fail you, and I will not leave you’,89 so then, 
when you threw Jeremiah into the pit of 
mud,90 God was with him. Confess to me, 
then, that he was with him! And then, are you 
authorised to accuse me? 

   
ܗܘ  ).(ܝܘܕܝܐ   ]17[ ܡܫܟܚܐ  .  ܬܠܐ 

ܫܝ ܢܩܪܒܟܘܢ ܝܕܡܗ ܕܗܢܐ ܒܪ ܐ  ܕܠܐ
 ܠܘܬܗ.

 [17]  The Jew: Was it impossible (that God) 
should bring you (Christians) close to him 
without the blood of this son of Jesse?91 

   
ܗܘܐ    ܡܠܦܢܐ:  ]18[ ܡܫܟܚ̣  ܠܐ 

ܗܘܐ ܕܢ̇ܦ̣ܩ  ܠܒܢܘܗ̈ܝ   92ܐܠܗܐ 
ܕܝܥܩܘܒ ܡܢ ܡܨܪܝܢ܆ ܕܠܐ ܒܩܛܠܐ  

 ܕܐܡܪܐ: 

 [18]  The Teacher: Was God unable to bring 
out the children of Jacob from Egypt without 
the killing of a lamb?93 

   
ܐܠܗܐ    ).ܕܝܐ(ܝܘ  ]19[ ܐܝܬ 

 ܡܢ ܐܢܬܬܐ.  94ܕܡܬܝܠܕ
 [19]  The Jew: Is there a god who is born of a 

woman?95 

 
 .Rtxt ܠܨܠܝܒܐ [N Rmg ܠܙܩܝܦܐ 84
85 Jn 10.30. 
86 Many Christian theologians denied that God or the Godhead or the Logos suffered on the cross with Christ, 
God incarnate. See O’Keefe, John J., ‘Impassible Suffering? Divine Passion and Fifth-Century Christology’, 
Theological Studies 58 (1997), p. 39-60; Viezure, Dana I., ‘Verbum Crucis, Virtus Dei: A Study of Theopaschism 
from the Council of Chalcedon (451) to the Age of Justinian’ (PhD dissertation, University of Toronto, 2009). 
The Jewish disputatant is therefore probing this sensitive issue. Pseudo-Ephrem, Disputation, §§15-16 is the 
source of Bar Ṣalibi, Against the Jews, 4.6. 
 .R (orth) ܘܗ̇ܝܕܝܢ [N ܘܗ̇ܝ ܕܝܢ 87
 .R (orth) ܠܡܪܫܢܝ [N ܠܡܪܫܝܢܝ 88
89 Joshua 1.5 ( ܘܠܐ ܐܫܒܩܟ ܠܐ ܐܪܦܝܟ   The proof text from Joshua has at some point been .(ܐܗܘܐ ܐܦ ܥܡܟ. 
transferred to Jeremiah by error. 
90 See Jer 38.6. 
91 Jesse was the father of king David (1 Sam 16.12-13), and thus was considered by the Christians as an ancestor 
of Jesus (Mt 1.6, Lk 3.31-32). The prophecy of Isaiah concerning an individual known as the ‘root of Jesse’ (Isa 
11.1, 10) was considered to be a Messianic prophecy by both Jews and Christians (see Rom 15.12). It thus seems 
unlikely that a genuine Jewish critic of Christianity would refer to Jesus as ‘son of Jesse’. Pseudo-Ephrem, 
Disputation, §§17-18 is the source of Bar Ṣalibi, Against the Jews, 4.7, where Jesus is referred to as ‘the son of 
David’. 
 .N] om R ܗܘܐ 92
93 See Exod 12.1-13, describing the command to the Israelites in Egypt to take the blood of the first Passover 
lamb, and to put it on the doorframes of their houses. 
 .Rtxt ܕܐܬܝܠܕ [N Rmg ܕܡܬܝܠܕ 94
95 Pseudo-Ephrem, Disputation, §§19-21 is the source of Bar Ṣalibi, Against the Jews, 4.8. 
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ܢܒܝܐ    )ܠܦܢܐ.(ܡ   ]20[ ܐܫܥܝܐ 

ܒܬܘ ܗܐ  ܬܒ̣ܛܢ   )ܠܬܐ( ܐܡ̣ܪ. 
ܫܡܗ    12rR|ܘܬܐܠܕ   ܘܢܬܩܪܐ  ܒܪܐ. 

ܥܡܢ  ܕܡܬܬܪܓܡ  ܥܡܢܘܐܝܠ 
 ܐܠܗܐ: 

 [20]  The Teacher: Isaiah the prophet said: 
‘Behold, a virgin shall conceive, and she shall 
give birth to |R12r a son. And his name shall be 
called Emmanuel, which is translated, God is 
with us’.96  

   
ܕܠܐ   ).(ܘܬܘܒ   ]21[ ܐܡ̣ܪ.  ܝܥܩܘܒ 

ܘܠܐ   ܝܗܘܕܐ  ܡܢ  ܫܒܛܐ  ܢܥ̣ܢܕ 
ܡܒܕܩܢܐ ܡܢ ܒܝܬ ܪ̈ܓܠܘܗܝ. ܥܕܡܐ 
ܡܠܟܘܬܐ.  ܗܝ  ܕܕܝܠܗ  ܡ̇ܢ  ܕܢܐܬܐ 

 ܘܥܡܡ̈ܐ ܢܣܒܪܘܢ ܠܗ.

 [21]  And again: Jacob said: ‘The staff shall 
not depart from Judah, nor the commander 
from between his feet, until he shall come to 
whom the kingdom belongs, and the peoples 
shall proclaim him’.97 

   
ܟܬܝܒ.   ).(ܘܬܘܒ   ]22[ ܒܕܢܝܐܝܠ   [22]  And again: In Daniel it is written: ‘In the 

 
96 Isa 7.14 (ܗܐ ܒܬܘܠܬܐ ܒܛܢܐ ܘܝܠܕܐ ܒܪܐ. ܘܢܬܩܪܐ ܫܡܗ ܥܡܢܘܐܝܠ); here cited from Mt 1.23 (Old Syriac Curetonian: 

ܥܡܢ  ܐܠܗܢ   ܕܡܬܬܪܓܡ   . ܫܡܗ ܥܡܢܘܐܝܠ  ܐ ܩܪܬܘܢ  .ܗܐ ܒܬܘܠܬܐ ܬܒܛܢ ܘܬܐܠܕ ܒܪܐ  ; Peshitta:   ܕܗܐ ܒܬܘܠܬܐ ܬܒܛܢ ܘܬܐܠܕ
 .(ܒܪܐ ܘܢܩܪܘܢ ܫܡܗ ܥܡܢܘܐܝܠ ܕܡܬܬܪܓܡ ܥܡܢ ܐܠܗܢ
97 Gen 49.10. This verse was understood as a messianic prophecy not only by Christians, but also by Jews; see 
Levey, Samson H., The Messiah, an Aramaic Interpretation. The Messianic Exegesis of the Targumim 
(Cincinnati: Hebrew Union College, 1974), p. 7-11. But several problematic terms in the Hebrew text led to a 
variety of translations and interpretations. The term (ܡܒܕܩܢܐ) interpreted here as ‘commander’ is the Peshitta 
rendering of Hebrew  מְחֹקֵק (see LXX ἡγούμενος, Vulgate dux), but the Syriac could also be read as ‘expounder’, 
‘interpreter’, either of the Law (see Targum Onqelos סָפְרָא, ‘scribe’; and the Damascus Document CD 6:7-11, 
where מְחֹקֵק in Num 21.18 is explained as ‘the interpreter of the Law’), or of prophecy (see Ephrem, Commentary 
on Genesis, Tonneau (CSCO 152), §42.5 (113.17), ( ܕܬܐܐ ܕܡܒܕܩ ܥܬܝ̈ ܡܒܕܩܢܐ ܕܐܝܬܘܗܝ ܢܒܝ  ), ‘the expounder who 
is a prophet who expounds future matters’. See also Ephrem, Commentary on the Gospel, II.12. Another textual 
problem is to be found at the end of the citation. The Hebrew reads: עַד כִּי־יָבאֹ שִׁי�ה (‘until Shiloh comes’), where 
Shiloh was often understood either as a secret name of the Messiah, or was read as )ֹשֶׁ�ה)  שֶׁלּו  ‘which is to him’, 
as in the Peshitta, or was treated as a combination of both. An example of the latter is Targum Onqelos, which 
reads  מַלכוּתָא הִיא  דְדִילֵיה  מְשִׁיחָא  דְיֵיתֵי   This is .(’until the Messiah comes, to whom the kingdom belongs‘) עַד 
strikingly similar to the text found here, where the ending of the citation (‘until he shall come to whom the 
kingdom belongs, and the peoples shall proclaim him’) deviates from the Peshitta text which reads ‘until he shall 
come to whom it belongs, and the peoples shall await him’ ( ܟܘܢ ܥܡ̈ܡܐܝ. ܘܠܗ ܢܣ̇ ܢ ܕܕܝܠܗ ܗ̣ ܥܕܡܐ ܕܢܐܬܐ ܡ̇  ). (There 
is no clear parallel in any of the ancient biblical versions to the reading found in this text ‘they shall proclaim 
him’. The Hebrew has וְלוֹ יִקְּהַת עַמִּים, ‘and to him is the obedience of the peoples’; LXX καὶ αὐτὸς προσδοκία 
ἐθνῶν, ‘and he is the expectation of peoples’, to which the Peshitta can be compared.) But the same modified 
ending is also found in Aphrahat XVI.1 (760.11), ( ܒܪܘܢܝ ܡܠܟܘܬܐ ܘܠܗ ܥܡܡ̈ܐ ܢܣ̇ ܢ ܕܕܝܠܗ ܗ̣ ܥܕܡܐ ܕܢܐܬܐ ܡ̇  ; so ms. 
B; ܢܣܒܪܘܢ ܒܗ ) ,ms. A). See also Aphrahat XIX.11 (885.9) ܘܥܡܡ̈ܐ  ܡ̇  ܕܢܐܬܐ  ܕܕܝܠܗ ܗ̣ ܥܕܡܐ  ܝ ܡܠܟܘܬܐܢ  ), and 
XVII.10 (806.8), (ܕܥܡܡ̈ܐ ܢܣܒܪܘܢ ܒܗ). A similar text (but with the Peshitta verb ‘they shall await’) is also found 
in Ephrem’s Commentary on Genesis §42.5 (CSCO 152, p. 113.15-114.3), ( .ܥܕܡܐ ܕܢܐܬܐ ܡ̇ܢ ܕܕܝܠܗ ܗ̣ܝ ܡܠܟܘܬܐ
 And in a poetic homily on Palm Sunday Ephrem gives the interpolated text: ‘The man, the .(ܘܠܗ ܢܣ̈ܟܘܢ ܥܡܡ̈ܐ
expounder, shall not depart from between his feet, until the shepherd shall come to whom the kingdom belongs, 
and it is for him the peoples shall await, that he might deliver them from error’ ( ܢܥܢܕ ܠܗ ܓܒܪܐ ܡܒܕܩܢܐ ܡܢ    ܕܠܐ 

ܡ̇ܢ ܕܕܝܠܗ ܗ̣ܝ ܡܠܟܘܬܐ. ܘܠܗ ܗܘ ܢܣܟܘܢ ܐܦ ܥܡܡ̈ܐ ܕܢܦܪܘܩ ܐܢܘܢ ܡܢ ܛܘܥܝܝ .ܒܝܬ ܪ̈ܓܠܘܗܝ ܥܕܡܐ ܕܢܐܬܐ ܠܗ ܪܥܝܐ ); see 
CSCO 311, III.547-552 (p. 68). On Ephrem’s citations of this passage, see Jansma, Taeke, ‘Ephraem on Genesis 
xlix, 10: An enquiry into the Syriac text forms as presented in his Commentary on Genesis’, Parole de l’Orient 4 
(1973), p. 247-256. The Pseudo-Ephrem Disputation appears, then, to preserve an old form of this messianic proof 
text, that has strong roots in the 4th century. It is not clear, however, how it (and the following citation from Daniel) 
relates to the Jew’s question ‘Is there a god who is born of a woman?’ 
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ܡܠܟܐ  ܕܒܩܘܪܝܬ ܩܘ̈ܕܫܐ ܬܚ̣ܪܒ ܥܡ  
ܕܐ̇ܬܐ. ܠܐ ܗܐ ܝܕܝ̣ܥܐ܆ ܕܐܬ̣ܐ ܠܗ  

ܥ ܕܐܡ̣ܪ  ܐܝܣܪܐܝܠ.    )ܗܝ(ܠܘܗ̇ܘ 
ܕܗܐ ܠܝܬ ܒܐܘܪܫܠܡ ܠܐ ܡܠܟܐ ܘܠܐ  

 ܐ.ܢܒܝܐ: ܘܠܐ ܟܗܢܐ ܘܠܐ ܡܕܒܚ

city of the (holy of) holies you shall destroy 
the people of the king who shall come’.98 
Behold, is it not evident that he came, that one 
about whom Israel said: ‘Behold, in Jerusalem 
there is neither king nor prophet, nor priest, 
nor altar’.99 

   
ܐܝܟܢܐ ܩ̇ܪܝܢ ܐܢܬܘܢ   ).ܕܝܐ(ܝܘ  ]23[

ܐܠܗܘܬܗ  ܘܣܦܩ̣ܬ܁  ܐܠܗܐ.  ܠܗ 
 ܪܒܬܐ ܕܬܥܡ̣ܪ ܒܦܓܪܐ ܙܥܘܪܐ: 

 [23]  The Jew: How do you (Christians) call 
him God? And (how) was his great divinity 
capable of dwelling in a small body?100 

   
ܐܢܬ    )ܠܦܢܐ.(ܡ   ]24[ ܝ̇ܕܥ  ܠܐ 

ܥܠ   ܫܡܝܐ )ܗܝ(ܐܒܘܕܟܬܝܒ   .
ܐܝܟܢܐ 101ܡ̈ܠܝܢܡܢܗ  ܘܐܪܥܐ   ܆ 

ܣܦܩ̣ܬ܁ ܪܒܘܬܗ ܕܬܩܘܡ ܥܠ ܛܘܪܐ  
ܣܢܝܐ ܕܫܝ̣ܛ  ܕܣܝܢܝ܇ ܘܢܡܠܠ ܡܢ ܓܘ  

ܟܠ   ܡܢ  ܠܥܠ  ܘܙܥܘܪ  ܘܢܩܘܡ  ܐܝܠܢ: 
 ܡܢ ܠܒܬܐ. 

 [24]  The Teacher: Do you not know that it is 
written about his Father: ‘Heaven and earth by 
him are filled’.102 How was his greatness 
capable of standing upon Mount Sinai,103 and 
(how was he able) to speak from within a bush 
that is contemptible and smaller than every 
tree,104 or to stand upon a brick (of 
sapphire)?105 

   
ܥܠܗܕܐ ܕܐܡ̇ܪ ܐܢܬ    )ܕܝܐ.(ܝܘ  ]25[

ܕܐܠܗܝ  ܗܘ  ܦܓܪܗ  ܗܢܐ܆  ܕܠܚܡܐ 
 ܢܣ̇ܒ ܐܢܐ܆ ܐܦܝܣܝܢܝ ܐܝܟܢܐ ܗܝ.

 [25]  The Jew: Concerning this which you say, 
‘This bread, it is the body of my God that I 
receive’, persuade me how it is (so).106 

 
98 See Dan 9.26. This is another complex verse. The Peshitta reads, ‘the Messiah shall be killed, and does not exist 
for her, and the holy city shall be destroyed with the king who shall come’ ( ܩܪܝܬܐ ܘ  .ܢܬܩܛܠ ܡܫܝܚܐ. ܘܠܐ ܐܝܬ ܠܗ̇ 

ܬܐܠܟܐ ܕܐ̇ ܕܩܘܕܫܐ ܬܬܚܒܠ ܥܡ ܡ̇  ); compare the Hebrew, ‘an anointed one shall be cut off, and has nothing, and the 
people of the prince who is to come shall destroy the city and the sanctuary’ ( וְהָעִיר וְהַקֹּדֶשׁ יַשְׁחִית    וְאֵין לוֹ יִכָּרֵת מָשִׁיחַ  
 and the LXX: ἀποσταθήσεται χρῖσμα καὶ οὐκ ἔσται, καὶ βασιλεία ἐθνῶν φθερεῖ τὴν πόλιν καὶ τὸ ;(עַם נָגִיד הַבָּא 
ἅγιον μετὰ τοῦ χριστοῦ, ‘the anointed one shall be destroyed, and shall not be, and a kingdom of (the) peoples 
shall destroy the city and the sanctuary along with the anointed one’. The modified text found in the Disputation 
differs significantly from all of these, and has not yet been identified elsewhere. In Aphrahat XIX.9 (877.22), 
XIX.10 (881.4), the text is as the Peshitta, and so also in the Pseudo-Chrysostom Disputation, §18. 
99 Possibly this is an allusion to Hos 3.4: ‘Because many days will the children of Israel sit without king and 
without prince, and without sacrifice and without altar’ (  ܡܛܠ ܕܝܘܡ̈ܬܐ ܣ̈ܓܝܐܐ ܢܬܒܘܢ ܒܢ̈ܝ ܐܝܣܪܝܠ. ܕܠܐ ܡ̇ܠܟܐ ܘܕܠܐ

ܕܒܚܬܐ   ܘܕܠܐ  ܡܕܒܚܐܫܠܝܛܐ.  ܘܕܠܐ  ). This is paraphrased in the Pseudo-Chrysostom Disputation, §21, as: ‘the 
children of Israel will sit without king and without prince, and without priest and prophet’ ( ܢܬܒܘܢ ܒܢ̈ܝ ܐܝܣܪܐܝܠ
 Pseudo-Ephrem, Disputation, §22 is omitted by Bar Ṣalibi, Against the .(ܕܠܐ ܡܠܟܐ ܘܕܠܐ ܫܠܝܛܐ. ܘܕܠܐ ܟܗܢܐ ܘܢܒܝܐ 
Jews, 4.8. 
100 Pseudo-Ephrem, Disputation, §§23-24 is the source of Bar Ṣalibi, Against the Jews, 4.9. 
 .N* R ܡܠܝܢ ܡܢܗ [Nc ܡܢܗ ܡܠܝܢ 101
102 See Jer 23.24.  
103 See Exod 34.5, and Exod 24.10 cited below.  
104 See Exod 3.4. 
105 See Exod 24.10. 
106 Pseudo-Ephrem, Disputation, §§25-26 is the source of Bar Ṣalibi, Against the Jews, 4.10. 
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ܐܝܟܢܐ ܕܠܡ̈ܠܐ ܠܝܬ   )ܦܢܐ.ܠ(ܡ   ]26[

ܘܠܐ   ܡܬܬܓ̈ܫܫܢ  ܘܠܐ  ܚܙܘܐ  ܠܗܝܢ 
ܩܠܐ   ܐܠܐ  ܒܦܘܡܐ.  ܡܬܐܟ̈ܠܢ 
ܐܠܗܐ   ܘܝܗ̣ܒ  ܠܗܝܢ:  ܐܝܬ  ܒܠܚܘܕ 
ܘܠܐ  ܕܟܪܟܐ:  ܒܛܘܦܣܐ  ܡ̈ܠܘܗܝ 
ܘܟܕ  ܡܠܬܐ.  ܐܠܐ  ܟܪܟܐ  ܗܘܐ 

ܚܙܩܝܐܝܠ   ܕܗܘ̣ܐ ܐܟܠ̣  ܐܡܪ. 
ܚܠܝܐ: ܘܠܐ   8rN8|ܒܦܘܡܝ ܐܝܟ ܕܒܫܐ  

ܐܦܚܢܢ ܗܟܢܐ  ܕܒܫܐ܆   107ܗܘܐ 
ܠܝܢܢ ܠܦܓܪܗ ̇ ܒܛܘܦܣܐ ܕܠܚܡܐ ܐܟ

 ܘܗܘ̇ܐ ܠܢ ܠܚ̈ܝܐ:

 [26]  The Teacher: Just as words have no 
physical-appearance, and they are intangible, 
and are inedible in the mouth, but they only 
possess sound, yet God gave his words in the 
symbolic-form (‘type’) of a scroll, and it was 
not a scroll but speech, and when Ezekiel ate 
(the scroll) he said, ‘And it was in my mouth 
like sweet |N88r honey’,108 but it was not honey. 
So also we eat his body in the symbolic-form 
of bread, and it becomes salvation (‘life’) for 
us.  

   
ܚܕܐ   )ܕܝܐ.(ܝܘ  ]27[ ܐܢ̇ܐ 
ܥܠܘܗܝ.   109〉ܡܬܝܬܐ〈 ܐܢ̣ܐ  ܐܡ̇ܪ 

ܐܝܟ ܕܟܬܝ̣ܒ ܒܕܢܝܐܝܠ. ܕܚ̇ܙܐ ܗ̇ܘܝܬ  
ܥܢ̈ܢܝ   110ܐܝܟ ܒܪ ܐܢܫ̈ܝܢ ܕܐ̇ܬܐ ܥܠ 

ܫܡܝܐ܆ ܘܠܥܬܝ̣ܩ ܝܘ̈ܡܬܐ ܩܪܒܘܗܝ. 
ܡܠܟܘܬܐ  ܐܬܝ̇ܗܒܬ܁  ܘܠܗ 

ܘܡܠܟܘܬܗ ܡܠܟܘܬ   111ܘܫܘܠܛܢܐ. 
ܟܠ ܥܠܡܝܢ. ܘܫܘܠܛܢܗ ܠܕܪܕܪ̈ܝܢ. ܗܢܐ 
 ܓܝܪ ܕܝܠܟܘܢ. ܐܙ̇ܕܩܦ. ܘܢܚ̣ܬ ܠܫܝܘܠ.

 [27]  The Jew: I speak of a single coming with 
regard to him, as it is written in Daniel: ‘I was 
seeing (one) like a son of men who was 
coming upon the clouds of heaven, and they 
brought him to the Ancient of Days, and to 
him was given the kingdom and authority, and 
his kingdom is the kingdom of all the ages, 
and his authority is for generation after 
generations’.112 But this one of yours, he was 
crucified and he descended to Sheol.113 

   
ܡܪܫܐ    )ܦܢܐ.ܠ(ܡ   ]28[ ܫ̇ܦܝܪ  ܐܢܬ 

ܐܝܟ   ܕܬܪܬܝܢ  ܡܬ̣ܝܬܗ  ܥܠ  ܐܢܬ 
ܐܢ̇ܐ   ܒܪܡ  ܢܒܝܐ.  ܕܢܝܐܝܠ  ܕܣܗܕ 

 114ܟܬܝ̈ܒܢ  ܐܚ̇ܘܝܟ܆ ܕܬܪܬܝܢ ܡܐ̣ܬܝ̈ܢ

 [28]  The Teacher: You are nicely presenting 
(the account of) his second coming as testified 
to by Daniel the prophet, but I shall show you 
that two comings are written about him. That 

 
107 Same orthography in N and R. 
108 Ezek 3.3. 
109 Both N and R read ‘one word’ ( ܚܕܐ ܡܠܬܐ), but Bar Ṣalibi’s text, 4.11 (Ebied et al., p. 76.10) reads: ‘we speak 
of one coming with regard to the Messiah’ (ܚܢܢ ܚܕܐ ܡܐܬܝܬܐ ܠܡ ܐܡܪܝܢܢ ܥܠ ܡܫܝܚܐ). Contextually, it seems very 
likely that the Pseudo-Ephrem, Disputation also originally read ‘coming’ ( ܝܬܐܡܬ ) here, instead of ‘word’ 
 .(ܡܠܬܐ)
110 In N, after 3 lines written in one column across the page, the scribe suddenly starts writing in two columns, 
with no initial gap. 
 .R ܡܠܟܘܬܗ  [N ܘܡܠܟܘܬܗ 111
112 Free citation of Dan 7.13-14. (Peshitta: ܥ̈ܢܢܝ ܫܡܝܐ ܐܝܟ ܒܪ ܐܢܫ̈ܝܢ ܐܬ̣ܐ. ܘܡܛܐ ܥܕܡܐ ܠܥܬܝܩ ܚ̇ܙܐ ܗܘܝܬ ܥܠ 
ܠܐ   ܥܒ̇ ܪ܂ ܘܡܠܟܘܬܗ  ܘܠܐ  ܥܠܡ  ܫܘܠܛܢ  ܘܐܝܩܪܐ ܘܡܠܟܘܬܐ  ...  ܫܘܠܛܢܗ  ܫܘܠܛܢܐ  ܝܗ̣ ܒ  ܩܪܒܘܗܝ.  14 ܘܠܗ  ܘܩܕܡܘܗܝ  ܝܘܡ̈ܬܐ. 
 .(ܡܬܚܒܠܐ
113 Pseudo-Ephrem, Disputation, §§27-28 is the source of Bar Ṣalibi, Against the Jews, 4.11. 
 .*N ܟܬܒ̈ܢ [Nc R ܟܬܝ̈ܒܢ 114
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ܗ̇ܝ ܩܕܡܝܬܐ ܐܝܟ ܕܐܡ̣ܪ  ܥܠܘܗܝ. 
ܙܟܪܝܐ. ܗܐ ܡܠܟܟܝ ܐ̇ܬܐ ܠܟܝ. ܚܕܝ̇ 
ܒܪܬ ܨܗܝܘܢ. ܘܕܘ̣ܨܝ ܒܪܬ ܐܘܪܫܠܡ.  
ܘܥܠ   ܚܡ̇ܪܐ  ܥܠ  ܘܪܟܝܒ  ܕܡܟܝܟ 

ܕܡܒܛܠ ܣܘܣܝܐ  ܥܝܠܐ ܒܪ ܐܬܢܐ.  
ܡܢ  ܘܡܠܟܘܬܐ  ܐܦܪܝܡ.  ܡܢ 

ܒܩܪܒܐ.   116ܩܝܪܟܐ  115ܐܘܪܫܠܡ. ܢܬܒܪ
. ܚ̇ܙܐ  117ܘܢܡܠܠ ܫܠܡܐ ܥܡ ܥܡ̈ܡܐ 

ܐܢܬ ܕܬܪܬܝܢ ܡܐ̣ܬܝ̈ܢ ܟܬܝ̈ܒܢ܆ ܚܕܐ 
ܚܡ̇ܪܐ ܐܡ̇ܪ. ܕܢܡܠܠ ܫܠܡܐ   118ܕܥܠ 
ܥ̈ܢܢܝ   119ܥܡ  ܕܥܠ  ܘܗ̇ܝ  ܥܡ̈ܡܐ. 

 ܫܡ̇ܝܐ. 

first one (is) as Zechariah said: ‘Behold, your 
king is coming to you! Rejoice, daughter of 
Sion! And exult, daughter of Jerusalem! For 
he is humble, and riding upon an ass, and upon 
a colt, the foal of a female-ass. For he will 
cause the horse to cease from Ephrem, and the 
kingdom from Jerusalem. He will break the 
chariot in battle, and he will speak peace with 
the nations’.120 Do you see that two comings 
are written down, (that first) one which is 
upon an ass, (about which) he says, ‘He will 
speak peace with the nations’,121 and that 
(second coming) which is ‘upon the clouds of 
heaven’.122 

   
ܡܫܝܚܐ   R12v|  ).ܕܝܐ(ܝܘ  ]29[ ܗܐ 

ܙܪܥܐ ܕܓܒܪܐ. ܕܝܠܟܘܢ ܐܬܒ̣ܛܢ ܡܢ  
 ܝܘܣܦ. * )ܗܝ (ܐܝܬܘ )ܗܝ(ܘܐܒܘ

 [29]  The Jew: |R12v Behold, your Messiah was 
conceived from the seed of a man, and his 
father is Joseph.123 

   
ܡܫܝܚܐ ܡܠܬܐ ܗ̇ܘ    )ܦܢܐ.ܠ(ܡ   ]30[

ܒܓܘ   ܫ̣ܪܬ  ܡܠܬܐ  ܘܗ̣ܝ  ܕܐܠܗܐ. 
 [30]  The Teacher: The Messiah is the Word 

of God, and she the Word126 dwelt within the 

 
 .R ܘܢܬܒܪ [N ܢܬܒܪ 115
 has not yet been found in the ܩܝܪܟܐ  .Rmg: (N* wrote 2 or 3 letters and then deleted them) ܩܪܘܟܐ [Nc Rtxt ܩܝܪܟܐ  116
lexica. Possibly it is a local variant of  ܩܵܪܘܿܟܵܐ (Gk. καρούχα, Lat. carruca), ‘(two-horse) chariot’.  
 .*err R ܥܡܗ [N Rc ܥܡ̈ܡܐ 117
 .R ܥܠ [N ܕܥܠ 118
 .*N ܥܠ [Nc R ܥܡ 119
120 Free citation of Zech 9.9-10. Peshitta: ‘Rejoice greatly, daughter of Zion! And cry out, daughter of Jerusalem! 
Behold, your king is coming to you, righteous, and redeeming, and humble, riding on an ass, and on a colt the foal 
of a female-ass. And he will destroy the chariot [markabtā] from Ephraim and the horse from Jerusalem; he will 
break the bow [qeštā] in battle, and will speak peace with the peoples. ( . ܐܘܪܫܠܡ ܒܪܬ  ܘܩܥܝ . ܨܗܝܘܢ ܒܪܬ  ܛܒ  ܕܘܨܝ
ܗܐ ܡܠܟܟܝ  ܐܬܐ ܠܟܝ. ܙܕܝܩܐ  ܘܦܪܘܩܐ ܘܡܟܝܟܐ. ܘܪܟܝܒ  ܥܠ  ܚܡܪܐ ܘܥܠ  ܥܝܠܐ  ܒܪ ܐܬܢܐ .  10 ܘܢܘܒܕ ܡܪܟܒܬܐ ܡܢ ܐܦܪܝܡ  
 Zech 9.9 is cited in Mt 21.5, which has clearly .(ܘܣܘܣܝܐ ܡܢ ܐܘܪܫܠܡ. ܢܬܒܪ ܩܫܬܐ ܒܩܪܒܐ ܘܢܡܠܠ ܫܠܡܐ ܥܡ ܥܡ̈ܡܐ
influenced one small part of the citation ( ܚܡܪܐ ... ܥܠ ܘܪܟܝܒ  ܡܟܝܟ  ܠܟܝ ܐܬܐ  ܡܠܟܟܝ  ܗܐ  ). 
121 Zech 9.10 (ܘܢܡܠܠ ܫܠܡܐ ܥܡ ܥܡ̈ܡܐ). 
122 Dan 7.13, see §27 above. (Babylonian Talmud Sanhedrin 98a states that if Israel merits it, the Messiah will 
come as in Daniel, and if not, as in Zechariah.)  
123 Pseudo-Ephrem, Disputation, §§29-30 are omitted by Bar Ṣalibi, Against the Jews, where they should have 
appeared between 4.11 and 4.12. Presumably he was uneasy about both the subject and the theological use of Gen 
49.11.   
126 Since the Syriac term for ‘word’,  ܡܠܬܐ (meltā), is feminine, the divine Logos was also treated as feminine in 
Syriac until the fourth century. Thereafter when meltā was used of the Logos it was usually treated as a masculine 
noun. The Logos is thus masculine not only in Peshitta Jn 1.1 but also in Old Syriac Curetonian Jn 1.1, and in the 
citations of this verse in Aphrahat (I.10) and Ephrem, Commentary on the Gospel, I.3, 4, 5. In Curetonian Jn 1.14, 
however, meltā remains feminine, and so also in Aphrahat VI.10, VIII.15, Ephrem, Commentary on the Gospel, 
I.8, and in the Syriac translation of Titus of Bostra (4.145) preserved in a manuscript of 411 CE. The treatment of 
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ܡܪܒܥܐ ܕܒܬܘܠܬܐ. ܘܐܬܝܠ̣ܕ ܒܒܣܪ 
ܪܘܚܐ   ܘܡܘܫܐ  ܡܢ  ܕܩܘܕܫܐ. 

ܕܠܘ ܡܢ ܙܪܥܐ ܗܘ ܕܓܒܪܐ.    124ܣ̇ܗܕ 
ܐܡ̣ܪ ܓܝܪ ܝܥܩܘܒ ܢܫܝܓ ܒܚܡܪܐ 
ܕܥܢܒ̈ܐ   ܘܒܕܡܐ  ܠܒܘܫܗ. 
ܠܢ܆   ܡܚܘܐ  ܗܪܟܐ  ܬܟܣܝܬܗ. 

ܘܡܢܘ ܘܕܟܝܢ.  ܐܫܝܓܢ   125ܕܒܕܡܗ 
ܕܒܕܡܐ ܕܥܢ̈ܒܐ ܡܕܡܐ ܠܗ ܠܕܡܗ. 
ܥܠܘܗܝ  ܢܬܚܫܒ  ܐܢܫ  ܕܠܐ  ܡܛܠ 
ܕܕܡܗ ܡܢ ܙܪܥܐ ܗܘ ܐܝܟ ܕܕܡܐ 

ܒܬܫܒܘ ܕܐܠܗܐ    )ܚܬܗ(ܕܥܢܒ̈ܐ. 
ܝܚܐ ܗܘ̣ܐ  ܗܘ̣ܐ. ܗܟܢܐ ܕܡܗ ܕܡܫ

 ܡܢ ܪܘܚܐ ܩܕܝܫܐ.

womb of a virgin, and he was born in the flesh 
from the Holy Spirit. And Moses bears 
witness that he is not from the seed of a man, 
for Jacob said, ‘He will wash his garment in 
wine, and his robe in the blood of grapes’.127 
Here he shows us that he has washed us and 
purified us in his blood.128 And why is it that 
he likens his blood to the blood of grapes? So 
that no one should think about him that his 
blood is (the product) of seed, just as the blood 
of grapes (is not from seed). He came into 
being through the glory of God. Thus the 

 
meltā as feminine in this passage may be an error, but it is also possibly an indication of its early date. For the use 
of the verb šry (ܫܪܝ), ‘to dwell’, instead of ˀaggen ( ܐܓܢ), ‘to overshadow’, as in Lk 1.35, see Brock, Sebastian P., 
‘Passover, Annunciation and Epiclesis: Some Remarks on the Term aggen in the Syriac Versions of Lk. 1:35’, 
Novum Testamentum 24 (1982), p. 222-233, especially p. 227, 232. 
 .*err N ܣ̇ܗܕܐ [Nc R ܣ̇ܗܕ 124
125 Both N and R vocalise this word as ܢܘ  ,ܡܵ ܢܘ who is it?’, but the context seems to require that we read it as‘ ,ܡܼܿ
‘why is it?’. 
127 Gen 49.11 (reading ܢܫܝܓ, ‘wash’, instead of Peshitta ܢܚܘܪ, ‘whiten’). 
128 This same use of Gen 49.11 as a proof text for Christ’s birth from a virgin is also to be found in Justin Martyr’s 
Dialogue with Trypho (ca. 160 CE), §54 (and 63). There Justin writes: ‘the Holy Spirit called those who receive 
remission of sins through him, his garments’. In a Greek context this link can be hard to justify, but not so in 
Syriac. The Teacher here is identifying the Messiah’s ‘garment’ with humanity. In early Syriac theology, the 
incarnation was often described in terms of God ‘putting on a body’, ܠܒܫ ܦܓܪܐ (lḇeš pagrā). So the Peshiṭta 
version of Heb 5.7 reads: ‘when he was clothed in flesh’ (ܟܕ ܒܣܪܐ ܠܒܝܫ ܗܘܐ), for the Greek ἐν ταῖς ἡμέραις τῆς 
σαρκὸς αὐτοῦ, ‘in the days of his flesh’; and Heb 10.5 reads: ‘you have clothed me in a body’ (ܦܓܪܐ ܕܝܢ ܐܠܒܫܬܢܝ), 
for the Greek σῶμα δὲ κατηρτίσω μοι, ‘a body you have prepared for me’. Ordinary humans could also be 
described as being ‘clothed in flesh’: see Peshitta Heb 13.3 ‘you also are humans clothed in flesh’ ( ܐܢܫܐ ܕܒܣܪܐ
 rendering the Greek καὶ αὐτοὶ ὄντες ἐν σώματι, ‘you also are in the body’. Theologians such as ,(ܠܒܝܫܝܢ ܐܢܬܘܢ 
Aphrahat and Ephrem developed this language, and so Aphrahat, III.16, could talk of God putting on ‘our 
humanity’ (ܐܢܫܘܬܢ), and Ephrem, HdNativ 22.39, of him putting on ‘our body’ (ܦܓܪܢ), or, HdIeiun 3.6.3, 
‘humanity’ (ܐܢܫܘܬܐ). A further step was needed to describe Christ’s body as ‘a garment’, and the exegesis of Gen 
49.11 seems to have been very influential in this. Ephrem’s exegesis, Commentary on Genesis, §52.6, of Gen 
49.11 reads: ‘He will whiten his garment in wine, that is, he will cleanse his body (pagrā) in his blood, and in the 
blood of grapes his robe, because in his own blood he cleanses his body (gušmā), which is the robe of his divinity’ 
( ܕܡܐ ܕܥܢܒ̈ܐ ܬܟܣܝܬܗ. ܠܦܘܬ ܕܒܕܡܐ ܕܢܦܫܗ ܡܣܚܐ ܠܓܘܫܡܗ.  ܒܦܓܪܗ  ܒܕܡܗ. ܘܢܚܘܪ ܠܡ ܒܚܡܪܐ ܠܒܘܫܗ. ܗܢܘ ܕܝܢ ܢܣܚܐ  
 Again, Narsai writes, Mingana II.161: ‘with his holy blood did he cleanse the robe .(ܕܐܝܬܘܗܝ ܬܟܣܝܬܐ ܕܐܠܗܘܬܗ 
of his corporeality’ (ܐܣܛܠܐ ܕܦܓܪܢܘܬܗ). This language equating Christ’s body with a ‘garment’ or ‘robe’ became 
typical of Church of the East writers. See Sebastian Brock, ‘Clothing metaphors as a means of theological 
expression in Syriac tradition’, in Margot Schmidt (ed.), Typus, Symbol, Allegorie bei den östlichen Vätern und 
ihren Parallelen im Mittelalter (Regensburg, 1982), p. 11-38. See also Oleh Shchuryk, ‘Lebēš pagrā as the 
Language of “Incarnation” in the Demonstrations of Aphrahat the Persian Sage’, Ephemerides Theologicae 
Lovanienses 83 (2007), p. 419-444. At the crucifixion blood and water flowed from Christ’s side (Jn 19.34), and 
in addition to their obvious role in Christ’s redemptive self-sacrifice (see the citation from Ephrem above), these 
were also taken as types of the eucharist and baptism, and were typologically considered to have baptised Adam 
(and thus humanity) who was said to have been buried beneath Golgotha. See Brock, Sebastian P., ‘The Mysteries 
Hidden in the Side of Christ’, Sobornost 7:6 (1978), p. 462-472. 
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blood of the Messiah was from the Holy 
Spirit.129 

   
ܐܢܬ    )ܕܝܐ.(ܝܘ  ]31[ ܐܡ̇ܪ  ܐܝܟܢܐ 

ܕܐܒܐ.   ܗܘ̣ܐ  ܕܡܫܝܚܐ ܡܠܬܗ  ܠܝ. 
ܕܡܢ  ܐܡ̣ܪ  ܗܟܢܐ  ܒܪܢܫܐ.  ܘܗܘ̣ܐ 
ܘܡܢ  ܕܝܠܝ.  ܠܒܪܐ  ܩܪܝܬ  ܨܗܝܘܢ 

ܐܠܗܐ    8vN8|ܐܘܪܫܠܡ.   ܘܐܦ 
ܘܐܬܬܠܝ   )ܗܝ(ܐܝܬܘ ܕܐܨܛܥܪ  ܗ̇ܘ 

 ) .(ܥܠ ܩܝܣܐ 

 [31]  The Jew: How do you say to me that the 
Messiah was the Word of the Father, and he 
became human? (For) thus said (God): ‘I have 
called my son from Sion, and from 
Jerusalem’.130 |N88v And is he also God, that 
one who was put to shame and was hung upon 
the wood?131 

   
ܠܘܩܕܡ ܐܚ̇ܘܝܟ ܥܠ    )ܦܢܐ.ܠ(ܡ   ]32[

ܨܥܪܗ܆ ܡܢ ܟܬܒ̈ܐ ܩ̈ܕܝܫܐ. ܘܒܬܪܟܢ  
 ܨܠܝܒܘܬܗ܀ܥܠ 

 [32]  The Teacher: First I will tell you about 
his shame, from the Holy Scriptures, and 
afterwards (I will tell you) about his 
crucifixion.132 

   
ܥܠܘܗܝ   ]33[ ܐܡ̣ܪ  ܢܒܝܐ  ܐܫܥܝܐ 

ܗܟܢܐ. ܓܘܫܡܝ ܝܗ̇ܒܬ ܠܡܚ̈ܘܬܐ.  
ܐܦܢܝ̇ܬ   ܠܐ  ܘܐܦܝ̈  ܠܫܘܩ̈ܦܐ.  ܘܦܟ̈ܝ 

 ܘܡܢ ܪܘܩܐ܀ܡܢ ܒܗܬܬܐ 

 [33]  The prophet Isaiah said about him thus: 
‘I have given my body over to blows, and my 
cheeks to slaps, and I have not turned my face 
away from shame and from spitting’.133 

   

 
129 As mentioned above, this same use of Gen 49.11 as a proof text for Christ’s birth from a virgin is also to be 
found in Justin Martyr’s Dialogue with Trypho, §54 (and 63). There Justin explains the prophecy as follows: ‘That 
the Scripture mentions the blood of the grape has been evidently designed, because Christ derives blood not from 
the seed of man, but from the power of God. For as God, and not man, has produced the blood of the vine, so also 
(Scripture) has predicted that the blood of Christ would be not of the seed of man, but of the power of God. But 
this prophecy, sirs, which I repeated, proves that Christ is not man of men, begotten in the ordinary course of 
humanity.’ The power of God is not mentioned in this Syriac Disputation, but the argument appears to be that 
wine, or ‘the blood of grapes’, is not produced by conception due to seed, and since it has been established that 
‘wine’ here is a reference to Christ’s redeeming blood (a typology facilitated by the eucharistic understanding of 
wine; see Mt 26.27-28), so Christ’s blood is not the result of conception through human seed. Rather, Christ’s 
conception was due to the Holy Spirit (Lk 1.35, Mt 1.20), and so his blood was also due to the Spirit. The 
significance of the reference to the glory (tešboḥtā) of God is not clear to me; is it perhaps a general reference to 
the creative ‘power of the Most High’ (Lk 1.35) ? 
130 There is no verse in the Scriptures that exactly matches this citation. However, Isa 2.3 reads: ‘Because from 
Sion the Law will go out, and the word of the Lord from Jerusalem’ ( ܩ ܢܡܘܣܐ. ܘܦܬܓܡܗ  ܡܛܠ ܕܡܢ ܨܗܝܘܢ ܢܦ̇ 
 It appears that this text is being used by the Jewish disputant to equate the Word of God with .(ܕܡܪܝܐ ܡܢ ܐܪܫܠܡ
the Law, rather than with a human, but that in transmission the reference to the ‘Word’ has been replaced by the 
Christian concept of ‘Son’. In Bar Ṣalibi’s reworking of this text, Against the Jews, 4.12 (Ebied et al., 76.15), Isa 
2.3 is explicitly quoted, with the Peshitta’s ܦܬܓܡܗ replaced by ܗܡܠܬ , and with the quotation now put into the 
mouth of the Christian disputant as a proof text that Christ was the Word. 
131 Pseudo-Ephrem, Disputation, §31 is the source of Bar Ṣalibi, Against the Jews, 4.12-13.  
132 Pseudo-Ephrem, Disputation, §32 is omitted by Bar Ṣalibi, Against the Jews. 
133 Isa 50.6. This verse is not cited in the New Testament. Fulfilment of the prophecy is usually linked to Mt 26.67 
(|| Mk 14.65, Lk 22.63-64), 27.30 (|| Mk 15.19, Jn 19.3). Pseudo-Ephrem, Disputation, §§33-38 is the source of 
Bar Ṣalibi, Against the Jews, 4.13. 
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ܐܡ̣   ]34[ ܐܡ̣ܪܐ   134ܪܘܬܘܒ  ܐܝܟ 
ܠܢ̣ܟܣܬܐ ܐܬܕܒܪ ܘܐܝܟ ܢܩܝܐ ܩܕܡ  
ܦܬ̣ܚ   ܘܠܐ  ܗܘܐ܆  ܫܬܝܩ  ܓܙܘܙܐ 
ܕܝ̣ܢܐ  ܘܡܢ  ܚܒܘܫܝܐ  ܘܡܢ  ܦܘܡܗ. 

ܥܐ܀ 
̇

 ܐܬܕܒ̣ܪ. ܘܕܪܗ ܡܢܘ ܢܫܬ

 [34]  And again, (Isaiah) said: ‘He was led to 
slaughter like a lamb,135 and like a ewe before 
the shearer he was silent, and he did not open 
his mouth.136 After137 imprisonment and after 
judgement he was led away, and who shall tell 
of his generation?’.138 

   
ܕܘܝܕ ܐܡ̣ܪ ܝܗܒ̣ܘ ܒܡܐܟܘܠܬܝ   ]35[

  ܪܐ. ܘܠܨܗܝܝ ܚܠܐ ܐܫܩܝܘܢܝ܀ܡ�
 [35]  David said: ‘They gave (me) bitterness 

in my food, and for my thirst they gave me 
vinegar to drink’.139 

   
ܕܗ̣ܘ   ]36[ ܐܡ̣ܪ.  ܬܘܒ  ܘܐܫܥܝܐ 

ܡܬܩ̣ܛܠ ܡܛܠ ܚܛܗ̈ܝܢ. ܘܡܬܡܟܟ  
ܕܫܠܡܢ  ܡܪܕܘܬܐ  ܥܘܠܢ.  ܡܛܠ 
ܒܫܘ̈ܡܬܗ  ܘܚܢܢ  ܥܠܘܗܝ. 

 ܐܬܐܣܝ̣ܢܢ܀

 [36]  And again, Isaiah said: ‘He shall be 
killed for our sins, and he shall be humiliated 
for our iniquity. The punishment that made us 
whole (was) upon him, and we are healed 
through his wounds’.140 

   
ܕܐܢ̇ܐ    ]37[ ܐܡ̣ܪ.  ܢܒܝܐ  ܘܐܪܡܝܐ 

ܕܡ̣ܬܕܒܪ   ܒܪܝܪܐ  ܐܡ̣ܪܐ  ܐܝܟ 
ܐܬܚܫܒܘ ܘܥܠܝ   141ܠܢܟܣܬܐ. 

ܢܚܒܠ   ܬܘ  ܘܐܡ̣ܪܘ.  ܡܚܫܒܬܐ 
ܘܢܘܒܕܝܘ ܡܢ   ) ܗܝ(ܒܩܝܣܐ ܒܠܚܡܗ 

ܫܡܗ   ܢܬܕܟܪ  ܠܐ  ܘܬܘܒ  ܐܪܥܐ. 
 ܒܝܢܬܢ܀

 [37]  And the prophet Jeremiah said: ‘I am 
like an innocent lamb that is led to slaughter, 
and against me they have devised a scheme 
and said, “Come, let us destroy (him) on the 
wood with his bread, and let us remove him 
from the earth. And his name shall no more be 
remembered among us”’.142 

 
 .N ܐܡ̇ܪ [R (leg) ܐܡ̣ܪ 134
135 Christ is identified as ‘the lamb of God’ in Jn 1.29, 36, and as ‘a lamb without blemish or spot’ in 1 Pt 1.19. In 
Acts 8.32-33 this passage from Isa 53.7-8 is read by the Ethiopian eunuch, and Philip uses the passage to tell him  
about Jesus. The identification of Christ with the Lamb is a major theme in the Revelation of John (for example 
Rev 5.12, 17.14, 19.7, 21.14), but this book was not part of the Syriac New Testament canon, and exercises little 
influence on Syriac writers. 
136 For Christ’s silence when on trial see Mt 26.63, 27.14, Mk 14.61. 
137 Or ‘by imprisonment and by judgement’. 
138 Isa 53.7-8. The citation here follows the Old Testament Peshitta text, rather than that of its citation in the 
Peshitta of Acts 8.32-33. 
139 Ps 69.22. For Christ being given vinegar to drink, see Mt 27.48, Mk 15.36, Jn 19.30. In Jn 19.28 it is stated 
that this act was to fulfil scripture, but Ps 69.22 is not actually cited in any Gospel. 
140 Isa 53.5. This verse clearly underpins 1 Pt 2.24, but it is not cited there. 
 .*N ܐܬܚܫܚܬ [Nc R ܐܬܚܫܒܘ 141
142 Jer 11.19. The Hebrew text contains the curious phrase ֹבְּלַחְמו  which is usually rendered ‘let us ,נַשְׁחִיתָה  עֵץ 
destroy the tree with its fruit’, (literally ‘with its bread’), and this is followed by the Peshitta (ܢܚܒܠ ܩܝܣܐ ܒܠܚܡܗ). 
(The LXX, followed by the Vulgate, paraphrases as: ἐμβάλωμεν ξύλον εἰς τὸν ἄρτον αὐτοῦ, ‘let us throw wood 
into his bread’.) Here the phrase has been modified by the addition of a single letter, the preposition ܒ, to provide 
a reference to the cross: ‘let us destroy (him) on the wood’. In Bar Ṣalibi, Against the Jews, 4.13 (Ebied et al., p. 
78.2-3), it has the form ‘let us destroy his bread on the wood’ ( ܠܚܡܗ ܩܝܣܐ  ܒܢܚܒܠ   ). The verse is not cited in the 
New Testament. 
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ܐܡ̣ܪ    ]38[ ܐܝ̣̈ܕܝ    * ܘܕܘܝܕ  ܕܒܙܥܘ 

ܘܪ̈ܓܠܝ ܘܐܝܠܠ̣ܘ ܟܠܗܘܢ ܓ�ܡܝ. ܗܐ 
ܘܐܝܟܢܐ   ܕܨܠܝܒܘܬܗ.  ܪܐܙܐ  ܚ̣ܙܝ 

ܥܒ̣ܕ  ܗܟܢܐ  ܗܘ̣    143ܕܫܡܥ̣ܬ 
 ܡܫܝܚܐ.

 [38]  And David said: ‘They pierced my hands 
and my feet, all my bones wailed’.144 Behold, 
see the mystery of his crucifixion! And just as 
you have heard (from the Scriptures), so the 
Messiah did. 

   
   

 ܝܘ̈ܕܝܐ.   ܠܫܐܘܠܐ ܕܠܘܩܒ
 ܡܢ ܚܟܡܬܐ ܪܒܬܐ. 

 A QUESTION AGAINST THE JEWS, FROM THE 

(BOOK OF) GREAT WISDOM 
(Wisd. 2.12-20).145 

   
ܠܙܕܝܩܐ ܡܛܠ ܕܠܐ   146ܢܥܟܪ 122  ]39[

ܠܘܩܒܠ   ܓܝܪ  ܩ̇ܐܡ  ܒܗ.  ܠܢ  ܒܣܝܡ 
ܒܥ̇ܒ̈ܕܘܗܝ  R13r|  ܥ̈ܒ̇ܕܝܢ. ܠܢ  ܘܡܚܣܕ 

ܣܟ̈ܠܘܬܐ  ܥܠܝܢ  ܘܡܕܟܪ  ܕܢܡܘܣܐ. 
ܕܝܕܥܬܐ   13ܕܡܪܚܘܬܢ.   ܘܡܣܒܪ 

ܥܠ   ܘܐܡ̇ܪ  ܒܗ.  ܐܝܬ  ܕܐܠܗܐ 
ܐܢ̇ܐ  ܢܦܫܗ    ܕܒܪܗ 

ܐܦ   147ܝܩܝܪ 14ܕܐܠܗܐ.   ܥܠܝܢ  ܗܘ 
ܕܠ 15.  )ܗܝ(ܕܢܚܙܝܘ ܕܡ̇ܐ ܡܛܠ  ܐ 
ܛܡ̈ܐܐ  ܐܝܟ   16ܥܘܡܪܗ.    �ܢܝܢܠܕܐܚ

ܒܥ̈ܝܢܘ ܘܡܒܪܟ  )ܗܝ(ܐܬܚܫܒܢ   .
ܕܙܕܝ̈ܩܐ.   ܘܚܪܬܗܘܢ  ܐܘܪ̈ܚܬܗܘܢ 
ܗ̇ܘ  ܕܐܠܗܐ  ܘܡܫܬܒܗܪ 

ܐܢܝ̈ܢ  17ܐܒܘܗܝ.   ܫܪܝ�ܢ  ܐܢ  ܢܚ̣ܙܐ 
ܐܢ   18ܡ̈ܠܘܗܝ. ܢܢܣܝܘܗܝ ܒܡܦܩܢܗ.  

ܐܝܬܘ ܒܪܗ   )ܗܝ(ܓܝܪ  ܙܕܝܩܐ 

 [39]  212 Let us obstruct the righteous one, 
because we have no pleasure in him. For he 
stands against our deeds; |R13r and he shames 
us through his lawful deeds; and he recalls 
against us the offences of our impudence. 
13 And he proclaims that he has the knowledge 
of God within him, and he says about himself 
that ‘I am the Son of God’.149  14 [...]150 He is 
a burden to us, even that we should see him, 
15 because his manner of life does not 
resemble that of others [...].151 16 We are 
reckoned as unclean in his eyes [...],152 and he 
blesses the ways and the end of the righteous 
ones, and he boasts that God is his father. 
17 Let us see if his words are true, let us test 
him through his departure (from the world). 

 
 .N ܥܒ̣ܕܘ [R (leg) ܥܒ̣ܕ 143
144 Ps 22.17-18. These verses are not cited in the New Testament, but this Psalm was inextricably linked to the 
crucifixion in Christian thought since Christ spoke its opening words on the cross (Mt 27.46, Mk 15.34), and Ps 
22.19 is cited in Jn 19.24. 
145 The whole of Wisd 2.12-20 is cited from the Peshitta, with minimal omissions (identified below), as a prophecy 
by Solomon of the negative Jewish reaction to Jesus. It was not thought necessary by the compiler of these texts 
to add any commentary. Bar Ṣalibi, Against the Jews, 7.11, cites Wisd 2.16-20; he also cites Wisd 2.12 in 6.2. But 
the gaps found in these verses here (§39) are filled in by Bar Ṣalibi. 
ܟܪ 146 ܥܒܪ [N ܢܥܼܿ  .R ܢܼܿ
 .err R ܝܫܝܪ [N ܝܩܝܪ 147
149 LXX ‘and he calls himself a child of the Lord’, καὶ παῖδα κυρίου ἑαυτὸν ὀνομάζει. 
150 Omits the words: ‘he has become for us a critic of our thoughts’ (ܗܘܐ ܠܢ ܡܟܣܢܐ ܕܡܚܫ̈ܒܬܢ). 
151 Omits the words: ‘and his paths are different’ (ܘܡܫܚܠܦܝܢ ܐܢܘܢ ܫܒܝ̈ܠܘܗܝ).  
152 Omits the words: ‘and he keeps distant from our ways as from uncleanness’ ( ܘܡܪܚܩ ܡܢ ܐܘܪ̈ܚܬܢ ܐܝܟ ܕܡܢ
 .Included in Bar Ṣalibi, Against the Jews, 7.11 .(ܛܡܐܘܬܐ
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ܕܐܠܗܐ ܡܩܒܠ ܗܘ ܠܗ. ܘܦ̇ܪܩ ܠܗ 
ܕܩܡ̣ܘ  ܕܐܝܠܝܢ  ܐܝ̈ܕܝܗܘܢ  ܡܢ 

ܒܢ̈ܓܕܐ  ܘ  ܒܨܥ�ܐ 19  ).(ܠܩܘܒܠܗ
 148ܝܨܝܦܘܬܐ  ܕܢ̣ܕܥ ܠܝܘܗܝ.  ܐܢܫ

 ) .(ܕܡܟܝܟܘܬܗ
20b  ܡܢ ܫܐܘܘܠܐ  ܓܝܪ  ܢܗܘ̣ܐ 

 ܡ̈ܠܘܗܝ.

18 For if the righteous one is the son of God, 
he will accept him, and he will deliver him 
from the hands of those who have arisen 
against him. 19 Let us question him with 
insults and with scourgings,153 so that we may 
know the earnestness of his humility [...].154  
20b Let the questioning, then, be according to 
his words. 

   

  9rN8  END (OF THE DISPUTATION) OF MAR EPHREM|ܫܠܡ ܕܡܪܝ ܐܦܪܝܡ  
|N89r 

 
 
 
 
 

 A QUESTION AGAINST THE JEWS  ܝܘ̈ܕܝܐܫܘܘܠܐ ܕܠܘܩܒܠ 
   
   
ܐܘ̇ ܝܘܕܝܐ܆ ܐܦܢ ܠܢܡܘܣܐ ܠܐ   ]40[

ܫܡ̇ܥ ܐܢܬ. ܘܠܢܒ̈ܝܐ ܠܐ ܡܬܬܦܝ̣ܣ  
ܗܝܡܢܘܬܟ  ܠܐ  ܡܢ  ܆  ܐܢܬ܆ 

ܘܠܐܘܢܓ̈ܠܝܣܛܐ ܫ̇ܐܛ ܐܢܬ܆ ܫܐܠ  
ܛܘܟܣ̈ܐ ܘܢܚ̣ܙܐ܆ ܡܢܘ ܡܘܕܝܢ ܠܐܣ 

 ܡܪܝܐ ܕܚ̣ܫ ܒܒܣܪ܀  )ܗܝ (ܕܐܝܬܘ

 [40]  O Jew, even if you do not listen to the 
Law, and you are unpersuaded by the 
prophets, due to your faithlessness, and you 
despise the Evangelists, question the elements 
and let us see who it is they confess to be the 
Lord who suffered in the flesh. 

   
ܢܫܐܠ ܗܟܝܠ ܩܕܡܐܝܬ ܠܫܡܫܐ.    ]41[

ܠܢ   ܐܘ̇ ܫܡܫܐ܆ ܡܛܠ ܡܢܐ ܐܡ̣ܪ 
ܗܘܐ  ܨܠܝܒ  ܟܕ  ܙ̈ܠܝܩܝܟ  ܚܡܠܬ 
ܫܚܝ̣ܡܐ  ܒܪܢܫܐ  ܐܢ  ܡܪܝܐ. 

ܕܐܨܛ  )ܗܝ(ܐܝܬܘ ܗ̇ܘ  ܠ̣ܒ܆  ܗܘܐ 
ܡܕܝܢ ܚܝܒ ܗܘܝܬ ܗܕܐ ܠܡ̣ܥܒܕ ܕܟܕ  

 ܐܬܩ̣ܛܠ ܗܒܝܠ܀

 [41]  Let us, therefore, first question the sun. 
Tell us, O sun, why did you withhold your 
rays when the Lord was crucified?155 If he was 
a simple human being, that one who was 
crucified, then you ought (also) to have done 
this when Abel was killed.156 

 
 .*err N ܕܝܨܝܦܘܬܐ [Nc R ܝܨܝܦܘܬܐ 148
153 The Peshitta reads ‘with torture’ ( ܒܬܫܢܝܩܐ) – and so also in the plural Bar Ṣalibi, Against the Jews, 7.11 – but 
this has been revised here to read ‘with scourgings’ (ܒܢ̈ܓܕܐ), presumably to heighten the parallels with Christ’s 
passion (Mt 27.26, Mk 15.15, Jn 19.11). 
154 Omits the words: ‘and let us examine him, if there is evil in him. 20 Let us plan a shameful death for him’ 
 .Included in Bar Ṣalibi, Against the Jews, 7.11 .(ܘܢܒܩܝܘܗܝ ܐܠܐ ܐܝܬ ܒܗ ܒܝܫܬܐ. 20 ܠܡܘܬܐ ܡܦܪܣܝܐ ܢܚܫܒܝܘܗܝ)
155 See Lk 23.45. 
156 See Gen 4.8. Righteous Abel was the first human to be murdered. See also Mt 23.35, Lk 11.51. 



TWO DISPUTATIONS AGAINST THE JEWS 

24 
 

   
ܠܢ   ]42[ ܠܫܡ̇ܝܐ. ܐܡ̣ܪ  ܢܫܐܠ ܬܘܒ 

ܚܫܘܟܐ   ܠܒ̣ܫܬ  ܠܡܢܐ  ܫܡ̇ܝܐ܆ 
ܠܕܦܢܐ   ܘܝܘ̈ܕܝܐ  ܛܗܪܐ.  ܒܡܨܥܬ 
ܕܒܪܢܫܐ   ܗܘܘ.  ܕܩ̇ܪܝܢ  ܡܪܢܝܬܐ 

ܐܝܬܘ ܗ̇ܘ   )ܗܝ(ܫܚܝ̣ܡܐ  ܗܘܐ 
ܗܟܝܠ ܕܐܨܛ  ܠܡܢܐ  ܠܐ    157ܠ̣ܒ܆ 

 ܢܒܘ̣ܬ܀  158ܠ̣ܬ ܟܕ ܐܬܪܓܡ ܐܬܐܒ 

 [42]  Let us, again, question the sky. Tell us, 
sky, why did you clothe yourself in darkness 
in the middle of the afternoon,159 (while) Jews 
at the Lord’s side were crying out that he who 
was crucified was a simple human being?160 
Why, therefore, did you not mourn when 
Naboth was stoned?161 

   
ܐܦ ܠܐܪܥܐ. ܐܡ̣ܪܝ ܠܢ ܢܫܐܠ    ]43[

ܐܦ ܐܪܥܐ܇ ܠܡܢܐ ܪܥܠ̣ܬܝ ܟܕ ܢܨ̇ܝ̈ܝ  
ܡܡܪܚܝܢ   162ܥܡ ܐܠܗܐ ܕܐܝܟ ܗܠܝܢ

ܐܝܬܘ ܫܚܝ̣ܡܐ  ܕܒܪܢܫܐ   ) ܗܝ( ܗܘܘ. 
ܠ̣ܒ܆ ܐܝܟܢܐ ܗܟܝܠ  ܗܘܐ ܗ̇ܘ ܕܐܨܛ 

ܠܐ ܪܥܠ̣ܬܝ ܟܕ ܚ̇ܙܝܐ ܠܐܫܥܝܐ ܢܒܝܐ  
 ܗܘܐ ܡܢ ܡܢܫܐ܀ 163ܕܡܬܢ̣ܣܪ

 [43]  Let us also question the earth. Tell us 
also, earth, why did you shake164 when 
contenders with God such as these were 
impudently (declaring) that he who was 
crucified was a simple human being? How, 
therefore, did you not shake on seeing the 
prophet Isaiah being sawn asunder by 
Manasseh?165 

   
ܢܫܐܠ    ]44[ ܠܗܝܟܠܐ.  ܐܠܐ  ܐܦ 

ܐܡ̣ܪ ܠܢ ܐܘ̇ ܗܝܟܠܐ ܠܡܢܐ ܣܕܩܬ  
 [44]  But let us also question the temple. Tell 

us, O temple, why did you tear the curtains of 

 
 .N] om R ܗܟܝܠ 157
 .R ܥܠ ܕܐܬܪܓܡ ¦ *N ܟܕ ܐܬܩܛܠ  [Nc ܟܕ ܐܬܪܓܡ  158
159 See Mt 27.45, Mk 15.33, Lk 23.44. 
160 See Mt 27.40-43, Mk 15.29-32. 
161 See 1 Kg 21.10-13. Naboth was put to death on the false charge of having cursed God and the king. 
 .*homarc (see below) N ܟܕ ܚܙܝܐ ܠܐܫܥܝܐ ܢܒܝܐ [Nc R ܟܕ ܢܨ̇ܝ̈ܝ ܥܡ ܐܠܗܐ ܕܐܝܟ ܗܠܝܢ 162
 .R ܕܐܬܢܣܪ [N ܕܡܬܢ̣ܣܪ 163
164 See Mt 27.51. 
165 The account of Isaiah’s death by being sawn in two at the command of king Manasseh is not found in the Bible 
(though some have seen echoes of it in Heb 11.37), but it is a Jewish tradition that early entered Christian exegesis. 
The developed Jewish tradition (in which Isaiah hid within a tree) can be read in the Babylonian Talmud Yebamoth 
49b, and in the Jerusalem Talmud Sanhedrin 10.2, 28c, as well as in the Tosefta Targum to Isa 66.1, and Pesiqta 
Rabbati 4.3; see Houtman, Alberdina, ‘The Targumic Versions of the Martyrdom of Isaiah’, in Baasten, Martin 
F.J., and Munk, Reinier, (eds), Studies in Hebrew Literature and Jewish Culture (Amsterdam Studies in Jewish 
Thought 12; Dordrecht: Apringer, 2007), p. 189-201. An account of the martyrdom was included in the text known 
as the Ascension of Isaiah (I.1-III.12), and among Christian writers the tradition was already known to Justin 
Martyr, and cited in his Dialogue with Trypho §120.5, as well as by Origen, Homilies on Isaiah 1.5. A likely 
source for the tradition in Syriac is the text known as the Lives of the Prophets, sometimes attributed to Epiphanius, 
which was translated from Greek into Syriac no later than the 6th century, and circulated in several recensions; see 
Sebastian Brock, ‘The Lives of the Prophets in Syriac: Some Soundings’, in Charlotte Hempel and Judith M. Lieu, 
(eds), Biblical Traditions in Transmission: Essays in Honour of Michael A. Knibb (Supplements to the Journal 
for the Study of Judaism 111; Leiden: Brill, 2006), p. 21–37. There is no critical edition of the various Syriac 
recensions, but for a text based on old Syriac manuscripts which includes the death of Isaiah, see: Eberhard Nestle, 
Syrische Grammatik, mit Litteratur, Chrestomathie und Glossar (2nd  ed.; Porta Linguarum Orientalium 5. Berlin: 
H. Reuther, 1888), [p. 86–107], Isaiah p. 86-88; and for an English translation produced from a different and late 
recension, see: Isaac H. Hall, ‘The Lives of the Prophets’, Journal of the Society of Biblical Literature and 
Exegesis 7 (1887), [p. 28–40, 63–64], Isaiah p. 31-32. 
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ܠܐܦܝ̈ ܬܪܥܐ: ܟܕ ܡܫܝܚܐ ܨܠܝܒ   *
ܐܝܬܘܗܝ  ܫܚܝܡܐ  ܕܒܪܢܫܐ  ܗܘܐ. 

ܠ̣ܒ܆ ܐܝܟܢܐ ܡܕܝܢ ܗܘܐ ܗ̇ܘ ܕܐܨܛ 
ܠܐ ܨܪܝܬ ܦܪܝܣܟ܇ ܟܕ ܕܡܗ ܕܙܟܪܝܐ 

 ܐܬܐܫ̣ܕ ܒܓܘܟ܀ 

the doorway when the Messiah was 
crucified,166 (if) he who was crucified was a 
simple human being? How, then, did you not 
rip up your veil when the blood of Zechariah 
was shed within you?167 

   
ܐܢܬ    ]45[ ܡܗܝܡܢ  ܠܐ  ܐܢ 

ܐܦ ܠܚܝ̈ܠܘܬܐ ܛܘܟܣܐ܆ ܢܫܐܠ  ܠܐܣ̈ 
 R13v|ܫܡ̈ܝܢܐ. ܐܡ̣ܪܘ ܠܢ ܐܘ̇ ܡ̈ܠܐܟܐ  

ܚܝ̈ܠܘܬܐ  ܘܟܠܗܘܢ  ܡ̈ܠܐܟܐ  ܘܪ̈ܝܫܝ 
ܗ̇ܘ ܕܐ̣ܬܚ̣ܙܝ    )ܗܝ(ܫܡ̈ܝܢܐ: ܡ̇ܢ ܐܝܬܘ

ܘܐܨܛܥܠ   ܒܒܣܪ. ܐܪܥܐ܆  ܠ̣ܒ 
ܡܦܢܝܢ ܦܬܓܡܐ ܟܠܗܘܢ ܒܝܕ ܕܘܝܕ  
ܕܚ̈ܝܠܘܬܐ.   ܩ̇ܥܝܢ܆ ܕܡܪܝܐ  ܟܕ  ܢܒܝܐ 

ܕܬܫܒܘ ܡܠܟܐ  ܐܠܘ  )ܚܬܐ(ܗܘ̣ܝܘ   .
ܝ̇ܕܥܝܢ ܗ̣ܘܘ܆ ܠܘ ܠܡܪܝܐ ܡܪܐ   ܓܝܪ

 ܨ̇ܠܒܝܢ ܗܘܘ܀ )ܚܬܐ(ܕܬܫܒܘ

 [45]  If you do not believe the elements, let us 
also question the heavenly hosts. Tell us, O 
angels |R13v and archangels and all the 
heavenly hosts, who is he who was seen on 
earth, and was crucified in the flesh? All of 
them shall reply by means of the prophet 
David, crying out: ‘The Lord of hosts! He is 
the King of Glory!’168 For if they had known, 
they would not have crucified the Lord, the 
Lord of glory. 

   
ܡܠܬܐ    ]46[ ܬܚܘܝܬܐ  ܠܢ  ܬܗܘ̣ܐ 

ܗܕܐ ܕܝܠܢ ܐܢܫܐܝܬ. ܕܬܪܝܢ ܡܘ̈ܠܕܐ 
ܐܝܬ ܠܗ̇ ܕܠܐ ܒܘܠܒܠܐ. ܚܕ ܡܘܠܕܐ 

ܗܘܢܐ ܘܟܝܢܐ.    169ܕܡܢ  ܚܫܐ  ܕܠܐ 
ܐܝ̈ܕܝܐ  ܡܢ  ܐܚܪܢܐ  ܕܝܢ  ܡܘܠܕܐ 
ܡܘܠܕܐ  ܚܕ  ܒܟܬܝ̈ܒܬܐ.  ܒܨܒܝܢܐ 

 [46]  Let this ‘word’ of ours, humanly-
produced, be a proof for us, for it has two 
births, without confusion. One birth which is 
from the intellect, without passion or nature. 
But the other birth is from the hands, through 
will, in written-letters. One birth is invisible 

 
166 See Mt 27.51, Mk 15.38, Lk 23.45. 
167 According to Matthew (Mt 23.35; see Lk 11.51), in a discourse against the scribes and pharisees, Christ 
declared: ‘upon you will come all the righteous blood shed on earth, from the blood of innocent Abel to the blood 
of Zechariah the son of Barachiah, whom you murdered between the sanctuary and the altar’. Zechariah son of 
Barachiah was one of the twelve minor prophets, but he was not killed. Another prophet, Zechariah son of Jehoiada 
the priest, was stoned to death in the courtyard of the temple on the orders of king Joash for prophesying against 
the people of Judah (2 Chron 24.20-22). In the old Syriac text of the Lives of the Prophets edited by Nestle, both 
prophets have an entry;  Zechariah son of Barachiah is said to have died of illness in great old age (Syrische 
Grammatik, p. 101), whereas Zechariah son of Jehoiada was killed by Joash on the steps of the altar (Syrische 
Grammatik, p. 104). Later versions, such as that translated by Hall (‘The Lives of the Prophets’, p. 34-35), 
combine the two accounts: see Brock, ‘The Lives of the Prophets in Syriac’, p. 34-35. Possibly of some influence 
on this narrative matrix, Josephus (Jewish War IV.5.4) describes the zealots killing a rich citizen named Zechariah 
son of Baruch in the temple, just before the fall of Jerusalem. The Protevangelium of James 23 also describes the 
killing in the temple of Zechariah the priest, the father of John the Baptist, by the servants of Herod.     
168 Ps 24.10 in the Syro-hexaplaric version: ܡܪܝܐ ܕܚܝ̈ܠܘܬܐ ܗ̣ ܘ ܐܝܬܘܗܝ ܡ̇ ܠܟܐ ܕܬܫܒܘܚܬܐ. (The Peshitta reads:   ܡܪܝܐ

ܠܟܐ ܡܝܩܪܐ ܠܥܠܡܚܝܠܬܢܐ. ܗܘܝܘ ܡ̇  ). Ps 24 does not mention the angels, but the Great Commentary on the Psalms of 
Daniel of Ṣalaḥ (fl. 542 CE), a Syrian orthodox exegete, interprets this psalm as an account of the angelic hosts 
guarding the gates of heaven being persuaded to admit the ascending Christ, who has to show them the wounds 
of his crucifixion in order to gain entry. See Çiçek, Julius Yeshuˁ, (ed.), ܦܘܫܩ ܡܙܡܘܪ̈ܐ ܕܛܘܒܢܐ ܕܘܝܕ ܢܒܝܐ ܒܝܕ ܡܪܝ

ܝܨܬ ܫܘܒܚܐ ܕܐܢܛܝܘܟܝܐ) ܕܥܕܬܐ ܣܘܪܝܝܬܐ ܬܪ542ܕܢܝܐܝܠ ܨܠܚܝܐ (  , (Glane: Bar Hebraeus Verlag, 2004), p. 90. 
 .*err R ܚܫܐ [N Rc ܗܘܢܐ 169
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ܘܐܚܪܢܐ  ܘܪܘܚܢܝܐ.  ܡܬܚܙܝܢܐ  ܠܐ 
ܡܬܚܙܝܢܐ ܘܡܬܪܓܫܢܐ ܡܫܬܡܠܐ 
ܕܒܟܪܛܝܣܐ  ܕܝܢ  ܠܚܘܕ܀ ܐܡܬܝ  ܕܝܢ 
ܡܬܚܙܝܐ  ܡܠܬܐ܆  ܡܬܟܬܒܐ 

ܡܩܒܠܐ   ܐܣܟܝܡܐ.  ܘܡܬܓܫܫܐ. 
ܠܠܐ   ܐܢܬ  ܓ̇ܐܫ  ܗܟܢܐ 

ܐܢܬ   9vN8|. 170ܡܓܫܡܘܬܗ̇  ܘܚ̇ܙܐ 
ܗܟܢܐ   ܕܡܠܬܐ.  ܠܠܐ ܡܬܚܙܝܢܘܬܗ̇ 

ܐܣܬܟ  ܚܟ̈ܝܡܐ  ܕܡܠܬܐ  ܐܘ̇  ܠܘ. 
ܠܡܪܒܥܐ   ܟܪܛܝܣܐ  ܒܝܕ  ܐܠܗܐ 

ܕܝܢ  )ܠܬܐ(ܕܒܬܘ ܟܬܝ̈ܒܬܐ  ܒܝܕ   .
ܘܕܡܘܬܐ  ܕܢܣ̣ܒ.  ܩܕܝܫܐ  ܠܒܣܪܐ 

ܗ̇ܘ ܐܢܫܝܐ  ܐܣܟܝܡܐ  . 171ܐܘܟܝܬ 
ܠܐ  ܒܡܠܬܐ  ܒܗ̇  ܬܘܣܦܬܐ  ܒܝܕ 

 ܐ.  ܩܒܠ. ܠܐ ܒܟܝܢܐ ܘܠܐ ܒܩܢܘܡ 

and spiritual, and the other alone is made 
visible and perceptible. For when the word is 
written upon parchment it becomes visible, 
and tangible, (and) it receives form. In this 
way you (can) perceive its incorporeality, |N89v 
and you (can) see the invisibility of the word. 
So understand, O wise ones, that the Word 
God also took—by means of parchment, the 
womb of the Virgin, (and) by means of letters, 
the holy flesh—(a visible) likeness, that is, 
that human form, (but) he did not receive (it) 
by means of any addition to the Word, neither 
in nature nor in substance (qnomā).  

   
ܕܐܝܟܢ    ]47[ ܠܢ  ܬܐܡ̣ܪܘܢ  ܘܠܐ 

ܢܦܘ̣ܫܘܢ ܒܗܠܝܢ  172ܡܨܝܐ ܕܚܕ ܟܝܢܐ
ܬܪܝܢ ܡ̈ܘܠܕܐ ܕܒܐܘܣܝܐ ܡܫܚܠܦܝܢ. 
ܡܬܘܡܝܬܐ   ܕܝܠܝ̣ܕܘܬܐ  ܐܡ̇ܪܝܢܢ 
ܐܠܗܐ ܕܡܢ ܐܠܗܐ. ܗܢܐ ܡܘܠܕܐ 
ܕܘܝܕ. ܐܠܗܐ ܡܢ  ܒܪܬ  ܕܡܢ  ܕܬܪܝܢ 
ܒܪܬ ܐܢܫܐ. ܗ̇ܘ ܠܐ ܡܬܚܙܝܢܐ. ܡܢ 
ܠܐ ܡܬܚܙܝܢܐ. ܗܢܐ ܠܐ ܡܬܚܙܝܢܐ.  

ܡܛܠ ܡܕܒܪܢܘܬܐ.    173ܡܢ ܡܬܚܙܝܢܐ
ܬܪܬܝܢ  ܐܢܫܝܬܐ  ܡܠܬܐ  ܗ̇ܝ  ܘܐܦ 

ܥܝܬܐ  ܙܒܢܝܢ ܡܬܝܠܕܐ. ܚܕܐ ܡܢ ܬܪ
ܒܝܕ  ܘܐܚܪܬܐ  ܟܝܢܝܬܐ.  ܕܒܪܢܫܐ 
ܐܢܬ   ܕܨ̇ܒܐ  ܘܐܡܬܝ  ܟܬܝܒܬܐ. 
ܗܘܢܐ   ܡܢ  ܕܝܠܝܕܐ  ܗ̇ܝ  ܕܠܡܠܬܐ 
ܘܟܪܛܝܣܐ.   ܒܟ̈ܬܝ̣ܒܬܐ  ܬܓܫܡܝܗ̇ 

 [47]  And do not say to us, ‘how is it possible 
that they should remain one nature in these 
two births which differ in essence (ousia) ?’ 
We say that the eternal birthing is (of) God 
from God. This second birth which is from the 
daughter of David,175 is (of) God from a 
human woman. That (first birth is of) an 
invisible one from the invisible one, this 
(second birth is of) the invisible one from the 
visible because of the (divine) economy. And 
that human word is also born twice. Once 
from the natural intellect of a human, and the 
other through writing. And when you wish to 
make corporeal that word which is born from 
the mind through written-letters and 

 
 is listed in Audo, Toma, Sīmtā d-lišānā sūryāyā ܡܓܫܡܘܬ ܐ N*. The noun ܡܬܓܫܡܢܘܬܗ̇  [Nc R ܡܓܫܡܘܬܗ̇  170
(Mosul: Dominican Press, 1897), p. 166b, but not in the standard European lexica. 
 .*Nc (sup lin) R] om N ܗܘ 171
 .R ܕܟܝܢܐ [N ܕܚܕ ܟܝܢܐ 172
173 Instead of ܡܬܚܙܝܢܐ, ‘(male) visible one’, we might have expected ܡܬܚܙܝܢܝܬܐ, ‘(female) visible one’, with 
reference to Mary, the daughter of David. 
175 The Old Syriac text of Lk 2.4 states, against all other textual witnesses, that both Mary and Joseph were 
descended from David. Her Davidic descent is also emphasised by Ephrem and other early Syriac writers. See 
Lange, Christian, ‘The Descent of Mary and the Syriac Commentary on the Diatessaron’, The Harp 15 (2002), p.  
107-116; Brock, Sebastian P., ‘The Genealogy of the Virgin Mary in Sinai Syr. 16’, Scrinium 2 (2006), p. 58-71. 



TWO DISPUTATIONS AGAINST THE JEWS 

27 
 

ܡܢܕܪܝܫ   ܐܝ̣ܕܐ  ܒܝܕ  ܕܡܕܡ  ܐܟܙܢܐ 
ܐܢܬ ܫܘܪܝܗ̇   174ܡܘܠܕ  ܟܕ  ܠܗ̇. 

ܘܟܪܛܝܣܐ  ܐܝ̣ܕܐ  ܡܢ  ܠܘ  ܕܡܠܬܐ 
ܡܢ  ܐܠܐ  ܢܣܒ̣ܬ.  ܘܟܬܝܒܬܐ 

 ܬܪܥܝܬܐ܀ 

parchment, you cause it to be born anew as 
though (it were) something (produced) by 
means of the hand, although the word did not 
receive its beginning from the hand, or the 
parchment, or the writing, but from the 
intellect. 

   
ܕܡܠܬܐ    ]48[ ܫܘܪܝܐ  ܠܘ  ܗܟܢܐ 

ܒܬܘ ܡܪܝܡ  ܡܢ   )ܠܬܐ(ܐܠܗܐ 
ܐܒܐ   ܡܢ  ܫܘܪܝ  ܕܠܐ  ܐܠܐ  ܗܘ̣ܐ. 
ܝܠܝܕ ܗ̇ܘ ܒܐܘܣܝܐ ܟܝܢܐܝܬ. ܘܒܬܪܟܢ  
ܝܠ̣ܕܐ  ܗ̣ܘ  ܟܕ  ܗ̣ܘ  ܐܬܝܠ̣ܕ  ܡܛܠܬܢ 
ܕܘܡܝܐ  ܗܪܟܐ  ܨܒܝܢܐܝܬ.  ܕܬܪܝܢ 

 ܕܡܘܠܕ ܡܠܬܐ.  *ܢ̇ܣܒ܆    176ܗܘܢܐ

|R14r    ܬܡܢ ܐܒܐ ܕܐܘܠܕ ܠܒܪܐ ܠܥܠ
ܘܪ̈ܦܦܐ.   ܘܥ̈ܕܢܐ ܘܛܘܪ̈ܐ  ܙܒ̈ܢܐ  ܡܢ 
ܡܠܬܐ   ܗܪܟܐ  ܢܣ̣ܬܟܠ:  ܘܡܬܚ̈ܐ 
ܡܫܬܘܕܥܝܢܢ  ܗܘܢܐ  ܡܢ  ܕܡܬܝܠ̣ܕܐ 
ܐܝܟ ܟܝܢܐ. ܬܡܢ ܡܠܬܐ ܘܐܘܣܝܐ  
ܘܡܩܝܡܐ ܕܝܠܝܕ ܡܢ ܐܒܐ ܢܣܬܟܠ:  
ܝ̇ܠܕܐ  ܟܬܝ̈ܒܬܐ  ܒܝܕ  ܐܝ̣ܕܐ  ܗܪܟܐ 

 )ܠܬܐ(ܠܗ̇ ܠܡܠܬܐ ܚ̇ܙܝܢܢ. ܬܡܢ ܒܬܘ
ܠܡܠܬܐ   ܠܗ̇  ܝ̇ܠܕܐ  ܦܓܪܐ  ܕܒܝܕ 

   : ܐܠܗܐ ܢܣܬܟܠ 

 [48]  So (also), the beginning of the Word God 
was not from the Virgin Mary, but he is born 
in essence (ousia) according to nature from 
the Father without beginning. And afterwards, 
for our sake, the same one was born (through) 
a second birth according to will. Here (in the 
second birth), he assumes the likeness (of) a 
mind which causes a word to be born. |R14r 
There (in the first birth), (it is) the Father who 
caused the Son to be born—beyond ages and 
seasons and moments and seconds and 
durations, let us understand. Here (in this 
world), the word which is born from the mind 
we recognize according to nature. There (in 
that world), let us understand that the Word 
and essence (ousia) and subsistent one 
(mqaymā) is born of the Father. Here, we see 
that the hand gives birth to the word through 
letters. There, let us understand that the Virgin 
gives birth to the Word God through the body.  

   
ܐܚܪܬܐ   ]49[ ܬܚܘܝܬܐ  ܘܬܘܒ 

ܡܢ  ܕܚܢܢ  ܓܝܪ  ܐܟܙܢܐ  ܡܝܬܝܢܢ. 
ܕܡܥܡ ܐܬܝ̣ܠܕܢܢ   )ܘܕܝܬܐ(ܟܪܣܐ 

ܒ̈ܢܝܐ ܠܐܠܗܐ ܠܐ  ܡܢܕܪܝܫ ܘܗܘܝܢܢ 
ܘܐܦܠܐ   177ܐܬܬܘܣܦ  ܟܝܢܢ. 
ܢܣܒ   178ܐܫܬܚܠܦ:  ܗܟܢܐ 

ܠܡܘܠܕܐ ܗܢܐ ܕܝܠܢ.    )ܢܘܬܐ(ܒܗܝܡ

 [49]  And again, let us bring another proof. 
For just as we were born again from the womb 
of baptism, and we became children of God, 
(but) our nature was not added to, and neither 
was it changed, so (also) let us accept in faith 
(both) this birth of ours and that (birth) of the 
Word God (who) was born again, and became 

 
 .*Nc (sup lin) R] om N ܐܢܬ  174
 .*N Rc (sub lin)] om R ܗܘܢܐ 176
 .*vid N ܢܬܬܘܣܦ [Nc R ܠܐ ܐܬܬܘܣܦ  177
 .homtel R* (see §50) ܘܣ̇ܗܕ ܝܘܚܢܢ ܕܐܡܪ N Rc] add ܐܫܬܚܠܦ 178
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ܐܬܝܠ̣ܕ   ܐܠܗܐ  ܕܡܠܬܐ  ܘܠܗ̇ܘ 
ܘܠܐ   ܒܪܢܫܐ  ܘܗܘ̣ܐ  ܡܢܕܪܝܫ. 
ܘܐܦܠܐ   ܟܝܢܗ.  ܐܬܬܘܣܦ 

 ܐܫܬܚܠܦ܀ 

a human, and his nature was not added to, and 
neither was it changed.  

   
ܕܗ̇ܢܘܢ   ]50[ ܕܐܡ̣ܪ.  ܝܘܚܢܢ  ܘܣ̇ܗܕ 

ܐܠܗܐ   ܒܡܠܬܐ  ܕܗܝܡܢܘ 
ܫܘܠܛܢܐ   ܠܗܘܢ  ܝܗ̣ܒ  ܕܐܬܒܣܪ. 
ܗ̇ܝ  ܝܕܥ̣ܬ  ܢܗܘܘܢ:  ܕܐܠܗܐ  ܕܒܢ̈ܝܐ 

ܒ̈ܢܝܐ ܠܐܠܗܐ    )ܘܕܝܬܐ (ܡܥܡܕܡܢ  
 ܗ̇ܘܝܢܢ܀

 [50]  And John bears witness, who said that 
those who believed in the Word God who was 
made flesh, ‘he gave to them authority that 
they should become children of God’.179 You 
know that (means) that we become children of 
God from baptism.   

   
ܐܚܪܬܐ.  ܬܘܒ    ]51[ ܬܚܘܝܬܐ 

ܩܕ ܕܪܘܚܐ  ܕܢ̇ܚܬ ܥܠ    )ܝܫܐ(ܐܟܙܢܐ 
ܦܓܪܐ   ܘܗ̇ܘܐ  ܘܚܡܪܐ  ܠܚܡܐ 
ܠܐ   ܟܝܢܗܘܢ  ܟܕ  ܕܐܠܗܐ.  ܘܕܡܐ 
ܐܠܗܝܐ   ܚܝܠܐ  ܘܐܦܠܐ  ܡܫܬܚܠܦ. 
ܠܕܡܐ  ܡܫܬܚܠܦ  ܒܗܘܢ  ܕܫ̇ܪܐ 
ܠܡܠܬܐ   ܢܗܝܡܢ  ܗܟܢܐ  ܘܠܚܡܐ. 

 ܕܐܬܒܣܪ ܘܠܦܓܪܐ ܐܠܗܝܐ ܕܝܠܗ. 

 [51]  Again, another proof. Just as the Holy 
Spirit descends upon the bread and the wine, 
and it becomes the body and blood of God, 
although their nature does not change, and 
neither is the divine power which dwells 
within them changed by the blood and bread, 
so let us believe (with regard to) the Word that 
was made flesh and his divine body. 

   
 .END OF THESE QUESTIONS OF MAR EPHREM  180ܗܠܝܢ ܫ̈ܘܘܠܐ ܕܡܪܝ ܐܦܪܝܡ ܫܠܡ 

 
 
 

  Additional text in R: 
180F

181 
   
ܠܐ   ]52[ ܕܡܫܝܚܐ  ܝܘ̈ܕܝܐ  ܐܡ̇ܪܝܢ 

ܘܗܐ  ܐܝܬܝ:  ܐܠܗܐ  ܕܐܢ̇ܐ  ܐܡܪ 
ܐܡܪ ܒܡܬܝ ܟܕ ܩܪܒ ܣܛܢܐ. ܕܐܢ  
ܐܪܡܐ  ܕܐܠܗܐ  ܐܝܬܝܟ  ܒܪܐ 

 [52]  The Jews say that Christ did not say ‘I 
am God’. But behold, in Matthew, Satan said 
when he drew near,183 ‘If you are the Son of 
God, cast yourself down from here’.184 (And) 

 
179 Jn 1.12. 
 .N] om R ܗܠܝܢ ܫ̈ܘܘܠܐ ܕܡܪܝ ܐܦܪܝܡ 180
181 This paragraph is only found in R, where it follows the text attributed to Ephrem, but is written at right angles, 
filling the blank space at the bottom of fol. 14r. 
183 When Christ was in the wilderness, see Mt 4.3. 
184 Mt 4.6. The citation is that of the Harklean version, rather than the Peshitta, and it is closer to the later (12th c. 
?) recension of the Harklean, as printed in Joseph White, Sacrorum Evangeliorum versio Syriaca Philoxeniana 
(Oxford, 1778), than to the earliest text of the Harklean (7th c.), as printed in G. Kiraz and A. Juckel, Comparative 
Edition of the Syriac Gospels: Aligning the Sinaiticus, Curetonianus, Peshîṭtâ and Ḥarklean Versions (NTTS 
21.1; Leiden, 1996). (Peshitta: ܐܢ ܒܪܗ ܐܢܬ ܕܐܠܗܐ܆ ܫܕܝ ܢܦܫܟ ܠܬܚܬ; Harklean CESG: ܕܐܠܗܐ܆ ܝܬܝܟ  ܐ  ܐܐܢ ܒܪ
ܐܪܡܐ ܐܢܬ ܠܟ ܡܢ ܗܪܟܐ ܠܬܚܬ ܕܐܠܗܐ܆  ܝܬܝܟ ܐ  ܐܐܢ ܒܪ :Harklean White ;ܐܪܡܐ ܐܢܬ ܠܟ ܡܢ ܗܡܟܐ ). 
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ܢܦܫܟ ܡܢ ܗܪܟܐ ܠܬܚܬ. ܐܡ̣ܪ ܠܗ  
ܐܠܗܐ   ܠܡܪܝܐ  ܬܢܣܐ  ܠܐ  ܝܫܘܥ 
ܣܛܢܐ  ܠܗ  ܐܡ̣ܪ  ܘܬܘܒ  ܕܝܠܟ. 
ܡܠܟ̈ܘܬܐ   ܐܬܠ  ܕܠܟ  ܠܡܫܝܚܐ 
ܘܗ̇ܠܝܢ ܟܠܗܝܢ ܐܢ ܬܦܠ ܬܣܓܘܕ ܠܝ.  
ܙܠ  ܡܫܝܚܐ.  ܠܗ  ܐܡ̣ܪ  ܗܝܕܝܢ 

ܣ ܕܠܡܪܝܐ ܠܒܣܬܪܝ  ܟܬܝܒ  ܛܢܐ. 
ܘܠܗ   ܬܣܓܘܕ  ܕܝܠܟ  ܐܠܗܐ 

ܫܒܩܗ    )ܗܝ(ܒܠܚܘܕܘ ܗܝܕܝܢ  ܬܦܠܘܚ. 
ܩܪܒܘ  ܡܠܐܟ̈ܐ  ܘܗܐ  ܣܛܢܐ 

ܠܗ ܗܘܘ  ܐܡ̣ܪ   . ܘܡܫܡܫܝܢ  ܘܬܘܒ 
ܠܩܪܝܬܐ   ܕܙܠܘ  ܠܬܠܡ̈ܝܕܘܗܝ 

ܠܥܝܠܐ ܕܐܪܟܒ ܘܐܥܘܠ   )ܗܝ (ܘܐܝܬܘ
ܠܟܘܢ  ܐܡ̇ܪ  ܐܢܫ  ܘܐܢ  ܠܐܘܪܫܠܡ. 
ܣܢܝܩ  ܕܡܪܝܐ  ܐܡ̣ܪܘܢ  ܡܕܡ 

ܗ  )ܗܝ(ܥܠܘ ܐܠܗܐܢܘܡܪܝܐ    .ܘ 
ܝܫܘܥ ܐܡ̣ܪ ܘܬܘܒ ܟܕ ܥ̣ܠ ܠܗܝܟܠܐ  

ܕܨܠܘܬܐ.   ܒܝܬܐ  ܕܝܠܝ  ܕܒܝܬܐ 
ܡܥܪܬܐ   ܥܒ̣ܕܬܘܢܝܗܝ  ܘܐܢܬܘܢ 

 182ܕܠܣ̈ܛܝܐ܀ 

Jesus said to him, ‘You shall not test the Lord 
your God’.185 And again Satan said to Christ, 
‘I will give you the kingdoms and all of these 
(countries) if you will fall down (and) worship 
me’.186 ‘Then Christ said to him, “Get behind 
me, Satan! It is written that you shall worship 
the Lord your God, and him alone shall you 
serve”. Then Satan left him, and behold angels 
drew near and were serving him’.187 And 
again: He said to his disciples, ‘Go to the 
village, and bring the colt, that I may ride and 
enter Jerusalem. And if anyone should say 
anything to you, say “The Lord has need of 
him”’.188 And ‘the Lord’, this is God. And 
again: When he had entered the temple, Jesus 
said ‘My house is a house of prayer. But you 
have made it a den of robbers’.189 

 
 
 
  

 
182 End of text from R. 
185 Mt 4.7 Harklean. 
186 Mt 4.(8)-9 Harklean. 
187 Mt 4.10-11 Harklean. 
188 Lk 19.30-31 Harklean, paraphrase, with elements from Mt 21.2-3, Mk 11.2-3. 
189 Mt 21.13 Harklean.  
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|0rN9   ܬܘܒ ܕܪܫܐ ܕܠܘܩܒܠ ܝܘ̈ܕܝܐ

 ܕܥܒ̣ܝܕ  
 ܠܩܕܝܫܐ ܡܪܝ ܐܝܘܐܢܢܝܣ  

   )ܩܘܦܐ(ܐܦܝܣ 
 190ܛܢܛܝܢܘܦܘܠܝܣ: ܕܩܘܢܘܣ 

 |N90r AGAIN, A DISPUTATION AGAINST THE 

JEWS 
WHICH WAS PRODUCED BY 

THE HOLY MAR IWANNIS,191  
THE BISHOP OF  

CONSTANTINOPLE.  
   
   

ܐܡ̇ܪ  ]1[ ܐܬ̣ܐ    ).(ܝܘܕܝܐ  ܕܠܐ 
 ) .(ܡܫܝܚܐ

 [1]  The Jew says: The Messiah has not 
come.192 

   
ܐܡ̇ܪ  ]2[ ܗ̇ܘ   ).(ܟܪܝܣܛܝܢܐ  ܘܡܢܘ 

ܕܐܦ̣ܢܝ ܠܥܡ̈ܡܐ ܡܢ ܕܚܠܬ ܦܬܟ�ܐ  
ܘܕܐܝܣܚܩ  ܕܐܒܪܗܡ  ܐܠܗܗ  ܠܘܬ 

 ).(ܘܕܝܥܩܘܒ

 [2]  The Christian says: And who is it who 
turned the peoples away from the worship 
(‘fear’) of idols to the God of Abraham, and of 
Isaac, and of Jacob?193 

   
ܐܡ̇ܪ  ]3[ ܡܫܝܚܐ   ).(ܝܘܕܝܐ  ܗ̇ܘ 

 ܕܓܠܐ ܗܘ. 
 [3]  The Jew says: That Messiah is false.194 

   
ܡܦܢܐ  ]4[ ܘܐܢ    ).(ܟܪܝܣܛܝܢܐ 

ܡܫܝܚܐ. ܐܝܟܢܐ    )ܗܝ(ܕܓܠܐ ܐܝܬܘ
ܕܢܕܥܘܢ  ܠܥܡ̈ܡܐ  ܗܘܐ  ܡܠܦ 
ܫܡܝܐ  ܕܥܒ̣ܕ  ܫܪܝܪܐ܆  ܠܐܠܗܐ 
ܕܓܠܐ ܓܝܪ  ܕܒܗܘܢ.  ܘܐܪܥܐ ܘܟܠ 

 ܫܪܪܐ ܠܐ ܡܫ̣ܟܚ ܕܢܐܡܪ.

 [4]  The Christian replies: And if the Messiah 
is false, how was he teaching the peoples that 
they should know the true God, who made 
heaven and earth and all that is in them? For 
one who is false is unable to speak the truth. 

   
ܕܒܛܥܝܘܬܐ   ).(ܝܘܕܝܐ  ]5[ ܐܝܟ 

 ܐܠܦ ܐܢܘܢ ܕܢܐܙܠܘܢ ܒܬܪܗ: 
 [5]  The Jew: By means of deception195 he 

taught them to follow him. 

 
190 Compare this title with ʿAbdišoʿ, Catalogue of Ecclesiastical Writings; see Assemani BO III.1, §16, p. 26; 
Habbi §13, p. 42: ‘Treatise against the Jews’ ( ܕܠܘܩܒܠ ܝܗܘ̈ܕܝܐ  ܡܐܡܪܐ  ). ‘Constantinople’ is written with non-
standard orthography for ܛܢܛܝܢܘܦܘܠܝܣܩܘܢܣ , or the more common  ܛܢܛܝܢܘܦܘܠܝܣܩܘܣ ܦܘܠܝܣܐܛܢܛܝܢܩܘܣ  , . At the start 
of the next text in N (fol. 95r), a treatise atributed to John Chrysostom on the prophets of the peoples who are 
more ancient than the prophets of the People, the following orthography is found:  ܛܢܛܘܦܘܠܝܣܩܘܣ . 
191 That is, Ἰωάννης, John. In this case John Chrysostom.  
192 Pseudo-Chrysostom, Disputation, §§1-2 is the source of Bar Ṣalibi, Against the Jews, 4.14.1. 
193 See, e.g., Mt 22.31-32.  
194 Pseudo-Chrysostom, Disputation, §§3-6 is the source of Bar Ṣalibi, Against the Jews, 4.14.2. 
195 The Syriac term ṭāʿyutā, ‘error, deception, going astray’, is used in combinations such as ṭāʿyutā da-ptakrē 
 error of the idols’, to indicate ‘idolatry’, and it is then used alone with the same sense. So is‘ ,(ܛܥܝܘܬܐ ܕܦܬܟ�ܐ)
the statement of the Jewish disputant here a reiteration of his earlier point that Jesus was a false Messiah, or a new 
point that in teaching people to follow (and worship) himself, Jesus was propagating idolatry?  
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ܐܠܗܐ    ).(ܟܪܝܣܛܝܢܐ  ]6[ ܠܘ  ܘܐܢ 

ܕܐܒܪܗܡ   )ܗܝ(ܐܝܬܘ ܐܠܗܗ 
ܘܗܘ̣ܝܘ  ܘܕܝܥܩܘܒ܆  ܘܕܐܝܣܚܩ 
ܐܢܬܘܢ   ܕܟܠܡܕܡ.  ܥ̇ܒܘܕܐ 
ܘܐܝܣܚܩ  ܐܒܪܗܡ  ܘܐܒܗ̈ܝܟܘܢ 
ܡܢ  ܛܥܝ̣ܬܘܢ  ܩܕܡܬܘܢ  ܘܝܥܩܘܒ 
ܫܪܪܐ. ܘܗ̇ܝܕܝܢ ܥܡ̈ܡܐ ܟܠܗܘܢ ܡܢ 
ܐܠܗܐ   ܗܘ  ܫܪܝܪ  ܘܐܢ  ܒܬܪܗܘܢ. 
ܥܠ   ܕܐܡ̣ܪ  ܐܝܟ  ܕܐܒܗ̈ܝܟܘܢ 
ܘܥ̇ܒܕܘ̈ܗܝ܆  ܒ�ܝܬܗ  ܡܛܠ  ܡܘܫܐ 
ܟ�ܝܣܛܝܢܐ   ܐܦܠܐ  ܐܝܟܢܐ 

ܕܡ  ܫ�ܝܪܐ  ܒܗ ܐܝܬܝܗܘܢ  ܗܝܡܢܝܢ 
 ܒܗܝܡܢܘܬܗܘܢ.

 [6]  The Christian: And if the God of 
Abraham, and of Isaac, and of Jacob, (who) is 
the maker of everything, is not (the true) God, 
(then) you and your fathers, Abraham, and 
Isaac, and Jacob, were the first to go astray 
from the truth, and then all the peoples after 
you. But if the God of your fathers is true, in 
accordance with what he said on account of 
Moses concerning his acts-of-creation and his 
works, how are Christians also not true who 
believe in him through their faith? 

   
ܗ̇ܘ ܡܫܝܚܐ ܕܠܥܡ̈ܡܐ   ).(ܝܘܕܝܐ  ]7[

ܕܐܒܗ̈ܝܢ  ܐܠܗܐ  ܡܢ  ܠܘ  ܐܠܦ 
ܐܫܬܕܪ. ܐܠܐ ܗ̣ܘ ܡܢ ܢܦܫܗ ܨܒ̣ܐ 
ܕܗ̇ܘ  ܒܫܡܐ  ܠܥܡ̈ܡܐ  ܕܢܛܥܐ 
ܕܢܐܬ̣ܐ   ܕܥܬܝܕ  ܫܪܝܪܐ  ܡܫܝܚܐ 

 ܒܬܪܟܢ: 

 [7]  The Jew: That Messiah who taught the 
peoples was not sent from the God of our 
fathers. But he of himself desired to lead 
astray the peoples through the name of that 
true Messiah who is going to come 
afterwards.196 

   
ܕܚܢܢ    ).(ܟܪܝܣܛܝܢܐ  ]8[ ܗ̇ܘ ܡܫܝܚܐ 

ܡܗܝܡܢܝܢܢ ܒܗ܆ ܐܠܦ ܠܢ ܕܢܣܓܘܕ  
ܠܐܠܗܐ ܥ̇ܒܘܕܐ ܕܟܠܡܕܡ. ܘܐܪܚ̣ܩ  
ܗ̇ܘ  ܕܒ�ܝܬܐ.  ܣܓܕܬܐ  ܡܢ  ܠܢ 
ܕܐ̇ܬܐ  ܡܐ  ܕܝܠܟܘܢ  ܡܫܝܚܐ 

ܕܡܠܦ ܠܟܘܢ. ܐܢܓܝܪ ܗܟܢܐ   197ܡܢܘ
ܠܐܠܗܐ   ܕܬܕܥܘܢ  ܠܟܘܢ  ܡܠܦ 

ܦܬܟ�ܐ.    0vN9|ܘܬܪܚ̣ܩܘܢ   ܡܢ 
ܬܠܡܝܕܗ ܗܘ ܕܗ̇ܘ ܡܫܝܚܐ ܕܝܠܢ ܘܠܘ 
ܠܐܠܗܐ   ܠܘ  ܘܐܢܕܝܢ  ܕܠܩܘܒܠܗ. 

ܓܠܝ̣ܐ  ܫܪܝܪܐ ܡܠܦ ܠܟܘܢ ܠܡ̣ܣܓܕ.  
ܕܠܐ   198ܗܝ ܕܠܐܠܗܐ ܚܕܬܐ ܘܢܘܟܪܝܐ 

 [8]  The Christian: That Messiah in whom we 
believe taught us that we should worship God 
the maker of everything, and he removed us 
from the worship of created things. That 
Messiah of yours, when he comes, who will 
he teach you (to worship)? For if he teaches 
you thus, that you should know God and 
remove yourselves |N90v from idols, he is the 
disciple of that Messiah of ours, and he is not 
against him. But if he does not teach you to 
worship the true God, it is clear that he is 
preaching to you a new and alien God who 
does not exist, or is leading you to (false) 

 
196 Pseudo-Chrysostom, Disputation, §§7-8 is the source of Bar Ṣalibi, Against the Jews, 4.14.3. 
197 N reads ܢܘ  .’? who is it‘ , ܡܼܿ
 .*err N ܘܢܘܟܪܐ [Nc ܘܢܘܟܪܝܐ 198
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ܨܝܕ   )ܗܝ(ܐܝܬܘ ܐܘ̇  ܠܟܘܢ܆  ܡܟܪܙ 
 . ܕܚ̈ܠܬܐ ܡܩܪܒ ܠܟܘܢ

superstitions (‘fears’). 

   
ܠܐ    ).(ܝܘܕܝܐ  ]9[ ܡܛܠܗܢܐ  ܚܢܢ 

ܫܪܪܐ   ܕܠܘ  ܡܛܠ  ܠܝܫܘܥ.  ܩܒܠܢܝܗܝ 
ܡܠܦ ܗܘܐ. ܡܩܒܠܝܢܢ ܠܗ̇ܘ ܕܐ̇ܬܐ  

 ).(ܘܡܠܦ ܫܪܪܐ

 [9]  The Jew: Because of this we did not 
accept Jesus, because he was not teaching the 
truth. We will accept him who comes and 
teaches the truth.199 

   
ܠܡܫܝܚܐ   ).(ܟܪܝܣܛܝܢܐ  ]10[ ܘܐܢ 

ܕܠܐ   ܐܢܬ  ܕܐܡ̇ܪ  ܐܝܟ  ܣܢܝ̣ܬܘܢ 
ܠܐܠܗܐ   ܠܗ  ܫܪܪܐ.  ܗܘܐ  ܡܠܦ 
ܠܐ  ܠܡܢܐ  ܕܐܒܗ̈ܝܟܘܢ 

 ܪܚܡܬܘܢܝܗܝ: 

 [10]  The Christian: And if you hated the 
Messiah since, as you say, he was not teaching 
the truth, why have you not loved the God of 
your fathers?  

   
ܣܢܝܢܝܗܝ   ).(ܝܘܕܝܐ   [11] ܘܐܝܟܢܐ 

 ܠܐܠܗܢ.
 [11]  The Jew: And how have we hated our 

God?200 
   

ܒܡܕܒܪܐ   ).(ܟܪܝܣܛܝܢܐ  [12]
ܕܕܗܒܐ  ܬܘܪܐ  ܠܟܘܢ  ܥܒ̣ܕܬܘܢ 
ܕܒܚ̈ܐ  ܘܩܪܒܬܘܢ  ܠܗ.  ܘܣܓܕܬܘܢ 
ܐܠܗܟ   ܕܗܢܘ  ܘܐܡ̣ܪܬܘܢ 
ܐܪܥܐ   ܡܢ  ܕܐܣܩ̣ܟ  ܐܝܣܪܐܝܠ 
ܬܘܒ   ܕܟܢܥܢ  ܘܒܐܪܥܐ  ܕܡܨܪܝܢ. 
ܘܠܐܣܬܪ̈ܬܐ.   ܠܒܥܠܐ  ܦܠܚܬܘܢ 
ܐܝܟ   ܕܫܡܝܐ܆  ܚܝ̈ܠܘܬܐ  ܘܠܟܠܗܘܢ 
ܕܐܡ̣ܪ ܥܠܝܟܘܢ ܟܬܒܐ ܕܣܦܪ ܕܝ̇ܢ̈ܐ. 
ܘܒܢ̈ܬܟܘܢ  ܒܢܝ̈ܟܘܢ  ܘܕܒܚ̣ܬܘܢ 

�ܐ. ܘܐܫ̣ܕܬܘܢ ܕܡܐ ܠܫ̈ܐܕܐ ܘܠܦܬܟ
ܝܐ ܐܝܟ ܕܐܡ̣ܪ [... ... ... ... ... ...   ܙܟܼܿ

 [12]  The Christian: In the wilderness you 
made for yourselves a golden bull203 and you 
worshipped it, and you offered sacrifices, and 
you said that ‘This is your God, O Israel, who 
brought you up from the land of Egypt’.204 
And again, in the land of Canaan, ‘you served 
Baal and the Astartes’, and all the hosts of 
heaven, as the text of the Book of Judges said 
about you.205 ‘And you sacrificed your sons 
and your daughters to the demons and to the 
idols, and you shed innocent blood’, as he said 
[about you the prophet David.206 And as he 
said] concerning you Isaiah the prophet, ‘You 

 
199 Pseudo-Chrysostom, Disputation, §§9-10 is the source of Bar Ṣalibi, Against the Jews, 4.14.3. 
200 Pseudo-Chrysostom, Disputation, §§11-12 is the source of Bar Ṣalibi, Against the Jews, 4.14.3. 
203 The main biblical account of this episode, (Exod 32.4, 8, 19, 20, 24, 35)—in Hebrew, Greek, and Syriac—
describes the making and worship of a calf (�ܥܓ, ʿeglā), and so too the later references to it (Deut 9.16, 21, Neh 
9.18, Ps 106.19), and parallel episodes (1 Kgs 12.28, 32, 2 Kgs 10.29, 17.16, although in these passages the LXX 
reads ‘two heifers’, δύο δαμάλεις, instead of ‘two calves’; 2 Chr 13.8; Hos 8.5, 6, 10.5, 13.2). Bar Ṣalibi, in his 
reworking of this passage (4.14.3), also refers to a calf. The mention here of a bull could be a simple error that 
has appeared during copying, or it could be evidence of an as yet unidentified exegetical tradition.   
204 Exod 32.4 Peshitta; (MT and LXX read ‘these are your gods’); see also Neh 9.18. 
205 See Judges 2.12-13. 
206 Ps 106.37-38. 
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ܡܛܠܬܟܘܢ   201... ... ...] ... ... ...
ܠܡܪܝܐ  ܕܫܒܩ̣ܬܘܢ  ܢܒܝܐ܆  ܐܫܥܝܐ 
ܕܐܝܣܪܐܝܠ.   ܠܩܕܝܫܐ  ܘܐܪܓܙܬܘܢ 
ܐܠܗ̈ܐ   ܠܟܘܢ  ܘܐܩܝܡܬܘܢ 
ܐܪܡܝܐ  ܕܐܡ̣ܪ  ܐܝܟ  ܕܒܗܬܬܐ 
ܕܩܘܪ̈ܝܐ   ܡܢܝܢܐ  ܕܐܝܟ  ܢܒܝܐ. 
ܕܫܘ̈ܩܝܗ̇   ܡܢܝܢܐ  ܘܐܝܟ  ܕܝܗܘܕܐ܆ 
ܕܐܘܪܫܠܡ ܘܣܡܬܘܢ ܠܟܘܢ ܡܕܒܚ̈ܐ 

ܩܠܝܠ ܗܠܝܢ  ܐܠܐ  ܐܢܝ̈ܢ    ܠܒܗܬܬܐ. 
ܦܘܚܡܐ ܒܪܝܬܐ ܕܟ   202ܡܢ  ܠܗ̇ 

 ܐ.ܕܐܡ̇ܪܝܢ ܥܠܝܟܘܢ ܟܬܒ̈ 

have abandoned the Lord and you have 
angered the Holy One of Israel’.207 And you 
raised up for yourselves shameful gods, as 
Jeremiah the prophet said, ‘As (many as) the 
number of the towns of Judah and as the 
number of the streets of Jerusalem, and you set 
up for yourselves altars for shame’.208 But 
these things which the scriptures say about 
you are (but) a few in comparison to the whole 
of creation.209 

   
ܕܗܠܝܢ   ).(ܝܘܕܝܐ   [13] ܐܢ̣ܐ  ܝܕܥ 
ܐܒܗ̈ܝܢ   210ܗܘ̣ܝ̈  ܒܙܒܢ  ܠܘܬܢ 

 ܘܐܝܬܝܗܝܢ.

 [13]  The Jew: I know that these things 
happened among us in the time of our fathers, 
and (still) happen.211 

   
ܝܕܥ ܐܢ̣ܐ ܕܗܠܝܢ   ).(ܟܪܝܣܛܝܢܐ  [14]

ܐܝܬܝܬ ܠܟ  ܗܘ̣ܝ̈ ܘܡ̈ܠܐ ܗܠܝܢ ܩܠܝܠ  
ܐܘܕܥܬܟܘܢ   ܟܬܒ̈ܝܟܘܢ  ܡܢ 
ܝܬܝܪ  ܒܟܬܒܝ̈ܟܘܢ  ܘܡܦܣ̇ܝܢܢ 
ܕܠܘ   ܠܟܘܢ  ܕܢܚܘܐ  ܘܐܝܟ  ܡܢܟܘܢ. 

ܡܫܝܚܐ   )ܗܝ(ܕܐܝܬܘܡܛܠ   ܗܘܐ 
ܠܐ   ܕܐܬ̣ܐ  ܬܘܢܝܗܝ. ܩܒܠ  1rN9|ܗ̇ܘ 

ܢܦܫܗ  ܗܘܐ  ܕܡܫܘܐ  ܡܛܠ  ܐܠܐ 
ܐܒܘ ܨܒܝ̣ܬܘܢ   )ܗܝ(ܥܡ  ܠܐ 

ܒܟܠ   ܕܝܢ  ܐܢܬܘܢ  ܒܗ.  ܠܡܗܝܡܢܘ 
ܘܠܘ   ܠܕܓ̈ܠܐ ܡܐܚܒܝܢ ܐܢܬܘܢ  ܙܒܢ 
ܠܫ�ܝܪܐ. ܘܠܦܬܟ�ܐ ܪܚ̇ܡܝܢ ܐܢܬܘܢ. 
ܘܠܘ ܠܐܠܗܐ ܥ̇ܒܘܕܐ ܕܟܠ. ܘܐܝܟܢܐ  

 [14]  The Christian: I know that these things 
happened, and these few words I have brought 
you from your scriptures I have told you. And 
we are more conversant with your scriptures 
than you. And in order that we might show 
you that it is not because he who came was the 
Messiah |N91r (that) you did not accept him, but 
because he was making himself equal with his 
Father you did not wish to believe in him. 
You, however, always love the false ones, and 
not the true ones. And you love the idols, and 
not God the maker of all. And just as you 
hated the God of Abraham, so you have also 

 
201 There is no gap in the text of the manuscript, but almost certainly some text has been omitted here through 
scribal parablepsis. The ascription of the Psalm citation to David has been omitted at some point in the 
transmission of the text, presumably because a scribe has jumped from one instance of ‘as he said’ (ܐܝܟ ܕܐܡ̣ܪ) 
to the next. This left the one name of Isaiah between two citations. In Bar Ṣalibi, Against the Jews, 4.14.3 (Ebied 
et al., p. 78.19), by contrast, only the name of David has survived, before the quotation from Isa 1.4 (which has 
thus been misidentified by the editors). A plausible reconstruction would be:   ܐܝܟ ܕܐܡ̣ܪ [ܥܠܝܟܘܢ ܕܘܝܕ ܢܒܝܐ. ܘܐܝܟ
 . ܕܐܡ̣ܪ] ܡܛܠܬܟܘܢ ܐܫܥܝܐ ܢܒܝܐ
 .*err N ܦܘܡܐ [Nc ܦܘܚܡܐ 202
207 Isa 1.4. 
208 Jer 11.13. 
209 I have not seen this apparent idiom elsewhere. See the English idiom ‘as a drop in the ocean’.  
 .*homarc (see §14) N ܘܡ̈ܠܐ ܗܠܝܢ Nc] add ܕܗܠܝܢ ܗܘ̣ܝ̈  210
211 Pseudo-Chrysostom, Disputation, §§13-24 are omitted by Bar Ṣalibi, Against the Jews, after 4.14.3. 
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ܠܐܠܗ ܕܐܒܪܗܡ.   212ܗ ܕܣܢ̣ܝܬܘܢ 
ܠܡܫܝܚܗ  ܐܦ  ܣܢ̣ܝܬܘܢ  ܗܟܢܐ 
ܠܐ   ܕܠܐܒܐ  ܘܐܝܟܢܐ  ܕܐܠܗܐ. 
ܠܒܪܗ  ܘܠܐ  ܗܟܢܐ  ܩܒܠܬܘܢ܆ 

 ܨܒܝ̣ܬܘܢ ܠܡܩܒܠܘ: 

hated the Messiah of God. And just as you did 
not accept the Father, so also you did not wish 
to accept his Son. 

   
ܕܠܘ    ).(ܝܘܕܝܐ   [15] ܐܡ̇ܪ  ܗܕܐ  ܡܢ 

ܕܐܬ̣ܐ.   ܗ̇ܘ  ܡܫܝܚܐ  ܗܘܐ  ܫܪܝܪܐ 
ܐܝܬܝܢ܆   ܒܫܒܝܐ  ܚܢܢ  ܥܕܟܝܠ  ܕܗܐ 
ܐ̇ܬܐ   ܗܘ  ܡܛܠܬܢ  ܐܬ̣ܐ  ܐܢܓܝܪ 

 ܗܘܐ ܕܢܦܢܐ ܠܢ ܡܢ ܫܒܝܐ. 

 [15]  The Jew: From this I will say that he who 
came was not the true Messiah, for behold we 
are still in captivity. For if he came because of 
us, he would have come to return us from 
captivity. 

   
ܐܠܘ ܠܐ ܡܫܝܚܐ  ).(ܟܪܝܣܛܝܢܐ  [16]

ܕܠܐ   ܝܥܩܘܒ ܡܛܠܬܗ܆  ܕܐܡ̣ܪ  ܗ̇ܘ 
ܝܗܘܕܐ    213〉ܫܒܛܐ〈ܢܥܢ̣ܕ   ܡܢ 

ܪ̈ܓܠܘܗܝ  ܒܝܬ  ܡܢ  ܘܡܒܕܩܢܐ 
ܗܝ  ܕܕܝܠܗ  ܡ̇ܢ  ܕܢܐܬ̣ܐ  ܥܕܡܐ 
ܥܡܡ̈ܐ.   ܢܣܟܘܢ  ܘܠܗ  ܡܠܟܘܬܐ 
ܢܐܣܘܪ ܒܓܦܬܐ ܥܝܠܗ ܘܒܫܒܘܩܐ  
ܥܠܘܗܝ  ܕܐܡ̣ܪ  ܘܐܝܟ  ܐܬܢܗ.  ܒܪ 
ܐܫܥܝܐ ܢܗ̇ܘܐ ܒܝܘܡܐ ܗ̇ܘ ܕܥܩܪܗ 
ܠܥܡ̈ܡܐ.   ܐ 

̇
ܐܬ ܕܩ̇ܐܡ  ܕܐܝܫܝ 

ܥܡ̈ܡܐ ܢܥܩܒܘܢ. ܘܬܘܒ    )ܗܝ(ܘܥܠܘ
ܢܒܝܐ.   ܕܘܝܕ  ܡܛܠܬܗ  ܕܐܡ̣ܪ  ܐܝܟ 

ܐܣܬܟ ܡ̈ܠܟܐ  ܘܐܬܪܕܘ  ܕܗܫܐ  ܠܘ 
ܠܡܪܝܐ  ܦܠܘܚ  ܕܐܪܥܐ.  ܕܝܢ̈ܝܗ̇ 

ܒܐܪܬܝܬܐ.    ܒܕܚܠܬܐ ܘܐܘܚܕܘܢܝܗܝ 
ܢܫܩܘ ܒܪܐ ܕܠܐ ܢܪܓܙ ܘܬܐܒܕܘܢ ܡܢ 
ܗܘܬ  ܡܫܟܚܐ  ܠܐ  ܐܘܪܚܗ. 
ܛܘܥ̈ܝܝ  ܡܢ  ܥܡ̈ܡܐ  ܕܢܬܦ̣ܢܘܢ 

 [16]  The Christian: Is he not the Messiah, he 
about whom Jacob said: ‘The sceptre shall not 
depart from Judah, or the commander from 
between his feet, until he shall come to whom 
the kingdom belongs, and for him the peoples 
shall await. He shall tie his colt to the vine, and 
to the shoot the foal of his ass’.214 And as 
Isaiah said about him: ‘In that day when the 
root of Jesse arises (as) a sign for the peoples, 
and for him shall the peoples look’.215 And 
again, as David the prophet said concerning 
him: ‘Now, O kings, understand, and be 
instructed, O judges of the earth. Serve the 
Lord with fear, and take hold of him with 
trembling. Kiss the Son that he may not be 
angry, and you should perish from his way’.216 
It was not possible that the peoples should 
return from the errors of their fathers and 

 
 .*N ܠܐܠܗܐ [Nc ܠܐܠܗܗ 212
 .ܫܒܛܐ err N] leg ܫܒܛܒܐ 213
214  Gen 49.10-11. For the various textual and translation issues in verse 10 see above, note to Pseudo-Ephrem 
Disputation, §21. 
215 Isa 11.10. 
216 Ps 2.10-12. There are significant variants in the Peshitta text of verse 12. The Leiden edition reads:  ܐܚܘܕ
 ;take hold of instruction / correction, lest the Lord be angry’ (so 7a1c 9a1mg 9t2txt 10t1mg‘ ,ܡܪܕܘܬܐ ܕܠܐ ܢܪܓܙ ܡܪܝܐ
see LXX δράξασθε παιδείας, μήποτε ὀργισθῇ κύριος); but many manuscripts read: ܙ ܡܪܝܐܢܫܩܘ ܒܪܐ ܕܠܐ ܢܪܓ  , ‘kiss 
the son lest the Lord be angry’ (so 6t1 [7a1*?] 9a1txt 9t2mg.3 10t1txt.2.4.6 12a1 12t2-4.7; see MT נַשְּׁקוּ־בַר פֶּן־יֶאֱנַף). 
Daniel of Ṣalaḥ (fl. 542) is also an early witness to this latter reading. Use of the verse as a Messianic proof-text 
obviously requires the reading derived from the Hebrew text which is found here. 
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ܠܐܠܗܗ  ܘܢܕܥܘܢ  ܕܐܒܗ̈ܝܗܘܢ. 
ܛܥܝܘܬܐ  ܬܘܒ  ܘܐܠܘ  ܕܐܒܪܗܡ 
ܐܝܟ   ܠܥܡܡ̈ܐ  ܗܘܐ  ܡܠܦ 
ܫ̇ܒܩܝܢ  ܐܝܟܢܐ  ܐܢܬܘܢ.  ܕܐܡ̇ܪܝܢ 

ܒܬܪ    ܗܘܘ ܦܬܟ�ܝܗܘܢ ܘܐܙ̇ܠܝܢ ܗܘܘ
ܠܗܘܢ.  ܗܘܐ  ܡܠܦ  ܫܪܪܐ  ܕܠܘ  ܗ̇ܘ 

 ܐܠܐ ܗ̣ܢܘܢ ܦܬܟ�ܐ ܕܝܠܗܘܢ: 

should know the God of Abraham (if he was 
teaching error to the peoples). And again, if he 
was teaching error to the peoples, as you say, 
how were they abandoning their idols and 
following him who was not teaching them the 
truth, but (was teaching them about) their own 
idols? 

   
ܐܢ̇ܐ ܝ̇ܕܥ ܐܢ̣ܐ ܕܐܠܘ    ).(ܝܘܕܝܐ   [17]

ܐܬ̣ܐ ܡܫܝܚܐ ܫܪܝܪܐ ܐܦ ܦܘܢܝܐ 
 ܕܝܠܢ ܡܢ ܟܕܘ ܓܡ̣ܪ ܗܘܐ ܠܗ: 

 [17]  The Jew: I know that if the true Messiah 
had come our return also would already have 
been accomplished by him. 

   
ܠܐ    ).(ܟܪܝܣܛܝܢܐ  [18] ܓܝܪ  ܐܠܘ 

ܐܝܟ ܕܐܡ̣ܪ   )ܠܬܐ (ܐܬܝܠ̣ܕ ܡܢ ܒܬܘ
ܒܬܘ  1vN9|ܐܫܥܝܐ    )ܠܬܐ(ܕܗܐ 

ܫܡܗ    ܒ̇ܛܢܐ ܘܝ̇ܠܕܐ ܒܪܐ ܘܢܬܩ̣ܪܐ
ܘܐܙܕܩܦ   ܘܐܬ̣ܐ  ܥܡܢܘܐܝܠ܆ 
ܗ̣ܘ ܬܘܒ ܐܫܥܝܐ   ܡܛܠܬܢ. ܘܐܦ 
ܠܢܟܣܬܐ   ܐܡܪܐ  ܕܐܝܟ  ܐܡ̣ܪ 

ܐܡ̣ܪ ܕܒܬܪ  ܐܬܕܒ̣ܪ. ܘܬܘܒ ܕܢܝܐܝܠ  
ܫ̈ܒܘܥܐ ܫ̈ܒܥܐ. ܘܫ̈ܒܘܥܐ ܐܫ̈ܬܝܢ  
ܘܩܪܝܬܐ   ܡܫܝܚܐ  ܢܬܩ̣ܛܠ  ܘܬܪ̈ܝܢ 
ܡܠܟܐ   ܘܥܡ  ܬܬܚܒܠ  ܕܩܘܕܫܐ 
ܠܣ̈ܓܝܐܐ   ܕܝܐܬܝܩܝ  ܘܢܥܫ̣ܢ  ܕܐ̇ܬܐ 
ܗ̣ܘ ܡܫܝܚܐ. ܘܫܒܘܥܐ ܚܕ ܘܦܠܓܘܬ  

ܕܒܚ̈ܬ ܢܒ̣ܛܠ  ܘܩܘܪ̈ܒܢܐ ܫܒܘܥܐ  ܐ 
ܐܚ̣ܪܒܗ̇  ܘܡܢܘ  ܐܘܪܫܠܡ܆  ܡܢ 
ܠܐܘܪܫܠܡ ܘܐܦܩ ܡܢ ܓܘܗ̇ ܝܘ̈ܕܝܐ  
ܠ�ܘܡܝܐ  ܘܝܗܒܗ̇  ܕܙܩܦ̣ܘܗܝ.  ܗ̇ܢܘܢ 
ܚܡܫܡ̈ܐܐ   ܗܐ  ܟ�ܝܣܛܝܢܐ 

 : 217ܘܚ̈ܡܫܝܢ ܫ̈ܢܝܢ ܘܝܬܝܪ

 [18]  The Christian: Was he not born, then, 
from a virgin, as Isaiah said? |N91v ‘Behold, a 
virgin will conceive and will give birth to a 
son, and his name shall be called 
Emmanuel’.218 And he came and was 
crucified for us. And Isaiah also said, ‘Like a 
lamb he was led to the slaughter’.219 And 
again, Daniel said: ‘After seven weeks and 
sixty-two weeks the Messiah shall be killed, 
and the holy city shall be destroyed together 
with the king who will come220 ... and the 
Messiah will strengthen a covenant for the 
many, and one week and half a week he will 
cause sacrifices and offerings to cease from 
Jerusalem’.221 And who is it who destroyed 
Jerusalem, and drove out from it those Jews 
who crucified him, and gave it to the Christian 
Romans, behold (for) five hundred and fifty 
years and more ?222   

 
 .*N ܝܬܝܪ [Nc ܘܝܬܝܪ 217
218 Isa 7.14. 
219 Isa 53.7. 
220 Dan 9.26. The initial reference to ‘seven weeks’ is taken from Dan 9.25. For the major differences between the 
Peshitta text and the Hebrew and LXX texts, see the notes above to Pseudo-Ephrem, Disputation, §22. The text 
of Dan 9.26 here, however, does not have the same modifications as that in Pseudo-Ephrem, Disputation, §22.  
221 Dan 9.27. 
222 Jerusalem was destroyed by the Romans in 70 CE, and later rebuilt, but after the suppression of the failed Bar 
Kokhba revolt (132-136 CE) the surviving Jews were banned from entering Jerusalem. It is presumably the first 
of these dates that the Christian has in mind, suggesting a date of writing of after 620 CE. Jerusalem fell to the 
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ܟܠܦܪܘܣ   ).(ܝܘܕܝܐ   [19] ܡܢ  ܐܢܐ 

ܐܢ̣ܐ ܕܠܐ ܥܕܟܝܠ ܗܘ̣ܐ  ܗܕܐ ܐܡ̇ܪ  
ܐܬ̣ܐ   ܕܠܐ  ܡܛܠ  ܦܘܢܝܐ܆  ܠܢ 

 ܡܫܝܚܐ.

 [19]  The Jew: I of course say this, that our 
return has not yet happened because the 
Messiah has not come. 

   
ܗܠܝܢ   ).(ܟܪܝܣܛܝܢܐ  [20] ܡܢ  ܘܐܢ 

ܒܚܪܝܝܘܬܟ   ܒܗ̇  ܣ̈ܗܕܘܬܐ  ܟܠܗܝܢ 
ܩ̇ܐܡ ܐܢܬ܆ ܐܡ̣ܪ ܠܝ ܐܝܟܐ ܐܢܘܢ 
ܕܗܐ   ܠܟ.  ܕܐܝܬ  ܘܡܒܕܩ̈ܢܐ  ܢܒ̈ܝܐ 
ܡܢ  ܫܒܛܐ  ܢܥ̣ܢܕ  ܕܠܐ  ܠܟ  ܟܬܝ̣ܒ 
ܒܝܬ  ܡܢ  ܘܡܒܕܩܢܐ  ܝܗܘܕܐ 
ܡܫܝܚܐ  ܕܢܐܬܐ  ܥܕܡܐ  ܪ̈ܓܠܘܗܝ 

ܕܐܝܬܘ ܕܟܠܗܘܢ   )ܗܝ(ܗ̇ܘ  ܣܘܟܝܐ 
 ܥܡ̈ܡܐ. 

 [20]  The Christian: And if, after all of these 
testimonies, you stand (firm) in your 
contrariness, tell me, where are your prophets 
and commanders ? For behold, it is written for 
you: ‘The sceptre shall not depart from Judah, 
or the commander from between his feet’,223 
until the Messiah shall come, he who is the 
one awaited224 of all the peoples. 

   
ܐܡܝ̣ܪ ܒܗܘܫܥ ܢܒܝܐ    ).(ܝܘܕܝܐ   [21]

ܒܢ̈ܝ   ܢܬܒܘܢ  ܣ̈ܓܝܐܐ  ܕܝܘ̈ܡܬܐ 
ܘܕܠܐ   ܡܠܟܐ  ܕܠܐ  ܐܝܣܪܐܝܠ 
ܘܢܒܝܐ   ܟܗܢܐ  ܘܕܠܐ  ܫܠܝܛܐ. 
ܠܡܪܝܐ  ܘܢܒ̣ܥܘܢ  ܢܬܦ̣ܢܘܢ 

 ܐܠܗܗܘܢ. 

 [21]  The Jew: It is said in the prophet Hosea: 
‘Many days will the children of Israel sit 
without king and without prince, and without 
priest and prophet. (But) they shall return and 
seek the Lord their God’.225 

   
ܡܛܠ    ).(ܟܪܝܣܛܝܢܐ  [22] ܗܠܝܢ 

ܗ̇ܘ  ܐܡܝ�ܢ  ܕܒܒ̈ܠܝܐ  ܫܒܝܐ 
ܫ̈ܢܝܢ  ܫ̈ܒܥܝܢ  ܕܦܢ̣ܝܬܘܢ ܡܢܗ܇ ܒܬܪ 
ܒܝܕ  ܐܠܗܐ  ܠܟܘܢ  ܕܐܡ̣ܪ  ܐܝܟ 
ܐܪܡܝܐ ܢܒܝܐ. ܕܡܐ ܕܡ̇ܠܝܢ ܠܒܒܝܠ  
ܘܐܩܝܡ   ܐܦܪܘܩܟܘܢ.  ܫܢ̈ܝܢ  ܫ̈ܒܥܝܢ 
ܥܠܝܟܘܢ ܟܠܗܘܢ ܦܬܓ̈ܡܐ ܕܐܡ̇ܪܬ 
ܠܟܘܢ. ܘܐܝܟ ܕܐܡ̣ܪ ܕܢܝܐܝܠ ܕܚܙܝܬ  
ܕܐܡ̣ܪ  ܕܡܪܝܐ܇  ܦܬܓܡܗ  ܕܗܘ̣ܐ 

 [22]  The Christian: These (words) were said 
concerning the captivity of the Babylonians, 
from which you returned after seventy years, 
as God said to you though Jeremiah the 
prophet: ‘When seventy years are completed 
for Babylon, I will redeem you, and I will 
establish for you all the words which I have 
said to you’.226 And as Daniel said, ‘I have 
seen come to pass the word of the Lord, which 

 
Muslims in AD 637 CE, approximately 567 years after 70 CE. This comment clearly rules out John Chrysostom 
(ca. 349-407 CE) as its author.   
223 Gen 49.10, with the final words paraphrased. 
224 Or ‘expectation’. 
225 Hos 3.4-5, with some paraphrasing. This text is also cited and discussed in Bar Ṣalibi, Against the Jews, 3.9 
(Ebied et al., p. 66), but from a different source. There the citation is put in the mouth of the Christian disputant, 
and the counter-argument that Hosea was speaking with reference to the Babylonian captivity is said to be the 
interpretation of the Jews. 
226 Jer 29.10. 
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ܠܚܘܪܒܗ̇   ܫܠܡ  ܟܕ  ܢܒܝܐ  ܐܪܡܝܐ 
ܐܢ  ܕܐ ܫ̈ܢܝܢ.  ܫ̈ܒܥܝܢ   2rN9|ܘܪܫܠܡ 

ܩܒܠܘ   ܟܬܒ̈ܝܟܘܢ  ܫ�ܝܪܝܢ  ܗܟܝܠ 
 ܐܢܘܢ܆ ܘܐܢ ܠܐ ܐܡ̣ܪܘ ܕܠܐ ܫ�ܝܪܝܢ:

Jeremiah the prophet spoke, when he 
consented to the destruction of Jerusalem for 
seventy years’.227 Therefore, |N92r if your 
scriptures are true, accept them. And if not, 
say that they are not true.   

   
ܐܢ̇ܐ ܝ̇ܕܥ ܐܢ̣ܐ ܕܠܐ   ).(ܝܘܕܝܐ   [23]

 ).(ܗܘ̣ܐ ܦܘܢܝܐ
 [23]  The Jew: I know that the return has not 

happened. 
   

ܘܐܢ ܒܬܪ ܗܠܝܢ   ).ܢܐܝ(ܟܪܝܣܛ  [24]
ܦܘܢܝܐ ܥܠ  ܕܡܘ̈ܕܥܢ   ).(ܟܠܗܝܢ 

ܗܟܢܐ  ܐܢܬܘܢ  ܕܐܬ̣ܐ.  ܡܫܝܚܐ 
ܥܕܟܝܠ ܡܓܢܒܝܢ ܐܢܬܘܢ܆ ܐܡ̣ܪܘ ܠܝ  
ܐܦ ܗܕܐ ܕܐܝܟܐ ܩ̣ܛܠܬܘܢܝܗܝ ܠܗ̇ܘ  
ܕܕܓܠܐ   ܐܢܬܘܢ  ܕܐܡ̇ܪܝܢ  ܡܫܝܚܐ 

ܒܒܝܠ ܐܘ̇  ܒܐܘܪܫܠܡ  ܒܬܪ    ).(ܗܘ. 
ܘܡܢ  ܦܘܢܝܐ.  ܩܕܡ  ܐܘ̇  ܦܘܢܝܐ. 
ܒܐܝܕܐ  ܐܫܬܒܝܬܘܢ  ܐܘܪܫܠܡ 
ܘܩܝ̇ܡܐ  ܒܒܝܠ.  ܡܢ  ܐܘ̇  ܕܪ̈ܘܡܝܐ. 
ܗܫܐ ܒܒܝܠ ܒܡܠܟܘܬܗ̇ ܘܒܫܘܠܛܢܗ̇.  

ܛܝ̣ܠܐ ܡܢ ܡܠܟܘܬܗ̇. ܐܘ̇ ܚܪܝ̣ܒܐ ܘܒ
ܫܒܝܐ   ܒܬܪ  ܕܡܢ  ܝܕܝ̣ܥܐ  ܘܐܢ 
ܐܬܩ̣ܛܠ   ܠܟܘܢ  ܕܗܘ̣ܐ  ܘܦܘܢܝܐ 
ܣ̇ܒܪܝܢ  ܐܝܟܢܐ  ܡܫܝܚܐ܆  ܡܢܟܘܢ 

ܫܒܝܐ   228ܐܢܬܘܢ ܕܠܐ ܦܢܝ̣ܬܘܢ ܡܢ
ܫܪܝܪܐ  ܘܐܢ  ܐܬ̣ܐ.  ܡܫܝܚܐ  ܘܠܐ 
ܕܠܐ ܗܘ̣ܐ ܠܟܘܢ ܦܘܢܝܐ܆ ܓܠܝܐ ܗܝ 
ܒ̇ܥܝܢ  ܘܠܡܠܟܐ  ܠܐܠܗܐ  ܠܐ  ܕܐܦ 
ܕܒܬܪ   ܐܡ̣ܪ  ܓܝܪ  ܟܬܒܐ  ܐܢܬܘܢ. 
ܕܦ̇ܢܝܢ ܒܢ̈ܝ ܐܝܣܪܐܝܠ ܒ̇ܥܝܢ ܠܐܠܗܐ  
ܘܠܡܠܟܐ܆ ܘܠܘ ܡܢ ܩܕܡ ܕܦ̇ܢܝܢ. ܐܢ  
ܐܦ   ܠܐܠܗܐ  ܐܢܬܘܢ  ܒ̇ܥܝܢ  ܕܝܢ 
ܝܕܝ̣ܥܐ  ܐܢܬܘܢ.  ܡܣܟܝܢ  ܠܡܫܝܚܐ 
ܘܐܬ̣ܐ  ܦܘܢܝܐ  ܠܟܘܢ  ܕܗܘ̣ܐ 

 ܡܫܝܚܐ:

 [24]  The Christian: And if, after all these 
(words) which inform about the return, you 
still in this way steal away the Messiah who 
came, nevertheless tell me this: where did you 
kill that Messiah whom you say is false? In 
Jerusalem, or in Babylon? After the return, or 
before the return? And were you taken captive 
by the Romans from Jerusalem, or from 
Babylon? And does Babylon exist now with 
its own kingdom and with its own authority, 
or is it destroyed and its kingdom brought to 
an end? And if it is known that after the 
captivity and the return that happened to you, 
the Messiah was killed by you, how do you 
suppose that you have not returned from 
captivity, and the Messiah has not come? And 
if it is true that the return has not happened for 
you, it is clear that you are also not (now) 
seeking for God and for a king. For scripture 
said that the children of Israel shall seek for 
God and for a king after they return, and not 
before they return.229 But if you are (now) 
seeking God, (and) are also looking for the 
(Davidic) Messiah, it is evident that the return 
has happened for you, and the Messiah has 
come.   

   
 

227 Dan 9.2. 
 .*add sup lin Nc] om N ܡܢ 228
229 See Hos 3.4-5 (partially cited above, §21). 
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ܗܘܐ    ).(ܝܘܕܝܐ   [25] ܫܪܝܪܐ  ܕܠܘ 
ܐܢܘܢ   ܕܐܠܦ  ܗ̇ܘ  ܡܫܝܚܐ 
ܬܘܕܝܬܐ   ܡܢ  ܝܕܝ̣ܥܐ  ܠܥܡ̈ܡܐ܆ 
ܕܝܠܢ  ܓܝܪ  ܢܡܘܣܐ  ܠܗܘܢ.  ܕܐܫܠ̣ܡ 
ܫܡ̣ܥ  ܠܒܢ̈ܝܢܫܐ.  ܡܠܦ  ܐܠܗܐ  ܚܕ 

ܡܪܝܐ   ܐܝܣܪܐܝܠ܆  ܐܠܗܟ  ܠܡ 
ܐܒܐ   ܕܝܢ  ܡܫܝܚܐ  ܗܘ.  ܚܕ  ܡܪܝܐ 

ܩܕ ܘܪܘܚܐ  ܬܠܬܐ    )ܝܫܐ(ܘܒܪܐ 
 ܐ̈ܠܗܐ ܡܠܦ:  

 [25]  The Jew: That that Messiah who taught 
the peoples was not true is evident from the 
doctrine which he delivered to them. For our 
Law teaches people one God: ‘Hear O Israel, 
the Lord your God, the Lord is one’.230 But the 
(false) Messiah teaches Father, and Son, and 
Holy Spirit—three gods.231 

   
ܘܐܢ ܠܘ ܐܒܐ   232).(ܟܪܝܣܛܝܢܐ  [26]

ܘܪܘܚܐ   ܐܝܬܝܗܘܢ   )ܝܫܐ(ܩܕܘܒܪܐ 
ܥܠܝܗܘܢ܆   ܟܬܒܐ  ܕܐܡ̣ܪ  ܗܢܘܢ 
ܗܘ.  ܚܕ  ܡܪܝܐ  ܐܠܗܟ  ܡܪܝܐ 
ܡܬܚܙܐ   ܢܘܟ�ܝܐ  ܐܠܗ̈ܐ  ܬܠܬܐ 
ܓܝܪ  ܐܒܐ  ܠܟܠܢܫ.  ܟܬܒܟ  ܕܕܡܠܦ 

ܩܕ ܘܪܘܚܐ  ܬܠܬܐ    )ܝܫܐ(ܘܒܪܐ  ܠܘ 
ܐܡ̇ܪ   2vN9|ܐܠܗ̈ܐ ܗ̇ܘܝܢ ܐܝܟ ܕܐܢܬ  

ܬܐ  
̈
ܬܠ ܐܠܐ  ܒܝܫܐܝܬ.  ܐܢܬ 

ܗܝ.  ܝܕܝ̣ܥܐ  ܠܟܠܢܫ  ܘܗܕܐ  ܩ̈ܢܘܡܐ. 
ܢܘܟܪܝܐ  ܠܘ  ܘܠܪܘܚܐ  ܠܒܪܐ  ܕܐܒܐ 

ܐ ܐܠܐ  ܪܒܐ  ܒܟܝܢܐ.  ܫܡܫܐ  ܝܟ 
ܗܟܢܐ  ܘܚܡܝܡܘܬܗ.  ܘܨܡܚܗ 

 [26]  The Christian: And if the Father, and the 
Son, and the Holy Spirit are not those about 
whom scripture said ‘The Lord your God, the 
Lord is one’,233 it would appear that your 
scripture teaches three separate (‘alien’) gods 
to everyone.234 But the Father, and the Son, 
and the Holy Spirit are not three gods, as you  
|N92v wickedly say, but three persons (qnomē). 
And this is known to everyone, that the Father, 
and the Son, and the Spirit are not separate 
(‘alien’) in nature. But like the great sun, and 
its radiance, and its heat, so are the Father, and 
the Son, and the Spirit.235 But listen again ... 

 
230 Deut 6.4, also cited in Mk 12.29. In both passages the Syriac reads ‘the Lord our God’ (as the Hebrew and 
Greek). 
231 Pseudo-Chrysostom, Disputation, §§25-26 is the source of Bar Ṣalibi, Against the Jews, 4.15. 
232 In the margin of N, in a later hand, there is the first of three brief notes indicating the contents of the main text: 
 .’concerning the Trinity‘ ,ܥܠ ܬܠܝܬܝܘܬܐ
233 Deut 6.4 (see above, §25). 
234 Presumably because for the Christian disputant it is clear that the three persons of the Trinity are indicated 
throughout the Hebrew Bible or Old Testament, as he will now attempt to demonstrate (§28-32).  
235 This is a common analogy for the Trinity. Gregory Nazianzen (Oration 31.31-32) used the analogy of the sun 
(ἥλιος), a ray (ἀκτίς), and light (φῶς), although he did so in order to draw attention to the deficiencies of the 
analogy. Nevertheless, the analogy continued to be used, influenced by Heb 1.3 which describes Christ as the 
‘radiance’ (ܨܡܚܐ, ἀπαύγασμα) of God’s glory. Within Syriac literature it is found, for example, in Ephrem, 
Hymns on Faith 73, which is dedicated to the analogy, using the terms sun (ܫܡܫܐ), shining and ray (ܙܠܝܩܐ ,ܕܢܚܐ), 
and heat ( ܐܚܡܝܡܘܬ ); Beck, Edmund, Des heiligen Ephraem des Syrers Hymnen de Fide (CSCO 154. Louvain: 
L. Durbecq, 1955), p. 223-225; and in Thomas of Edessa (fl. mid 6th cent.), Explanation of the Nativity, 4.13, in 
the form sun (ܫܡܫܐ), radiance ( ܐܨܡܚ ), heat ( ܐܚܡܝܡܘܬ ); Possekel, Ute, & Coakley, James F., Thomas of Edessa’s 
Explanations of the Nativity and Epiphany (Oxford Early Christian Texts. Oxford: Oxford University Press, 
2021), p. 86-87. The same analogy is also used by Timothy the Great (727/8–823), in his Disputation with al-
Mahdī; see Heimgartner, Martin, (ed. & trans.), Timotheos I., Ostsyrischer Patriarch: Disputation mit dem Kalifen 
al-Mahdī (CSCO 631–632; Louvain: Peeters, 2011), 4.7; Mingana, Alphones. (trans.), ‘The Apology of Timothy 
the Patriarch before the Caliph Mahdi’, Woodbrooke Studies 2 (Cambridge: Heffer & Sons, 1928), p. 22. See also 
Taylor, David G.K., (ed. & trans.)), ‘The Disputation between a Muslim and a Monk of Bēt Ḥālē: Syriac Text and 
Annotated English Translation’, in Sidney H. Griffith & Sven Grebenstein, (eds), Christsein in der islamischen Welt: 



TWO DISPUTATIONS AGAINST THE JEWS 

39 
 

ܐܝܬܝܗܘܢ.   ܘܪܘܚܐ  ܘܒܪܐ  ܐܒܐ 
 ) .(ܐܠܐ ܫܡ̣ܥ ܬܘܒ

   
ܠܟ    ).(ܝܘܕܝܐ   [27] ܕܐܝܬ  ܡܕܡ 

 ܐܡ̇ܪ.
 [27]  The Jew: Say what you have to (say)!  

   
ܠܒܪܐ   ).(ܟܪܝܣܛܝܢܐ  [28] ܠܘ  ܘܐܢ 

ܘܠܪܘܚܐ ܐܡ̣ܪ ܐܠܗܐ ܕܢܥ̣ܒܕ ܐܢܫܐ 
ܒܨܠܡܢ ܐܝܟ ܕܡܘ̣ܬܢ. ܘܬܘܒ ܕܗܐ 
ܘܬܘܒ   ܡܢܢ.  ܚܕ  ܐܝܟ  ܗܘ̣ܐ  ܐܕܡ 
ܢܘ  ܠܡܼܿ ܠܫ̈ܢܐ.  ܘܢܦܠܓ  ܢܚ̣ܘܬ  ܬܘ̇ 
ܒ̈ܢܝ  ܠܘ  ܡ̈ܠܐܟܐ ܓܝܪ  ܐܡ̣ܪ ܗܕܐ. 
ܡܢܗܘܢ  ܚܕ  ܘܠܘ  ܐܢܘܢ  ܕܡܘ̣ܬܗ 
ܕܒ�ܝܬܐ   ܥ̇ܒ̈ܘܕܐ  ܘܠܘ  ܡܬܚܫܒܝܢ܆ 

 ܘܝܗ̈ܘܒܐ ܕܠܫ̈ܢܐ ܐܟܘܬܗ. 

 [28]  The Christian: And if it was not to the 
Son and to the Spirit that God said ‘Let us 
make the human in our image, according to 
our likeness’,236 or again, ‘Behold, Adam has 
become as one of us’,237 or again ‘Come, let 
us go down and let us divide the languages’,238 
to whom did he say this? For the angels do not 
share his likeness, and they are not reckoned 
(as) ‘one of them’, and they are not makers of 
creatures, or givers of languages like him.239  

   
ܐܝܟ    [29] ܕܬܬܪܥܐ  ܗܟܝܠ  ܐܢܗ̣ܘ 

ܕܠܐ   ܡܕܡ  ܗܘ  ܕܠܝܬ  ܒܝ̣ܫܐ.  ܥ̇ܝܕܟ 
ܘܐܝܟܢܐ   ܩܕܝ̈ܫܐ.  ܒܟ̈ܬܒܐ  ܐܡܝ̣ܪ 
ܥܠ   ܐܬܓܠܝ̣  ܐܠܗܐ  ܚܕ  ܟܕ  ܬܘܒ 
ܕܓܒܪܐ  ܕܡ̈ܘܬܐ  ܒܬܠܬ  ܐܒܪܗܡ 
ܐܬܚ̣ܙܝ ܗ̣ܘ ܗ̇ܘ ܚܕ ܐܠܗܐ ܕܐܬܓܠܝ̣  

ܐܢ̈ܝܢ  )ܗܝ(ܥܠܘ ܫܪܪܐ  ܗܟܝܠ  ܗܠܝܢ   .
ܠܘ   ܓܝܪ  ܐܝܟܢܐ  ܕܓܠܘܬܐ..  ܐܘ̇ 
ܗ̣ܢܘܢ  ܟܕ  ܐܢܬ.  ܡܣܠܐ  ܟܬܒ̈ܝܟ 

ܐܠܗܐ  ܟܬܒ̈  ܚܕ  ܡܠܦܝܢ  ܩܕܝ̈ܫܐ  ܐ 
ܐܒܪܗܡ  ܠܘܬ  ܩܢܘܡ̈ܐ.  ܒܬܠܬܐ 
ܗ̈ܘܝ.  ܕܡܬܚ̈ܙܝܢ  ܐܝܠܝܢ  ܘܬܐ  ܒܕܡ̣̈
ܕܝ̣ܢܐ   ܘܒܓܙܪ  ܕܒܪܢܫܐ.  ܘܒܒܪܝܬܐ 
ܠܫ̈ܢܐ  ܘܒܦܘܠܓ  ܥܠܘܗܝ.  ܕܢܦ̣ܩ 

 [29]  If, then, you should think, as is your 
wicked habit, that it is nothing, for it is not 
mentioned in the holy scriptures, how is it, 
again, (that) when the one God was revealed 
to Abraham, he was seen in three likenesses of 
a man, that one God who was revealed to 
him?240 Are these (words) truth, then, or 
falsehood? How, then, do you not reject your 
scriptures, since the holy scriptures 
themselves teach one God in three persons 
(qnomē)? With regard to Abraham in those 
likenesses which were seen, and in the 
creation of the (first) human, and in the 
judgement which was issued against him, and 

 
Festschrift für Martin Tamcke zum 60. Geburtstag (Wiesbaden: Harrassowitz, 2015), (187-242), §28d, where the 
terms are: sun (ܫܡܫܐ), illumination ( ܢܗܝܪܘܬܐ), heat ( ܐܚܡܝܡܘܬ ); and the anonymous Arabic treatise ‘On the triune 
nature of God’ (second half of the 8th cent.): Gibson, Margaret D., (ed.), An Arabic Version of the Acts of the 
Apostles and the Seven Catholic Epistles ... with a Treatise, On the Triune Nature of God (Studia Sinaitica 7; 
London: C.J. Clay & Sons, 1899), p. 4 and ۷٦. 
236 Gen 1.26. 
237 Gen 3.22. 
238 Gen 11.7. 
239 Pseudo-Chrysostom, Disputation, §§28 is the source of Bar Ṣalibi, Against the Jews, 5.1.  
240 See Gen 18.1-2. See Bar Ṣalibi, Against the Jews, §4.15 (ed. Ebied et al., 80). 
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 in the division of the tongues of speech.241 ).(ܕܡܠܬܐ
   

ܕܐܠܗܐ ܗܢܘ ܕܝܢ ܐܒܐ ܘܒܪܐ   [30]
ܐܝܠܢܐ  )ܝܫܐ(ܩܕ ܘܪܘܚܐ   ܚܕ  ܐܝܟ   .

ܘܒܥܩܪܗ.  ܘܒܣ̈ܘܟܘܗܝ  ܒܦܐܪ̈ܘܗܝ 
ܐܒܐ ܥܩܪܐ ܘܒܪܐ ܦ̈ܐܪܐ ܘܪܘܚܐ  

 ܐܝܠܢܐ. ܣ̈ܘܟܐ ܚܕ 

 [30]  For God, that is, then, the Father, and the 
Son, and the Holy Spirit, is like one tree, with 
its fruits, and with its branches, and with its 
root. The Father is the root, and the Son the 
fruits, and the Spirit the branches, one tree.242  

   
ܟܬܒ̈ܐ    [31] ܠܘܩܒܠ  ܐܢܬ  ܐܠܐ 

ܡ̈ܠܝܗܘܢ..   ܫ�ܝܪܢ  ܕܠܐ  ܐܢܬ  ܣ̇ܪܒ 
ܘܬܘܒ ܡܪܝܐ ܐܚ̣ܬ ܢܘܪܐ ܡܢ ܩܕܡ 
ܐܠܗܐ   ܐܡ̣ܪ  ܘܬܘܒ  ܡܪܝܐ. 
ܠܡܘܫܐ ܕܐܢ̇ܐ ܐܢ̣ܐ ܡܪܝܐ ܐܠܗܐ  
ܘܠܐܝܣܚܩ  ܠܐܒܪܗܡ  ܕܐܬܓܠܝܬ 

ܒܐܠܫܕܝ ܐܠܗܐ. ܘܫܡ    3rN9|ܘܠܝܥܩܘܒ  
ܠܘ  ܐܢܓܝܪ  ܐܢܘܢ.  ܚܘܝ  ܠܐ  ܡܪܝܐ 

ܘܪܘܚܐ   ܘܒܪܐ   )ܝܫܐ(ܩܕܐܒܐ 
ܕܐܡ̣ܪ  ܬܠܬܐ  ܗܠܝܢ  ܐܝܬܝܗܘܢ 
ܕܠܐ   ܘܡܪܝܐ  ܐܠܫܕܝ  ܠܡܘܫܐ܆ 

 ܡܟܪܙ ܟܬܒܟ.  )ܗܝ(ܐܝܬܘ

 [31]  But will you quarrel against the 
scriptures, (saying) that their words are not 
true? And again, ‘The Lord brought down fire 
from before the Lord’.243 And again, ‘God 
said to Moses, I am the Lord God who was 
revealed to Abraham, and to Isaac, and to 
Jacob |N93r in El Shaddai God, but the name of 
the Lord he did not tell them’.244 But if these 
three which he mentioned to Moses (El 
Shaddai, God, Lord) are not the Father, and 
the Son, and the Holy Spirit, your scripture 
proclaims that El Shaddai is also not the Lord. 

   
ܗܟܢܐ ܕܝܢ ܐܦ ܒܗܝܟܠܐ ܚ̣ܙܐ    [32]

ܐܫܥܝܐ ܠܐܠܗܐ܆ ܕܣ�ܦܐ ܡܩܕܫܝܢ 
ܠܗ. ܩܕܝܫ ܩܕܝܫ ܩܕܝܫ ܡܪܝܐ ܚܝܠܬܢܐ  
ܬܫ̈ܒܚܬܗ.  ܐܪܥܐ  ܟܠܗ̇  ܕܡܠ̣ܝܐ 
ܘܠܐ ܚܕܐ ܙܒܢܬܐ ܘܠܐ ܣܓ̈ܝܐܬܐ.  
ܙܒ̈ܢܬܐ   ܬܠܬ  ܐܠܐ  ܣ�ܦܐ  ܩܕܫܘ 

 [32]  But in the temple Isaiah also saw that the 
seraphs were sanctifying God thus, ‘Holy! 
Holy! Holy! Mighty Lord! The whole earth is 
full of his glories!’245 And not one time nor 
many did the seraphs sanctify (him), but three 
times only, so that they might make known to 

 
241 See §28 above. Pseudo-Chrysostom, Disputation, §§29-35 are omitted by Bar Ṣalibi, Against the Jews, after 
5.1. 
242 The idea that the Father is a tree or root, and the Son a fruit (the latter typologically linked to Gen 3.6), is 
already found in Ephrem, Sermons on Faith: Beck, Edmund, (ed.), Des heiligen Ephraem des Syrers Sermones 
de Fide (CSCO 212-213. Louvain: Secrétariat du CorpusSCO, 1961), II.589;  and in Isaac of Antioch, homily 54: 
Bedjan, Paulus, (ed.), Homiliæ S. Isaaci, syri Antiocheni (Paris / Leipzig: Harrassowitz, 1903), p. 658.6. The 
extension of the analogy to the Trinity, as here, with the Spirit identified with the branches, is also found in the 
anonymous Arabic treatise ‘On the triune nature of God’ (second half of the 8th cent.): Gibson, Margaret D., (ed.), 
An Arabic Version of the Acts of the Apostles and the Seven Catholic Epistles ... with a Treatise, On the Triune 
Nature of God (Studia Sinaitica 7; London: C.J. Clay & Sons, 1899), p. 4 and ۷٦. Two possible precedents from 
the Greek writings of John of Damascus (d. ca 749) and Hieronymus of Jerusalem (8th c. ?) are discussed in 
Sadowski, Michał, The Trinitarian Analogies in the Christian Arab Apologetic Texts (750-1050) (Syro-Arabica 
7; Cordoba: CNERU / Beyrouth: CEDRAC, 2019), p. 156-157 (with thanks to Bert Jacobs for this reference). 
243 Gen 19.24. 
244 Exod 6.2-3. A more accurate form of the citation is found in Bar Ṣalibi, Against the Jews, §4.15 (Ebied, et al., 
80). 
245 Isa 6.3. 
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ܒܠܚܘܕ ܐܝܟ ܕܢܘܕܥܘܢ ܠܟܠܢܫ. ܚܕܐ 
ܚܕ  ܫܘܝܬ  ܩܕܝܫܬܐ  ܬܠܝܬܝܘܬܐ 

 ܟܝܢܐ.  

everyone one holy Trinity of one equal nature.  

   
ܡܢ   [33] ܩܠܝܠ  ܗܠܝܢ  ܐܠܐ 

ܕܐܡ̇ܪܝܢ   246ܣܘܓܐܐ  ܕܬܚ̈ܘܝܬܐ 
ܡܪܝܐ  ܘܩ̇ܪܝܢ  ܒܪܐ.  ܥܠ  ܟܬܒ̈ܐ 
ܘܒܪܐ  ܘܨܡܚܐ  ܘܡܠܬܐ  ܐܠܗܐ. 

ܘܦ̇ܪܘܩܐ. ܘܬܘܒ ܠܪܘܚܐ   247ܘܡܫܒܚܐ
ܩܕܝܫܐ ܡܟܪܙܝܢ. ܡܩܕܫܢܐ ܘܝܗ̇ܘܒܐ 
ܕܟܠܗܝܢ ܡܘܗ̈ܒܬܐ ܗܠܝܢ ܐܠܗ̈ܝܬܐ  

ܐܝܬܝܢܢ   248] ܬ[ܠܘܕ ܗܠܝܢ  ܒܢܝ̈ܢܫܐ܆ 
ܐܝܟ ܕܢܚܘܝܟ ܘܢܟܣܟ ܡܢ ܟܬܒ̈ܝܟ  
ܘܥܠ   ܡܫܝܚܐ  ܥܠ  ܩܕܠܟ  ܕܩܫܝܬ 

 ܕܩܒܠܢܢ ܡܢܗ. )ܝܫܐ(ܩܕܝܘܠܦܢܐ 

 [33]  But these are (just) a few of the many 
proofs which the scriptures speak about the 
Son, and they call (him) Lord God,249 and 
Word,250 and Branch,251 and Son,252 and 
Glorious,253 and Redeemer.254 And they also 
proclaim the Holy Spirit (to be) the 
Sanctifier,255 and the Giver of all these divine 
gifts to humans.256 These (examples) we have 
brought (to you) in order that we might show 
you and rebuke you from your (own) 
scriptures that you have stiffened your neck257 
against the Messiah and against the holy 
doctrine which we have received from him. 

   
ܕܐܝܟ    ).(ܝܘܕܝܐ   [34] ܫܪܝܪܐ  ܐܢ 

ܡܫܝܚܐ.  ܐܠܦ  ܕܢܡܘܣܐ  ܨܒܝܢܗ 
ܢ̇ܛܪܝܢ  ܠܐ  ܡܛܠܡܢܐ  ܕܝܢ  ܐܢܬܘܢ 

 ܐܢܬܘܢ ܠܗ ܠܢܡܘܣܐ: 

 [34]  The Jew: If it is true that the Messiah 
taught according to the will of the Law,258 
why do you, then, not keep the Law? 

 
 .*err N ܣܓܐܐ [Nc ܣܘܓܐܐ 246
  .*N ܡܫܒܚܐ [Nc ܘܡܫܒܚܐ 247
 .ܕܠܘܬ err N] leg ܕܠܘ 248
249 See, for example, Ps 47.6 which was understood as referring to Christ’s ascension ( ܣܠ̣ܩ ܐܠܗܐ ܒܫܘܒܚܐ ܡܪܝܐ
 .(ܒܩܠܐ ܕܩܪܢܐ
250 See, for example Ps 33.6 (ܒܡܠܬܗ ܕܡܪܝܐ ܐܬܥܒܕܘ ܫܡܝܐ); Ps 119.89 (ܠܥܠܡ ܐܢܬ ܗܘ ܡܪܝܐ ܘܡܠܬܟ ܩܝܡܐ ܒܫܡܝܐ); 
Isa 40.8 (ܘܡܠܬܗ ܕܐܠܗܢ ܩܝܡܐ ܠܥܠܡܝܢ). 
251 Jer 23.5 (ܝܢ ܐܡ̇ ܪ ܡܪܝܐ. ܘܐܩܝܡ ܠܕܘܝܕ ܨܡܚܐ ܕܙܕܝܩܘܬܐ. ܘܢܡܠܟ ܒܡܠܟܘܬܐ 

̇
 cf. Jer 33.15. Ṣemḥā ,(ܗܐ ܝܘܡ̈ܬܐ ܐܬ

can also mean ‘radiance’, and is used of Christ with this alternate sense in Heb 1.3 (  ܕܗܘܝܘ ܨܡܚܐ ܕܫܘܒܚܗ ܘܨܠܡܐ
 .(ܕܐܝܬܘܬܗ
252 See, for example, Ps 2.7 (ܡܪܝܐ ܐܡ̣ ܪ ܠܝ ܕܒܪܝ ܐܢܬ. ܘܐܢܐ ܝܘܡܢܐ ܝܠܕܬܟ). 
253 See, for example, Isa 33.21 (ܡܛܠ ܕܡܪܝܐ ܫܡܐ ܗܘ ܠܢ ܡܫܒܚܐ). 
254 The Peshitta translation of the Old Testament contains some 84 occurrences of the term pāroqā, ‘redeemer’. 
Some of the verses most frequently understood with reference to Christ include: Zech 9.9 ( .ܕܘܨܝ ܛܒ ܒܪܬ ܨܗܝܘܢ

ܠܟܟܝ ܐܬ݁ܐ ܠܟܝ. ܙܕܝܩܐ ܘܦܪܘܩܐ ܘܡܟܝܟܐ. ܘܪܟܝܒ ܥܠ ܚܡܪܐ ܘܥܠ ܥܝܠܐ ܒܪ ܐܬܢܐ ܘܩܥܝ ܒܪܬ ܐܘܪܫܠܡ. . ܗܐ ܡ̇  ), cited in Mt 
21.5; Job 19.25 ( ܕܥ ܐܢܐ ܕܦܪܘܩܝ ܚܝ ܗܘ. ܘܒܣܘܦܐ ܥܠ ܐܪܥܐ ܢܬܓܠܐ ܘܐܢܐ ܝ̇  ); Isa 62.11 (  ܪܘ ܠܒܪܬ ܨܗܐܡ̣ 

̇
ܐ  ܝܘܢ ܗܐ ܐܬ

   .(ܦܪܘܩܟܝ
255 An Old Testament source for this is not obvious; in the New Testament the passages are clearer, such as Rom 
 .see also 2 Thess 2.13 ;(ܘܡܩܕܫ ܒܪܘܚܐ ܕܩܘܕܫܐ) 15.16
256 Again, an Old Testament source for this is not clear, although Exod 31.3-5 could perhaps be read this way. In 
the New Testament see 1 Cor 12.4-11. 
257 See Jer 17.23. 
258 See Mt 5.17-18. See the note to the end of §37 below. 
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ܘܐܝܟܢܐ    ).(ܟܪܝܣܛܝܢܐ  [35]

ܛܪ ܡܢ ܗܕܐ  ܢܛ̣ܪܝܘܗܝ ܠܢܡܘܣܐ ܣ
ܒܗ.   ܘܩ̇ܪܝܢܢ  ܠܗ  ܕܐܚܝ̣ܕܝܢܢ 
ܐܝܟ   ܘܡܝܩܪܝܢܢ  ܠܗ  ܘܡܐܚܒܝܢܢ 

 ).(ܕܠܦܘ̈ܩܕܢܐ ܩܕܝ̈ܫܐ ܕܐܠܗܐ

 [35]  The Christian: And how should we keep 
the Law apart from this, that we hold to it, and 
read it, and we love and honour it as the holy 
commandments of God? 

   
ܗܕܐ   259).(ܝܘܕܝܐ   3]6[ ܐܝܬܝܗ̇  ܐܢ 

ܡܝܩܪܝܢ  ܠܐ  ܠܡܢܐ  ܐܢܬ  ܕܐܡ̇ܪ 
ܐܢܬܘܢ.  ܘܓ̇ܙܪܝܢ  ܕܒܚ̈ܐ  ܐܢܬܘܢ 
ܐܝܟ   ܫܒܬܐ  ܐܢܬܘܢ  ܘܢ̇ܛܪܝܢ 

 ܦܘܩܕܢܗ ܕܢܡܘܣܐ.   

 [36]  The Jew: If this which you say is (so), 
why do you not honour the sacrifices, and 
circumcise, and keep the sabbath, according to 
the commandment of the Law?260 

   
ܡܘܫܐ    ).(ܟܪܝܣܛܝܢܐ  [37] ܗ̣ܘ 

ܓܙܘܪܬܐ   ܥܠ  ܢܡܘܣܐ܆  ܣ̇ܐܡ 
ܕܦܓܪܐ ܠܐ ܦܩܕ ܐܠܐ ܐܦ ܕܪܕܝ̇ܐ  

ܠܟܘܢ. ܡܢ ܐܒܪܗܡ ܒܛܠܗ̇    3vN9|ܗܘܬ  
ܘܠܐ  ܫ̈ܢܝܢ  ܐܪ̈ܒܥܝܢ  ܒܡܕܒܪܐ  ܗ̣ܘ 
ܚܠܦܗ̇   ܘܐܫܬܘܕܝ  ܠܥܡܐ.  ܓܙܪܗ 
ܠܥܡܐ  ܐܡ̣ܪ  ܟܕ  ܕܠܒܐ.  ܓܙܘܪܬܐ 
ܕܢܓܙܘܪ ܡܪܝܐ ܐܠܗܟ ܠܒܟ ܘܠܒܐ  
ܓܙܘܪܬܐ  ܗܟܝܠ  ܗܝ  ܗܕܐ  ܕܙܪܥܟ. 

ܒܗ̇   261ܐܝܬ 〉ܕ〈 ܠܢ  ܕܓ̣ܙܪ  ܠܢ. ܐܝ̇ܕܐ 
ܨܒܝܢܗ  ܐܝܟ  ܐܬ̣ܐ  ܟܕ  ܡܫܝܚܐ 

 ܕܐܠܗܐ. 

 [37]  The Christian: Moses himself, the 
compiler of the Law, did not command the 
circumcision of the body, but even though it 
came |N93v to you from Abraham,262 (Moses) 
put an end to it for forty years in the 
wilderness and he did not circumcise the 
People.263 He confessed, instead of it, the 
circumcision of the heart, when he said to the 
People: ‘The Lord your God will circumcise 
your heart and the heart of your offspring’.264 
This, therefore, is the circumcision we have, 
with which the Messiah circumcised us when 
he came, according to the will of God.265  

   
ܡܘܫܐ    ).(ܝܘܕܝܐ   [38] ܒܛܠܗ̇  ܐܦܢ   [38]  The Jew: Even if Moses did put an end 

 
259 In the margin of N, in a later hand, there is the second of three brief notes indicating the contents of the main 
text: ܡܛܠ ܓܙܘܪܬܐ, ‘concerning circumcision’. 
260 The arguments found in Pseudo-Chrysostom, Disputation, §§36-37 are similar to those used in Bar Ṣalibi, 
Against the Jews, 4.2. 
 ? ܕܐܝܬ sic N] leg ܐܝܬ 261
262 See Gen 17.10-14. This same argument was spoken by Jesus in Jn 7.22: ‘Moses gave you circumcision, not 
that it is from Moses, but from the fathers’.  
263 See Josh 5.4-5. 
264 Deut 30.6. 
265 There may be a deliberate intention here to contrast ‘the will of God’ with ‘the will of the Law’ in §33. This 
contrast can also be found, for example, in the ninth homily of Philoxenus of Mabbug, who argued that Jesus 
suppressed the Law in the Jordan, and so henceforth ‘he did not have to fulfil the feeble will of the Law, but the 
complete and perfect will of his Father’ (  ܟܕ ܠܐ ܡܟܝܠ ܨܒܝܢܐ ܡܚܝܠܐ ܕܢܡܘܣܐ ܡܫܠܡܐ ܗܘܐ. ܐܠܐ ܨܒܝܢܐ ܓܡܝܪܐ
 ,see Budge, Ernest A.W., (ed. & trans.), The Discourses of Philoxenus Bishop of Mabbôgh ;(ܘܡܫܡܠܝܐ ܕܐܒܘܗܝ
A.D. 485–519 (2 vols.; London: Asher & Co., 1894), I.274.22, II.263. 
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ܐܠܐ ܗܦ̣ܟ ܝܗܒܗ̇ ܐܠܗܐ ܡܢܕܪܝܫ  
 ܒܐܝ̈ܕܝ ܝܫܘܥ ܒܪܢܘܢ:

to (circumcision), God regave it again through 
Joshua bar Nun.266 

   
ܬܘܒ    ).(ܟܪܝܣܛܝܢܐ  [39] ܘܐܠܘ 

ܡܬܒܥܝܐ ܗܘܬ ܓܙܘܪܬܐ ܕܦܓܪܐ.  
ܠܡܘܫܐ ܦܩ̣ܕ ܗܘܐ ܐܠܗܐ ܕܢܓܙܘܪ  
ܠܥܡܐ. ܐܘ̇ ܪܫ̇ܐ ܗܘܐ ܠܗ ܕܠܡܘܢ 

ܘܠܐ 267ܒܛܠܗ̇  ܦܩܕܗ  ܕܝܢ  ܕܠܐ   .
ܓܠܝ̣ܐ ܗܝ ܕܠܐ ܚ̇ܫܚܐ. ܐܬܥܕܠ ܒܗ.  

ܘܐܡ̣ܪ ܠܝܫܘܥ ܕܢܓܙܪܗ ܠܥܡܐ. ܠܘ  
ܕܥ̇ܐܠ  ܕܠܐ ܡܚܕܐ  ܡܛܠܬܗ ܐܠܐ 
ܗܘܐ  ܡܬܚܠܛ  ܥܡܐ  ܗܘܐ 
ܒܥܡܡ̈ܐ ܘܡ̇ܪܕ ܗܘܐ ܐܝܟ ܥ̇ܝܕܗ܆ 
ܥܡܡ̈ܐ   ܡܢ  ܗܘܐ  ܝܕܝ̣ܥ  ܘܠܐ 
ܕܣ̇ܓܕܝܢ ܗܘܘ ܠܦܬܟ�ܐ. ܘܢܐܡܪܘܢ 
ܕܐܒܪܗܡ   ܒܢ̈ܘܗܝ  ܕܐܦܠܐ 
ܡܨܪ̈ܝܐ   ܘܡܛܠ  ܐܝܬܝܗܘܢ. 
ܓܝܪ  ܐܡ̣ܪ  ܠܗܘܢ.  ܗܘܘ  ܕܡܚܣܕܝܢ 

ܢܐ ܐܥܒ̇ܪܬ ܐܠܗܐ ܠܘܬܗܘܢ. ܕܝܘܡ 
ܘܡܛܠ   ܡܢܟܘܢ.  ܕܡܨܪ̈ܝܐ  ܚܣܕܐ 
ܫܒܬܐ ܘܕܒܚ̈ܐ ܕܐܡ̇ܪ ܐܢܬ. ܠܢܦܫܟ  

 ܘܗ̇ܝܕܝܢ ܠܝ. )ܐܝܬ(ܪܫ̣ܝ ܩܕܡ 

 [39]  The Christian: And again, if the 
circumcision of the body were necessary, God 
would have commanded Moses to circumcise 
the People, or he would have accused him 
about why he had put an end to it. But since 
he did not (so) command him and did not find 
fault with him, it is clear that it is not useful. 
And he said to Joshua that he should 
circumcise the People, not for his sake, but so 
that the People should not – as soon as it 
should enter (the promised land) – mingle 
with the peoples and rebel, as was its custom, 
and (so) should not be distinguishable from 
the peoples who worship idols, and say that 
they are not even the children of Abraham. 
And (also) because of the Egyptians who were 
putting them to shame. For God said to them: 
‘Today I have removed the shame of the 
Egyptians from you’.268 And concerning the 
sabbath and the sacrifices which you 
mentioned, accuse yourself first, and then me!  

   
ܚܢܢ ܢ̇ܛܪܝܢܢ   ).(ܠܡܢܐ  269).(ܝܘܕܝܐ   ]40[

ܡܩܪܒܝܢܢ܆  ܠܐ  ܕܒܚ̈ܐ  ܫܒܬܐ. 
ܡܛܠܗ̇ܝ ܕܒܫܒܝܐ ܐܝ̣ܬܝܢ ܗܫܐ. ܘܠܐ  
ܘܐܦܠܐ   ܗܝܟܠܐ  ܠܐ  ܠܢ  ܐܝܬ 
ܡܕܒܚܐ ܕܢܩܪܒ ܥܠܘܗܝ. ܡܐ ܕܦ̇ܢܝܢܢ 

 ) .(ܡܩܪܒܝܢܢ ܕܒܚ̈ܐ

 [40]  The Jew: Why? We keep the sabbath. 
We do not offer sacrifices because of the fact 
that we are now in captivity, and we have 
neither a temple nor an altar upon which we 
might make offering. When we return we will 
offer sacrifices. 

   
ܕܚܝ̈ܘܬܐ   ).(ܟܪܝܣܛܝܢܐ  [41] ܕܒܚ̈ܐ 

ܡܒܛܠܝܢ ܠܗ ܠܐܠܗܐ ܐܦ ܡܢ ܩܕܡ 
 [41]  The Christian: Animal sacrifices were 

ended by God even before the captivity, when 

 
266 See Josh 5.4-5. Pseudo-Chrysostom, Disputation, §§38-46 is omitted by Bar Ṣalibi, Against the Jews. 
 .err N* (then deleted) ܕܓܙܪܗ̇  N] add ܒܛܠܗ̇  267
268 Josh 5.9. 
269 In the margin of N, in a later hand, there is the third of three brief notes indicating the contents of the main 
text: ܡܛܠ ܕܒܚ̈ܐ, ‘concerning sacrifices’. 
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ܫܒܝܐ. ܟܕ ܐܡ̣ܪ ܒܫܡܘܐܝܠ. ܕܗܐ 
ܘܠ̣ܡܨܬ    4rN9|ܫܡܥܐ ܡܢ ܕܒܚ̈ܐ ܛܒ  

ܦܘܩ̈ܕܢܐ ܕܐܠܗܐ ܡܢ ܬܪܒܐ ܕܕܟ�ܐ. 
ܐܡ̣ܪ.   ܢܒܝܐ  ܗܘܫܥ  ܒܝܕ  ܘܬܘܒ 
ܒܕܒܚܬܐ.   ܘܠܐ  ܒܛܝܒܘܬܐ  ܕܨ̇ܒܝܬ 
ܝ̣̈ܩܕܐ  ܕܐܠܗܐ ܛܒ ܡܢ  ܘܒܝܕܥܬܗ 
ܠܐܠܗܐ   ܕܒܚ  ܐܡ̣ܪ  ܘܕܘܝܕ  ܫ̈ܠ̣ܡܐ. 
ܢܕܪ̈ܝܟ.   ܠܡܪܝܡܐ  ܘܫܠܡ  ܬܘܕܝܬܐ܆ 
ܕܢܡܘܣܐ   ܕܫܡܥܐ  ܗܟܝܠ  ܐܝܟܐ 

ܘܝܕܥܬ ܕܐܠܗܐ  ܐܝܬ.  ܫܪܝܪܬܐ  ܐ 
ܘܡܪܚܡܢܘܬܐ.   ܘܛܝܒܘܬܐ 
ܟܠܗܝܢ  ܥܠ  ܛܒܐ.  ܕܡܢ  ܘܬܘܕܝܬܐ 
ܡܘ̈ܗܒܬܗ ܕܐܠܗܐ. ܐܝܟ ܕܐܡ̣ܪܘ 
ܗܠܝܢ ܬܠܬܐ ܢܒ̈ܝܐ ܘܫܪܟܐ ܕܐܚ�ܢܐ.  

ܡܢ ܕܠܐ   270ܛܒ  ܕܚ̈ܝܘܬܐ  ܕܒܚ̈ܐ 
 ܡܬܒ̈ܥܝܢ:

he said through Samuel: ‘Behold, obedience is 
better than sacrifices, |N94r and to listen to the 
commandments of God (is better) than the fat 
of rams’.271 And again, through Hosea the 
prophet he said: ‘I delight in grace and not in 
sacrifice, and in the knowledge of God more 
than burnt offerings’.272 And David said: 
‘Sacrifice thanksgiving to God, and fulfil your 
vows to the Most High’.273 Therefore, where 
there is obedience to the Law, and true 
knowledge of God, and grace and 
compassion, and thanksgiving on account of 
the Good One274 for all the gifts of God, as 
these three prophets said—and the rest of the 
others—it is better than animal sacrifices, 
which are not required.  

   
ܡܬܒ̈ܥܝܢ   ).(ܝܘܕܝܐ   [42] ܠܐ  ܘܐܢ 

 ) .(ܠܡܘܢ ܦܩ̣ܕ ܡܛܠܬܗܘܢ
 [42]  The Jew: But if they are not required, 

why did (God) command concerning them? 
   

ܦܩ̣ܕ   ).(ܟܪܝܣܛܝܢܐ  [43] ܐܦܢ 
ܕܢܬܩܪܒܘܢ܆ ܐܠܐ ܗܐ ܐܣܠܝ̣ ܐܢܘܢ.  
ܘܫܠܝܛ ܗܘ ܒܕܝܠܗ. ܐܡ̣ܪ ܕܢܬܩܪܒܘܢ 

ܐܠܐ   ܕܝܠܗ.  ܠܢܝ̇ܚܐ  ܡܛܠܬܟܘܢ ܠܘ 
ܕܠܐ   ܒܣܪܐ.  ܗܘܝܬܘܢ  ܕܪܚ̇ܡܝܢ 
ܐܝܟ   ܠܡܨܪܝܢ  ܡܢܗ  ܬܥܪܩܘܢ 
ܗܕܐ   ܕܒܝܕ  ܐܝܟܢܐ  ܕܒܡܕܒܪܐ. 
ܡܐ  ܡܛܠܗܢܐ  ܠܘܬܗ.  ܬܟܬܪܘܢ 
ܡܢ  ܐܣܠ̣ܝܬܘܢ  ܢܦܫܟܘܢ  ܕܐܢܬܘܢ 
ܒܛܠ   ܠܕܒܚ̈ܝܟܘܢ  ܗܘ  ܐܦ  ܨܝܕܘܗܝ. 

ܩܕܡܘ ܡܢ  ܘܡܛܠܗܕܐ  )ܗܝ(ܘܫ̣ܕܐ   .
ܠܘܬܗ.  ܡܢ  ܕܚ̣ܩ  ܠܟܘܢ  ܐܦ 

 [43]  The Christian: Even though he 
commanded that they should be offered, yet, 
behold, he abhorred them, and he has 
authority over what is his. He said that they 
should be offered not for his own pleasure, but 
for the sake of you (Jews) who loved meat, so 
that you might not flee from him to Egypt, as 
(you threatened) in the wilderness,275 in order 
that through this you might remain with him. 
Because of this, when you had cast yourselves 
away from him, he also put an end to your 
sacrifices and rejected (them) from before 

 
 .Nc ܡܢ err N*] add in mg ܛܒ 270
271 1 Sam 15.22. 
272 Hos 6.6. 
273 Ps 50.14. 
274 See Mt 19.17. 
275 See Exod 16.3, 8, 11-12. The Israelites in the wilderness grew hungry, and grumbled that they wished they had 
remained in Egypt where they had pots of meat ( ܕܒܣܪܐ ܐ ܩܕܣ̈  ), and bread, to eat; and so God gave them meat 
( ܒܣܪܐ ܡܪܝܐ ܠܟܘܢ ܒܝܗ̣  ), in the form of quail. There may well be an implicit unfavourable comparison here with 
Christian abstention from meat during fasting. 
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ܐܟܘܬܗܘܢ ܕܕܒܚ̈ܝܟܘܢ. ܕܟܕ ܐܝܬܝܗ̇  
ܕܐܡܝ�ܢ ܕܐܝܠܝܢ  ܐܦ  ܣܗܕܘܬܐ  ܆ 

ܕܒܝܬ   ܕܗܫܐ  ܡܒܕܪܘܬܟܘܢ 
ܨܒ̣ܐ   ܓܝܪ  ܐܠܘ  ܥܡ̈ܡܐ. 
ܒܕܒܚ̈ܝܟܘܢ. ܝܕܝܥܐ ܗܝ ܕܐܦ ܡܟܢܫ  
ܗܘܐ ܠܟܘܢ ܡܢ ܥܡ̈ܡܐ. ܕܠܐ ܕܝܢ  
ܠܝܘܡܢܐ  ܥܕܡܐ  ܠܗܕܐ  ܣܥܪܗ̇ 
ܓܠ̣ܝܐ ܗܝ. ܡܛܠ ܕܠܐ ܒܟܘܢ ܨܒ̣ܐ 
ܥܠ   ܒܕܒܚ̈ܝܟܘܢ. ܐܠܐ ܐܦ  ܐܦܠܐ 
ܡܕܓܠ  ܕܢ̇ܛܪܝܢܢ  ܕܐܡ̇ܪܬ   ܫܒܬܐ 

 ܐܢܬ. 

him. And because of this he also drove you 
away from him, just like your sacrifices, since 
a witness to these things that are said is also 
your present scattering among the peoples. 
For if he delighted in your sacrifices, it is 
evident that he would also gather you in from 
the peoples. But it is clear that up to this day 
he has not done this, because he does not 
delight in you, nor in your sacrifices.276 But 
you also lie concerning the sabbath, (about) 
which you say ‘We keep (it)’. 

   
ܡܕܓܠܝ̣ܢܢ   ).(ܝܘܕܝܐ   [44] ܐܝܟܢܐ 

ܡܬܚ̣ܙܐ   ܕܠܟܠܢܫ  ܡܕܡ   4vN9|ܒܗ̇ܘ 
 ܥܠܘܗܝ ܣܗ̈ܕܐ.  277ܣ̇ܗܕܝܢ [ܘ]

 [44]  The Jew: How do we lie in that which is 
seen by everyone, |N94v (and) about which 
witnesses bear witness? 

   
ܓܝܪ   ).(ܟܪܝܣܛܝܢܐ  [45] ܡܘܫܐ 

ܕܫܒܬܐ   ܝܘܡܐ  ܥܠ  ܕܦܩܕ  ܐܝܟܢܐ 
ܫ̇ܢܬܐ   ܥܠ  ܦܩܕ  ܗܟܢܐ  ܕܢܬܢ̣ܛܪ. 
ܬܙܪܥ̣ܘܢ   ܠܐ  ܐܡ̇ܪ  ܟܕ  ܕܫ̈ܒܥ. 
ܚ̈ܩܠܬܟܘܢ ܘܠܐ ܬܟܣܚܘܢ ܟ�ܡܝܟܘܢ 
ܒܫ̇ܢܬܐ   ܕܐܪܥܐ  ܥ̈ܠܠܬܐ  ܘܢܗܘ̈ܝܢ 
ܘܠܒ̇ܝܫ̈ܐ.  ܠܡܣ̈ܟܢܐ  ܫܒܝܥܝܬܐ 
ܚ̈ܐܪܐ.   ܒܢ̈ܝ  ܥ̣ܒ̈ܕܐ  ܘܢܫܬܒܩܘܢ 
ܐܝܬܝܗ̇   ܕܫܒܬܐ  ܕܫ̇ܢܬܐ  ܡܛܠ 
ܠܐܪܥܐ. ܐܢܬܘܢ ܕܝܢ ܠܗܕܐ ܫ̇ܢܬܐ  

ܡܬܚ ܠܗ̇.  ܠܐ  ܐܢܬܘܢ  ܕܢ̇ܛܪܝܢ  ܙܐ 
ܓܡܝܪܐܝܬ   278〉ܕܐܝܘܠܥ̈ 〈 ܟܠܗܘܢ 

ܠܐ  ܘܐܝܟܢܐ  ܐܢܬܘܢ.  ܡܒܛܠܝܢ 

 [45]  The Christian: Just as Moses, then, 
commanded concerning the sabbath day that it 
should be kept,279 so (also) he commanded 
concerning the seventh year, saying: ‘You 
shall not sow your fields and you shall not 
prune your vineyards’,280 and in the seventh 
year the harvests of the land shall be for the 
impoverished and for the poor.281 And slaves 
who are the children of free-people shall be set 
free,282 because it is a sabbath year for the 
land.283 But (as for) you (and your claim), it is 
not seen that you keep this (sabbath) year, and 
you completely nullify all of the customary-

 
276 See Hos 6.6. 
 ? ܘܣ̇ܗܕܝܢ N] leg ܣ̇ܗܕܝܢ 277
 While anti-Jewish polemical texts often argue that God has put an end to Jewish festivals .ܘܠܥ̈ܝܕܐ N] leg ܘܠܥ̈ܐܕܐ 278
 as for example Bar Ṣalibi, Against the Jews, 6.4 (Ebied et al., p. 100), citing Hos 2.11 and Isa—(ˁēˀdē ,ܥ̈ܐܕܐ)
1.14—it is not claimed that the Jews themselves have ended or nullified their festivals. In this passage it seems 
likely that the reference is to the Jews having nullified the laws and customary-practices (ܥ̈ܝܕܐ, ˁyādē) associated 
with the sabbath year, and that an original reading ܥ̈ܝܕܐ (ˁyādē), ‘customs’, has been misinterpreted by a later 
scribe as the common orthographic variant  ܹ̈ܐܕܹ ܝܥ  (ˁēdē) for the standard form  ܹ̈ܐܐܕܹ ܥ  (ˁēˀdē), ‘festivals’.    
279 See Exod 20.8-11, Deut 5.12-15. 
280 Lev 25.4. 
281 See Exod 23.10-11. 
282 For the manumission of Israelite slaves in the seventh year, see Exod 21.2, Lev 25.39-41, Deut 15.12. 
283 See Lev 25.4. 
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ܠܝܘܡܐ  ܕܐܦ  ܗܠܝܢ.  ܡܢ  ܝܕܝܥܐ 
ܕܫܒܬܐ ܒܟܕܒܘܬܐ ܢ̇ܛܪܝܢ ܐܢܬܘܢ. 
ܐܝܟܢܐ ܓܝܪ ܕܟܕ ܡܪܓܙܝܢ ܐܢܬܘܢ 
ܒܛܠܘܡܝܐ  ܟܠܗ̇܆  ܒܫ̇ܢܬܐ  ܠܐܠܗܐ 
ܕܡܣ̈ܟܢܐ ܘܕܥ̣̈ܒܕܐ ܕܠܐ ܡܬܚܪܪܝܢ܇  
ܚܕ  ܕܒܝܘܡܐ  ܐܢܬܘܢ  ܣ̇ܒܪܝܢ 

ܕܒ̇ܛܠܝܢ ܐܢܬܘܢ ܡܛܠ  ܕܫܒܬܐ܇ ܗ̇ܘ  
 ܟܪܣܟܘܢ ܡܪܥܝܢ ܐܢܬܘܢ ܠܐܠܗܐ. 

practices.284 And how is it not evident from 
these things that you also falsely keep the 
sabbath day? For given that you anger God 
during a whole year, through the cheating of 
the poor and of the slaves who are not 
liberated, how do you suppose that through 
one sabbath day—that which (itself) you 
nullify on account of your belly285—you 
appease God? 

   
ܚܢܢ ܕܝܢ ܥܠ ܗܠܝܢ ܕܐܠܗܐ ܠܘ   [46]

ܐܟܘܬܟܘܢ ܡܪܥܝܢܢ. ܐܠܐ ܠܟܠܗܘܢ 
ܕܡܬܟܪܟܝܢ.  ܫ̈ܒܥܐ  ܗܠܝܢ  ܝܘ̈ܡܬܐ 
ܚ̇ܫܒܝܢܢ.  ܕܐܠܗܐ  ܘܢܝ̇ܚܐ  ܫܒܬܐ 

ܐܦ ܕܝܢ  ܒܫ̇ܢܬܐ    286ܗܟܢܐ 
ܫܒܝܥܝܬܐ ܟܠܗܘܢ ܝܘ̈ܡܬܐ ܕܫ̇ܢܬܐ  
ܐܝܟܢܐ   ܗܘܘ.  ܡܬܚܫܒܝܢ  ܫܒܬܐ 
ܫ̈ܒܥܐ   ܝܘ̈ܡܬܐ  ܒܗܠܝܢ  ܕܒܗܘܢ 

ܬܐ ܘܡܢ ܚ̈ܝܝܥܒ̣ܕ ܐܠܗܐ ܒܪܝܬܐ ܘ
ܥܒ̣ܕ  ܬܘܒ  ܒܗܘܢ  ܘܠܟܐ.  ܬܡܢ 
ܒܫܒܐ   ܒܚܕ  ܘܡܬܬܢܝ̣ܚ  ܘܦܪܢܣ. 
ܐܝܟ ܕܒܫܒܬܐ. ܗܟܢܐ ܐܦ ܚܢܢ ܟܕ 
ܒܬܪ ܡܠܦܢܘܬܐ ܕܢܡܘܣܐ ܗ̇ܘ ܕܦܩ̣ܕ  
ܕܢ̇ܣܩܘܢ  ܕܫܒܬܐ  ܕܒܝܘܡܐ  ܗܘܐ 

ܘܢܓܙܪܘ ܛܕܒ̈ܚܐ.  ܐܝܟ  ܢ  ܝܐ 
̈
ܠ

ܠܟܠܗܘܢ  ܐܚ�ܢܐ.  ܕܒܝ̈ܘܡܬܐ 
ܡܝܩܪܝܢܢ  ܕܫ̇ܢܬܐ  ܝܘ̈ܡܬܐ 
ܘܬܘܕܝܬܐ   ܦ̇ܠܚܝܢܢ.  ܘܒܟܠܗܘܢ 

ܘܛ ܒ̇ܪܘܝܢ ܒ̈ ܕܢܦܫ̈ܬܢ  ܠܐܠܗܐ  ܬܢ 

 [46]  We, however, with regard to these 
matters of God, do not (seek to) appease 
(him)287 as you do, but we reckon all of these 
seven days which circle around (to be) the 
sabbath and (day of) rest of God. For thus also 
in the seventh year all the days of the year 
were reckoned as a sabbath. Just as in these 
seven days God made creation and (all) living 
things, and from then until now he has also 
worked and provided (for our needs) in them, 
and he is pleased with288 Sunday as with the 
sabbath, so also—following the teaching of 
that Law which commanded that (the Jews) 
should offer up sacrifices and should 
circumcise boys on the sabbath day as on other 
days289—we honour all the days of the year 
and worship in all of them, and we render 
thanksgiving for our lives and our benefits to 
God our Creator and our Provider, and we 

 
284 See the note accompanying the textual emendation here. 
285 Presumably this is a generic criticism of Jews for preparing food on the sabbath. If the author is still thinking 
of the Israelites in the wilderness (§43), see Exod 16.27-29.  
 .*N ܕܐܦ [Nc ܕܝܢ ܐܦ 286
287 This wording is awkward. It is possible that for ܡܪܥܝܢܢ, ‘we appease’, we should read ܡ ܬܪܥܝܢܢ, ‘we (do not) 
think (about these matters of God)’, which has been changed due to the influence of  ܢ ܐܢܬܘܢ ܡܪܥܝ , ‘you appease’, 
at the end of §45. But this is uncertain. 
288 Or ‘takes rest on’. 
289 For daily sacrifices, see Num 28.3, 10; 2 Chron 2.4, 31.3. For circumcision of a boy on the eighth day of his 
life see Lev 12.3; and for the Christian awareness that this could happen on the sabbath, see Jesus’ words in Jn 
7.22-23. For similar arguments about God working on the sabbath, and the Law breaking the sabbath by allowing 
circumcision on it, and Christians (unlike Jews) worshipping God on every day of the week, see Bar Ṣalibi, Against 
the Jews, 2.11 (Ebied et al., p. 54). 
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ܘܬܫܒܘ ܦ̇ܪܥܝܢܢ   )ܚܬܐ(ܘܡܦܪܢܣܢܢ 
ܡܛܠ   ܘܣܓܕܬܐ  ܡܬܬܚܝܒܐ  ܕܠܗ 

ܕܟܝܢܗ   5rN9|ܥܒܕܘ̈ܗܝ   ܘܪܒܘܬܐ 
 ܐܡܝܢܐܝܬ ܡܣܩܝܢܢ:

constantly offer up (that) praise which is due 
to him, and (we offer up) worship on account 
of his deeds |N95r and the majesty of his nature. 

   
 ܫܠܡ ܕܪܫܐ 

 ܕܠܘܩܒܠ ܝܘ̈ܕܝܐ  
 ܕܥܒ̣ܝܕ  

 ܠܡܪܝ ܐܝܘܐܢܢܝܣ. 

 END OF THE DISPUTATION  
AGAINST THE JEWS 

WHICH WAS PRODUCED 
BY MAR IWANNIS. 
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