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v Preface - Emma Huber

Preface: The Taylorian Pamphlets

(Emma Huber)

This series of Reformation Pamphlets is being published by the
Taylor Institution Library, one of the Bodleian Libraries at the
University of Oxford, to commemorate the 500" anniversary of the
start of the Reformation in Europe. Each text contains a transcription
of the pamphlet, a new translation into English, and a facsimile of the
copy held at the Taylor Institution.

The Taylor Institution Library acquired the greater part of its
significant collection of Reformation texts and pamphlets in the 19"
century at the suggestion of Professor Friedrich Max Miiller (1823-
1900), who, although better known as an Orientalist and Professor
of Comparative Philology, was also the Taylorian’s second professor
of Modern European Languages. The librarian, Dr Heinrich Krebs
(1844-1921), a native of Darmstadt in Germany, was able to acquire
many as duplicates from German libraries, notably from Heidelberg
in 1878.

Further additions were made in the 1920s and 1930s and two titles
were presented by Professor Hermann Georg Fiedler (1862-1945) in
1940. The library now has 436 pamphlets ranging in date between
1518 and 1589, mainly by Luther with a few by Melanchthon, Hans
Sachs, Hutten and others.

We hope this series of pamphlets will bring Luther and his
contemporaries to a new audience, as well as assisting students in
their study of these important, revolutionary texts.



The earliest Reformation pamphlet in the Taylorian collection
Ein Sermon oder Predig von dem ablaf3 vud gnade, ARCH.8°G.1518 (5)
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A Note on the Facsimile

(Henrike Lihnemann)

When looking at the end of the facsimile, you see a blank page. Or
do you? We decided to include a scan of this textless space because it
actually tells a lot about the history of the Sendbrief, so much so that
we can talk about the ‘three lives of a pamphlet’.

1. The Pocket Pamphlet

The grime on the edges and the crease in the middle of the page
point to its first life: as an independent booklet, sold for not much
more than a magazine today, folded by the buyer, carried in the
pocket and, we imagine, passed surreptitiously between family and
friends. The printing of pamphlets had increased exponentially since
the controversy over Martin Luther’s 95 Theses. We have included
woodcut borders from one of the first pamphlets of the controversy,
the German sermon on indulgences of 1518, of which there are two
different copies in the Taylorian collection (cf. the image on p. v).

These pamphlets were printed on large sheets of rag paper,
approximately A3-sized, with the help of a metal paper sieve. One of
the lines impressed by the sieve (chainlines) is visible on the last page,
running horizontally through the pencilled-in “T". For the printing
of the Sendbrief there were two-and-a-half of these sheets, marked
‘@’, ‘b, and ‘c’ by the printer. Each sheet would be printed with a
frame into which four pages were locked so that they folded into an
approximately A5-sized booklet (you can print your own version of
this from the website).

The watermark, also impressed by the sieve, ended up in the gutter
between the second and third page of each folded sheet (quire). It can
be hard to make out, but on the last page it is a diamond shape with
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a cross in it, probably the top half of a more complex watermark,
faintly visible as a lighter shade three quarters of the way down the
right-hand edge.

To indicate to the seller or bookbinder how to fold the sheets, the
sequence of pages within each of the quires (sheets) is marked. On
E3 you see a ij, on F5 a iij, F9 b, F11 b ij, F13 b iij, F17 c. On each
side there is also a ‘catchword’ which shows how the text continues
on the next page.

metymuf audy durdh meine feinde gefoddert /ond des Lutbers
‘ a i budp

Example of quire mark and catchword for fol. a iij recto (= p. F5)

2. The Collectable Item

Pampbhlets did not have a high survival rate: they were zerlesen (read
to pieces), recycled, or lost. Our ‘Sendbrief® survived because it was
bound with other similar matter into a ‘Sammelband’, a composite of
items which were often connected thematically. It had to pay for its
survival by being cropped to fit in with the rest of the collection —
the missing upper part of the top line of the last page (c ij recto =
F19) bears witness to this. We do not know who did this but it was
a popular practice among supporters of the Reformation to acquire a
number of these booklets on similar topics and build up their own
library of theological controversy. The collection must have been
quite extensive since there is the shadow of what would have been a
‘Ledernase’ (tab made of leather) visible on the last page, making it
easy to look up the single items in the composite volume.

This particular collection ended up in the University Library of
Heidelberg as the stamp Bibl: Univ: Heidelb on the back of the first
page (aj verso = F2) shows. There it was separated again when in the
nineteenth century spare copies of pamphlets were sold off; hence
the blue stamp with Dvplvm (duplicate) marking it as being for sale.
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3. The Teaching Tool

The pamphlet did not enjoy its new found independence for long.
In 1878 it changed hands again and moved to England. When the
Taylorian acquired it, as marked in the new library stamp next to the
Heidelberg one, it was bound again, and this time sewn together
with a padding of sixteen leaves of wood-based modern paper and
glued into a cardboard cover which then had the Taylor Institution
‘ex libris’ pasted on top. The numerous pencil marks give a whole
history of shelfmarks between the acquisition date and the modern
shelving system in which the rare or ‘Arch.” material is kept in the
Taylorian’s own strongroom. The current numbering reflects the
status of the pamphlet (ARCH.’), the format (equivalent to a modern
octavo = 8° volume, though historically it is a quarto format since it
was folded just twice), G. for ‘German’, ‘1530’ for the year of its
printing, and ‘(9)’ for the place in the sequence of German octavo
pamphlets from this particular year, showing the rich crop of

pamphlets among the holdings.
The empty padding pages prepared the pamphlet for teaching at the

Taylorian: it became a scholarly item ready for annotations by
students and scholars. Although these modern pages have been
respectfully left blank, the pamphlet has been intensively studied
since that time. It forms an important link between studies in
Theology, Historical Linguistics, Translation Theory, and History
of the Book, and regularly features in handling sessions for
undergraduate and graduate students. It is thus fitting that this should
be the first in a series of scholarly facsimile editions of the library’s
pamphlet holdings. We hope that it will encourage other colleagues
to follow suit with their own editions, continuing to fulfil the
pedagogical aim of the collection when it was built up in the
nineteenth century.



Henrike Lihnemann

Upper pastedown of the Sendbrief, ARCH.8°.G.1530 (9),
with the Taylor Institution crest and former shelfmarks
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A Note on the Transcription

(Henrike Lihnemann)

The following is a practical guide based on my experience of
teaching the Sendbrief and of teaching German prose translation.
Early modern German was written to be performed. Luther’s readers
would have had exposure to German writing largely as listeners,
whether through mystery plays, sermons, or public performance of
the works of the ‘Meistersinger’. The best approach to what may
seem at first to be an impenetrable succession of prose sentences is
therefore to read them aloud, particularly since Luther wrote the
Sendbrief to argue for the importance of idiomatic expression and the
‘street value’ of language. You can listen to a recording of the
Sendbrief via the website of the Taylor Institution Library.

We have not normalized the spelling, because the inconsistency is
part of the reality of written German at the time. The short guide
below is intended to help the modern reader decipher the
transcription and enjoy the rhetorical flourish of Luther’s style.

The main rule of thumb is to pronounce the words like their modern
German equivalents regardless of differences in spelling.

1. Punctuation s beift/Xer.
Early modern prints use full stops, brackets, question marks,
and virgules as punctuation marks. The “/” Virgel (virgule or
forward slash) is the main means of structuring sentences, and
stands for both a comma and a semicolon.
Rule of thumb: Treat a virgule like a musical caesura, to pause

for breath.

2. Abbreviations {Tewe Teftamet
Early prints took over from manuscripts some handy ways to
save space. The main abbreviation mark is a dash “-”. It can
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be placed above any letter to replace a following n such as
“de” = den or (for Latin case endings only) an m such as
“Christii” = Christum. There are also a number of established
abbreviations for frequent words, mainly “dz” = das, “q;” =
que, “vii” = und and “d” = der. ex five abfip operibus

Rule of thumb: If you cannot figure out an abbreviation the
first time it occurs, keep reading — they’ll come up again.

u/v/w —v/f —i/j/y, and different s- and r-forms

The Roman alphabet had only one symbol for # and v and
one for i and j. u/v/w are therefore interchangeable, as are
i/j/y, and v/f are both used for f, e.g. “vnd” = und; “trewe” =
treue; “vleissig” = fleif3ig; “jhn” = ihn.

Rule of thumb: pronounce u/v/w/f/i/j/y as in the equivalent
modern German word.

The two typographically different forms for s (long-/ versus
round-s) and for r (r versus 2: bridernnicht nteb?) in the print
have not been distinguished in the transcription.

Umlaut and superscript e Rogloffel

The umlaut sound would have been in the same position as
in modern German but there is no strict rule for writing it;
modern 4 is mostly spelt as e, e.g. “lestern” = ldstern; modern
ii and ¢ are mostly spelt with a superscript e as in “Rotzloffel”
for Rotzl6ffel. Sometimes umlaut is not indicated but implied,
especially when v is used instead of u, e.g. “vber” for iiber; also
“fuffe” for siif3e.

Rule of thumb: pronounce the umlaut whenever there is one
in modern German.

Diacritical marks above u

Superscript o and double dots above u as in “bich” for Buch
and “saiiren” for sauren originate from the manuscript prac-
tice of distinguishing u from n by a diacritical mark but do
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not indicate a different pronunciation.
Rule of thumb: ignore diacritical marks above u.

Double versus single consonants and s/f3, k/ck, z/tz

There is no consistency in writing single and double conso-
nant such as f/ff or n/nn, nor is there a difference in pronun-
ciation, i.e. “tauffe” and “taufe” are pronounced the same.
This also applies to s and /3 (the latter started out as a ligature
of long-/and z to indicate a double consonant), to k and ck
(the spelling for double k), and to z and ¢z. Note that rz al-
ways sounds like modern German z, i.e. fs, not like English
2.

Rule of thumb: pronounce all words like their modern Ger-
man equivalents.

Use of h and e after vowels; long and short vowels

While in medieval German each letter would have been
sounded, e.g. “lieb” would have had a diphthong in the mid-
dle, e after vowels had become silent in 16™ century, as had
h. In most instances a following e or / indicates a long pre-
ceding vowel, but this is not consistent, e.g. “jhm” can stand
both for modern im and ihm.

Rule of thumb: pronounce all words like their modern Ger-
man equivalents.

Word division and “Zusammenschreibung”

Hyphens in the form of “=” are used frequently but not con-
sistently to indicate the continuation of words across line-
breaks. Clear single words have been linked in the transcrip-
tion but the irregular use of spaces between words such as
“Esels kopffen” for Eselskipfen, “zu rissen” for zerrissen or
conversely “zuuerdeutschen” for zu verdeutschen has not been
normalized.
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9. Capital letters
Capital letters are used as in English to indicate the beginning
of new sentences and for proper names but also for other
words such as “Sola”, “Esel” or “Testament”; these have not
been normalized since they highlight key terms.

Sample transcription

- Zum andern miige yhe fagen/ das i) das LTewe Teffamée
verdeut(tht babe/ auff mein beffes vermiigen vnd auff mein ge
wiffen/babe damit niemand gesvungen / das ers lefe / fondern
frey gelafen/vnd allein su dienft gethan denen/die es niche beffer
madyen Eonnen/ JfE niemande verboten ein befjers 3u maden.

Sendbrief, top of p. F4 in this edition

Zum andern mugt yhr sagen/ das ich das Newe Testamét
verdeutscht habe / auff mein bestes vermugen vnd auff mein ge
wissen/habe damit niemand gezwungen/ das ers lese/ sondern
frey gelasen/vnd allein zu dienst gethan denen / die es nicht besser
machen koénnen / Ist niemandt verboten ein bessers zu machen.

The equivalent modern German text with normalized punctuation,
capitalisation, no abbreviations, and umlaut:

Zum andern mogt ihr sagen, dass ich das Neue Testament
verdeutscht habe auf mein bestes Vermdgen und auf mein
Gewissen; habe damit niemand gezwungen, dass er’s lese,

sondern frei gelassen und allein zu Dienst getan denen, die es
nicht besser machen kdnnen; ist niemand verboten, ein
bessers zu machen.




Xiv Introduction: Bac/eground

Background to the Work

(Howard Jones)

1. The significance of the Sendbrief*

Martin Luther’s German translation unlocked the Bible for the
millions of his contemporaries who did not understand Latin. It was
not the first German version of the Bible, or even the first in print,
but it was the first to reach a mass audience. Given Luther’s belief in
‘sola scriptura’, that is, scripture as the sole medium for the word of
God, the translation of the Bible was an enactment of his own
theology. A vernacular Bible in the hands of the laity was also a
powerful weapon to challenge Church practices which had no
scriptural basis.

It was not just the fact that Luther translated the Bible that was
important: it was also the way he did it. Like others before him,
Luther cultivated a sense-for-sense, as opposed to a word-for-word,
approach. His great innovation was a translation style close in register
to colloquial speech, but with a simple eloquence that brought the
original text alive. The language of Luther’s Bible was so influential
that even his opponents, Catholic and Protestant alike, used it as the
basis for their own rival versions. Luther’s German Bible was to serve
for centuries as a model of grammar and style, and to play a
foundational part in the development of the standard language.

In the Sendbrief Luther offers general advice on translation as well as
a defence of some of the specific translation choices he made in his
German New Testament. From these it becomes clear what his
guiding principles were as a translator: an intimate knowledge of the

" The full name in modern German is Ein Sendbrief vom Dolmetschen und
Fiirbitte der Heiligen (An Open Letter on Translating and the Intercession of
Saints). For brevity we refer to the work as the Sendbrief.
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source and target language, a feel for the idiom of both, and an
understanding of the author’s purpose. The same questions
preoccupy translators today, whether they are working with sacred
texts or not. The Sendbrief affords us a glimpse into the translation
technique of one its most successful exponents.

The Sendbrief also gives us a taste of Luther’s style and method of
argument. His syntax and vocabulary are plain and direct, his tone
sometimes academic but more often informal, and the text is
interspersed with colourful turns of phrase. His arguments are, in
keeping with academic discourse at the time, a combination of
appeals to reason or authority, ridicule, and invective. In the Sendbrief
we have Luther, at one point, analysing the Hebrew, Greek, and
Latin precedents to argue against the translation, ‘Mary, full of grace’,
and, at another, summarizing his attitude to Dr Snotty-Nose and his
other detractors as follows: ‘The fact is, a donkey doesn’t need to do
much braying: you just have to look at his ears’.

2. The immediate circumstances of the Sendbrief

Luther wrote the Sendbrief in September 1530 at the fortress of
Coburg in Saxony. At this time the Imperial Diet (i.e. assembly) was
taking place some 200 km away at Augsburg, where Luther’s
colleague Melanchthon was making a formal proclamation of
Protestantism, the Augsburg Confession. Luther did not attend, as he
had been declared an outlaw at the Diet of Worms in 1521, and was
relatively safe only in Saxony under the protection first, of the
supportive Frederick the Wise, Elector of Saxony (d. 1525), and then
of Frederick’s brother Johann, Elector since 1525. As well as
corresponding with Melanchthon and his other colleagues at
Augsburg, Luther spent his confinement at Coburg working on his
translation of the Old Testament and on polemical writings such as

the Sendbrief.

The pretext for the Sendbrief is that an anonymous (and possibly
fictitious) friend of Luther’s has asked for guidance on two matters:
(i) why Luther inserted the word ‘alone’ (‘allein’) in his translation of
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Romans 3: 28, so that it reads, ‘man is justified without the works of
the law, by faith alone’ and (ii) whether the saints intercede by prayer
in human affairs. Luther focuses mainly on the first of these topics,
and uses the Sendbrief to set out his views on translation.

On 12 September 1530 Luther sent the manuscript to his friend
Wenceslaus Linck of Nuremberg with instructions for its
publication. Linck had the text printed there with a foreword of his
own dated 15 September 1530.

The text reproduced here is the earliest surviving print, the so-called
‘A’ text, the printer of which is not named.” The next print, the ‘B’
text, was printed by Georg Rhaw at Wittenberg (where Luther was
Professor of Theology), also in 1530. The B print appears to be based
closely on A, but there are differences which make it possible that B
was in fact copied from a (now lost) predecessor of A.

3. The controversy over Luther’s Bible translation

Luther’s translation of the New Testament was a bestseller when it
first appeared in September 1522: the initial run of 3,000-5,000
copies sold out within weeks at a price equivalent to a labourer’s
weekly wage, and a revised edition was published in December. By
1525, 14 authorized and 66 unauthorized versions had appeared. At
the same time as he was writing the Sendbrief, Luther was completing
the translation of the Old Testament, parts of which had already been
published in instalments. Luther’s first complete Bible translation was
to appear in 1534.

Why was this controversial? During the Middle Ages there were few
vernacular translations of the whole Bible. This suited the Catholic
Church, which considered vernacular languages inferior to the
sacred languages of Latin, Greek, and Hebrew, and which, by

? Full information on the print is available in the Verzeichnis der im
deutschen Sprachbereich erschienenen Drucke des 16. Jahrhunderts (VD 16),
online as vd16.de under VD16 L 5950.


http://vd16.de/
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keeping the Bible in Latin, could maintain a monopoly on
interpretation. Even after the appearance of printed German Bibles
in the late fifteenth century, there is no evidence of widespread
demand for Holy Scripture in this form, and the Bible continued to
be accessible largely through verse adaptations, sermons, and selected
readings. This all changed with Luther’s translation: now massive
public attention was focused on the Bible in a version which the
Church found unsuitably informal in tone and heretical in content.
The Church’s objections were written up in 1523 in a critique by
Hieronymus Emser (see Glossary of Names), who produced a
corrected version of Luther’s New Testament in 1527. We discuss in
Section 4 below the particular translation choices which Luther
defends in the Sendbrief. First we summarize the theological reasons
why they were controversial.

The terms relevant to this controversy are faith, grace, justification,
and works. Luther and his opponents agreed that people are justified
(or, as he sometimes puts it in the Sendbrief, ‘become righteous’) by
God’s grace, but they disagreed about how.” The official Church
position was that a person is justified by a combination of faith in
Christ and works, i.e. deeds. Luther, by contrast, held that a person
is justified by faith alone. Moreover, while his opponents believed
that, when people are justified, divine grace is infused into them,
altering them intrinsically, Luther held that grace is a favour which
is imputed to people but remains outside them. Luther’s belief that
works do not help people to justification applied both to good works
(good deeds done in accordance with Christian teaching) and to the
works of the law (acts such as circumcision performed in fulfilment
of Old Testament law). In Luther’s theology, people who are justified
are by nature inclined to carry out good works, so justification is the
cause, rather than the effect, of such works.

A further point of contention between Luther and his opponents

? Justification/righteousness is necessary for salvation, that is, the saving of
the soul from sin and death.
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which is relevant to the Sendbrief is the authority of Scripture. For
Luther’s opponents, Scripture meant the Vulgate, the Latin Bible
translated from Hebrew and Greek by St Jerome in the fourth
century. When Erasmus published his Greek-Latin parallel edition
of the New Testament in 1516 (with a second edition in 1519), the
Church did not object to this as a scholarly exercise, as long as it did
not undermine the authority of the Vulgate or the Church’s own
interpretation of it. For Luther, by contrast, Scripture meant the
Bible in its original languages rather than the Vulgate, and Scripture
was the sole authority. Luther made great use of Erasmus’s text of the
New Testament in preparing his German version, and in many cases
bypassed the Vulgate where he believed it to be based on a faulty
reading of the Greek.

Away from the scholarly debates about ancient Biblical languages,
Luther appealed to the authority of Scripture in a more obvious way,
by condemning Church practices which had no scriptural basis at all.
This he did most famously by attacking indulgences in his Ninery-
Five Theses of 1517. Originally granted by the Church in recognition
of the good deeds for which people’s punishments after death would
be reduced, by Luther’s time indulgences were being widely sold to
finance the Church itself, and in particular the building of St Peter’s
at Rome. The latter part of the Sendbrief (from p. 37)* is devoted to
another practice encouraged by the Church which Luther
considered to be without scriptural authority, namely asking
departed saints to intercede on behalf of the living.

However, the most controversial aspect of Luther’s position on
Scripture was his belief in ‘sola scriptura’, for this turned his
translation of the Bible into a challenge to the legitimacy of the
Church itself.

4. Luther’s discussion of translation in the Sendbrief
In the Sendbrief Luther offers general advice on Bible translation, and

* Page numbers refer to the translation.
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comments on specific examples. His general advice can be
summarized under the following headings:

The qualities of a good translation. Luther stresses the need for an
accessible, idiomatic version which reflects spoken German rather
than being a word-for-word rendering of the Latin text; see
especially p. 17.

The qualities of a good translator. A translator must have a deep
understanding of both the source and the target language and must
be a true Christian (that is, one who shares Luther’s own theological
viewpoint); see especially pp. 27-9.

The best method of translating. Here Luther recommends: close
observation of how ordinary Germans speak; patience and hard
work; and collaboration with expert colleagues; see especially pp. 15—
17.

The German rendering which receives the most attention in the
Sendbrief is (p. 5):
Latin: Arbitramur hominem iustificari ex fide absque operibus’
(Romans 3: 28)

(‘We consider man to be justified by faith and without
works’)

Luther: Wir hallcn / a’as d(’?’ mensch g(’recht WC’Td(’ on dCS g(’S(’[ZS
WL’T’CI\’ / all(’in dHTC/’l dﬁf’l glauben

> The Latin which Luther cites here is not the wording of the Vulgate. It is
close to that of Erasmus’s 1516 and 1519 editions of the New Testament,
but it is not an exact quotation from Erasmus (for example, it does not in-
clude the Latin for ‘of the law’). Luther appears to be giving an approxi-
mate quotation from memory, but the omission may reflect the close asso-
ciation in Luther’s mind between ‘works of the law’ and ‘works’ in
general.
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(‘We consider that man is justified without the works of the
law, by faith alone’)

The contentious point here is the addition of ‘allein’ (‘alone/only’),
which Luther insists upon even though there is no equivalent in
either the Latin version or the Greek original.’ Luther starts by
defending this addition on grounds of idiom: in German it is more
natural when x is affirmed and y denied to say ‘only x and not y’
rather than ‘x and not y’ (p. 17). What Luther does not say here is
that, if there is an (unstated) alternative beyond x and y, such as z,
then specifying ‘only x” also changes the meaning by ruling out not
just y, but z too. Thus, if faith (x) and the works of the law (y) are
the only alternatives, specifying ‘faith alone’ rather than merely “faith’
does not change the meaning. But Luther’s opponents, including
Emser, believed that there was an alternative to faith and the works
of the law, namely good works (z), and that good works (along with
faith) are necessary for justification (see Section 2 above).” For
Luther’s opponents, therefore, the addition of ‘alone’ is not — or not
only — a question of idiom, but changes the meaning. Later in the
Sendbrief Luther does make the theological case for adding ‘only’. In
contrast to Emser’s distinction between the works of the law and
good works, Luther presents the works of the law as the epitome of
all works (see p. 29), so that when St Paul excludes the works of the
law as a means to justification, all works, including good works, are
excluded by implication.”

The other German rendering discussed in the Sendbrief which

% Note that Luther also stresses the exclusiveness of faith by moving ‘by
faith alone’ to the end of the sentence.

7 Emser makes this distinction in a gloss to this passage of Romans in his
1527 version of the New Testament.

¥ The importance that Luther attaches to the addition of ‘only’ in Romans
3: 28 is inconsistent with his translation of Galatians 2: 16, where he ren-
ders a very similar Latin sentence without adding ‘alone’.
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appears to have a theological motivation is (p. 21):

Latin: Ave, gratia plena (Luke 1: 28)

(‘Hail, woman full of grace’)

Luther: Gegrusset seystu, holdselige (September 1522)

(‘Greetings, gracious one’)

Luther objects to a word-for-word translation from the Latin here
on grounds of idiom, arguing that ‘full of grace’ would not be readily
understood and would conjure up images such as ‘a barrel full of beer
or a bag full of money’. However, elsewhere Luther does use “full’
with abstract nouns, and in John 1: 14 he even calls Jesus “full of
grace’, which reduces the weight of his linguistic argument. Indeed,
although Luther does not say so, it is likely that his avoidance of “full
of grace’ was theologically motivated. As explained in Section 3
above, Luther held that grace did not exist in people, but remained
outside them. Moreover, Emser had attacked Luther’s translation of
this verse in his 1523 critique, arguing that, although ‘gratia’ could
mean worldly ‘favour’, it had a divine sense when referring to God’s
grace, as here.’

The original Greek word underlying the Latin ‘gratia plena’ is
‘kecharitdomene’, ‘beloved, endowed with favour/grace’. Luther (p.
23) takes this word to be St Luke’s attempt to render a Hebrew word
meaning ‘beloved, valued” which occurs in ‘Ish Chamudot’ ‘man
greatly loved/valued’ in the Old Testament Book of Daniel (e.g.
Daniel 9: 23). In the Vulgate version of Daniel this greeting is
rendered as ‘vir desideriorum’. Luther mockingly points out that a
word-for-word translation of this phrase into German would be
‘man of desires’ (‘man der liiste’), which would misleadingly suggest

’ Luther is being especially provocative here, in that his translation implies
a denial that divine grace exists even in the Virgin Mary. Although a saint,
she was a human being and therefore, to Luther, lacked the divine quality
which would be implied if she were held to be “full of grace’.
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that Daniel was a sinful pleasure-seeker. It is noticeable that Luther’s
case against the word-for-word translation ‘Mary, full of grace’
includes an appeal to clear, idiomatic German as well as a detailed
analysis of the underlying Greek and Hebrew, but that the
theological argument that grace cannot exist in people is not actually
stated.

Luther rejects a word-for-word translation of the Latin in three
further cases. Thus ‘abundance of heart’ (Matthew 12: 34, Luke 6: 45)
strikes Luther as unidiomatic (p. 19), while ‘loss of ointment’
(Matthew 26: 8, Mark 14: 4) erroneously suggests that the ointment
poured over Jesus’ head has been mislaid (p. 19). In the translation
discussed on p. 27 Luther also recommends a departure from the
Latin, but this time at the expense of idiomatic German. Here he
defends his use of a verb meaning ‘to seal’ rather than one meaning
‘to indicate’ in, ‘This is the man whom God the Father has sealed’
(John 6: 27). In doing so, Luther keeps closer to the sense of the
Greek ‘esphragisen’ ‘sealed’, than to that of the Latin ‘signavit’, which
can mean ‘sealed’ but also has a wider meaning of ‘indicated’. Luther
believed that ‘sealed’ had the special sense of ‘endowed with the Holy
Spirit’, which he wants to preserve even though he considers that a
translation closer to the Latin would have sounded better in German.

Although Luther had a clear interest in language for its own sake, all
of his pronouncements on translation in the Sendbrief can be viewed
in terms of his own theology. Luther’s views on justification and
grace are clear in his choice of wording in Romans 3: 28 and Luke
1: 28. His belief in the authority of the original scriptural languages
is reflected in the discussion of Luke 1: 28 (together with the angel
Gabriel’s greeting in the Book of Daniel) and in his choice of ‘to seal’
in John 6: 27. More generally, Luther’s belief in ‘sola scriptura’
underlies his general preference for accessible German: if the Bible is
to serve as the unique medium with God, it must be written in an
idiom which the people can understand.
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5. A note on the translation provided here

The translation of the Sendbrief is intended to be close enough to help
readers follow the German on the facing page, while conveying in
English something of Luther’s style (see Section 1 above)."’ Proverbs
and sayings have been translated closely where they seem to work in
English, but otherwise an equivalent with a similar underlying
meaning has been given and a more literal translation provided in a
tootnote.

6. Suggestions for further reading

There is a vast literature on Luther’s theory and practice of translation
as well as on the legacy of his German Bible. For up-to-date sugges-
tions for further reading, go to www.bodleian.ox.ac.uk/taylor and
enter ‘Sendbrief bibliography’ in the ‘Search’ box.

7. Acknowledgements

Henrike Lihnemann and Emma Huber each wrote some of the
introductory material, but I should also like to thank them for their
enormous help with the rest. Henrike made countless improvements
to the translation and Emma very skilfully brought the very different
parts together into a coherent whole. I am also grateful for the
excellent suggestions of Jeffrey Ashcroft, John Flood, Anna Linton,
Alastair Matthews, Charlotte Methuen, Edmund Wareham, Helen
Warner, and Chris Wells.

' Luther’s simple and direct style can be seen by contrasting it with the
more formal preface by Wenceslas Linck.
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2 Transcription of pp. F1-F2

Ein sendbrieft D. M. Lutthers. Von
Dolmetzschen vnd Furbit der heiligenn.
M.D.XXX.

Wenczeslaus Linck allen Christglaubigenn

GOttes gnad vnd barmhertzigkeit. Der weise Salomon spricht Prou.
11: Wer korn inhelt / dem fluchen die leute. Aber segé kompt vber
den / so es verkaufft. Welcher spruch eigentlich zu vorstehen ist von
allem das zu gemeinem nutze odder troste der Christenheit dienen
kan. Darumb schilt auch der Herr jm Euangelio den vntrewen
knecht einen faulen schalck / das er sein gelt in die erden vergraben
vnd verborgen hatte."" Solchen fluch des herren vnd der gantzen
gemein zu vermeiden / hab jch diesen sendtbrieft / der mir durch
einen guten freundt zu handen kommen / nit wissen zu verhalten /
sonder offentlich in druck geben/ Dann die weil der
verdolmetzschunge halben / altes vnnd newes testaments / vil rede
sich zutragen / Nemlich die feinde der warheit furgeben / sam were
der text an vilen orten geendert / odder auch verfelschet / da durch
viel einfeltige Christen / auch vntern gelerten / Bo der Hebreischen
vnnd Grekischen sprache nit kundig/ entsatzunge odder schew
gewinnen / Ist giittlich zu verhoffen das auffs minste zum teil hie mit
den gottlosen/ jhr lestern vorhindert/ vnnd den frommen jhr
scrupel benommen sollen werden / Villeicht auch verursachet / das
ettwas mehrers auff solche frag stuck odder materi/ geschriben
werde / Bitt der halben einen ieden liebhaber der warheit / wolle jhm
sollich werck jm besten lassen entpfolhen sein / vad Gott treulich
bitten vmb rechten vorstandt der Gottlichen schrifft zu besserung
vnnd meherung gmeiner Christenheit. Amen. Zu Nirmberg am 15.
Septembris. Anno 1530.

! Matthew 25: 14-30 (the Parable of the Talents).
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An open letter by Dr Martin Luther on
translating and the intercession of saints

1530

Wenceslas Linck to all believers in Christ®

[ wish you God’s grace and mercy. The wise Solomon says (Proverbs
11: 26), ‘People curse the man who holds back grain, but bless the
man who sells it.” These words should properly be understood to
apply to anything that can contribute to the general benefit and well-
being of Christians. This is also the reason why, in the Gospel, the
Lord rebukes the faithless servant and calls him an idle wretch for
hiding his money in the ground. To avoid being similarly cursed by
the Lord as well as by all Christians I have decided not to withhold
this open letter, which came into my hands through a good friend,
but to go into print with it. Since there has been a lot of discussion
about translating the Old and New Testaments, and particularly as
the enemies of the truth are making out that the text of the Bible has
been altered or even falsified in several places, causing many ordinary
Christians, even educated ones who do not know Hebrew or Greek,
to be horrified and shy away, it is sincerely to be hoped that this
publication will go at least some way to putting an end to the slanders
of the godless and dispelling the concerns of the devout. Perhaps it
will also lead to further writing on points of contention and subjects
like this. I therefore beg all lovers of the truth to give this work an
enthusiastic welcome and to ask God faithfully for a right
understanding of divine Scripture — for the improvement and
increase of the whole of Christianity. Amen.

Nuremberg. September 15, 1530

"> A friend and ally of Luther’s. For this and other names in the text, in-
cluding nicknames, see Glossary of Names.
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Dem Erbarn vnd fursichtigen N. meinem
gunstigen Herrn vnd freunde.

GNad vnd fride in Christo/ Erber fursichtiger lieber Herr va
freund / ich hab ewer schrifft entpfangen mit den zwo questionen
odder fragen / darin yhr meines berichts begert. Erstlich warumb ich
zun Romern am dritten capitel / die wort S. Pauli Arbitramur
hominem iustificari ex fide absq; operibus /" also verdeutsch habe.
Wir halten / das der mensch gerecht werde on des gesetzs werck /
allein durch den glauben / Vi zeigt danebe an / wie die Papisten sich
vber die massen vnniitze machen / weil ym text Pauli nicht stehet das
wort Sola (Allein) vnd sey solcher zusatz von mir nicht zu leiden ynn
Gottes wortten &c. Zum andern / ob auch die verstorben Heiligen
fur vns bitten / weil wir lesen / das ja die Engel fur vns bitten &c.
Auft die ersten frage (wo es euch gelustet) migt yr ewern Papisten
von meinet wegg antworten also.

Zum ersten / Wenn ich D. Luther mich hette mugen des versehen /
das die Papisten alle auff einen hauffen so geschickt were / dz sie ein
Capitel yn der schrifft kiindten recht vnd wol verteutschen / So wolt
ich furwar mich der demut haben finden lassen / vii sie vmb hilff vnd
beystand gebeten das Newe Testament zuuerteutschen. Aber die
weil ich gewtist / vnd noch vor augen sihe / das yhr keiner recht
weil3 / wie man dolmetschen / odder teutsch reden sol / hab ich sie
vnd mich solcher mihe vberhaben / Das merckt man aber wol / das
sie aus meinem dolmetschen vnd teutsch / lernen teutsch reden vi
schreiben / vii stelen mir also meine sprache / dauon sie zuuor wenig
gewist / dancken mir aber nicht dafur / sondern brauchen sie viel
lieber wider mich.

1> “We consider man to be justified by faith and without works’ (Romans
3: 28).
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To the honourable and wise ‘N’, my generous
patron and friend.*

I wish you grace and peace in Christ, my honourable, wise, dear
patron and friend! I have received your letter asking me for guidance
on those two quaestiones, i.e. discussion-points. First, why I rendered
the words of St Paul in Romans Chapter 3: 28, ‘Arbitramur hominem
iustificari ex fide absque operibus’, into German as “We consider that
man is justified without the works of the law, by faith alone™® — and
you also point out what a huge fuss the papists are making because
the word ‘sola’ (‘alone’) is not in Paul’s text, and my addition here to
the words of God cannot be tolerated, etc. Secondly, whether the
departed saints pray for us, since we do read that the angels pray for
us, etc. On the first question you can, if you like, pass onto your
papists the following answer from me.

First of all: If I, Dr Martin Luther, could have imagined that all the
papists between them possessed enough talent to put a single chapter
of Scripture into decent, proper German, I would certainly have had
the humility to ask for their help and support with my German
version of the New Testament. However, knowing as I did — and
the evidence is still before my eyes — that not one of them has a clue
how to translate or how to speak German, I spared them and myself
the bother. But it’s quite obvious that they’re using my translation,
my German, to learn how to speak and write German themselves,
and in doing so stealing a language which belongs to me and which
they knew little about before. Yet rather than thanking me for it they
prefer to use it against me.

4N’ stands for ‘Non Nominatus’, Latin for ‘not named’.

" For the meaning of ‘justified’, ‘works of the law’, and ‘faith’ in Luther’s
theology, as well as a discussion of Luther’s translation here, see Back-
ground, Sections 3 and 4.
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Aber ich gan es jn wol / den es thut mir doch sanftt / dz ich auch
meine undackbare jinger dazu meine feinde reden gelert habe.

Zum andern mugt yhr sagen/ das ich das Newe Testamét
verdeutscht habe / auff mein bestes vermiigen vnd auff mein
gewissen / habe damit niemand gezwungen / das ers lese / sondern
frey gelasen / vnd allein zu dienst gethan denen / die es nicht besser
machen konnen / Ist niemandt verboten ein bessers zu machen. Wers
nicht lesen wil / der las es ligen / ich bite vnd feyre niemadt drumb.
Es ist mein testament vnd mein dolmetschung / vnd sol mein bleiben
vannd sein. Hab ich drinnen etwa gefeilet (das mir doch nicht
bewtst / vnd freilich vngern einen biichstaben miitwilliglich wole
vnrecht verdolmetschen) dartiiber wil ich die Papisté nicht zu richter
leiden/ denn sie haben noch zur zeit zu lange ohren dazu / vad yhr
ycka ycka ist zu schwach mein verdolmetschen zu vrteilen / Ich weil3
wol / vnd sie wissens weniger / denn des Miilners thier / was fur
kunst/ flei3 / vernunftt/ verstandt zum gutten dolmetscher
gehoret / denn sie habens nicht versuche.

Es heist / Wer am wege bawet / der hat viel meister. Also gehet mirs
auch. Die jhenigen die noch nye haben recht reden konnen/
schweige defi dolmetschen / die sind allzumal meine meister / vnd
ich mus yhr aller junger sein. Vnd wenn ich sie hette sollen fragen /
wie man die ersten zwey wort Matthei 1. Liber Generationis'® solte
verdeutschen / so hette yhr keiner gewist gack dazu zu sagen / Vnd
vrteilen mir nu das gantze werck / die feinen gesellé.

' “The Book of the Genealogy (of Christ)’; these are the opening words of
the New Testament (Matthew 1:1).
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Still, T don’t begrudge them this at all, because I have to say it tickles
me that I've actually taught my own ungrateful disciples, indeed my
enemies, how to speak.

Secondly, you can tell them that I've rendered the New Testament
into German conscientiously and as well as I could, and I haven’t
forced anyone to read it, but given them the choice, and done it
purely as a service to those unable to do better themselves. There’s
nothing to stop anyone from improving on it. People should leave it
alone if they don’t want to read it: 'm not asking anyone to, nor
praising anyone who does. This text and this translation are mine and
mine alone, now and forever. Even if there are places where I've
made mistakes — not that 'm aware of any, and of course I would be
loath wilfully to mistranslate a single letter — I won’t have the papists
sitting in judgement on it: their ears are still too long, and their hee-
hawing too feeble for them to pronounce on my translation."” I have
avery good idea of the sort of skill, hard work, sense, and intelligence
it takes to be a good translator, and they have less idea than a beast of
burden," since they’ve never tried it.

’» 19

As the saying goes, ‘A builder’s work is judged by every passer-by’,
and that’s what’s happening to me. The very same people who have
never been able to speak properly, let alone translate, are suddenly
my masters, and I've got to be a disciple to them all. And if I'd asked
them how to put into German the first two words of Matthew 1,
Liber Generationis, not one of them would have managed so much as
a ‘Quack’, and now they’re passing judgement on my entire work,
the excellent fellows.

' This is the first of the many comparisons which Luther makes between
his detractors and donkeys, proverbially stupid animals, then as now.

18 Literally: ‘a miller’s animal’.

" Literally: ‘He who builds by the roadside has many masters.’
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Also giég es S. Hieronymo auch / da er die Biblia dolmetscht / da
war alle welt sein meister / Er allein war es / der nichts kunte / Vnd
vrteileten dem guten man sein werck / die jhenigé / so ym nicht
gnug gewest weren / das sie ym die schuch hetten solle wischen /
Darumb gehoret grosse gedult dazu / so yemad etwas offentlich guts
thun will / denn die wellt wil meister kliglin bleiben / vind mus ymer
das Ros vnter dem schwantz zeumen / alles meistern / vnnd selbs
nichts konnen / das ist yhr art / dauon sie nicht lassen kan.

Ich wolt noch gern den Papisten ansehé / der sich erfur thet / vnd
etwa eine epistel S. Pauli oder einen Propheten verdeutschet / So
fern/ das er des Luthers teutsch vii dolmetzschen nicht dazu
gebraucht / da solt man sehen ein fein / schon / loblich deutsch odder
dolmetzschen / Defi wir haben ja gesehé den Sudler zu Dresen / der
mein New Testament gemeistert hat (ich wil seinen namen yn
meinen buchern nicht mehr nennen / So hat er auch nun seinen
richter / vnd ist sonst wol bekandt) der bekennet / das mein deutsch
susse vid gut sey / vnd sahe wol / das ers nicht besser machen kundt /
vii wolt es doch zu schandé machen / fur zu / vad nam fur sich mein
New Testament / fast von wort zu wort / wie ichs gemacht hab / vnd
thet meine vorrhede / glo3 vnd namen dauon/ schreib seinen
namen/ vorthede vnd gloB dazu/ verkaufft also mein New
Testament vnter seinem namen / Waii / liebé kinder / wie geschach
mir da so wehe / da sein landsfurst mit einer grewlichen vorrhede
verdampt / vnd verbot des Luthers New Testament zu lesen / Doch
daneben gebot des Sudelers New Testament zu lesen / welchs doch
eben dasselbig ist / das der Luther gemacht hat.
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The same happened to St Jerome when he translated the Bible:
everybody else was his master, and he was the only one who didn’t
know what he was doing, yet those passing judgement on the good
man’s work weren’t worthy to wipe his shoes. So it takes a lot of
patience to do any public good — everyone’s always trying to be such
a know-it-all, and then they invariably put the cart before the horse
themselves,” acting as the masters in everything, yet capable of
nothing themselves — that’s just the way people are: they can’t help
1t.

I'd just like to see a papist come out and produce a German version
of any one of St Paul’s epistles or the Prophets!* If he weren’t using
Luther’s German translation, we’d be sure to get a translation into
fine, charming, delightful German. As you know, there was the
Bungler of Dresden, who criticized my New Testament (and I'm not
going to mention his name again in writing, as he’s met his final
Judge by now and is in any case well known)” - he acknowledged
the pleasing quality of my German, and clearly saw that he wouldn’t
be able to improve on it himself, and yet he was still keen to discredit
it, so off he went and helped himself to my New Testament almost
word for word as I had written it, took out my preface, commentary,
and name, put in his preface, commentary, and name, and that way
sold my New Testament as his own work. Oh, dear children, it was
so distressing when the Bungler’s prince,” in a most unpleasant
preface, condemned Luther’s New Testament and banned people
from reading it, while at the same time ordering them to read the
Bungler’s New Testament, which is exactly the same as the one

produced by Luther!

* Literally: ‘bridle the horse under its tail (as opposed to its head).

*! At the time of writing the Sendbrief, Luther was working on the transla-
tion of the Old Testament Prophets.

** Hieronymus Emser; see Glossary of Names.

» Duke George of Saxony; see Glossary of Names.
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Vnd das nicht yemand hie dencke / ich liege/ So nym beide
Testament fur dich / des Luthers vnd des Sudelers / halt sie gegen ein
ander / so wirstu sehé / wer yn allen beidé der dolmetzscher sey /
Denn was er yn wenig orten geflickt vnd geendert hat (wie wol mirs
nicht alles gefellet) So kan ichs doch wol leiden / vnnd schadet mir
sonderlich nichts / so viel es den text betrifft / darumb ich auch nie
da wider hab wollen schreiben / sondern hab der grossen weilheit
mussen lachen/ das man mein New Testament so grewlich
gelestert / verdampt / verboten hat / weil es vnter meiné namen ist
auBgangen / Aber doch muiissen lesen / weil es vnter eines andern
namen ist aulgangen. Wie wol / was das fur ein tugent sey / einem
andern sein buch lestern vnd schenden / darnach das selbige stelen /
vnd vnter eigenem namen dennoch auf3 lassen gehen/ vnd also
durch frembde verlesterte erbeyt eygen lob vnd namen stichen / das
las ich seinen richter finden. Mir ist ynn des gnug / vnd bin fro / das
meine erbeit (wie S. Paulus auch rhiimet) * muf3 auch durch meine
feinde gefoddert / vnd des Luthers biich on Luthers namen / vnter
seiner feinde namen gelesen werden/ Wie kund ich mich bas
rechen?

Vnd das ich wider zur sachen kome/ Waii ewr Papist sich vil
vnniitze machen wil mit dem wort (Sola Allein) so sagt jm flugs also /
Doctor Martinus Luther wils also haben / vand spricht / Papist vnd
Esel sey ein ding. Sic volo / sic iubeo / sit pro ratione voluntas. Denn
wir wollen nicht der Papisten schuler noch jinger / sonder yhre
meister vnd richter sein / Woéllen auch ein mal stoltziern vii pochen
mit den Esels kopffen / vii wie Paulus wider seine tollen Heiligen
sich rhiimet® / so wil ich mich auch widder diese meine Esel rhiimen.
Sie sind doctores? Ich auch. Sie sind gelert? Ich auch. Sie sind
Prediger? Ich auch. Sie sind Theologi? Ich auch. Sie sind
Disputatores? Ich auch. Sie sind Philosopi? Ich auch. Sie sind
Dialectici?

** Philippians 1: 18.
% 2 Corinthians 11: 21-3.
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And just so no-one thinks I'm lying, take the two versions for
yourself, Luther’s and the Bungler’s, compare them, and you’ll see
who is the translator in both cases. There are a few places where he’s
made changes and stitched together parts of my version, and even
though I don’t like everything he’s done, I can still live with it and it
doesn’t particularly bother me as far as the text is concerned, which
is why I was never planning to put my objections in writing, though
I had to laugh at the excellent judgement of so seriously slandering,
condemning, and proscribing my New Testament when it appeared
under my name, only to make it required reading when it appeared
under someone else’s. But what sort of virtue it takes to slur and
slander someone else’s book, and then steal it and put it out under
one’s own name, using said slandered work to seek praise and
renown for oneself — that is a question I leave it to his Judge to
determine. Meanwhile I'm pleased and satisfied that my hard work —
and this was also St Paul’s boast — is certain to be promoted by my
opponents too, and that Luther’s book will be read, not under his
own name, but under that of his enemies. Could revenge be any
sweeter?

But to return to the matter at hand — since your papist wishes to make
such a fuss about the word ‘sola’ (‘alone’), go straight back to him and
say, “Dr Martin Luther wishes to keep it as it is, and says that a papist
and a donkey are one and the same.” Sic volo, sic iubeo, sit pro ratione
voluntas®® - we do not wish to be the papists’ pupils or disciples, but
their masters and judges. And this time we will outstrut and outbrag
those donkey-heads, and just as St Paul matched the religious lunatics
of his age boast for boast, so will I with the donkeys of mine. Are
they doctors of theology? So am I. Are they scholars? So am I. Are
they preachers? So am 1. Are they theologians? So am 1. Are they
debaters? So am I. Are they philosophers? So am I. Are they logicians?

%I desire it; I command it; may my will be reason enough’. This is a quo-
tation from the Roman satirist Juvenal (Satire VI, line 223).
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Ich auch. Sie sind Legenten? Ich auch. Sie schreiben bucher? Ich
auch.

Vnd wil weiter rhimen: Ich kan Psalmen vnd Propheté aulllegen /
Das ktinnen sie nicht. Ich kan dolmetzschen / Dz konnen sie nicht.
Ich kan die heiligen schrifft lesen / Das konnen sie nicht. Ich kan
biten / Das konnen sie nicht. Vnd das ich herunter kome / Ich kan
yhr eygen Dialectica vad Philosophia bas / denn sie selbs allesampt.
Vnd weil} dazu fur war / das yhr keiner yhren Aristotelem verstehet.
Vnnd ist einer vnter yn allen der ein proemium odder Capittel ym
Aristotele recht verstehet / so wil ich mich lassen prellen. Ich rede
ytzt nicht zuuil / defi ich bin durch yhre kunst alle erzogen vnd
erfaren von jugent auft/ weil fast wol wie tieft vnd weit sie ist. So
wissen sie auch wol / das ichs alles weil3 vnd kan / was sie konnen /
Noch handeln die heillosen leute gegen mir / als were ich ein gast
jnn yhrer kunst / der aller erst heut morgen komen were / vii noch
nie weder gesehen noch gehort hette / was sie leren odder konnen /
So gar herrlich prangen sie herein mit yhrer kunst / vnd leren mich /
was ich vor zwentzig jaren an den schuhen zu rissen habe / das ich
auch mit jhener metzen auff all yhr plerren vnd schreien singen mus /
Ich habs fur siben jaren gewist / das hiiftnegel eysen sind.

Das sey auft ewr erste Frag geantwortet / vii bitte euch / wollet
solchen Eseln ja nicht anders noch mehr antworten auff yhr vanticze
geplerre vom wort Sola / Denn also viel / Luther wils so haben / vii
spricht / Er sey ein Doctor vber alle Doctor jm gantzen Bapstum / da

sols bey bleiben /
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So am 1. Do they give lectures? So do I. Do they write books? So do
L.

And I haven’t finished boasting: I can interpret the Psalms and the
Prophets — they can’t. I can translate — they can’t. I can read Holy
Scripture — they can’t. I can pray — they can’t. And coming down to
basics, I know their dialectic and philosophy better than the lot of
them put together.”” What’s more, I know for a fact that not one of
them understands their Aristotle: if there’s a single one among all of
them who properly grasps one preface or chapter in Aristotle, I'll be
hanged!”™ I'm not exaggerating, because I am trained in — and have
practised — every one of their arts since childhood, and T am well
aware how profound and far-reaching they are. And they are well
aware that I know it all and can do anything they can do. Yet these
God-forsaken people treat me like a stranger to their arts, like
someone who turned up for the first time this morning, never having
seen, or even heard about, what they teach or what they know. They
flaunt their learning in such a high-handed way, lecturing me on
what I cut my teeth on twenty years ago,” that, in the face of all their
screaming and shouting, I'm compelled to join in with that girl who
chanted, ‘Don’t try teaching grandmother to suck eggs’.”

Let that be the answer to your first question, and please give no
further response to those donkeys and their pointless fuss about the
word ‘sola’ than simply this: “Luther wishes to keep it as it is, and says
that he is a doctor of theology above all others throughout the
papacy,” and that’s that.

7 By ‘basics’, Luther is referring to the liberal arts, which included
branches of philosophy, as opposed to the higher disciplines of theology
and law.

* Literally: ‘I'm willing to be tossed (in the air)’.

* Literally: ‘what I tore to pieces on my shoes twenty years ago’.

% Literally: ‘I have known for seven years that horseshoe nails are made of
iron’.
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Ich will sie hinfrt schlecht verachten vnd veracht haben / so lange
sie solche leute (ich wolt sagen) Esel sind / Denn es sind solche
vnuerschempte tropffen vnter yhn / die auch yhr eigen der Sophisten
kunst nye gelernt haben/ wie Doctor Schmidt/ vnd doctor
Rotzloffel / vnd seine gleichen / vnd legen sich gleich wol widder
mich / yn dieser sachen/ die nicht allein vber die sophisterey /
sondern auch (wie sanct Paulus sagt) vber aller welt weil3heit vnd
vernunfft ist. > Zwar es durfft ein Esel nicht viel singen / man kennet
yn sonst wol bey den ohré.

Euch aber vnd den vnsern wil ich anzeigen / warumb ich dz wort
(sola) hab wollen brauchen / Wiewol Roma. 3.** nicht sola / sondern
solum odder tantum von mir gebraucht ist. Also fein sehen die Esel
meinen text an. Aber doch hab ichs sonst anders wo sola fide
gebraucht vii wil auch beide solum vnd sola haben. Ich hab mich des
geflissen ym dolmetzschen / das ich rein vnd klar teutsch geben
mochte. Vnd ist vns wol offt begegnet / das wir viertzehen tage /
drey / vier wochen haben ein einiges wort gesticht vnd gefragt /
habens dennoch zu weilen nicht funden. Im Hiob erbeiten wir also /
M. Philips / Aurogallus vnd ich / das wir yn vier tagen zu weilen
kaum drey zeilen kundten fertigen. Lieber / nu es verdeutscht vi
bereit ist / kans ein yeder lesen vnd meistern / Lauftt einer ytzt mit
den augen durch drey vier bletter vnd stost nicht ein mal an / wird
aber nicht gewar welche wacken und klotze da gelegen sind / da er
ytzt vber hin gehet/ wie vber ein gehoffelt bret/ da wir haben
mussen schwitzen vii vns engsten / ehe den wir solche wacken vnd
klotze aus dem wege reiimeten / auft das man kindte so fein daher
gehen. Es ist gut pflugen / wenn der acker gereinigt ist. Aber den
wald vnd die stocke aus rotten / vnd dé acker zu richten / da will
niemandt an. Es ist bey der welt kein danck zu verdienen /

311 Corinthians 1: 19-21.
32 Romans 3: 28. Luther’s German translation is: “Wir halten / das der
mensch gerecht werde on des gesetzs werck / allein durch den glauben’.
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From now on I'm just going to ignore them and make sure they’re
ignored for as long as they are the sort of people (or rather donkeys)
that they are. Don’t forget, they include a number of shameless idiots
who have never even mastered their own art of sophistry, such as Dr.
Smith and Dr. Snotty-Nose™ and others like him, and yet they
inveigh against me on this matter, which not only goes beyond
sophistry, but also, as Saint Paul writes, transcends all the wisdom and
understanding in the world. The fact is, a donkey doesn’t need to do
much braying: you just have to look at his ears.

But for you and our own people I'll explain why I chose to use the
word ‘sola’ — even though in Romans 3 it wasn’t ‘sola’, but ‘solum’ or
‘tantum’ that I used. See how carefully those donkeys study what I
wrote!™ Still, I've put ‘sola fide’ elsewhere,” and I want to keep both
‘solum’ and ‘sola’. I've worked hard to produce a translation in crisp
and clear German. We've very often spent two, three, four weeks
looking for a single word, making inquiries, and sometimes still not
found it. When we were translating the Book of Job, there were
times when Melanchthon, Aurogallus, and I barely managed three
lines in four days. But my friend, now that the German version is
ready, anyone can read and opine on it. You can cast your eye over
three or four pages without tripping up once, not realising what
lumps of stone and clods of earth there used to be where you’re now
walking as if on smoothly planed timber — we had to toil and struggle
to clear those stones and clods out of the way for people to walk along
so easily. Ploughing is easy when the field has been cleaned up, but
digging out the bits of wood and the tree-stumps and preparing the
field is a job no-one wants. The world isn’t grateful for this.

% Johann Faber and Johann Dobeneck; see Glossary of Names.

** The Latin words ‘sola’, ‘solum’, and ‘tantum’ all mean ‘only, alone’, but
‘sola’ is an adjective, while ‘solum’ and ‘tantum’ are adverbs. Luther’s use of
‘alone’ in Romans 3: 28 is adverbial.

% For example, in Luther’s preface to his translation of Romans in 1529.
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Kan doch Got selbs mit der sonnen / ja mit himel vnd erden / noch
mit seines eigen sons tod keinen danck verdienen / sie sey vii bleibt
welt del3 teuffels namen / weil sie ja nicht anders will.

Also habe ich hie Roma. 3. fast wol gewist / das ym Lateinischen vnd
krigischen text das wort (solum) nicht stehet / vnd hetté mich solchs
die papisten nicht diirften leren. War ists. Dise vier buchstaben s o 1
a stehen nicht drinnen / welche buchstaben die Eselskopff ansehen /
wie die kue ein new thor/ Sehen aber nicht das gleichwol die
meinung des text ynn sich hat/ vnd wo mans wil klar vnd
gewaltiglich verteutschen / so gehoret es hinein/ defi ich habe
deutsch / nicht lateinisch noch kriegisch reden wollen/ da ich
teutsch zu reden ym dolmetzschen furgenomen hatte. Das ist aber
die art vnser deutschen sprache / wenn sie ein rede begibt / von
zweyen dingen / der man eins bekennet / vii das ander verneinet / so
braucht man des worts solum (allein) neben dem wort (nicht oder
kein) / Als wenn man sagt / Der Baiir bringt allein korn vii kein
geldt / Nein / ich hab warlich ytzt nicht geldt /sondern allein korn.
Ich hab allein gessen vnd noch nicht getruncken. Hastu allein
geschrieben vnd nicht vberlesen? Vnd der gleichen vnzeliche weise

yn teglichen brauch.

In disen reden allé / obs gleich die lateinische oder kriechische sprach
nicht thut / so thuts doch die deutsche / vnd ist yhr art / das sie das
Wort (allein) hinzu setzt / auff das das wort (nicht odder kein) deste
volliger vnd deutlicher sey / Denn wie wol ich auch sage / Der Baiir
bringt korn vi kein geld / So laut doch das wort (kein geldt) niche
so vollig vnd deutlich / als wenn ich sage / Der Baiir bringt allein
korn vnd kein geldt / vnd hilfft hie das wort (Allein) dem wort (kein)
so viel / das es ein vollige Deutsche klare rede wird / den man mus
nicht die buchstaben inn der lateinisché sprachen fragé / wie man sol
Deutsch redé / wie diese esel thun / sondern / man mus die mutter
jhm hause / die kinder auff der gassen / den gemeinen ma auft dem
marckt drumb fragen / vii den selbiggé auft das maul sehen / wie sie
reden / vnd darnach dolmetzschen / so verstehen sie es den/ vi
mercken / das man Deutsch mit jn redet.
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For that matter, the world isn’t grateful to God for what he has given
— the sun, heaven and earth of course, even the death of His own
Son. The world can stay as it is, by devil, since it actually doesn’t
want to change.

So here in Romans Chapter 3, I was fully aware that the word ‘solum’
doesn’t occur in the Latin or Greek text and didn’t need the papists
to teach me that. It’s true: these four letters s-o-/-a are not there —
these four letters that the donkey-heads are gawping at like cows at
anew gate. But they don’t see that this actually captures the meaning
of the text, and if you’re going for a clear and vigorous German
version, the word belongs here — after all, I was aiming for something
that sounded German, not Latin or Greek, given that it was a
German translation I'd set out to produce. That’s what you do in
German when making a statement about two things, one of which
is affirmed and the other denied — you use the word ‘solum’ (‘only’
or ‘alone’) along with the word ‘not’ or ‘no’. This is the case when
you say, ‘The farmer brings only grain and no money’, ‘No, I've
really got no money at the moment, but only grain’, ‘I've only eaten
and not drunk’, ‘Have you only written it down and not read it
through?’ — and countless similar expressions in everyday use.

In all these phrases, although Latin and Greek don’t do this, German
does, and it’s natural in German to add the word ‘only’ to bring out
the meaning of the word ‘not’ or ‘no’ all the more fully and clearly.
It’s true that I can also say, “The farmer brings grain and no money’,
but the words ‘no money’ don’t make it as complete and clear as
when I say, ‘The farmer brings only grain and no money’. Here the
word ‘only’ supports the word ‘no’ to create a clear, genuinely
German phrase. We mustn’t consult the Latin text about how to
speak German, as these donkeys do, but we must consult the mother
at home, children in the street, and the ordinary man in the market-
place, watch them mouth their words, and translate accordingly.
That way they’ll understand, and see that they’re being spoken to in
German.
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Als wenn Christus spricht / Ex abundantia cordis os loquitur.” Wenn
ich den Eseln sol folgen / die werden mir die buchstaben furlegen /
vnd also dolmetzschen / Aul3 dem vberflus des hertzen redet der
mund. Sage mir / Ist das deutsch geredt? Welcher deutscher verstehet
solchs? Was ist vberflus des hertzé fur ein ding? Das kan kein
deutscher sagen / Er wolt denn sagen / es sey das einer allzu ein gros
hertz habe / oder zu vil hertzes habe / wie wol das auch noch nicht
recht ist / defi vberflus des hertzen ist kein deutsch / so wenig / als
das deutsch ist/ Vberflus des hauses / vberflus des kacheloffens /
vberflus der banck / sondern also redet die mutter ym haus vnd der
gemeine man / Wes das hertz vol ist / des gehet der mund vber / dz
heist gut deutsch geredt/ des ich mich geflissen / vii leider nicht
allwege erreicht noch troffen habe / Defi die lateinisché buchstabé
hindern aus der massen seer gut deutsch zu reden.

Also / wen der verrether Judas sagt / Matthei 26: Vt quid perditio
hec? Vnd Marci 14. Vt quid perditio ista vngenti facta est? Folge ich
den Eseln vnd buchstabilisten / so mus ichs also verdeutschen:
Warumb ist dise verlierung der salben geschehen? Was ist aber das
fur deutsch? Welcher deutscher redet also / verlierung der salben ist
geschehen? Vnd wenn ers wol verstehet / so dencke er / die salbe sey
verloren / vid musse sie etwa wider suchen / Wiewol das auch noch
tunckel vnd vngewil3 lautet. Wenn nu das gut deutsch ist / warumb
tretten sie nicht erfur / vii machen vns ein solch fein hubsch new
deutsch Testament/ vii lassen des Luthers Testament ligen? Ich
meine ja sie solten yhre kunst an den tag bringen / Aber der deutsche
man redet also / Vt quid &c.: Was sol doch solcher vnrat? odder / was
sol doch solcher schade? Nein / Es ist schade vmb die salbe / das ist
gut deutsch/ daraus man verstehet/ das Magdalene mit der
verschutten salben sey vnrethlich vmbgangen vnd habe schadenn
gethan / das war Judas meinung / denn er gedacht bessern rat damit
zu schaffen.

3 Matthew 12: 34 and Luke 6: 45.
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So, when Christ says, ‘Ex abundantia cordis os loquitur’, if I'm to
follow the donkeys, I'll have to take the exact wording they put in
front of me and translate as follows: ‘Out of the abundance of heart
the mouth speaks’. Tell me, does that sound German? Does any
German speaker understand a phrase like that? What sort of thing is
‘abundance of heart> No German says that, unless they mean that
someone is too great-hearted or has too much heart, although even
that still isn’t right: ‘abundance of heart’ is no more German than
‘abundance of house’, ‘abundance of stove’, ‘abundance of bench’.
But your mother at home and the man in the street say, “What fills
the heart, pours from the lips’. That’s what I call good German,
which I've tried hard to achieve, and unfortunately not always got
there and hit the mark, because the Latin wording is an enormous
obstacle to making the German sound really good.

Likewise, when Judas the traitor says in Matthew 26: 8, ‘Ut quid
perditio haec?” and in Mark 14: 4, ‘Ut quid perditio ista unguenti
facta est?” - if I follow those donkeys and text-maniacs, I will have to
render this into German as follows: “Why has this loss of ointment
occurred?” But what sort of German is that? Does any German say,
‘Loss of ointment has occurred’? Even if they understand it, they’ll
think that the ointment has got lost and has to be found again,
although even that still sounds obscure and unclear. Well, if that’s
good German, why don’t they come out and produce a fine,
charming, new German Testament like that for us, and leave Luther’s
Testament well alone? What I really mean is that they should display
their talent for all to see. But for ‘Ut quid, etc’, a German would say,
“Why such waste?’ or, “‘Why such extravagance?’ or, ‘Don’t waste the
ointment.” That is good German, which makes it clear that Mary
Magdalene® was wrong to pour out the ointment and wasted i,
which was what Judas meant, because he thought he could have
made better use of it.

7 The woman in the house of Simon the leper is not named in the New
Testament, but was traditionally taken to be Mary Magdalene.
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Item da der Engel Mariam grusset vnd spricht: Gegrisset seistu /
Maria vol gnade / der Herr mit dir?* Wolan/ so ists bi} her/
schlecht den lateinischen buchstaben nach verdeutschet / sage mir
aber ob solchs auch gut deutsch sey? Wo redet der deutsch man also /
du bist vol gnaden? Vnd welcher Deutscher verstehet / was gsagt
sey / vol gnaden? Er mus dencken an ein vas vol bier / oder beutel
vol geldes / darumb hab ichs vordeutscht. Du holdselige / da mit
doch ein Deutscher / dester meher hin zu kan dencken / was der
engel meinet mit seinem grus. Aber hie wollen die Papisten toll
werden vber mich / das ich den Engelischen grus verderbet habe.
Wie wol ich dennoch da mit nicht das beste deutsch habe troffen.
Vnd hette ich das beste deutsch hie sollen nemen / vnd den grus also
verdeutschen / Gott grusse dich du liebe Maria (denn so vil wil der
Engel sagen / vnd so wurde er geredt haben / wan er hette wollen
sie deutsch grussen) ich halt sie solten sich wol selbs erhenckt haben
fur grosser andacht / zu der lieben Maria / das ich den grus so zu
nichte gemacht hette.

Aber was frage ich darnach? sie toben oder rasen/ jch wil nicht
wehren / das sie verdeutschen was sie wollen / ich wil aber auch
verdeutsché / nicht wie sie wollen / sonder wie ich wil / wer es nicht
haben wil / der las mirs stehen / vii halt seine meisterschaftt bey sich /
denn ich wil ir weder sehen noch horen / sie dorffen fur mein
dolmetzschen nicht antwort geben / noch rechenschaftt thun / Das
horestu wol / ich wil sagen / du holdselige Maria / du liebe Maria.
vnd las sie sagen / du volgnaden Maria. Wer Deutsch kan / der weis
wol / welch ein hertzlich fein wort das ist / die liebe Maria / der lieb
Gott / der liebe Keiser / der liebe fiirst / der lieb man / das liebe kind.

3 Luke 1: 28.
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And what about when the angel greets Mary and says, ‘Hail Mary,
full of grace, the Lord is with you®” Well, in the past this has just
been rendered word for word into German from the Latin, but tell
me — seriously — is this good German? Show me any German who
says, ‘You are full of grace’. For that matter, what German will
understand the meaning of “full of grace’? They’re going to think of
a barrel full of beer or a bag full of money. That’s why I rendered it
into German as ‘gracious one’, to make it easier for a German to
actually work out what the angel means by his greeting. But here the
papists choose to throw a fit on the grounds that I have corrupted the
angelic greeting — although even with this wording I still didn’t get
the German exactly right. If T had got the German exactly right here
and rendered the greeting as, ‘God be with you, dear Mary’ (which
is, after all, what the angel means, and how he would have spoken if
he’d wanted to greet her in German), I'm convinced they would have
positively hanged themselves in their fanatical devotion to dear Mary
on the grounds that I had destroyed the greeting.

But what do I care? They can rant and rave, and I'm not going to
stop them from rendering into German whatever they want, but 'm
going to use German too, and not as they want, but as I do. If people
don’t like it, they should leave it alone and keep their genius to
themselves — I will neither look at nor listen to any of it. Nor do they
need to answer for my translation or take responsibility for it. Now
listen — I will go on saying, ‘gracious Mary’ and, ‘dear Mary’, and
they can go on saying, ‘full-of-grace Mary’. People who can speak
German know what a fine, heartfelt word ‘dear’ is, as in ‘dear Mary’,
‘dear God’, ‘dear emperor’, ‘dear prince’, ‘dear man’, ‘dear child’.

* Luke 1: 28 (the Angelic Salutation); the Vulgate here reads, ‘Ave, gratia
plena, Dominus tecum’, literally ‘Hail, woman full of grace, the Lord with
you’. For the meaning of ‘grace’ in Luther’s theology and a discussion of
Luther’s translation here, see Background, Sections 3 and 4.
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Vnd ich weis nicht / ob man das wort liebe / auch so hertzlich vnd
gnugsam in Lateinischer oder andern sprachen reden mig / das also
dringe vnd klinge ynns hertz / durch alle sinne wie es thut in vnser
sprache.

Denn ich halt S. Lucas als ein meister in Hebreischer vnd Greckischer
sprache / hab das Hebreisch wort / so der Engel gebraucht / wollen
mit dem Greckischen kecharitomeni / treffen vnd deutlich geben.
Vnd denck mir der Engel Gabriel habe mit Maria geredt / wie er mit
Daniel redet / vd nennet jnn / Hamudoth v Isch Hamudoth / vir
desideriorum / das ist / du lieber Daniel. Denn das ist Gabrielis weise
zu reden / wie wir jhm Daniel sehen.* Wenn ich nu den buchstaben
nach / aus der esel kunst / solt des Engels wort verdeutschen / muste
ich also sagen / Daniel du man der begirungen oder / Daniel du man
der ltste / O das were schon deutsch / Ein deutscher horet wol / das
Man / Liste / oder begyrunge / deutsche wort sind / wie wol es nicht
eytel reine deutsche wort sind / sondern lust vnd begyr / weren wol
besser. Aber wenn sie so zusamen gefasset werden / du man der
begyrungen / so weil} kein deutscher was gesagt ist / dencke / das
Daniel villeicht vol boser lust stecke/ Das hiesse denn fein
gedolmetzscht. Darumb mus ich hie die buchstaben faren lassen /
vinnd forschen / wie der Deutsche man solchs redet / welchs der
Ebreische ma isch Hamudoth redet / So finde ich / das der deutsche
ma also spricht/ Du lieber Daniel/ du liebe Maria/ oder du
holdselige mad / du medliche junckfraw / du zartes weib / vnd der
gleichen. Defi wer dolmetzschen wil/ mus grosse vorrath von
worten haben / das er die wol konne haben / wo eins an allen orten
nicht lauten will.

*0 Daniel 9: 23, 10: 11, and 10: 19.
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I'm not sure whether Latin or any other language can express ‘dear’
in such a heartfelt and satisfying way, resonating through all the
senses and going straight to the heart, as the word ‘dear’ does in our
language.

I believe that St Luke, who was a master of Hebrew and Greek,
wanted to capture and clearly convey with ‘kecharitomene™' the
sense of the Hebrew word used by the angel. And I think that the
angel Gabriel spoke to Mary as he speaks to Daniel when he calls him
‘Chamudot’ and ‘Ish Chamudot’ (vir desideriorum),** that is, ‘dear
Daniel’. That’s how the angel Gabriel speaks, as we can see in the
book of Daniel. Now, if I were going to put the angel’s words into
German word for word, using the donkeys’ technique, I'd have to
say, ‘Daniel, you man of desires’ or, ‘Daniel, you man of lusts’. Oh,
that would be charming German! Of course, a German recognizes
‘man’, ‘lusts’, and ‘desires’ as German words when he hears them
(although these are not the most natural German words to use:
‘desire’ and ‘lust’ would really be better). But when the words are
combined as ‘you man of desires’, no German will know what’s
being said, and will think that Daniel is perhaps full of sinful desire.
What fine translating that would be! That’s why I have to depart
from the exact wording here and try to find out what a German says
when a Hebrew says, ‘Ish Chamudot’. And I discover that a German
says, ‘dear Daniel’, ‘dear Mary’, or ‘gracious maiden’, ‘lovely young
lady’, ‘sweet woman’, and so on. A translator needs a large supply of
words to hand in case one of them doesn’t sound right everywhere.

! This Greek word means ‘beloved, endowed with favour/grace’.
* The Latin means literally ‘man of desires’.
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Vnd was sol ich vil vnd lange sagen von dolmetzschenn? Solt ich aller
meiner wort vrsachen vind gedancken anzeigen / ich miste wol ein
jar dran zu schreiben haben. Was dolmetschen fur kunst vnd erbeit
sey / das hab ich wol erfaren / darumb wil ich keinen papstesel noch
maulesel / die nichts versucht habé / hierinn zum richter oder
thadeller leiden. Wer mein dolmetzschen nicht wil / der las es
anstehen / Der Teuffel dancke yhm / wers vngerne hat oder on
meinen willen vnd wissen meistert. Sols gemeistert werden / so wil
ichs selber thun. Wo ichs selber nicht thu / da lasse man mir mein
dolmetzschen mit friden / vad mache ein iglicher was er wil fur sich
selbs / vid habe ym ein gut jar.

Das kan ich mit gutem gewissen zeugen / das ich meine hochste trew
vnd vlei} drinnen erzeigt / vnd nye kein falsche gedancké gehabt
habe / denn ich habe keinen heller da fur genomen noch gesticht /
noch damit gewonnen/ So hab ich meine ehre drinné nicht
gemeinet / das weis Gott mein Herr / sondern habs zu dienst gethan
den lieben Christen / vand zu ehren einem der droben sitzet / der
mir alle stunde so vil guts thut / das wenn ich tausent mal so vil vad
vleissig gedolmetzscht / dennoch nicht eine stunde verdienet hette
zu leben / odder ein gesundt auge zu haben/ Es ist alles seiner
gnaden vii barmhertzigkeit / was ich bin vnd habe / Ja es ist seines
theuré bluts und saiiren schweif3es / darumb sols auch (ob Gott wil)
alles yhm zu ehren dienen / mit freuden vnnd von hertzen. Lestern
mich die Sudeler vnd Bapstesel / wol an / so lobenn mich die frumen
Christen sampt yhrem hern Christo/ Vnd bin allzu reichlich
belohnet / wo mich niir ein einiger Christ fur einen trewé erbeiter
erkennet. Ich frag nach Bapsteseln nichts / sie sind nicht werd / das
sie meine erbeit sollen erkennen / vnd solt mir ym grund meins
hertzen leid sein / das sie mich lobetenn. Ihr lestern ist mein hohester
rhiim va ehr /
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But why keep on about translating? If I were going to point out the
reason for every word I use and the thinking behind it, it’d take me
a good year to put it in writing. The art and effort of translating is
something I've actually experienced, which is why I can do without
having my work judged and criticized by the donkeys of popedom
and braying mules who've never tried their hand at it. People who
don’t like my translating should leave it be. If they disapprove of it
or criticize it without my consent or knowledge, they can look to
the devil for thanks. If someone has to criticize it, it will be me, and
if I don’t, then kindly leave me and my translation in peace. Each to
his own, and good riddance!

This I can declare with a clear conscience: I've worked on this with
the utmost effort and devotion, and never, ever with an ulterior
motive. [ haven’t received or requested a penny for it nor earned one
from it. And, as the Lord God is my witness, I didn’t do it for my
own glory, but as a service to my fellow Christians and for the glory
of One who sits on high and blesses me so much every hour that,
even if I'd translated a thousand times as much and as diligently, I
wouldn’t have deserved to breathe and behold the world for a single
hour.” Everything I am and everything I have is down to his grace
and mercy, and, what’s more, to his precious blood and bitter sweat,
which is also why, God willing, everything should be done —joyfully
and sincerely — for His glory. Oh yes, the bunglers and donkeys of
popedom may well slander me, but righteous Christians, including
Christ their Lord, praise me. And I am more than amply rewarded if
even a single Christian acknowledges me as a faithful worker. I
couldn’t care less about the donkeys of popedom: they aren’t worthy
even to acknowledge my work, and I would find it deeply annoying
if they did compliment me: for me their insults are the highest praise
and honour.

* Literally: ‘T would not have deserved to live for one hour or to have a

healthy eye’.
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Ich will doch ein Doctor / ja auch ein ausbﬁndiger Doctor sein / vnd
sie sollen mir den namen nicht nemen / bif} an den Jingsten tag / das
weil3 ich furwar.

Doch hab ich widerumb nicht allzu frey die buchstaben lassen faren /
Sondern mit grossen sorgen sampt meinen gehiilffen drauft
gesehen / das wo etwa an einem ort gelegenn ist / hab ichs nach den
buchstaben behalten/ vii bin nicht so frey dauon gangé/ als
Johannes .6.** da Christus spricht/ Disen hat Got der vatter
versiegelt / da were wol besser deutsch gewest / Disen hat Gott d
Vater gezeichent / odd’ disen meinet Gott der vater. Aber ich habe
ehe wollen der deutschen sprache abbrechen / denn von dem wort
weichen. Ah es ist dolmetzschen ja nicht eines iglichen kunst / wie
die tollen Heiligé meiné / Es gehoret dazu ein recht / frum / trew /
vleissig / forchtsam / Christlich / geleret / erfarn / getibet hertz /
Darumb halt ich / das kein falscher Christ noch rottengeist trewlich
dolmetzschen konne / wie das wol scheinet inn den prophetenn zu
Wormbs verdeutschet/ darinn  doch warlich grosser  vleis
geschehen / vnd meinem deutschen fast nach gangen ist.

* John 6: 27.
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But I'll carry on being a doctor of theology — yes, and a distinguished
one — a title they shan’t take away from me until the Day of
Judgement; that much I know for certain.

On the other hand I haven’t taken too many liberties with the text,
but wherever the meaning turns on a precise point I have, along with
my assistants, taken great care to keep close to the text and not to
stray so far from it. For example, in John 6: 27, where Christ says,
“This is the man whom God the Father has sealed’, it would certainly
have been better German to say, ‘This is the man whom God the
Father has indicated’ or, ‘This is the man whom God the Father
means’. But I would rather force the German language than stray
from the word.” Look, translation isn’t something just anyone can
do, as those religious lunatics imagine. It requires a devout, righteous,
true, diligent, God-fearing, Christian, learned, educated,
experienced heart. This is why I consider it impossible for someone
who is not a true Christian or for a factionalist to be a faithful
translator. This is clear from the German version of the Prophets
which was carried out at Worms, although it was a really meticulous
piece of work which came very close to my own German.

% On Luther’s defence of word for word translation here, see Background,
Section 4.



28 Transcription of pp. F12-F13

Aber es sind Juden da bey gewest / die Christo nicht grosse hulde
erzeigt haben / sonst were kunst vnd vleil} genug da.

Das sey vom dolmetzschen vi art der sprachen gesagt. Aber nu hab
ich nicht allein der sprachen art vertrawet vnd gefolget / das ich
Roma. 3. solum (Allein) hab hinzu gesetzt / Sonder der text vnd die
meinung S. Pauli foddern vnd erzwingens mit gewallt / denn er
handelt ja daselbs das hauptstiick Christlicher lere / nemlich das wir
durch den glauben an Christi / on alle werck des gesetzs gerecht
werden / Vnd schneit alle werck so rein abe / dz er auch spricht / des
gesetzes (das doch Gottes gesetz vt wort ist) werck nicht helffen zur
gerechtigkeit / Vnd setzt zum exempel Abraham / das der selbige sey
so gar on werck gerecht worden / das auch das hohest werck / das
dazu mal new gepoté ward von got fur vnd vber allen andern
gesetzen vnd wercken/ nemlich die beschneidung / yhm nicht
geholffen hab zur gerechtigkeit / sonder sey on die beschneidung
vnd on alle werck gerecht worden durch den glaubé wie er spricht
Cap. 4. Ist Abraham durch werck gerecht wordenn / so mag er sich
thiimen / aber nicht fur Gott. Wo man aber alle werck so rein
abschneit / vii da mus ja die meinung sein / das allein der glaube
gerecht mache/ vnd wer deutlich vnd durre von solchem
abschneiden der werck redet wil / der mus sagen / Allein der glaube /
vnd nicht die werck machen vns gerecht / dz zwinget die sache selbs
neben der sprachen art.
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But there were Jews involved in it who were not very favourably
inclined towards Christ — apart from that it was skilfully and carefully
enough done.*

That’s enough about translating and the art of language. But it wasn’t
just a reliance on the art of language that led me to add the word
‘solum’ (‘only’) in Romans 3: rather, the text itself and St Paul’s
meaning positively demand and require it. For it is precisely here that
he deals with the central tenet of Christian teaching, namely that we
are justified through faith in Christ without any works of the law.
And St Paul so entirely excludes works that he even says that the
works of the law — God’s law and God’s word, in fact - do not help
us to justification. He cites the example of Abraham who, he says,
was justified so entirely to the exclusion of works that even the
supreme work, which had in fact only just been ordained by God
over and above all other laws and works, namely circumcision, did
not help him to justification. Instead he was justified, without
circumcision and without any works, through faith, as St Paul says
in chapter 4: 2: ‘If Abraham was justified through works, he may
boast of it, but not before God.” Now if all works are so entirely
excluded, the meaning must indeed be that only faith justifies, and
anyone who wants to talk about the exclusion of works in plain and
simple language will have to say, ‘Only faith justifies us, and not
works’. This is required by the subject matter itself as well as by the
art of language.

% This refers to the translation of the Prophets from the Hebrew by Lud-
wig Hitzer and Hans Denck, published at Worms in 1527. Hitzer and
Denck were Anabaptists (believers in adult, not infant, baptism) and anti-
trinitarians. Hitzer even denied the divinity of Christ, and Luther may
have had him in mind when he claims that Jews were involved in this
translation. Luther was working on his German version of the Prophets at
the time he wrote the Sendbrief.



30 Transcription of pp. F13-F14

Ja sprechen sie/ Es laut ergerlich/ vnd die leute lerné daraus
verstehen / das sie keine gute werck thun durffen. Lieber was sol man
sagen? Ists nicht viel ergerlicher / das S. Pauls selbs nicht sagt / allein
der glaube / sondern schuttets wol grober eraus / vnd stosset dem faf3
den boden aus vnd spricht / On des gesetzs werck / Vnd Gala. 1.
nicht durch die werck des gesetzes / vii des vil mehr an andern orten /
denn das wort (allein der glaube) mocht noch eine glof3 findé / Aber
das wort (on werck des gesetzs) ist so grob / ergerlich / schendtlich /
das man mit keiner glossenn helffen kan / Wie viel mehr mochten
hieraus die leute lernen kein gute werck thun / da sie horen mit so
durren starcken worten von den wercké selbs predigen (Kein
werck / on werck / nicht durch werck) / ist nu dz nicht ergerlich /
das ma (on werck / kein werck / nicht durch werck) predigt / was
solts defi ergerlich sein / so man dif} (allein der glaube) predigt?

Vnd dz noch ergerlich ist/ S. Paulus verwirfft nicht schlechte
gemeine werck / sonder des gesetzes selbs. Daraus mochte wol
yemand sich noch mehr ergern vnd sagen / Das gesetz sey verdapt
vnd verflucht fur Gott/ vnd man solle eytel boses thun / wie die
theten Roman. 3: Last vns boses thun / auft das es gut werde / wie
auch ein rotten geyst zu vnser zeit anfieng. Solt man vmb solcher
ergernis willen S. Paulus wort verlaugnen / oder nicht frisch vnd frey
vom glauben reden?
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They will claim that this sounds alarming and that people will
understand it to mean that they do not need to do good works.
Really, my friend, what can one say? Isn’t it much more alarming
that St Paul himself, rather than saying ‘faith alone’, is far more blatant
about it, and completely opens the floodgates”” by using the words
‘without the works of the law’, and ‘not by the works of the law’ in
Galatians 2: 16 and a good many other places as well? For the phrase
‘faith alone’ could give rise to a different interpretation, but the words
‘without the works of the law’ are so blatant, alarming, offensive that
no amount of interpretation can help. How much more might
people learn from this ‘not to do good works’, when they hear
preaching about the works themselves with such simple and stark
phrases as ‘no works’, ‘without works’, ‘not through works” So if it
isn’t alarming to preach ‘without works’, ‘no works’, ‘not through
works’, why should it be alarming to preach ‘faith alone™

What’s more alarming still is that St Paul rejects not simple, ordinary
works but ‘works of the law’. One could easily be even more alarmed
by this and say that here the law is being condemned and cursed
before God, and we’re being told to do nothing but evil, like those
people in Romans 3: 8 who said, ‘Let us do evil, so that good may
come of it’ - which is also what one factional spirit took to saying in
our own age.” Are we meant to deny St Paul’s words on the grounds
that they are alarming, or not talk freely and frankly about faith?

*7 Literally: ‘knock the bottom out of the barrel’.

* Luther may be referring here to Thomas Miintzer, a radical Reformation
preacher and leader of the peasants’ uprising of 1524-5, which Luther op-
posed. Miintzer was captured and executed after the Battle of Franken-
hausen in May 1525. Luther often used ‘Rottengeist’ (‘factionalist’) to refer
to Miintzer.



32 Transcription of pp. F14-F15

Lieber eben S. Paulus vii wir wollen solch ergernis haben / vii leren
vmb keiner ander vrsachen willen / so starck wider die werck / via
treiben allein auff den glauben / das die leute sollen sich ergern /
stossen vnd fallen / damit sie mugen lernen vii wissen / das sie durch
yr gute werck nit frum werden / sondern allein durch Christus tod
vii aufferstehé / Konnen sie nu durch gute werck des gesetzes nicht
frum werden / wie vil weniger werden sie frum werden durch bose
werck vii on gesetz / Darumb folget es nicht / Gute werck helften
nicht / darumb helften bose werck / gleich als nicht fein folgt / Die
sonne kan dem blinden nicht helffen das er sehe / darumb mus ym
die nacht vnd finsternis helffen / das er sehe.

Mich wundert aber / das man sich yn diser offentlichen saché so mag
sperré. Sage mir doch / ob Christus tod vii aufferstee vnser werck
sey / das wir thun / oder nicht? Es ist ja nit vnser werck / noch einiges
gesetzes werck. Nu macht vns ja allein Christus tod vii aufterstehen
frey von sunden vi frum / wie Paulus sagt Ro. 4. Er ist gestorbé vmb
vnser sunde willen / vii aufferstande vmb vnser gerechtigkeit wille.
Weiter sage mir / Welchs ist dz werck / damit wir Christus tod vai
aufferstehé fassen vi halte? Es mus ja kein eusserlich werck / sondern
allein der ewige glaube ym hertzen sein / der selbige allein / ja gar
allein / vnd on alle werck fasset solchen tod va aufferstehen wo es
gepredigt wird durchs Euangelion. Was ists defi nu / dz man so tobet
vil wiitet / ketzert vii brénet / so die sach ym grundt selbs klerlich da
ligt und beweiset / das allein der glaube Christus tod v aufferstehe
fasse on alle werck / vnd der selbige tod vii aufferstehen sey vnser
leben vnd gerechtigkeit. So es defi an ym selbs offentlich also ist / dz
allein der glaube vns solch lebé v gerechtigkeit bringet / fasset vii
gibt / Warib soll man defi nicht auch also rede? Es ist nit ketzerey /
dz der glaube allein Christii fasset / vii das leben gibt / Aber ketzerey
muss es sein wer solchs sagt od’ redet.
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In fact, my friend, St Paul and we are trying to be alarming, and the
only reason why we’re teaching so forcefully against works and
insisting exclusively on faith is to alarm people, to trip them up, and
jolt them into acknowledging that they cannot become righteous®
through their good works, but only through Christ’s death and
resurrection. Given that they cannot become righteous through the
good works of the law, how much less will they become righteous
through evil works and without the law! So it doesn’t follow from
the fact that good works don’t help that bad works do, just as it
doesn’t follow necessarily from the fact that the sun can’t help a blind
man to see that night and darkness do.

But I'm amazed that people can baulk like this at something so
obvious. Just tell me: is Christ’s death and resurrection our work,
which we do, or not? No, it is not our work, nor the work of any
law. It is Christ’s death and resurrection alone which frees us from
sin and makes us righteous, as Paul says in Romans 4: 25: ‘He died
for our sins and rose for our justification’. And tell me this: what work
is it by which we embrace and hold onto Christ’s death and
resurrection? It cannot be any outward work at all, but only the
everlasting faith within our hearts, the faith which alone - yes,
entirely alone, and without any works - embraces Christ’s death and
resurrection when it is preached through the Gospel. Why all this
ranting and raving, this crying heresy and burning at the stake, when
the crux of the matter is clear and proves that faith alone, without
works, is what embraces Christ’s death and resurrection, and that the
same death and resurrection are our life and our justification?
Therefore, since it is so self-evidently the case that faith alone brings
us life and justification, embraces them both and gives them to us,
why not say so? It isn’t heresy that faith alone embraces Christ and
grants life, but apparently it is heresy to come out and say so.

* Luther uses ‘become righteous’ in the same sense as ‘be justified’; see
Background, Section 3.



34 Transcription of pp. F15-F16

Sind sie nit toll / toricht va vnsinig? die saché bekefien sie fur recht /
vii straffen doch die rede v der selbigen sache fur varecht / keinerley
zu gleich / mus beide recht vii varecht sein.

Auch bin ichs nicht allein / noch der erste / der da sagt / Allein der
glaube mach gerecht / Es hat fur mir Ambrosius / Aug. vii vil andere
gesagt / Vii wer S. Pauli lesen vii verstehen sol / der mus wol so
sagen / vii kan nit anders. Seine wort sind zu starck / vii leidé kein /
ja gar kein werck. Ists kein werck / so mus der glaube allein sein. O
wie solt es so gar ein feine / besserliche / vnergerliche lere sein / wefl
die leute lernté / dz sie neben dem glauben / auch durch werck frum
mochte werden / Dz wer so vil gesagt / dz nicht allein Christus tod
vnser sunde weg neme / sondern vnsere werck thetté auch etwz da
zu / dz hies Christus tod fein geehret / das vnser werck ym hulffen /
vii kondté das auch thun das er thut / auff das wir yhm gleich gut vii
starck weren. Es ist der Teuffel / der das blut Christi nicht kan
vngeschendet lassen.

Weil nu die sache ym griid selbs fodert / dz man sage / Allein d’ glaub
macht gerecht / Vil vnser deutsché spraché art / die solchs auch lernt
also aus zusprechen. Habe dazu der Heiligg vater exépel / vii zwinget
auch die fahr d'leute / dz sie nit an den wercké hangg bleibé / vai des
glaubegs feilé / vii Christi verlieré / sonderlich zu diser zeit / da sie so
lang her der werck gewonet / vii mit macht davon zu reissen sind.
So ists nit allein recht / sondern auch hoch vo noété / dz man auffs
aller deutlichst vii voligst eraus sage / Allein der glaube on werck
macht frum / vnd rewet mich / das ich nit auch dazu gesetzt habe alle
vii aller / also on alle werck aller gesetz das es vol vnd rund eraus
gesprochen were / dariib sols in meiné Newen Testament bleiben /
vnd solten alle Papstesel toll vnd toricht werden / so sollen sie mirs
nicht eraus bringen. Das sey yetzt dauon gnug /
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How mad, crazy, and deranged these people are! They acknowledge
the thing as right but condemn talking about the thing as wrong —
nothing can be right and wrong at the same time!

And I’'m not the only one, nor the first, to say that faith alone justifies:
before me Ambrose, Augustine, and many others have said so too.
And anyone who reads and understands St Paul is compelled to say
the same, and cannot do otherwise. St Paul’s words are too forceful
to allow works, even a single one. If it isn’t works it must be faith
alone. Oh, what fine, edifying, unalarming teaching it would be if
people learnt that they could become righteous through works as
well as through faith! That would amount to saying that it is not only
Christ’s death that takes away our sin, but that our works also have
something to do with it. What a fine way of honouring Christ’s
death it would be to say that our works could help him and could do
what he did, making us his equal in strength and goodness! That is
the talk of the devil, who cannot help profaning the blood of Christ.

So the core of the argument demands that we say, ‘Faith alone
justifies’ and the way German works also tells us that this is the way
to express it. At the same time I have the precedent of the Holy
Fathers, and the risk to people also means that they should stop
clinging to works, straying from faith, and losing Christ, particularly
now that they have become so long accustomed to works and will
have to be torn away from them by force. It is therefore not only
right but also highly necessary to put it in the clearest and most
comprehensive terms that faith alone without works makes us
righteous, and I regret that I didn’t add ‘any’ twice and say, ‘without
any works of any law’ to bring it out as a full and complete
expression. So it’s going to stay in my New Testament, and even if
every donkey in popedom goes berserk, I'm not letting them take it
away. Thatll do for now:



36 Transcription ofp. File

Weiter wil ich (so Gott gnade gibt) dauon reden ym buchlin de
iustificatione.

Auff die andern frage / ob die verstorben Heiligen fur vns bitten.
Darauff wil ich yetzt kurtzlich antwortenn / denn ich gedenck einen
sermon von den lieben Engeln auszulassen / darinn ich dif} stick
weitter (wils Gott) handeln werde. Erstlich wisset yhr/ das ym
Bapstum niche allein das geleret ist / das die Heiligen ym hymel fur
vns bitten / Welchs mir doch nicht wissenn konnen / weil die schriftt
vns solchs nicht sagt / Sondern auch dz man die Heiligen zu Gotter
gemacht hat/ das sie vnser Patron haben mussen sein/ die wir
anruffen sollenn/ Etlich auch die nye gewest sind/ Vnd einem
iglichen heiligen sonderliche krafft vid macht zu geeigent / einem
vber fewr / diesen vber wasser / diesenn vber pestilentz / fieber / vnd
allerley plage / das Gott selbs hat gar miissig sein mussen / vnd die
Heiligen lassen an seiner stat wircké vnd schaffen. Disen grewel fillen
die Papisten yetzt wol / vnd ziehen heimlich die pfeiffen ein / putzen
vnnd schmiicken sich nu mit dem furbitt der Heiligen. Aber dif3 wil
ich ytzt auffschiebé. Aber was gillts / ob ichs vergessen / vnd solchs
putzen vnd schmiicken also vngebiisset hin gehen lassen werde.

Zum andern / wisset yhr / das Gott mit keinem wort gebotten hat /
wedder Engel noch Heiligen vmb furbit anzuriftenn / Habt auch yn
der schriftt des kein exempel / denn man findet / das die lieben Engel
mit den vatern vnd propheten geredt haben / Aber nye keiner ist vor
yhnen vmb furbit gebeten wordenn / Das auch der ertzuater Jacob
seinenn kampffengel nicht vmb furbit bat / sondern nam allein den
segen von yhm.” Man findet aber wol das widerspiel yn Apocalypsi /
dz der Engel sich nicht wolt lassen anbetten von Joanne® / Vnnd
findet sich also / das Heiligen dienst sey ein lauter menschen tandt /
vnd ein eygen fundlin ausser Gottes wort vnd der schrifft.

59 Genesis 32: 24-9.
> Revelation 22: 8-9.
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I'll have more to say on this, by the grace of God, in my treatise ‘De

iustificatione’.*

As for the other question, whether the departed saints pray for us, I'll
give only a brief answer for the time being, because I'm planning to
publish a sermon on our dear angels in which, God willing, I'll deal
with the matter more fully. First, you know that under the papacy
not only is it taught that the saints in heaven pray for us - which we
actually have no way of knowing because Scripture tells us nothing
of the sort -, but also the saints have been turned into Gods and
forced to be our patrons, who we’re meant to call upon, including
some who have never existed. To each saint a particular power and
authority is ascribed, one over fire, one over water, one over
pestilence, disease, and all manner of plagues — indeed God himself
must have been completely idle, letting the saints toil and sweat in
his place. These days the papists are well aware what an abomination
this is, so they pipe down about it, and now they primp and preen
themselves on the doctrine of the intercession of saints. I'll put off
this subject for now, but you can bet I won’t forget it and I'm not
going to allow their primping and preening to go unpunished.

Second, as you know, not a single word of God commands us to call
upon either angels or saints to intercede for us. Nor is there any
example of this in Scripture: we do find our dear angels conversing
with the fathers and prophets, but no angel was ever asked by them
to intercede. Even the patriarch Jacob didn’t ask the angel he wrestled
with for intercession, but just took the angel’s blessing. In fact we
find quite the opposite in Revelation, where the angel would not
allow himself to be worshipped by John. So it turns out that the
worshipping of saints is nothing but human nonsense, contrived by
mankind without regard to the word of God and Scripture.

>2‘On Justification’. This work was never completed, although prelimi-
nary material survives.



38 Transcription of p. F17

Weil vns aber yn Gotes dienst nichts geburt furzunemé on gottes
befelh / Vi wer es furnimpt / dz ist ein gottes versuchiig / Darumb
ists nicht zu rathen noch zu leiden/ das man die verstorbenn
Heiligenn vmb furbitt anriffe / oder anriffen lere / sonder sols vil
mehr verdamnen va meidé leré / Derhalbé ich auch nicht dazu
rathen / vii mein gewissen mit frembder missethat nicht beschweren
wil. Es ist mir selber aus der massen saiir worden / dz ich mich von
den Heiligen gerissen habe / defi ich vber alle masse tieff drinnen
gesteckt vnd ersoffen gewest bin. Aber das liecht des Euangelij ist nu
so helle am tag / das hinfurt niemand entschuldigt ist / wo er ym
finsternis bleibt. Wir wissen fast alle wol / wz wir thun sollen.

Vber dz so ists an ym selbs ein ferlicher ergerlicher dienst / dz die
leute gewoné gar leicht sich von Christo zu wenden / vii lerné bald
mehr zuuersicht auft die Heiligen / defi auft Christo selbs zu setzen /
Deti es ist die natur on dz all zu seer geneigt von got vand Christo zu
fliehen / vii auft menschen zu trawen / Ja es wird aus der massen
schweer / das man lerne auff Got vaa Christii trawé / wie wir doch
gelobt haben vnnd schuldig sind / Darumb ist solch ergernis nicht zu
dulden / damit die schwachen vii fleischlichen leute ein abgoterey
anrichten / widder das erste gebot / vii wider vnser tauffe. Man treibe
nur getrost die zuuersicht vi vertrawé vo den Heiligen zu Christo /
beide mit leren vii vben / es hat dennoch muhe vi hindernis gnug /
dz man zu jm kompt vii recht ergreifft. Man darft den Teuffel niche
vber die thiir malé / Er findet sich wol selbs.

Zu letzt / sind wir ja gewil3 / das got nicht drumb zurnet / vi sind
wol sicher / ob wir die Heiligen nicht vmb furbit anraften / weil ers
nirgent geboten hat / defi er spricht / dz er sey ein eyfferer / der die
missethat heimsucht an denen / die sein gebot nicht halten™ / Hie
aber ist kein gebot / dartib auch keinn zorn zu furchten.

5 Exodus 20: 5.
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Since in matters of divine worship it is not right to do anything
which is not commanded by God - and anyone doing so is tempting
God -, it is neither advisable nor tolerable to call on the departed
saints for intercession or to teach others to do so. Instead the practice
should be condemned and people taught to avoid it, which is why I
won’t recommend it either, nor burden my conscience with the
wrongs of others. It was extremely painful for me to tear myself away
from the saints: I was so completely steeped in the practice, I was at
drowning point. But now the light of the Gospel shines so brightly
that no-one has an excuse for remaining in darkness any longer. We
all know very well what we have to do.

Besides, it’s a dangerous and alarming form of worship in itself if it
means that people get accustomed very easily to turning away from
Christ and soon learn to place more trust in the saints than in Christ
himself. As it is, we are by nature only too ready to flee from God
and Christ and place our trust in human beings. In fact it becomes
exceedingly difficult to learn to trust in God and Christ, even though
this is what we have promised and what we are obliged to do. So an
abomination like this cannot be tolerated, one which leads those who
are weak and of the flesh to start practising idolatry against the first
commandment and against our baptism. Even if you simply urge
people to switch their faith and trust from the saints to Christ through
both teaching and example, it will still be a struggle and a challenge
for them to come to him and grasp him properly. You don’t need to
paint the devil on the door - he’ll find his own way in.

Finally, we can in fact be certain that God won’t be angry about this
and we will be quite safe if we don’t call upon the saints for
intercession, because God has never commanded it. He says that he
is a jealous God, who visits their wrongs on those who don’t keep his
commandments, but there is no commandment here and so no wrath
to be feared.



40 Transcription of pp. F17-F18

Weil def hie auff diser seiten sicherheit ist / v dort grosse fahr v
ergernis wider gottes wort/ Warllb wolten wir vns defi aus der
sicherheit begeben yn die fahr / da wir kein Gottes wort haben / das
vns in der not/ halten / trosten oder erretten kan? Den es stehet
geschriben, Wer sich gern in die fahr gibt/ der wird drinnen
vmkomen.” Auch spricht gottes gebott / Du solt got deinen herrn
nicht versuchen.”

Ja sprechen sie / damit verdampstu die gantzen Christenheit die
allenthalben solchs bi3her gehalten hat. Antwort / Ich weil3 fast wol /
dz die Pfaffen vii Miinich / solchen deckel yhrer grewel suchen / vii
wollen auff die Christenheit schieben / was sie verwarloset haben /
Auff das / wen wir sagé / die Christenheit yrre nicht / so sollen wir
auch sagen / dz sie auch nicht yrren / vii also kein lugg auch yrrthum
an yn mtuge gestrafft werden / weil es die Christeheit so helt. Also ist
defi keine walfart (wie offenberlich der teufel da sey) kein ablas (wie
grob die ligen sey) vnrecht. Kurtzumb eytel heiligkeit ist da/
Darumb solt yr hie zu so sagé / Wir handeln ytzt nicht wer verdampt
odder nicht verdampt sei. Dise frembde sache mengen sie da her / dz
sie vns von vnser sache furen / Wir hadeln ytzt v gottes wort / was
die Christenheit sey oder thu / dz gehoret auff ein ander ort. Hie
fragt man / was gottes wort sey odder nit. Wz gottes wort nit ist / dz
macht auch keine Christeheit.

Wir lesen zur zeit Helie des propheten / dz offentlich kein gottes
wort noch gottes dienst war ym gantzen volck Israel / wie er spricht /
Herr sie habé deine propheté getodt / vii deine altar vmbgegraben /
Vnd bin ich gar alleine.”

>* Ecclesiasticus 3: 26 (Apocrypha).
> Deuteronomy 6: 16.
> 1 Kings 19: 10, 14.
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Since, therefore, we have certainty on one side and great danger of
offending against God’s word on the other, why would we give up
certainty and choose danger where we do not have the word of God
to sustain us, comfort us, or save us in times of need? As it is written,
‘Anyone who courts danger will die by it’, and God’s commandment
says, “You must not tempt the Lord your God”.

They will claim that in this way you condemn all Christians
everywhere who have been observing this practice. My answer: I am
well aware that priests and monks try to use this as cover for their
abominations and to shift the blame onto all Christians for the
damage caused by their own negligence — so that if we say Christians
don’t err we must therefore be saying that rhey don’t err either, and
therefore they cannot be punished for any lie or error since this is
what Christians practise. This means that no pilgrimage (however
obviously the devil is involved) and no indulgence® (however blatant
the lies) can be wrong. In a word, it is all pure holiness. So your
response should be that we’re not dealing here with who is or isn’t
condemned. They smuggle in this irrelevant point to distract us from
the matter at hand. We’re dealing here with the word of God. What
Christians are or do belongs elsewhere. Here the question is, “‘What
is or is not the word of God?” What is not the word of God has no
part whatsoever in Christianity.

We read that in the days of the prophet Elijah there was no public
preaching of God’s word and no worship of God throughout the
people of Israel. As Elijah says, ‘Lord, they have slain your prophets
and demolished your altars, and I am completely alone.’

%7 On the sale of indulgences, see Background, Section 3.



42 Transcription of pp. F18-F19

Hie wird der konig Ahab vii andere auch gesagt haben / Elia / mit
solcher rede verdampstu dz gantz volck gottes. Aber gott hatte gleich
wol sieben tausent behalté.” Wie? Meinstu nit dz got vnter dem
Bapstii ytzt auch habe konnen die seinen erhalten / ob gleich die
pfaffen vii miinche in der Christenheit eytel teufels lerer gewest / vnd
in die hell gefaren sind? Es sind gar vil kinder vii junges volck
gestorbé in Christo/ Defi Christus hat mit gewalt vnter seiné
Widerchrist die taufe dazu dé blossen text des Euangelij auft der
cantzel / vii dz Vater vnser / vi den glauben erhalten / damit er gar
viel seiner Christen vii also seine Christenheit erhalten / vii den
teuffels lerern nichts dauon gesagt.

Vnd ob die Christen gleich haben etlich stiicke der Bapstlichen
grewel gethan / so haben die Bapstesel damit noch nicht beweiset /
das die lieben Christé solchs gern gethan haben / vil weniger ist
damit beweiset/ dz die Christen recht gethan haben. Christen
konnen wol yrren/ vnd sundigen allesampt/ Gott aber hat sie
allesampt leren betten vmb vergebung der sunden ym vater vnser /
vnd hat yhr solch sunde/ die sie haben mussen/ vngern/
vnwissend / vii von dem Widerchrist gezwungen thun / wol wissen
zu vergeben / vnd dennoch pfaften vii miinché nichts dauon sage.
Aber dz kan man wol beweisen / das yn aller welt ymer ein gros
heimlich mummeln vnd klagen gewest ist widder die geistlichen / als
giengen sie mit der Christenheit nicht recht vmb/ Vnnd die
Bapstesel haben auch solchem mummeln mit fewr vnd schwerd
trefflich widerstanden bif3 auft dise zeit daher. Solch mummeln
beweiset wol / wie gern die Christen solch grewel gesehen / vand
wie recht man daran gethan habe.

*% 1 Kings 19: 18.



Translation ofpp. F18-F19 43

At this point King Ahab and others might have said, ‘Elijah, with that
sort of talk you condemn all the people of God.” But at the same time
God had spared seven thousand. How? Do you not think that God
could also today, under the papacy, have preserved his own, even
though the priests and monks within Christendom have been
teaching nothing but the word of the Devil and gone to hell? A great
many infants and children have died in Christ,” for even under the
Antichrist” Christ has, through his power, preserved baptism, as well
as the simple text of the Gospel read out from the pulpit, the Lord’s
Prayer, and the Creed, and in doing so he has preserved large
numbers of his Christians and therefore his Christendom, without
mentioning any of it to those who teach the Devil’s word.

And even if Christians have contributed in some part to this papal
abomination, the donkeys of popedom have not thereby proved that
good Christians did so willingly, still less that they were right to do
so. All Christians can undoubtedly err and sin, but God has taught
them all to beg forgiveness for their sins in the Lord’s Prayer, and He
could very well have forgiven those sins which — unwillingly,
unwittingly, or compelled by the Antichrist — they couldn’t help
committing, and yet without mentioning any of this to priests or
monks. But it’s easy to prove that throughout the world there has
always been a great deal of private muttering and complaining
against the clergy that they were not doing right by Christians. And
the donkeys of popedom have valiantly resisted such muttering with
fire and the sword - right down to the present day. This muttering
is clear evidence of how happy Christians have been about such
abominations, and how right it was to be involved in them.

* These are people too young to profess their faith who are saved by bap-
tism and by prayer.
% Luther often referred to the Pope as ‘the Antichrist’.



44 Transcription of p. F19

Ja lieben Bapstesel/ komet nu her/ vnd saget/ Es sey der
Christenheit lere / wz yr erstuncke / erlogen / vnd als die boBwichter
vii verrether der lieben Christenheit mit gewalt auffgedrungen / vii
als die Ertzmorder vil Christen driiber ermordet habt / zeugen doch
alle buchstaben yn allen Bapsts gesetzen / das nichts aus willen vi
rath der Christenheit ye mals sey gelert/ sonder eytel districte /
precipiedo mandamus ist da / das ist yhr heiliger geist gewest. Solch
tyrranney hat die Christenheit mussen leiden/ damit yhr das
sacrament geraubt / vnd on yhr schuld / so yn gefencknus gehalten
ist. Vnd die Esel wolten solch vnleidlich tyranney yhrs freuels vns
ytzt fur ein willige that vnd exempel der Christeheit verkauffen / vi
sich so fein putzen. Aber es will ytzt zu lang werdenn. Es sey das mal
gnug auff die frage / Ein andermal mehr / Vi haltet mir meine lange
schrifft zu gut. Christus vnser Herr sey mit vns allen. Amen.

Ex Eremo octaua Septembris. 1530.

Martinus Luther
Ewr guter freundt.

Dem Erbarn vnd fursichtigen N. meinem
gunstigen herrn vnd freunde.



Translation ofp. F19 45

So out with it, you donkeys of popedom! Say that this is Christian
teaching, this stinking pack of lies which you villains and traitors
have forced on good Christians and which you have killed great
numbers of them for, you wicked murderers. Why, every letter of
every papal law is testimony that none of their teaching has ever
reflected the will or consent of ordinary Christians. There is nothing
there but destricte precipiendo mandamus.® That has been their Holy
Spirit! Christians have had to endure such tyranny, which has robbed
them of the sacrament, and they have been held captive by it through
no fault of their own. And still the donkeys would palm oft on us this
intolerable tyranny of their own wickedness as a willing act and an
example of Christian practice, and get away scot-free themselves. But
this is getting too long. Let it do as an answer to your question for
now — more another time. Excuse this long letter. May Christ our
Lord be with us all. Amen.

From the Wilderness®
8 September 1530
Your good friend Martin Luther

To the honourable and wise ‘N’, my generous patron and friend

o' Latin: “We firmly instruct and command’; this is a phrase used in papal
bulls.

% This is how Luther signed the letters he wrote from Coburg castle in
1530; see Background, Section 2.
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Glossary of Names

St Ambrose. 339-397. A Roman Christian who became Bishop of
Milan. Like St Augustine, he was a ‘Father of the Church’, whose
orthodoxy in matters of scriptural interpretation was not in doubt.

Aristotle. 384-322 B.C. Greek philosopher whose works on logic
and ethics Luther taught but later rejected.

St Augustine. 354-430. North African Christian who became
Bishop of Hippo. Luther had been a monk in the Order of St
Augustine. See St Ambrose.

Bungler (of Dresden). See Emser.

Matthius Aurogallus. ¢ 1490-1543. Professor of Hebrew at
Wittenberg. Colleague of Luther’s and collaborator on the
translation of the Old Testament. Aurogallus is a Latinized version

of his birth name Goldhahn (literally ‘golden cock’).

Johann Dobeneck. 1479-1552. Secretary to George of Saxony and
opponent of Luther. Helped prepare the case against the Reformers
at the Diet of Augsburg (see Background, Section 2). Luther’s
nickname of ‘Rotzléffel (literally ‘Snot-spoon’ but translated here as
‘Snotty-Nose’) refers to an upstart youth, but it is an elaborate pun.
Dobeneck came from Wendelstein near Nuremberg; the name
‘Wendelstein’ literally means ‘winding stone’ and Dobeneck called
himself Johann Cochlius based on the Latin ‘cochlea’ which means
‘snail” or ‘spiral’. Luther plays on the similarity between this and the
Latin word ‘cochlear’, meaning ‘spoon’.

Hieronymus Emser. 1477-1527. Also referred to as ‘Bungler of
Dresden’. Court Theologian to Duke George of Saxony and
antagonist of Luther’s. Wrote a long critique of Luther’s New
Testament and in 1527 produced a corrected version of Luther’s
New Testament (see Background, Sections 3 and 4).
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Johann Faber of Leutkirch. 1478-1541. Real name Johann
Heigerlin. Once a friend of Erasmus’s and supporter of the
Reformers, he turned hostile in the early 1520s. Became Bishop of
Vienna in 1530. Helped prepare the case against the Reformers at the
Diet of Augsburg (see Background, Section 2). Called himself Faber
after his father, a blacksmith (Latin ‘faber’ means ‘craftsman’), and
Luther mocks him by translating this into German as ‘Schmidt’.

Duke George of Saxony. 1471-1539. Cousin of the Elector of
Saxony and opponent of Luther. Demanded that in his territory
Luther’s German translation of the New Testament should be
collected and burned, and later wrote a preface to Emser’s New
Testament which was hostile to Luther (see Background, Sections 2
and 3).

St Jerome. c 347-420. Translator of the Bible into Latin. His version,
known as the ‘Vulgate’, was to become the Catholic Church’s official
text of the Bible. Luther likened himself to Jerome in that both were
criticized by their contemporaries for their Bible translations.

Wenceslas Linck. 1483-1547. Close friend of Luther’s from student
days. Became Dean of the Faculty of Theology at Wittenberg and
Vicar General of the Augustinian Order. Resigned in 1523 to follow
Luther. Linck was the recipient of the Sendbrief, and his account of
how it came into his possession was a fiction agreed with Luther (see
Background, Section 2).

Philipp Melanchthon. 1497-1560. Professor of Greek at
Wittenberg, and a friend, close colleague, and collaborator of
Luther’s on the translation of the Bible. A leading reformer who
played a major part in the Diet of Augsburg (see Background,
Section 2). ‘Melanchthon’ is a Hellenized version of his birth name
Schwartzerdt (literally ‘black earth’).

Dr Schmidt. See Johann Faber of Leutkirch.

Dr Snotty-Nose. See Johann Dobeneck.
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Wencsefiaus inck allen

(Ibziﬂglaubigem '

EsS==ssa] Sttes gnad vnd barmbertsigleit: Der weife Salo
£ mon fpride Prou.t. Yer Eorn inbelt/dem fludyen
{ LS bie leute, dber fege Eompt vber den/fo es verbaufft.
N 6,'3 elhet fpaud eigentlich su vorfiehen iff von allem

BT 2 das su gemeinermn nutse odoer trdffeder Chaiften=
beit dienen Ban. Darumb (dile audy der Derr jm Luangelio
‘Den vntrewen Bnedteinen faulen fthald/das er fein gelt in dieer
den vefgraben vnd verborgen batte . Soldben flud) des berren
vnd derganten gertein su vermeiden/bab jcb diefen fendebaieff/
der mirdurd) einen guten freunde su banden Eommen / nit wif=
fen su verbalten/fonder offentlich in dxuck geben/Dann die weil
der verdolmenftbunge balben/ altes viind newes teftaments /
vil rede fidh sutragen/ L fenlid) die feinde der warbvit furdebeny
fant were der text an vilen oxten geendert/ odder aud) verfel-
fbet / 0a durd) vigl cinfeleige Cheiften / aud) vntern gelerten /
o der Debrifthen vnnd Gaekifchen fprade nit Eundig / ent-
faunge odder fhew gewinnen/ J[F guttlich su verboffen das
auffs minfte sum teil bie mitden gottlofer/ jbhe leffern vobhin
dert /vnnd derr frommenibrferupel benommen follen voerden/
Villeidht and) verurfadyet/das ettwas mebrers auff folde frag-
{tuck odder materi/gefthziben werde/ Ditt der balben einen ieden
liebhaber der warbeit/ wollejbm follich werc jm beften laffen
gntpfolben fein/ vnd Gott treulich bitten vmb redrten vorftands

~ der Gottlichen (riffesu befferung vnnd mebe
rung gmeiner Chriftenbeic. Amen,3Ju
ldrmberg am 15, Septem
bris.dnnoig3o.
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';;Bem Erbarn ond furfichtigen

Llmeinem ginftigen Dertnvnd freunde.

=7 3200 »no frioeinilhzi
WEg £ fro/2rber furfidhtiger lieber Dere vt freunds
protiemh id) hab ewer frifft entpfangen mit den 3wo
ANGEE (B4 queftionen odder fragen/ darin yhrmeines be
MENe T richts begert. (EvfHich warumb id sun Ro=
jlede === mern am dritten capitel / die wot O, Pauli
Arbitramur honinem inftificari ex fide abfch operibus/ al-
fo verdeut(d) habe. Yirbalten /das der menfd geredht werde
on des geferss werck/allein durd) benélaubeﬁﬂf) fi seigt danebé

an/wie die Papiften fih vber diemaffen vnniine machen / weil
ym text Paulinicht fFebet das wo Sola(Alleinond fey fold=
ersufaty von mir nicht su leiden ynn Gottesworten 2o Jum
andern/ob aud) dieverftorben Deiligen fur vns bitten/weil wir
lefenn/das ja die ngel furvnsbittenxc. Auff dieerffenfrage
(wo es euch geluffer)mugt yzewern Papiften von meinet wege
antwoxen alfo. - - o

- zumerften/Wenn i) D. Luther mich bette miigen des ver
feben/oas die Papiften alle auffeinen bauffen (o gefdidt were/
03 fie cin Capitel yn der fihrifft Edndten recht vnd ool verteut(ch
en/Sowoltich furwar midh der demut baben finden laffen/vit
fieomb bilfFond beyffand gebeten das L fewe Teftament suuer
teutfchen. ZAber die weil ich gewiifF/ond nod) voz augen fihe/das
yhz Beiner vedht weiff/wieman dolmetfthen/odder teutfd) reden
fol/babich fievnd mid folher mithe vbethaben'/ Das merdt
man aber wol/das [ie aus meinem dolmetftherr vnd teutfdy/ler-
nen teutfch reden vit fhreiben/ vfi Felen mir alfo meine fprache/

dauon fiesutor wenig gewiff/dancten mir aber nidyt dafur/fon
vern brauthen fie viel lieber wider mid). Aberid) ganesjn wol/

den es thut miv dod) fanfft/d3 i audy meine vndadbare 1ﬁgge1:
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dasumeine frinde reden gelert babe, - : -

Zum andern miige yhe fagen/ dasich das L Tewe Teffamee
verdeutfiht habe/ auff mein beffes vermuigen vnd auff mein ge
wiffen/babe damit niemand geswungen / das ers lefe / fondern
frey gelafen/ond allein su dienft gethan denen/diees nicht beffer
maden Bdnnen/ J{E niemandt verboten ein befjers 3u macben.
Wers nidpt lefen wil/der las es ligen/idh) bite vnd feyre niemadt
orumb. s iff mein teffament vnd mein dolmetfthung / vnd fol
micin bleiben vnnd fein.Dab id) drinnen etwa gefeiler (das mir
dodh niche bewiift/ond freilich vngern einen badyFaben mutwil
liglidy wolt varedht verdolnet{den)dariiber wil id) die Papifté
nicht su richter leiden/denn fiehaben nod) sur seit 3u lange oben
dasu/vnd yhe ydaydaift su [hwadymein verdolmetfchen su
weteilen/ by weiff wol/vnd fie wiffens weniger/denn des {ul-
ners thier/was fur Puaft/fleif/ocenunfit/verftandt sum gutten
Dolnetfiher gebdret/denn fiz babens nidhtverfiiche.

#23 beift/Der ant wege bawet/der hat viel meifter. Alfo ge
bet mirs aud). Die jhenigen dienody nye baben redt reden Eona
nen/fthweige deri dolmet(then/die find allsumal meine meifter/
-ond i) mus ybr aller junger fein. “Dnd wenn id) fre bette follen
fragen/wieman die erften swey wout {atthei.t. Liber Genera
tionis folte verdentfhen/fo bette yhe Beiner gewift gad dasu su
fagen/Ond vrteilen mir nu das gange werd/die feinen gefelle,
2Alfo gicg es S.Dieronymo audy/da er die Biblia dolmetftht/
da war alle welt fein meifter/ Lt allein war es/dernichts Funa
te/ Dnd vateileten dem guten man fein werck/die jbenigeé /fo ym
nidt gnug geweft weren/das fie ym die fhudy betren folle wifch
en/ Darumb gebdaet groffe gedult dasu/fo yemad etywas offent
i) guts thun will/denn die welle wil meiffer Eliglin bleibens
vnd musymerdas Ros vnter dem fthwant seumen / alles met
Fe't}'_n/brgnb felbs nichrs Eonnen s dasiff yha art/dauon [ienide

afjen tan. T R

b woltnoch gern den Papiften anfebe/der fidh erfue thety

ond ctwa eine epiftel S, auli oder einen Propheten :verbetgd)
: I . ‘ et/ OO0
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et/So fern/das er des Liithers tent(th vii dolmenfhen niche da
su gebraudyt/da folt man feben ein fein/fc thén/loblid) beut(d) 0d
ber volmetsfthen/ Defi wir baben jagefebe den Sudlersu Dre
fen/dermein L Tevo Teffament gemeiftert hat(ic) voil feinennaz
men yn meinen bidyern nicdht mebznennen/ So hateraudnun
feinen richter/ond ift [onft wol befande) der beBennet/ das mein
eutfth fuffe vnd gut fey/vnd fabe wol/das ers nidyt beffer ma=
chen Bundt/vii wolt es doch 3u {hande madyen/ fursu/ond nant
fur fidy mein L evo Teftament/ faft von wozt 3u wozt / voie ihs
gemadt hab/ond thet meine vorbede/glof vnd namen dauon/
fdhreib feinen namen /vorbede vnd gloff dasu / verBaufft alfo
mein Clew Teffament vnter feinem nanen/ Y0afi licbe Einder/-
wie gefthach mir da (o webe/da fein landsfurff miteiner grew- "
Tichen voarhede verdampt/ond verbot des Lutbers Y fevo Tefta:
ment sulefen/ Dody daneben gebot ves Subdelers ¥ fevo Teffa=
‘ment sulefen/welds dod eben daffelbigift/das der Suther gez
‘madt bat. S R
- “DOnd dasnidht yemand bie dende/ich liege /S0 nym beide
“Teftament fur dich / des Luthers vnd des Subdelers/ haltfiede
gen ein ander/(o wirftu febe/weryn allen beide der dolmenfier
fey/Denn vwas er yn wenig ozten geflicFe vnd geendert hat (wie
wolmirs nidht alles gefellet)So Ean ichs dody wol leiden/onnd
fthadet mir fonderlid) nidhts/fo viel es dentert betrifft/ darumb
i) audh nie da wider hab wollen (hreiben/fondern bab dergrof
fen weifbeit muiffen lachen/ das manmein {Tew Teffament fo

grewlidh geleffert/verdampt/verboten hat / voeil ¢s'vnter meing
namen iff aufigangen/Aber dody miiffen lefen/ weil es pnter.eis
11es andern namen iff aufgangen. Yie wol/was das fureinty
gent (ey/ einem andern fein bad) leffern ond (denden / darnad)
das felbige fFelen/ vnd vnter eigenem namen oennod auf laffen
. gebensond alfo durd) frembde verlefferte erbeyt eygen lobvnd
namen fichen/das lasid feinen richter finden. Tir ift ynn des
ghug/ondbin fro/ das meine erbeit(wie O, Paulus aud thiis
meedmuf aud) durd) meine feinde gefoddert /ond des Eufgg
A/ W) bud
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bidy on Sutbers narmen/vnter feister feindenamen elefen were
ven/ Yie Bind iy midh) basreen - R
7 Do das ich wider sur fachen Eorne/ Yaii ewt Papift iy
‘il vniite macyen wil mit dem oozt (Sola Allein) fo fagtjm
flugs alfo / Doctoz Nartinus Sutber wils alfo baben /vnnd
forishe/ Papift vnd LEfel fey ein ving. Sic volo/fic iubeo/[it pro
ratione voluntas. Denn wir wollen nidt der Pa iffen fchules
nod) jlinger / fonder yhe meiffer vnd ridyter fein/ YOSllen aud)
cin mal fFoltictn vii pochen mit den Efels ESpffen/ vit wie Pau
Tus woider feine tollen eiligen fich thimet / [E wil iy mich auch
wioder diefe meine Zfel ehamen. Sie finddoctozes? Jb aud),
e find gelert? I auch.Sie find Predigers b aud) - Sie
[ind Theologis I audy. Sie find Difputatozes? & aud).Sie
find Philofopic_jb aud). Sie find Dialecticic b aud). Sie
find Segentens Jdy aud) Sie (reiben biider? 3 daud.
U Do wil weiter rhiimen/ b Ban Pfalmen vnd Prophete
auflegen/Das Biinnen fienidt. I Ean dolmet(chen/ D3 Eons
nen fienicht. Jcb Ean die beiligen {chifft lefen / Das Ednnen fie
nicht. < Ean biten/ Das Ednnen fie nicht. Ond das i) berun=
ter Bome/ b Banyhz eygen Dialecticavnd Philofopbia bast
ein fiefelbs allefampt, Vnd weifs dasu furwoar /dasybz Feiz
‘ner yhren Ariffotelem ver(Eebet. “Vind. ift einer vnter yn allen
“der ein proemiuntodder Capittel yim Ariffotele eyt verftebet /
fo wil ich midh laffen prellen. Jd) redeyne nicht suuil/oeft ich bin
ourd) yhae EunfEalle ersogen vnd egaren von jugent auff/weif
faft wol wie tieff vnd voeit fie iff. So wiffen Jie aud) wol / das
‘ihs alles weif vnd Ean/was fie BSnnen/L Toch handeln die beil
Tofen leute gegen mir/als wereidyein gaftinnyhaer Bunft/ deral
Lererft hengmorgen Bomen were/vit nod nie weder gefeben noch
gebSat hette/was fie leren odder BSnnen/So gar herrlid) prans=
gen fie herein mit yheer Eunfi/ond leren midh/ wasid vor:3wen
‘Big jarcnan den{huben3u riffert habe/ das ich audh. mit jhener
‘metsert auff all yh plerren vnd {hreien fingen mus / b babs

‘fuar libes javen gewift/das hiffnegelepfen finde. o o
[NEREEE ] L. Lt ) : 4__/' “a
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= Pasley auff éwzerfte Srag geantwortet/vii bitte eud)/wol
Lec foldyen £feln ja nicht anders nod) mebz antwoten auff ybz
vnntige geplerreoorm woxt Sola s Denn alfo viels Luther wils

fo baben/vfi fpricht/ L ey ein Doctoz vber alle Doctozjm gan

e Bapftum/dafols bey bleiben/ Jb will fiebinfure fhlede
veradten/ond veracht baben/fo lange fie folde leuteCich wolt (@
gen) 22 (el find/Denn es find folde vnuerfhempte tropffen vh=
ter yhn/die auch yhzeigen der Sopbiften EunfEnye gelernt bas
ben/wie Doctor Schmide/vond docto? Rouloffel/ond feine glei
ihen/ond legen fich gleid) wol widder mid)/yn diefer fachen / die
nich allein vber die fopbifterey fondern and)(wie fanct Paulus
fagt)vber aller welt weifbeit vnd vernunfft iff. Iwar es durfie
‘ein 2 (el nicht viel fingen/man Bennet yn fonft wol bey den obze.
© " Zud aber vnd denvnfern wil ich angeigen/ warumb ich 03
xo0:t(fola)bab wollen brauden/ Wiewol Roma.3.nidyt folas
I;onbern folum oddertantum von mir gebraudt ift. Alfo fein fe
ben die el meinen tert an.Aber dod) bab ids fonft anders wo
fola five gebraudbt vit wil aud) beide folum vnd fola baben. b
‘habmid) des gefliffen ym dolmegfhen /das ihrein vnd Har
teut(th geben modre. “Vnd iff vns wol offt begegnet / das wir
viertyehen tage/drey/vier woden haben ein ciniges wort geftiche
vid gefragt/babens dennod) su weilen nicht funden, Jm Eiob
‘erbeiten wir alfo/413. Dbilips /Aurogallus vnd id)/ das wiryn
‘vier tagen 3u weilen Eaum drey seilen Bundten fertigen. Bieber?
nues verdeutfht vit bereit ift/Eans cin yeder lefen vnd meiftern/s
f aufft einer yrt mit den augen durd) drey vier blettervnd foff
nicht ein mal an/wird aber nidyt gewar welde wacen vnd 16 =
¢ da gelegen find/da eryrt vherbin gebet/ wie vbet ein gebofa
?elt bret/da wit baben mii{fen fdhwitsen vii vns engften /ebe den
woit foldhe wacken ond Elotse aus derm wege reiimeten / auff das
man Bindte fo fein daber geben. &s ift gut pflugen /wenn dey
acker geveinigt iff. Aber den wald vnd die ftocdke aus rotten/ vnd
¢ acber su ridhten/da will niemandt an. s iff bey der welt ein
dand suverdignen/Ran doch Got felbs mit der fonnen/ ja mlf
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bimel vnderden/nod) mit feines eigen fonstobd Eeinen danct ver’
dienen/[iefey vii bleibt welt def tenffels namen/weil fie ja nicht
anders voill, L S R
~ 2lfo babeid bie Roma3.faff wol gewift/ das yn Sateini
{ther ond Erigifden textdas wozt(folum)nicht fFebet/ond bette
mid folche diepapiften nidht oiirffen leren, Yar ifts. Dife vier
budyftaben 8 ol @ fehen nidy orinnen / weldhe budftaben die
1EfelsBSpff anfeben/wiedie Euccinnew thoz/ Seben aber nidt
das gleihweol diemeinungdes textynn fih bat/ vnd vomans
+oil Elar vnd gewaltiglich verteutfthen/fo geboxet es binein/ ocit
ich babe deutfh/micht lateinifch noch Briegifch reden wollen /da
ich teutfth sureden ym dolmenfhen furgenomen batte. Dasiff
aber di¢artvnfer deutfthen fprace/wenn fie cin rede begibt/von
3weyen Dingen/der man eins bebennet/vn das ander verneinet/
fo braudyt man des wouts folum(alleindneben dem wout (nid)t
-oder Bein) 218 voenn man fagt/ Der Batir bringe allein Fon vit
Bein gelot/ L Tein/ich hab warlid) yist nicht gelde/ foridern allein
Boan. b bab allein geffers vnd noch niche getcruncten.Daffu al=
lein gefehrieben vnd nidyt vbetlefens Vnd der gleichen vnseliche
weife yn teglichen braud). : B : ' ,
" Jndifen reden allé/obs gleid) die [ateinifche oder Eriedhifhe
forad nidethut/fo thuts dod) diedeut(dye/ond iftybzart/das
ée das ozt allein Yhinzu fent/auff das daswozt ( midt oddet
Bein)deffe volliger vnd deutlicher fey/Denn voie wol id) aud) (as
ge/Det Baiir bringe Forn vii Eeirt geld/ So lautdod) das wot .
(Bein geldtd)niche fo volligvnd deutlidh/als wennidy fage/ Der
Baiir bringt allein Boar vnd Eein geldt/ vnd bilffe biedas woz
(2lein>dem woxt(Bein)fo viel/das es ein vollige Deutfhe Elare
rede wird/den man mus nice die bucbfaben inn der lateinifde
fpachen fragé/wieman fol Deutfdh rede/wie diefe efel thun/fon
ern/man mus die mutter jbrm baufe/die Binder auff der gaffen/
ven gemeinen md auff dem marcttdaumb fragen/vii den felbigé
aufroas maul fehen/wic fie reden/ond darnad) dolmegfthen/(o
vetffchen fie cs Den/vit merden/das man Deutfch mitin reb??i
. . ~ N I R K 3

.d
]
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Als wenn Chriftus fpridt/ & r abundasitia codis os loqui
tur. Wennid) den LEfeln fol folgen/die werden mir die bud)fta=
ben furlegen/vnd alfo dolmen(en/ Auf dem vberflus des bher
gen redet der mund.Sage mir/ Jft das deutfth geredts Weldh
er deutfiher verftebet foldysr Yas iff vberflus des hers? furein
ving? Das Ean Lein deutfther fagen/LEx wolt denn fagen/es fey
oas eincrallsu ein gres hers babe / oder su vil hertyes habe/ wie
yool das audh nod) nicht redt iff/defi vberflus des berenift Bein
oeutfth/fo wenig/als das deut(dhiff/ Vberflus des baufes/vber
flus des Badbeloffens/vberflus der banct/ fondern alfo redet die
miitter ym haus vnd der gemeineman’/ Wes das bery vol iff/
oea gebet Der mund vber/d3 beift gut deut(d) geredt/des i) mich
gefliffen/on leider nidht allwegeerreiht nod) troffen babe/ Deit
,bié_l,abtei nifche buibfiabe hindern aus der maffen feer gut deutfdy-

uredent, . . T . .
Z-’ . Alfo/voeii derverrether Judas fagt/{NTatthei:26. "0t quid*
perditio bect Vnd arci.i4 " Dequid perditio iffa vngentifa
ceaefts Solgeid) den Zfeln vnd budyFabiliffen/ fo mus ids al-
fo verdeutfchen/ YOarumb ift dife verlicrung der falben gefches
bens Y0asift aber das furdeutfth? Welder deutfdher redetale
fo/verlierung der falben iff gefthebens Vnd wenere wol vet=
ftebet/fo denckt ex/die falbe fey verlozen/vnd muffe fie etwa wi-
oer fuben/ Yiewol das aud) nod) tundiel vnd vngewifi lautet.
Yenn nu das gut deutfth ift/warumb tretten fie nidyt erfur/vit.
madben vnsein [old) fein bubfd nevo deutfh Teftament/viilaf=
fendves Suthers Teftament ligens I meineja fie folten yhre -
Eunft an den tag bringen/2Aber der beutfthe man redet alfo/ Ve
quid 2c,Yas fol doch folder vnrats $dder/was foldody folder
fhavesLTein/ 2 ift {thadevmb die falbe/das iff gut deutfh/da
raus man vetffeher/0as 1Tagdalene mit der verfhutten falben
l_’gy'vnretbiicbvmbgangeri ond habe [hadenn gethan / 0as war
Judas meinung/denn er gedadt beffern rat damit su (haffen.

Jrem dader Lngel {Nariam griffec vnd fpridhe/ Oegriif=
fet feiffu 1T aria vol gnadé/der Derr mit bir'.‘molgn/l’ ) iﬂebbig-
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Bet / fhlecht den lateinifthen budFaben nady verdeutfhet / fage
miraberobfolds aud) gut deutfh fey £ Yo redet der deut(dy
man alfo/ du biff vol gnaden ¢ “Ond weldyer Deutfher verftes
bet/ was afagt fey/ vol gnaden? Zrmus dendlen an ein vas vol
bicr / 0der beutel vol geldes / darumb bab ids vordeutfht. Du
boldfeliges Da mit docb ein Deutfiher / defter meber bin 3uban
dencken/ wasder engel meinetmit feinem grus. 2Aber bie wols
{en die Papiften toll werben vber midy/ das ich den Kmgelifchen
grus verderbet babe. Yie wol id) dennody da mit nid)t das bes
{te deutfth babe troffen. Ond bette id) das befte deutfd bie fole
len nemen/ vnd den grus alfo verdeutfchen/ Gott gruffe dich dou
liebe YTaria (Denn fo vil wil der Zngel fagen /vndfo wurdecr
geredt baben/wan er bette voollen fie deutfdh gruffemdicdh bale fie
folten fich wol felbs erbendtt baben fur groffer and *dt/ 3u der
licben 11Taria/ dasid) den grus fo su nichte gemadyt ette.
 Uber was frage ih darnad ¢ fie toben oder vafen /jdb wil
nidht voebzen / das fieverdeutfden was fie wollen /id) wil aber
eud) verdeutfhe/nicht wie fie wollen/fonder wie ich wil /mer es
nidyt baben wil/der [as mirs fteben/vi bale feine meifferfhaffe
bey fidy/ denn jdb wil iv weder feben nody béren/ fie bogfen fur
mein dolmenfhen nidht antwoat geben/ nody redyenfchafft thuns
Das bozeftu wol /id) wil fagen/du boldfelige TTaria / du liebe
Maria .vad las fie fagen/duvolgnaden Tiaria. Y0er Deutfdy
Ean/derweis wol / w:2ldy ein berlidy fein vooat das ift/ die liebe
{Maria/der licb Gott / der Jiebe [Reifer s der licbe fiirfE/ der lich
man/das liebe Bind, Pnd i) weis nidt/ob man das wout liebe/
aud) o beeglich vrd gnugfam in Lateinifher oder andern fpras
ehen reden miig / das alfo dringevnd Elinge ynns hery / durch
allefinne wicesthut invnfer fpracbe. - ' -
Denn ih halt S. Sucas als ein meifterin Debreifher vnd
Guecifther fprache / bab das Debaeifth wort / foder Engel ge=
‘baaudt/vélien mit dem GOreckifchen Beharitomeni/treffen ynd
deutlih geben.” “Ond dend mir der Engel Gabriel babemit
Haria gereds/ wicer mit Danicl redet 7 vnd nesnet jon Da-=
o ' mudoth
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uootb vt _JjdhLyamudoth/vir defideriorum/ dasti/du liebet
Daniel. Denndas ift Gabaiclis weife su reden / wie wir jhm
Daniel fehenr. Wenn i) nu den buchffaben nad) / aus ver efel
Bunft/ foit des Engels woxt verdeutfihen/ mufte idh alfo fagen/
Daniel bu man der begirungen oder/ Daniel du man der lifte/
2 das were [thon deutfch/ Lin deutfher horet wol s das Tan/
B fte/oder begyrunge/ deutfthe woat find/wie wol es nid)t eytel
reine deutfhe wort l?nb/l' ondern luftvnd begyr/ weren vol bef=
fee.Aber voenn fie o sufamen gefaffet werden/ duman der beay
rungen/fo voeif Eein deut(der was gefagt ift/dendkt / das Das
niel villeicht vol bdfer luft ffecte / Das bieffe denn fein gedols
metfihr. Darumb mus ich iedie budyftaben faren laffen/onnd
forfen/woie der Deutf(che man fold)s redet/ weldys der Lbreis
ftbe ma ifhIDamubdoth redet/So finde id)/das derdeutfhema
alfo fpricht/Du licber Daniel/du liebe {Tfaria/oder du boldfeli
ge mad/ou medlide juncEfrave/du sartes weib/vnd der gleichs
en. Deit wer dolmenfthen wil / mus groffe vozrath von woater
baben/das er die wol Eonnehaben/ wo eins dn allen oxten nide
lauten will. ' S E R S
~ Dnd was ol idhy vil vnd lange fagen von dolmenfhenn ¢
Solt idh aller meiner woxt vefadyen vnnd gedandien anseigen/
iy msifte wol eint jar dran su {hreiben haben. Y as dolmet(en
fur BunfFond erbeit fey/das babid) wol erfaren/darumb wil idy
Beinen papftefel nodymaulefel/die nichts verfudys babe / bievinn
sum richter oder thadeller leiden. Wer mein volmetsfchen niche
woil/ver las es anftehen/ Der Teuffel dandte yhm/ wers vnger=
nie bat odet on meinen willen vnd wiffen meiffert, Sols gemeia
{tert voerden/fo wil ichs felber thun. Yo tdhs felber nidht thu/da
[affe man mirmein dolmenfthen mit fiden/vnd madecin iglicy
er was'er wil fur fidyfelbs / ond babeym ein gutjar. '
"~ Dasanidymitgutem gewiffen seugensdas i) meine hody
(Fe trew vnd vleif drinnen erseigt/vndnye bein. falfhe gedande
aebabt babe/denn i) habe Beinen betler dafurgenomen nody ge
fiibe/nody damit gewonnen/So habich) meine ehie drinne nicht
N ' oo b e gemeinet
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gemeinet/das weis Gottmein Dert/ fondern habs sudien|t gé
than den licben Chriffen/vnnd su ehren einerm der oroben [iget/
oermit alle flunde fo vilgutsthut/das wenn idh taufentmal fo
vil vnd vleiffig gedotmessfiht/dennod niche eine funde verdienct
bette su leben/odder ein gefundt auge su baben/ £ ift alles feis
ner gnaden vii barmbernigbeit/was ich binvnd babe/ Jaesift
feines theur bluts vnd faiiren ¢ thweifes/oarumb fols aud)(ob
Botr wilalles yhm su chzen dienen/mit freuden vnnd von bet=
ger. Seftern midh die Sudeler vond Bapftefel/wol an/fo lobenn
mich die frumen Chaiften fampt yhem bern Chaifto / Vnd bin
‘allsu reicblich belobnet/wo mid) nilr ein einiger Cheift fureinen
trevo erbeiter erBennet. Jd) fragnach) Dapfiefeln nidyes/ fie find
nicht werd/das fie meine erbeit follenerbennen / vnd foltmirym
grund meins bertsen leid fein/das fiemidy lobetenn. b2 leftern
ift mein hobeffer thim vit che/ Jcb will dodh ein Docter/ja audy
eirt ausbiindiger Doctoz fein/vnd fie follen mir den namen nicde
nemen/ biff an den Jiingften tag/ das weif id) furwar. B
Do bab i) widerumb nicdht allsu frey die buchffaben laf=

fen faren/Sondern mit groffen fozgen fampt meinen gebiilffen
draufFgefchen/das woetwa an einem ozt gelegenn ift / habids
nad) den budftaben bebalten/vit binnicht fo frey dauon gangeé/,
als Fjobannes 6 .0a Chaiftus fpricdhe/ Difen hat Got der vatter
verfiegelt/da were wol beffer deutfd gevseft/ Difen bat Gott 8
vater geseicbent/obﬁbiren meinet @& ott dervater. Aber ich habe
ehe wollen der deutfthen fprade abbrechen/ dennvon demwozt
weitben, Ab es ift dolmenfihen ja nidht einesiglicdhen Eunft / wie
dietollen [Deiligé meint/ s gebdret dagu ein redbt/frum/trew/
vleiffig/foxdytfam/ CheifHich/geleret/erfarn/geiibet berty I/ Da-
rumb baltich/das Bein falfther Thriftnod) rotrengeift trewlicy
dolmetsfthen ESnne/wie das wol {heinetinn den prophetenn su
YWounbs verdeutfhet/darinn dod) warlich groﬂEe)r vleig gefhe
ben/ond meinem deut(chen faft nacdy gangen iff. Aber es [ind i
den da bey gewe(t/die Chrifto niht groffe huldeerseigt haben/,
_ﬁpﬁ wete Eunft ond vleiff genug da. : 'D ‘
a8
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Das fey vom dolmetsfchen vl art der fpraden gefagt. Aber:
s bab ich niche allein der fprachen art vertrawer vud gefolget/
vasid) Roma.3.folumZllein) babbinsu gefest/ Sonder der
text vnd die meinung .0 auli foddern vnd erswingens mit ge
wallt/dennerbandeltja dafelbs dashauptfiiicd Chaiftlicher le=
ve/nemlich das wir durd) den glauben an Cheifti/ on allevoerd:
dea geferse geredht verden/ Vnd fhneit alle wercE (o rein abe/03
seraud) [pricyt/des gefetses (das doch Bottes gefers vii wot iff)
werd nicht belffen sur gerechtigBeit/ Vnd ferst sum exempel A=
brabam/oas der felbige fey [o gar on werd geredyt woden/das’
auch das bdbeff werd /das dagu mal nevo gepote ward von got
fur vnd vber allen andern gefesen vnd werdten/ nemlidy die be=
fhneidung/yhm nidt gebolffen babsur gerechtigEeit/fonder fey
ot die befdhneidungond on alle werd geredht worden ourd) den
glaub? wie er fpridht Cap.4. I Abrabam dur wercE geredt
yoordenn/fo mag et fich rhiimen/abernidt fur Gott. Wonar
aber alle voerck fo rein abfthneit/vii da mus ja die meinung fein/
das allein der glaube gerecht madye/vnd wer deutlic) vnd durre
von foldem abfthneiden der werd redet wil/ der mus fagen / Al
lein der glaube/vnd nicht die werd maden vns geredt/ 03 3win
get die [ache elbs neben der fpracenarts - -~ o
Jafpredhen fie/ & lautergerlich/ond die leute lerne daraus
verfteben/das [ie beine gute werd thun orirffen. Sicber was fol
man fagen? Jfts nicht viel ergerlicher/das S. Pauls felbs niche
fagt/allein der glaube/fondetn fihuttets wol grober eraus/ vind
EofJet e fafi Den boden aus vnd fpridit/ Dn des geferss werd/
Vo Gala.tnicht durd) die werck des gefeses/vit des vil meb2
an andern ozten/denn das wort( allein der glanbe ) modt nody
cine glof findé/2Aber das yout(on werd: des geferss) ift (o grob/
ergerlich/fhendtlic)/das man mit Beiner gloffenn belffen Fany
Die viel meb: méchten hievaus diefeute lernen Eein gute voerc
thun/oa fie hSzen mit {o durren ftardien wozten von den werd¢
felbs predigen(TRein werck/on werd/midyt durd) wercEift pu b3
nicht ergerlich/das ma(on werd/Eein werd/nidht durch werd)
o : _ iij pedigt
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‘grc'ofgt/wRE foltsderi ergetlich fein/fo man diplallein ver glau
e)predigts ' :
p‘-Onb o3 nodh ergerlicdh ift/S. Paulus verwiirfft nidt fhled):
te gemeine wercE/fonder des gefeses felbs. Daraus modyte wol
yemand fich nody mebz ergernend fagen/Das gefe; fey verdapt
ond veggud)t fur Gott/ vnd man folleeytel bofes thun / wiedie
theten Roman.3.Laft vns bofes thun/ auff das es gut werde/
wie audh ein rotten geyffsu vnfer seit anfieng. Soltmanvmb
foldyer ergernis wilien S. Paulus wort verlaugnen/oder nidyt
fiifch vnd frey vom glauben redent Licber eben S. Paulus vii
wir wollen fold) ergernis baben/vii leren vmb Eeiner ander vrfa
chen willen/fo [FarcE wider die werdt/ vii treiben allein auff dent
glauben/das di¢ leute follen fich ergern/ftofjen vnd fallen/damit
fie mugen lernen vit wiffen/das fiedurd) y2gute werd nit frum
yoerden/fondern allein durd) Cheiffus tod vii aufferftebe/ TRon
nen fie nu durd gute werd: des gefetses nidyt frum werden/wie
vil yoeniger werden fie frum werden durd) bofe werd vii on ges.
fets/ Darumb folget es nicht/Gute werd belfen nidyt/darumb
helffen béfe wercE/gleidh als nidyt fein folgt/ Die fonne Ean dem
blinden nicht belffen das er fehe/darumb mus ym dienadt vnd.
finffernis belffen/daserfebe. o
T i) wundert aber/das man fich yn difer offentlichen fache
fomag fperre.Sage mir dody/ob Chaiftustod vit au?erﬁeE on
fer werck fey/das wirthun/odernidts &s ift ja nic vfer yoercE/
sodb ciniges gefees werd. Lfu madyt vns ja allein Chriffustod
vii auffer(Feben frey von funden vfi frum/woie Paulus fagt Ro.
4.12¢ift gefforbé vmb vnfer funde willen/vii aufferftandé vmb
vnfer gerechtigleit wille. Weiter fage mir/ Weldys iff d3 werd/
pamit vir Chriftus tod vit aufferftebé faffen vii baltes e mus
ja Bein eufjerlich werd/fondern allein der ewige glaube ym bers
en fein/der felbige allein/ja gar allein/vnd on alle werd faffet
ald)fen tod vit au%erﬂ'eben Y00 €8 gepredigt wird durds Zuan=
gelion.Yas iffs deft nua/dy man fo tobet vii wiitet, Bergert vii bre
uet/[o diefach yr grunde felbs Eleriich) da ligt vnd beweifet/ lt!ms
o ‘ . © allein
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allein der glaube Chaiffustod vii anfferflebe faffe on alle werd?
ond der{elbige tod vii aufferfteben fey vnfer leben vndgereditig-
Beit.So es deit an ym felbs offentlid) alfoift/d3 alleinder glau-
beons fold) lebé vit gerechtigteit bringet/faffet vii gibt/Warib
foll man defi nidht aud) alfo redes s ift nit Eeyerey /03 der glau=
be allein Cheift faffet/vit das leben gibt/ Aber Eerserey muf es
fein voer foldys fagt o8 redet.Sind fie nit toll/td2icyt vit vnfinigs
die fache bebeiien fie fur redyt/vn (traffen dod) die rede vo der fel~
_big)en '[' adbe fur vnrede/Beinerley 3u gleich/mus beide vt vii vn
vecht fein. ' ‘ .

Aud bin ichs nidht allein/nod dev erfle/ derda fagt/ Ullein
derglaubemady geredhe / s bat fur mir Ambrofius/Aug.vit
wil andere gefagt/ Vi wer S.Pauli lefen vii verfteben fol/ der

s wol (o fagen/vit Ban nit anders. Seine woxt find su ftard/
‘vii leid? Bein/ja gar Bein werdt. Jfts Eein voercE/fo mus der glau
be allein fein. D wiefolt es fo gar ein feine/befferlicdye/ vnergerlis
" chelere fein/voeht die leute lernte/d3 fie neben dern glauben 7 aud)
durd werd frum madté werden/ D3 wer (o vil gefage /03 nicht
“allein Chuifftus tod vnfer funde weg neme/fondern vnfere verd®
thette audh etvoy da 3u/d3 bies Cheiffus tod fein geebaet/das vna
{erwerc ym bulffen /vi ESnde das audy thun das e thut/auff
Das wir ybm gleid) gut vit ftarcE weren. (Esift der Tenffel /et
sas blut Chriffi nidyt Ban vngefthendet laffen.

O eil nu diefaheym griad felbs fodert/ ds man fage/ Yllein

8 glaub madyt gerecht/ Vi vnfer deutfche pradé art/ diefolds
aud lernt alfo aus sufpredyen. [Dabedazu der Peilige vaterexe
“pel/vii swinget aud) die fabz & leute,ds fe nit an den werde han
g¢ bleibé/vitdes glaubes feile/vit Chafti verlier? / fonderlich su
Diferseit/da fiefolang ber der voerd gewortet/ vit mit madtda
~von suteiffen find.So iffs nit allein recht/fondern audh hohvo
néte/o3 man auffs aller deutlidbff v voligfteraus fage/ ‘Allein
‘der glaube on werd madt frunt/ vnd rewet midh/ dasidynit
- aud) dasu geferst babe alle vii aller/alfo on alle werck aller gefey
_Dasesvol vird rund eraus gefprochen were, darib fols inrn%eing
N - - ' ewe
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{Tevsen Teffament bleiben/ond folten alle Papfiefel toll vnd £&
vicht werden/[o foller fie mivs nicht eraus bringen. Das fey yet
dauon gnug/ Weiter wil i) (fo Oott gnadegibe ) dauon reden
ym buchlin deinftificatione, .

Auff oic andern frage/ob dieverftosben Peiligen furvns bit
ten.  Darauffwilid yert Birslich antvootenn/denn id) ge-
oenck einen fermon von den lieben Engeln aussulaffen / darinn
ich biff fHiicE weitter(wils Goteybandeln werde.  Lrftlich if”
fet yh2/das ym Babffum nidt allein das geleret ift/das die Pei
ligen yri1 bymel furvns bitten/ Yeldhs mir dodh nicht wiffenn
BSnnen/weil die d)ri(%t vns foldys niche fagt/ Sondern audh 03
man die Deiligen su Gdtter gemadt bat/das fie vnfer Patron
baben mii{fen [ein/die wir anviiffen follenn/ Ltlid) aud) dienye
geweft [ind/ Vndeinem iglichen beiligen fonderliche Erafft vnd
macht su geeigent;/eineni vber fevor/ diefen vber waffer/ diefenn
wher peftifenty/fieber/vnd allerley plage/das Bott felbs bat gar
miffta fein miffen/ond die Deiligen laffen an feiner fFar wirde
ond faffen. Difen grewel fiilen die Papiffen yere wol/ vid sie
ben beimlid) die pfeiffen ein/pugen vnnd fhmsicEen fidy nu mit
em furbite der Eeiligen. Aber viff wilid) yt auffihiebé. Aber
was gillts/ob ichs vergeffen/ond folchs putsers vnd fchmiictes
alfo vngebfiffechin geben lafferwerde. - = -0
- umandern/wiffecyhz/vas Gott mit Beinem woat gebots
ten bat/voeoder Engel noch Deiligen vmb furbit ansuriffenn
Dabtauch yn dec fchriffc des Eein exermpel / denn man findet/
das die lieben Zngel mit derrvitern vnd propheten geredt has
ben/ AUber nye Beiner iff vo: ybnenvmb furbit gebeter wordenn/
Das auch der ersuater jacob feinenn Fampffengel nicht vmb
furbit bat/fondern nam allein den fegen von yhm. Man findet
aberwol das wider(piel yn AUpocaly /03 ver ngel fichnicht
wolt [affen anbetten von Joanne/ Vnnd findet fich alfo/das
Doeiligen dienfE fey einlauter menfchen tande/vnd cin eygen fiin
olinauffer Gottes worvndderfebriffee . .« . W
A : : - SRR # o1
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il vns aber yn Gotes dienfinichts gebrirt fursunems o
ottes befelly/ it wer es furnimpt/ s iff cin gottes verfuchigy
%arumb\i[ﬁa nicht 3u rathen nod 3u leiden/das man die verftos
benn Deiligenmomb furbitt anriffe/oder anriiffen lere / fx onder
folsvil mebz verdamnen: vii meide lere, Derbalbe i) audh nicht
Ddagu rathen /viimein gewiffen mit frembder miffethat nicht be
fthvoeren voil.L€s ift mir felber qus der maffen fatir woiden / 03
ich mich von deneiligen gerifferrbabe/deit ich vber alle maffe .
tieff Orinnen geftedit vnd erfoffen geweft bin. Aber das liecht des
Zuangelijift nufo belle am tag/das binfurt niemand entfihul
digtift/wo.er ym finfternis bleibt. Wir wiffen faft alle wol/ws
wirtbun follen. = = .. - o o S
“Dberdsfoifts an ym felbs ein ferlicher ergerticher dienft/ ds
oie leute gewone gar leicht fid) von Chifto suwender / vii lerné
bald mebz sunerfidt auff vie Deiligen/deii auff Chziffo felbe 3u
fetsen/ et es ift die natur on d3 all 3u feer geneigt vor got vnd
Chifto su flichen/vii auff menfihen su trawen/ Ja es wird aus
der mafjen {hvoeer/das manlerne auff Gotvi Chaiffd trawe/
wie wir dodh) gelobt haben vrndfthutdig find/ Darumb iff foldy:
ergernis nidt su dulden/damit diefthwacben vii fleifthlichen lew
te ein abgdterey anridyten/widder das erfte gebot/vii wider vre
fer tauffe.t1Tan treibe nur getroft die suuerfiche vit vertrawé vo
den Deiligen su Chaifto/beive mit leren vii vbenves bat dennodh
miibe vit hindernis gnug/ds man su jin Bompt vii redbt ergreifft
Man darffoen Tenffel nidye vber die thile male/ Lr findet fich
wolfelbs, .0 v e T
© - Zulent/find wirjagewif/dasgot nidit drumb surnet/vii
find wol fiher/ob wir die Eeiligen nidye vmb furbic anttiffen/
weil ers nirgent geboten hat/deit er fpricht/ dyer fey ein eyfferer/
derdie miffetbat beimfudyt an denensdie fein gebot nidye balten/
Dieaber ift Bein gebot/darib aud) Beinn soa su furdhten. YWeil
oeft ieauff difer feiten ficherbeit ift/ vii doat groffe fabz vit erger
nis wider gortes wot/ Warib wolten wirvns deft aus der fid)
etheit begeben yn diefabz/da wir Fein Gottes woat baben/ das
wnsin 0o not/halten/troffen odererveten BantDefi s ftebetge_.
‘ -~ Y 4 fibriche,
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(ihriben/ XDer fich gern in die faby2 gibt/der wird drinnen rmra
.men.:ZquCb fpricht gottes gebott/ Dufolegot ocinen berrn nid)e
verfuder, : _ o :
" Fafpreden fie/damitverdampfiu diegantien Chaiftenbeit
vie allenthalben foldys bifiber gebalten bat.2ntwozt/ I weif
faft wol/d3 die Pfaffen vit $¥tnid/ folden deckel yhaer grevoel
fucher/vit wollen auff die Cheiffenbeit fhicben/ was fieverwar:
Tofet baben/2Auff das/voeii wir fage/die Cheiftenbeit yrre nichts
fo follen wiraud fagen/v3 fie audy nichtyrren/ vii alfo Fein lugé
.aud yrethum anyn miige geftrafft werben/ weil es die Chaiffé
beit fo belt. Alfo ift defi Feine walfart(wie offenberlich der teufel
da fey Eein ablas(wie grob di¢ Ligen fey)vnredt. TRursumb ey
tel beiligBeitift oa/Darumb fole yz hie 3u folfage/ Wir handeln
ystnid)t wer verdarmpt odder nicht verdampt fei. Dife frembde -
facbe mengen fiedaber/ds fievns von vnfer facbe furen/Xirha
‘Deln yr3t vo gottes wozt/was die Chriftenbeit fey oderthu/ds ge
bhézet auff ein ander ozt Die fragt man/was gottes wozt fey ob
“der nit. Y03 gottes wot nitift/d3 madyt aud) beine Chriftebeit,
© Xirlefen sur seit Deliedes propbeten/o3 offentlich Eein got
tes wort nod) gottes dienft war ym ganien vold® _§(rael/wieer
fpridye/ Derr fiehabédeine prophete getodt/vi deine altarvmb
gegraben/ Ond bin idh gar alleine.Eie wird der Bonig Ababvit
“andere aud) gefagt baben/Elia/mit foldyer redeverdampfiu dy
- gany vold gottes. Aber gott hatte gleich wol ficben taufent be=
balte. Xie? einfFunit d3 got vnter dem Dap(tiystaud) has
be BSnnen die feinen erbalten/ob gleid) die pfatfen vi munche in
‘ver Chaiftenbeiteyt el teufels lerer gevoeft/ond in die bell gefaren
gtbfléa find gar vil Binder vitjunges volct geftobe in Chaiftor
Beii Chaiftus hat mit gewalt onter feiné Yiderchzift die taufe
dasu 0¢ bloffen tert des Kuangelij auff der canizel/vii b3 DVater
. vnfet/vfi den glauben erhalten/damit er gar viel feinet Chaiften
it alfo feine Chaiftenbeit erbalten/vii den teuffels levern niches
Ddauon gefagt. _— e
~ “Ond ob die Chiften gleich baben etlich fHidte der Blpftlis
shen grewel gethan/folhaben die Dapftefel damit nod) ni t]t:ez
R ; S . weifet
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Werfet70a8 oielieben Lhrafte [Old)8 et Gethan Javtnom wens
ger ift damit beweifet/d3 die Chuffen redbt gethan baben. Chre
ften BSnnen wol yrren/ond fundigen allefampt / Gott aber hat
fie allefampt leven bettenn vmb vergebung der funden ym vater
vnfer/ond hat yhzfold funde/die fie haben mufjen/vngern/ vns
wiffend/vit von dem Yidercheift geswungen thun/wol wiffen
suvergeben/vnd dennod pfaffen vt mindé nidyts dauon fages
2Aber 03 Ban man vwol beweifen/das yn aller welt ymerein gros
beimlich murntmeln vnd Blagen geweft ift widder diegeiftichen.
als giengen fie mit der Chriffenbeit nidhtrecht vmb / Vnnd die -
Babftefel baben aud foldem mummeln mit fevor ond fhwerd
trefflich widerffanden bif auff dife seit daber. Sold) mummeln
beweifct wol/wie gern die Chaiffen fold grewel gefeben / vnnd
wiered)t man daran gethan habe. Ja licben Bapftefel/Fomet
nit ber/ond (aget/ s fey der Chaiftenbeit leve / w3 y2erffundies
erlogen/vnd als die bSfwichter vii verrether der licben Chyiffen
beit mit gewalt auffgedrungen/vii als die Lrgmoader vil Chri
%n oriiber ermd2det habt/seugen dod alle buchfaben yn allen
apfts gefersen/das nichts aus voillen vii rath der Chziftenbeit
ye mals fey gelert/fonder eytel diffricte/ precipi¢do mandamus
ift ba/oasiftyhe beiliger geiff geweft. éofd) tyrranney bat die -
Chriftenbeit miiffen leiden/damit yb: das facrament geraubt/
vnd on ybz fchuld/fo yn gefencknus gebalten ift. Pnd die LEfel
wolten fold) vnleidlic) tyranney yhes freuels vns yt fur ein wil
ligethat vnderempel ver Chiftebeit verbauffen / vit fidh fo fein
pusen. 2ber es will yist su lang werdenn. s fey das mal gnug
auff diefrage / LLin andermal meb/ Vi baltet miv meine lans
gefchrifftsu gue, Chaiffus vnfer Derr fey micvns allen, Amens
&y Bremooctaua Septembris, 1+ § 3 ©, E

. ffartinus Suther
L - Ewrguter freundt,
 Dem Lrbarnvnd futfidbtigen L1, meinem
‘ gunftigen herrnvnd freunde,






