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Abstract

This paper concentrates mostly on how Nonnus in the Paraphrasis renders the Gospel’s
indicationsof time, comparing them with expressions of time in the Dionysiaca. While words
and phrases are shared, each poem turns out to have its own consistent set of emphases,
and even the presence of Aion, god of cyclical time, which seems a surprising pagan intrusion
into the Gospel, is not insensitive to nuance (and not evidence of later composition of the
Paraphrasis). Nonnus conceives of time in a cyclical mannerin both poems, but with unique
emphasis on the heavenly bodies that produce time and the seasons that mark it in the
Dionysiaca. Units of time in the Paraphrasis are, on the one hand, days (which Nonnus is
capable of handling with precision, adding detail to explicitate the Gospel); on the other, the
age. The cyclical conception of time playsinto, and exaggerates, John’s preference for seeing
eschatology as ‘realised’ (eternity is in the here and now) rather than in some watershed
future. This tendency, however, is counteracted by a few passages where he introduces a
more futuristiceschatology than John had seemed to envisage. Ultimately his presentation
of time in the Paraphrasis balances a notable degree of coherence with trademark Nonnian
poikilia.
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As Long as the Circling Age Endures: Between John's and Nonnus' Treatments of Time

For the topic of this paper | have chosen to follow up previous essays on Nonnus’ use of
oracles and prophecy with the very medium in which oracles and prophecy exist—time
itself. The subjectis huge, and this paper (which, strictly, looks more like an interface than a
frontier) concerns itself mainly with Nonnus’ rendering of indications of time in the
Paraphrasis.

The role of the Dionysiaca in this paper is to furnish a comparison. On a model
whereby each poem has a system ‘adequate’ to it, one might expect the Paraphrasis and
Dionysiaca to have distinctive systems that support their respective literary needs. On the
other hand, to establish this position, one would need to rule out the contrary one, which is
that the poems have the same conception of time. In that case, they might apply words
appropriate to their very different contexts, but the underlying conceptions would not
differ. And this second position turns out to have a great deal to be said for it. For, at least
at first sight, the poems seem to mobilise the same or very similar concepts and the
differences are mandated by the kind of story the respective texts are telling rather than
different conceptions of time per se. Both have notions of impersonal and personal time
called respectively ypovoc and Aion. Both emphasise the idea of repetition / circularity. They



share phrases and formulae.! Negatively, they are also alike in making very little use of
katpdg, which is almost completelyignored in both poems,?and the notion of fate,? which is
superseded by Aion and the Seasonsin the Dionysiaca and emanates from a different belief
system for the purposes of the Paraphrasis.

But to point up similarities between the two poems is to follow the path of
uncurious commentators who are content to register them and fail to push further.

Both poems—to restate—have the idea of circling time, an idea which can be traced
back to epic expressions like £teoc mepiteALopévolo, TEPITEALOUEVOVG EVIOVTOVG,
nepmlopévav éviantdv.? Yet it is equallyimportant to note an almost completely consistent
pattern of difference between their use of the words otpopaiyE, Ericoecbat (and
cognates), and kvkAdc. In the Paraphrasis time circulates on its own, it is just something that
happens. In the Dionysiaca and indeed elsewhere, circulating time is a secondary effect
produced by the motion of the heavenly bodies (whose role as timekeepers goes back at
least to the Timaeus, if not Hesiod’).

Although thisis not a paper about Nonnian astronomy or astrology, Nonnus in the
Paraphrasis does interpolate references to the stars.® But they mainly serve to indicate the
heavens as the location of Jesus’ father or the direction in which he looks. The most
astronomical the poem gets is in one fanciful description of nightfall (6.68-9 ~ 6:17), and a
reference to the Morning Star at the dawn of Easter Day (20.4 ~ 20:1). Celestial bodies are
not said to produce or mark time. The pattern is only confirmed if the comparison is
extended to other texts.’ It is not as if including references to the motion of the celestial
bodies would have compromised Christian cosmology: God could still have been in
command of the whole. | am not sure | have an explanation for this, but with or without
starsthe vocabulary of rotation does embed the idea of a great ever-turning cosmic motor,
which will be relevant to the discussion of Aion below.

| will also note that in the Paraphrasis, expressions about cyclic time are used equally for
enduringstates, for short periods, and for single decisive events (rolling time will effect this
particular thing). But this differs again from the Dionysiaca, which invokes them in
connection with steady states (or occasionally multiples of years) but never for decisive
moments. Here are some lexical notes:

! Golega 1930, pp. 63-5 (Aion).

2 No instances of the noun in either poem, but see n. 16, adding 13.2 kaipog ... dpn ~ 13:1 1| Hpo.

3 The main instance is 10.61-3 008 11 ... 0eouOC ... YeVEOAOG ... AddpacTog ) dumedduntic avdykn ~ 10:18 (the
Gospel’s Jesus stresses he has autonomy, but says nothing about Fate). pépog and its compounds concern death
rather than Fate.

* In some Sibylline oracles such expressions are transferred, in the absence of any astronomical dimension, to
time itself (3.158 ypdvov meprtelhopévolo; 3.289 ypovoic nepiteAdopévoloy; 8.137 i yap BEopatov 6Tt
TEPITAOLEVOLO (pOVOL0), but the Sibylline view of time differs (below).

> Lightfoot 2023, p. 747 (ps.-Man. 4.625-6).

® All references are in fact interpolations: 3.69 dotepdevtt pehdBpwt (along with reference to aifépa) ~ 3:13;
11.148 dvtdmiog Gotpwv ~ 11:41: Jesus lifts up his eyes <to the stars>; 14.110 &ig to6lov dyuéhabpoy ... Evéiov
dotpwv ~ 14:28 Jesus talks merely of going to his father; 20.43 gig 6 ov dotpwv ~ 20:9: reference to
resurrection. Nonnus introduces a complicated allegory of the heliocentric cosmos in 18.21 dotpdev pipnpa ~
18:3, which Livrea ad loc. effectively concedes is barely coherent. Star vocabulary is transferred to God also in
6.159 aiyAnevtog ... Tokfjoc ~ 6:40, where the epithet is usually applied to stars/heavenly objects, or at least
material objects that are radiant.

7 Quint. Smyrn. 2.501-6 (daughters of the Sun, in connection with day and year); 2.594-602 (twelve maidens
associated with Hyperion, the course of the year, and the seasons); 10.336—41 (Sun and Moon parents of
seasons); Proclus, Hymn 1.11-12 (Titan/Sun charioteer of the seasons).



(i) otpoépaiy§ ('whirl'), of time/the years.' This does occur in the Dionysiaca, but
thereis only one passage in which Aionis in charge of it (36.422—3). Otherwise, it
occurs in clauses with the verb kuAivéew ('roll') whose subject is usually a
character who is taking his time over one activity or another.’ The only one
unaccompanied with a genitive (étéwv, xpovou) is 31.105 oUpavin otpoddAlyyt
ABug kuptoUEVOGATAAS (‘Libyan Atlas bending under the celestial whorl’), and it
refers to the whirling motion of the heavens. This contrasts with the Paraphrasis,
where in a much shorter compass it occurs four times. The one most similar to
the Dionysiaca is P. 12.198-9 {wrv aBavatny, tnv éANaxe cuvépouog aiwv |
devaw otpodadAlyyl (eternal life, mobilised by Aion). Otherwise they are quite
different. In a precise indication of time: 4.190-1 £w¢ dpopocg AAoG €’ AW |
o&eln otpodaliyyL mapéotixe Siluyog Nolc (Jesus stayed with the Samaritans for
two days); spiritual darkness is metaphorised as a cone of darkness falling:
12.142 mnplv Lodepii otpodaAiyyL Kixpeval Upéag 0pdvnv; and —strikingly
different from 12.198-9—5.137 Upeic & €ic otpodaAyya UL TaxuSVEéog WpPng
(for a short season of time). Apart from the first passage, no-one is in control of
it; it just happens.

(ii) ENE ('spiral'), éAiooegoBal ('to roll’, ‘whirl’, ‘wind’), -€Awktog. This word group also
produces an almost consistent pattern of difference: in the Paraphrasis it is time
itself that circles, in the Dionysiaca the heavens or stars. (a) €\ as epithet has a
strong tendency to apply to xpévog in the Paraphrasis, to cosmic motion in the
Dionysiaca.'® (b) The verb éAicoecBat applies in the Paraphrasis to time itself
(3.79 = 8.94 £Aiooctal Eunedoc aiwv, 8.184 EéAlcoopévolo xpovou); there is a
comparable passage in D. 36.423 €Aicoeto KapumuAog Aiwv, but otherwise the
verb is active, and refers to the Sun in its rotating course (D. 38.114, 248, 254;
40.372). (c) The same pattern holds true for -éAiktog compounds.*?

(iii) KUKAGC (‘encircling’, ‘recurrent'). The phrase kukAaSec wpat shows the most
formulaic overlap, but the application of the word differs in each poem. All
passages in the Dionysiaca evoke the idea of the heavens, and none of those in
the Paraphrasis does. The examples in the latter are 2.22 kukAadog wpng (my
houris not yet come), 11.33 Suwdeka KUKAGSeC wpat (are there not twelve hours
in one day?); in other words, they concern critical times on the one hand; times
of day on the other. In the Dionysiaca the examples concern the seasons: 2.328
(Typho's cosmic pretensions); 12.17 and 38.290 Suw&eka KUKAGSES Wpa (in
connection with Helios). The phrase is not unique to Nonnus, but its earlier

* Gigli Piccardi 1985, pp. 116-17.

9 D. 25.333 devamv étéov otpopaAtyye KUAIVSELG (Dionysus is dragging out the war); 47.472 koi SoAy Ty ToA0io
LPOVOL GTPOPAALYYL KUAIVO®V (Dionysus again); 35.73 moAvcnepéwv ETémV 6TPoPAALYya KVALVOWY (Glaucus has
attained immortality).

10 pgr. 10.102 EME kukhovuevoc ai®v; Par. 13.86,14.117, 16.52, 16.60 EME ypovog; EME ypdvogagainin D. 38.12
and 12.65 &€\§ ... koOpn (one of the Seasons). Of the heavens or stars: D. 2.263 &\uka dpopov, 25.395 €ng
molkidetal aibnp; 38.51, 226, 235, 257, 371, 380.

11 pgr. 8.157 = 13.38 aicv movivéhktog; 4.161 unvav tetpaéhiktog deddiesco mopein (‘a storm-swift course of
months revolving four times’). Contrast D. 2.259-60 aUtogAitov OAUumou ... Belov dxija (‘the bar of Olympos,
self-turning, divine’); 38.225 Ao&r) mouAu£éAKTOG &tapritog 0Tl mAavATwy (‘... is the inclined winding path of the
restless planets rolling in their courses’), 38.352 aUTogALKTOV .... TOAoV Gotpwv (‘the selfrolling firmament of
stars’).



occurrences are in connection specifically with the recurring festival circuit.'? In
general, the Dionysiaca massively plays up the association of the hours with
seasons, which in the Paraphrasis is completely missing.

What this suggests is that the Paraphrasis is working on both a smaller and incomparably

larger scale than the Dionysiaca: that scale is not the seasons, but days on the one hand,

ages on the other. We begin to see, too, that it has a view of history which involves more
transformational events/watershed moments, although more on eschatology will follow.

So far | have been talkingabout differences between Nonnus’ two poems, but | have
also started to comment on what the Paraphrasis is rendering in the original Gospel. | now
concentrate more particularly on the Paraphrasis. The question must be approached
lexically. Theimportant words in the Gospel include those for hour, day, and age, and these
must be compared with Nonnus’ treatment of them. But the theological underpinning is
crucial too, for, beyond precise indications of times of day and dates of festivals, there is
also the matter of Johannine eschatology. John’s basic idea is that salvation has been
realised in the here and now: Jesus’ message is that ‘a time is coming and is already here’,
which extends even to eternal life. But this ‘realised eschatology’ takes its place beside
passages which look forward to some decisive change and altered state, a return of Jesus
(14:3; 21:22-3), a resurrection (6:39-40, 11:24) and judgement (12:48) ‘on the last day’. The
question is how responsive Nonnus is to John’s original usages, on both lexical and
theological levels.

Let us begin with ®pa. Sometimesin the Gospelit is specific: one of its major uses is
in indications of time (it was the sixth hour). More often it is unspecific and loaded with
salvational significance: ‘the hour has [not yet] come’ (anticipations of Jesus’ death); ‘an
hour is coming’ (eschatological) (5:28-9); ‘an hour is coming and has already come’ (5:25)
(realised eschatology). Nonnus proves careful about rendering the various senses, though
there are some interesting further implications.

To take the first, precise indications of chronology. Nonnus omits none of these, and
adds a few of hisown (Appendix, p. 000). It is into this type of expression that he introduces
the notion of cyclic time. Several times he also brings out the idea of speed. What is
interestingis the degree of precision he brings to some of them, interveningin the Gospel in
the interests of clarity and explicitation. Thus:

(i) P 4.30-1 énei peodn mopd vOGon | ovpavov immedovsay 00V ETOOpTIoV HPNV
(‘seeingthe hour of repast / driving her chariot through the sky by the middle turning-
post’) ~ Jo. 4:8. This is the episode where Jesus meets the Samaritan woman at the
well of Jakob. The Evangelist has told us that it was the sixth hour (4:6), which in the
early Church was taken to mean midday (some modern commentators have
disagreed). Nonnus shares this opinion (the sunis at the zenith), and makes even more
explicit that the disciples have gone to the town to buy provisions for the midday meal
(using 86pmov, in Homer the evening meal, to mean ‘meal’ generically).**

(ii) P 19.161-2 énei nepi Seiehov dpnv | EoTixe unhoddyolo mpodyyelov Auap £0pthg
(‘because the day was approaching the evening hour, heralding the festival of lamb-

12 possibly first in Eur. Alc. 448-9 (ex emend. Scaliger) (the Carneia in Sparta); then Orph. Hymn 53.7 (the return
of Bacchus’ trieteric festival), 56.5 (Adonis’ recurring death and resurrection).

14 Schol. Od. 2.20g 86pmov] ... ddprov 10 Tehevtaiov. For 86pmov ‘pro Pastu simpliciter’ see Stephanus s.v.
dopmov, p. 1642 A; Magnellion Alexander of Aetolia fr. 1.3. | do not think Nonnus inadvertently anticipates the
modern view that this was six in the evening (Westcott 1908, p. 282) and somehow lumberingly tries to
reconcile this with the midday tradition.


http://stephanus.tlg.uci.edu/help/BetaManual/online/SB.html

sacrifice’) ~ Jo. 19:31. John explains that as it was the Preparation, and the next day an
important Sabbath (i.e. the Passover), the Jews wanted to remove the bodies from the
crosses. Nonnus retains the reference to the coming Passover and adds that it was
growing late in the day, adding urgency to the task of removal.

(iii) P.19.225 dulaoccopévng 6popov wpeng | yeltova vokta pépouca npoodBfatog
€tpexev WG (‘the eve of the Sabbath was running its course, bringing the proximate
night as the hour kept toits track’) ~ Jo. 19:42. Here he again emphasises that evening
was approachingand time was running out before nightfall; he mentions only that the
next day was a Sabbath (not, as John makes clear, that it was the Passover).

(iv) P 19.66-7 &kt &’, fjv évémovat, mpocdfPatog Etpeyev [ex emend. Hermann, for
transmitted &mleto] fdg: | Mv 8¢ Titawvopévn tprrdn Oavotnedpog dpn (‘The sixth
day, which they name the eve of the Sabbath, was running by; / and the third, death-
bringing hour was hastening along’) ~ Jo. 19:14 ®pa fv ®g &k (vl. Tprtdan). In this,
the most interesting case, Nonnus reconciles variants in John—or imports a reading
from Mark 15:25%—in such a way that the ‘sixth’ now refers to the day of the week
(Good Friday, before the Sabbath) and the third refers to the hour of Christ’s trial.

So—although the rest of this essay will be largely about ‘big’ concepts and imprecise time, it

must not be left out of account that Nonnus has a careful eye for detail as well. It is not

drowned in verbiage.

To turn to the more portentous type of expression, of the type ‘my/his time has/had
notyet come’ or ‘there is coming a time when’; references to the last hourare also included
here. In St John the expressions about ‘my time’ (usually &pa, but kapdc in 7:6, 8') refer to
Jesus’ death and glorification. When rendering these expressions, Nonnus exhibits two
strongtendencies. The first is to render the original pyecOat with part of the same verb.!’
The second is to embellish them with epithets (Appendix, p. 000) that bring out the ‘deadly’
element (Bavatneopog, Lotywog, poiviog), their salvational quality (§vBeog, vekvosasdog, véou
Brotolo diktopog), or the idea of finality (AoioBioc). These hours do not cycle, unlike time-
of-day indications.

On just one occasion does he combine cyclical time with ‘portentous’ hours, and that
isat P. 2.22 ~ Jo. 2:4 (the Marriage at Cana), where Jesus tells his mother that ‘not yet has
the cycle of my /ast circling hour arrived’ (odt® pot mopdng dpdpog HAvde kKukAddog dGpng).
The passage was interpreted variously in antiquity.*® Not only does Nonnus clearly
understand it as a reference to the passion, not to Jesus’ first miracle, but his formulation
frames it as the end of a cycle, definitely not the beginning of a new epoch. He implies that
Jesus’ life will terminatein the natural course of things, with the lifecycle and the round of
circling time, which rules out eschatological overtones. If there is any sense in John that
something new or special or miraculous is about to happen, Nonnus muffles it. Nowhere
else is there such a strong reading of the original, but note also P. 7.34 obn® pot 1e1édlecTO
xPOVOL SpOpoc ~ Jo. 7:8 BTL O £1og Kapdg oOmm temAnpmtatl, where Nonnus renders ‘my
time has not yet been fulfilled’, as ‘my time’s course has not yet been accomplished’,

15 For Nonnus and the Synoptics see Golega 1930, pp. 132—40 (139 n. 1 on this passage). For Nonnus’ possible
use of more than one manuscript of St John, see Agosti 2003, pp. 231-2.

16 7:6 0 kopOG O 8UOG ... O 88 Koupog O Dustepog (~ 7.24 kaip1og... xpdvog, Duétepog 68); 7:8 6 Euog KopOg otmm
nmenApotol (~ 7.34 oOno pot TeTéAecTo ¥pOVOL dPOUOG).

17 Agosti 2003, p. 474, on Par. 5.107.

8 Brown 1966, pp. 99-100; Livrea on 2.22 for interpretations of 2:4 in a millenarian sense, incl. Theos. Tiib, 3, p.
2 Erbse.



imposing a stronger sense that it is a matter of a portion of time ending, a life having
reached its term.

What we have found with ®pa is that (i) mentions mostly track the original, and (ii)
in general the poetis sensitive to propriety and each notion is kept within proper limits. We
turn now to Aion,*® which at least at first appears rather different, because Nonnus has
taken matters more into his own hands. John does speak of the aiov (thirteen times) and
uses the adjective aidviog (seventeen times, always qualifying {m1}). But quantitatively and
qualitatively speaking, the kind of time where Nonnus in the Paraphrasis makes the greatest
interventions vis-a-vis the Gospel are ‘aionic’ time; this is where he innovates most boldly.

Thisis the kind of time that predominates in the Dionysiaca, an infinitely extended,
cyclic version of the time we live in, both cosmic (insofar as it is regulated by heavenly
bodies) and human (insofar as Aion is vividly personified and anthropomorphised). So we
are, at least at first, extremely surprised?’ to find that in a completely different system so
much is shared, including theimage of Aion as a grey-bearded old man and as a charioteer
(sometimes both).2! The passages in question both render expressions in the original
(mostly €i¢ TOv ai®va) and are introduced de novo by Nonnus;all butone (P. 9.9 ~ Jo. 9.1) of
the former and all without exception of the latterare in direct speech, usually that of Jesus,
and in most of the latter Jesus is making promises or assurances that a (favourable) state of
affairs will never end.

The message elicits an image of encouraging stability, but that does not reduce the
surprise that, of the three most remarkable personifications of Aion, all are in Jesus’ mouth.
One passage is directed to Nicodemus (P. 3.79 ~ Jo. 3:15: n. 27), and the two most striking
to Jesus’ Jewish auditors, the dyAogin the synagogue at Capernaum (P. 6.146—7 ~ Jo. 6:35, P.
6.179 ~ Jo. 6:58: Appendix, p. 000); of these the latter reaches levels of personification
otherwise more familiar from the Dionysiaca.?? They are not pitched at pagan internal
auditors, as if theimagery was supposed to be more relatable to them. Perhaps it is more a
matter of the kind of subject matter? The latter two are about food and drink, of which
Jesus is offering a transformed version, but one that will continue to subsist in this world
rather than in a transcendental one.

Nevertheless, it would be going too far to use the evidence of Aion to conclude that
Nonnus is uncriticallyimporting one system into another which suits it less well, or that this
proves that the Dionysiaca, where it finds its classic exposition, was composed first. The
situation is much more complex.

The stand-out surpriseis the ‘obtrusively’ pagan idiom. Aion is a charioteer, rounding
the turning points of an endless racecourse; he is also an old man with white hair and a
copious grey beard. Yet perhaps not too much should be made of this. For we do find

19 Bibliography in Agosti 2003, pp. 309-10, on 5.12 naputnevoog add Sasse 1964; Chuvin 1992, pp. 67-71 and
on 7.106-9 (p. 173); Spanoudakis 2012 and 2016, pp. 610-11; Franchi 2013 on 6.147 and 179; Lightfoot 2016,
pp. 640-1.

20 Franchi on 6.179; Accorinti 2018, p. 336 and n. 37.

21 Time’s chariot: D. 24.267, 36.423 (impersonal ai®v dispensed by Heracles/the Sun’s chariot in D. 40.374).

Aion associated with rejuvenation/palingenesia: Par. 3.169 ai®vog TolvavEéog; D. 3.256 &ic véov €k ToA0T0
péet.

22 Best paralleled in the cosmic tableau in D. 7.23—6, where he has white hair and a flowing beard (cf. Par. 3.79
gvpuyévelog). Otherwise, the adjective moAdg is associated with him in D. Pr. 1.13 (cf 47.472 mwoloio ypovov,
with Fayant ad loc.),and in 41.178 he has aged hands. Franchi ad loc. does not pursue the comparison with the
other poem, and remarks only that the incorporation of Aion in a Christian context is warranted by Theos. Tlb.
14 (in fact 13), but there of course Clarian Apollo speaks, not a Christian bishop paraphrasing a gospel.



nuances of difference between Nonnus’ two works, as if he held back from going ‘full Aion’
in Paraphrasis. The Aion of the Paraphrasis, personal as he is, is yet not so personal,
anthropopathic, and empathetic, as he is in the Dionysiaca.?® One also misses the epithets
that describe him as ‘grown up with’ (6pdcmopoc, coupvTog, GHVTIPoPog),>* as if he is less
enracinated in the Johannine cosmos than in the Dionysiac one: all the Paraphrasis has to
compare is 12.198-9 cuvdpopog aimv | devam otpo@diryyt (‘Aion, concurrent / with the
everlasting whirl’- less personal, less immanent, more cosmic). On the other hand, he is a
charioteer far more often than he is in the Dionysiaca itself.?> He is as personalised as a
figure for cosmic motion—which Nonnus likes to emphasise in this poem —is allowed to be,
but no more. The Aion of the Paraphrasis does not grow with the world, feel with it, mourn
with it. What we get is a kind of highly figured version of cosmic motion which stops short of
the full-blown immanence and empathy one finds in the Dionysiaca— something that does
not infringe God’s power and autonomy over his creation.

Indeed, if one felt the need to defend Nonnus, one could say that on a theological
level, what the aionicimagery does is to respond to the realised eschatology which is a large
part (not the whole) of the theology of St John: eternityis here now. It acknowledges it, but
also, | would argue, imposes a strong interpretation on it. There are a dozen instances in St
John of the phrase &ig TOv ai®va, whose possible nuances of €ig range through ‘during’, ‘for’,
‘throughout’, ‘untilthe end of’, and ‘until’ with a sense of futurity.?® What Nonnus does is to
transform these into formulationswhich mean ‘so long as the ai®v endures’ (§wg, icdke [+
indic.]), and even to import more phrases along the same lines.?’ So where the Gospel’s €ic
TOV ai®dva was ambiguous, but possibly had a sense of anticipation, Nonnus’ formulations
more clearly imply or state that eternity is now, it is the cyclic time in which we currently
live. Nonnus is imposing a definite meaning where the Gospel was more open-ended. It is
not wrong, but it is somewhat limiting.

To repeat—we cannot conclude that Nonnus has crowbarred in a conception of time
which is more at home in the Dionysiaca and suited to paganism. It would be neat (if
annoying) if we could say this was the opposite way round from Vian’s findings for the
formulary of péptog,?® shared between the two poems, which implies that the Paraphrasis
was composed first, whereas here Nonnus seems to be using a concept less suitable to the
Paraphrasis which looks unlikely to have been ‘born’ there. But we cannot say that. It is too
schematic and false to the complexity of the situation. Nonnus has a basic notion of circling
time and metaphors for it, which he realises differently in each poem, in the main with an
eye to what is required. We have seen nuances of difference in his handling of Aion. Worth
addingis a clear differentiation between the uses of vicoa, the turning-point metaphor. In

23 Lightfoot 2016, pp. 640-1.

24D, 7.10,41.179 cbvtpopog Aimv; 40.430-1 6pdomopog ... Aidv, 41.144 Aidvog Opdonope; 41.84 cOUELTOC
Aiov.

25 Of fifteen references (one of which is minimal), two have vicoa (6.147, 8.93), five have é\icoesOon or a
cognate (3.79 =8.94, 8.157, 10.102, 13.38: for the verb see Caprara on 4.161 tetpaéiiktoc), one has nvioyog
(9.9), one ayig(10.102), and only seven (3.31,3.169,6.179,9.154, 11.87, 12.102, plus the minimal 15.64) have
no association with motion at all. See Accorinti 1992; Agosti on Par. 5.12 noputnedoag; Gigli Piccardi 1985, pp.
180-1.

26 On the meanings of &ic in temporal expressions, see Nock 1934, pp. 80-1.

273,79 &ig 6oov evpuyévelog Elicoetan Eumedog aidv (an elaboration of 3:15 {omfv aidviov), has the same
connotation; &unedoc very distinctly implies continuity. The past tense of the verb in 12.198-9 v &\hoye
oOVOpoUoG aimv | devaw otpo@dAtyyt again implies a state of affairs that has been ratified and is now in
existence, not still to come.

28 \Vian 1997.



the Dionysiaca this often indicates cardinal points, equinoctial points, sometimesthe Pole or
the earth’s axis, or at any rate cosmic junctures (seasons in 3.35, 42.284-5), but in the
Paraphrasis invariably times of day, periods of time, and even apparently ‘time’ itself.?° This
temporal sense is much rarer in the mythological epic, and the application to Aion
completely absent. Nonnus’ notion of, and vocabulary for, time is adaptive. But in applying
these ideas in the Paraphrasis there is indeed a risk—that of losing relief and to imposing
too definite and uniforma conception of one kind of time, this time; of investingtoo heavily
in realised eschatology.

This flattening process becomes still clearer because of Nonnus’ treatment of the
word kdGpoc. KOGHOG is even more common in the Paraphrasis (101x, compared to 88x D.)
than it was in the Gospel itself (78x%, far and away more often than in the Synoptics), and
what it means there is this world, the place of tribulation, the one in need of redemption,
the one headed for judgement, the one whose imperfections are (presumably) all going to
swept away at some point (the k6cpog has a definite beginning in Jo. 17:24, so presumably
at some point will have a definite end).3 In this case (more clearly than with time) there is
an implicit dualism (you are of this world; / am not), whose sense Nonnus continues to
reflect to some extent, but complicates by loading k6cpocwith ‘endless’ epithets. These are
dneipiroc, which is presumably spatial (once),** but also dévoog (four times),>? and especially
atépuov (five times).>® This last could be argued to mean ‘boundless’®* rather than
‘eternal’®, but the problem there is that dévaog and dtéppov are both associated with, or
directly applied to, Aion as well.*® The dualism thus breaks down and the poem has a
tendency to collapse back into the monism of the Dionysiaca where this world and its
endless cycles of time are all there is, and now and eternity are not in opposition to one
another.

An interim conclusion might be that Nonnus has committed himself to a series of
metaphors for time which is hard to square with a futuristic outlook. What is distinctive
about his system can be broughtinto relief by contrasting his depiction of time with that of
the Sibylline oracles; for instance, the running/hastening metaphor is not as in the Sibylline
oracles as time speeds to a conclusion (2.186 and 3.50 (kat)emeryopévoro ypdvoro; 2 Baruch
20:1 ‘Therefore, behold! the days come, | And the times shall hasten more than the
former’, etc.). That sense of approaching eschatological crisis is absent. For much of the
time this is fine. It does not completely falsify the state of affairs in the Gospel, where the

29 periods of time: P. 2.101 ~ Jo. 2:20; P. 8.184~ Jo. 8:57 (years in D. 14.208, 26.298,36.397, 38.10-12). Time at
which: P. 4.30 ~ Jo. 4:8 (only example with a cardinal point, in practice = ‘noon’), P. 4.240 (‘yesterday’) ~ Jo. 4.52,
P.7.50 ~ Jo. 7:14. With Aion: P. 6.147 ~ Jo. 6:35, P. 8.93 ypovin mapd vocon ~ Jo. 8:35.

30 On the Johannine x6opo¢, see Brown 1966, pp. 508—10.

31 p.1.28; see De Stefani 2002 ad loc.

32p 4.121,6.57,14.121,16.34-5, cf. 12.199 devdwi otpodriyyt (Aion’s cosmic whirl). Of the cosmos also in D.
9.220-1,13.40,33.42,36.118,40.431 (together with Aion), 42.480; 27.298, 35.77 devdotlo ypdvov; of years in
7.73,27.9.

33 p17.53~Jo.17:15,P.21.143~ Jo.21:25. Added to the original in . 1.19 ~Jo. 1:7, P. 18:33 ~ Jo. 18:5, P. 19.81
~Jo. 19:15. Unclear why De Stefani 2002 on 1.19 refers to la frequenza of the junctura kdcpog atéppwv in pre-
Nonnian poetry (Anon. De Vir. Herb. 64, 3™ c. aD; AP App. Orac. 178.5), but frequent in D. of the cosmos and its
parts (6.71; 12.43; 38.250).

34 Stegemann 1930, p. 146 n. 53 (‘In der Verbindung mit k6cpog wird die raumlich-konkrete Vorstellung noch
teilweise gewahrt’); Livrea 1989 on 18.33. Heinsius rendered it ‘rotundus’ at Par. 21.143 (PG 43.919).

35 Certainly in ps.-Arist. De mundo, 401 A15-16, and for the extreme antiquity of the cosmos see P. 1.7, 8.126—7,
17.14.

36 Ajon: P. 3.31 ~Jo. 3:5; P. 6.146-7 ~ Jo. 6:35. God: P. 10.134 ~ Jo. 10:38, cf. P. 1.4 ~ Jo. 1:1.



eschatology is ‘predominantly realized’.?” What it does instead is impose a heavy
interpretation or explicitation of what is mostly the state of affairs in John already (this
epoch is what there is, and we are not to anticipate its radical transformation into
something different). But it means that where there is a suggestion of eschatological
transformation, he does little with it.

And yet even that will not completely do, because not only does he render
references to the last day (P. 11.82 ~ Jo. 11:24, P. 12.192 ~ Jo. 12:48), but thereis a counter-
tendency (weaker, itis true) to ramp up futuristiceschatology. A couple of passages present
time as ‘momentous’ rather than cyclic/aeonic. At P. 4.98 ~ Jo. 4:21, John’s Jesus says that a
time is coming when the Samaritans will no longer worship on their holy mountain. Nonnus
heightens this by describingthe hour as véov Biototo dibktopog, ushering in a new life. And
at P. 16.13 ~ Jo. 16:4, Jesus’ words ‘I tell you this so that when the hour comes you may
remember ... are heightened into dyyog dyytélectog 8te ypdvog dprog EAONL (‘when
cometh thecritical hour, late, and nigh fulfilment’). On another couple of occasions, Nonnus
elaborates the last day into the idea of the last lap of a race-course (P. 11.82 and 12.192
oy1tédeaTtog Ote Opopog Eoyotog Nodg (‘when the final course of dawn is completed at last’)
~Jo. 11:24, 12:48). dy1- compounds are very popular in the Dionysiaca as well, although
there embedded in a basically cyclic temporal system. Nonnus once again employs a
common idiom but inflects according to the needs of each work. (P. 1.40 dyiyovog
npoyévebrog, applied to the Logos, sounds like oracular paradox, used for special effect.)

The most impressive and perhaps important case is what Nonnus does with the
concept of ‘eternal life’ / ai®viog (on (Appendix, p. 000). Here his divergent approaches to
eschatology come into clear focus. The gospel uses the phrase aidviog (o1 seventeen times.
Nonnus renders these in deliberately various ways, and with a variety of epithets (aidviog
itself only once, but also deilwoc, dévaog, auppdcioc). Four times, however, he responds
with the noun aimv. Three times out of these four he imposes a definitely ‘aionic’
interpretation, in the sense of making it clear that what is meant is an ongoing state of
enduring cyclicality (P. 3.78-9 ~ Jo. 3:15; P. 3.168-9 ~ Jo. 3:36; P. 12.198-9 ~ Jo. 12:50), and
in one further passage with ypovoc instead but nevertheless the ‘aeonic’ idea of circularity
and renewal (5.155-6). Particularly telling is 3.78-9, which does not even render ‘eternal
life’ as such, but as a yaAvny, profound peace, that endures as long as the bearded Aion
endures. One could suggest that by rendering the Gospel’s ai®viog (o1 simply as aidviog
Con (10.100, 17.7), or with a reference to ai®mv, Nonnus is both being faithful to the
Gospel—and simultaneously imposing a strong interpretation on it, just as he did with &ig
oV ai®dva (above), because, given his handling of aicdv, what he is definitely specifying is ‘a
life in the ai®V’, which is the cyclic, enduring, here-and-now.

However, there are other occasions where Nonnus has definitely imposed a
futuristic interpretation. Jesus’ gift of ‘life’, ‘eternal life’, is interpreted as definitely future
life (Appendix, p.000); and the Kingdom of God becomes a boundless future age (P. 3.30-1
EMEGGOUEVOLO ... aidVOG aTéppovog ~ Jo. 3:5 v PBactieiov Tod Beod). In one case (P. 6.161—
3 ~ Jo. 6:40), Nonnus could have received a cue from the context, which refers to a
resurrection on the last day. From this he coaxes a little reference to an eternal chorus, and
his efforts are still more vivid in another passage (P. 3.85-6 ~ Jo. 3:16, Jesus in dialogue with
Nicodemus) where there is no such cue in the original, yet Nonnus invokes the idea of the
garden paradise—a restored Eden®®*—as well as the eternal chorus, definitely a vision of a

37 Keener 2012, i. pp. 250, 507.
38 Bauckham 1998, p. 241 (‘wholly traditional’, based on the Garden of Eden); Lightfoot 2007, pp. 521-2.



transformed future state, not in the least ‘aeonic’, yet not one to which he was in any way
compelled.

My conclusion argues for both coherence and mowiAia. On the one hand, while the
overlap with the Dionysiaca is undeniable, it is not at the price of nuance; on the contrary,
there is a surprising degree of coherence within each poem. The Dionysiaca’s system is
based on seasons marshalled by heavenly bodies in an endless cosmic procession; the
Paraphrasis, on the other hand, operates more at the level of the hour, both secular and
eschatological. Within the Paraphrasis itself, his eye is sharp: Nonnus spots implication and
draws it out. On the other hand, his rhetor’s training sometimes draws him beyond the
implications of the original into heightened presentations of contrasting kinds of
eschatology, mostly realised in the here and now, but occasionally futuristic beyond even
the Gospel writer’s wildest dreams. Nonnus’ habitual mowidia characterises his treatment of
time.

APPENDIX ON EXPRESSIONS OF TIME [LEVEL 2 HEADING]

£10¢ [LEVEL 3 HEADING]

15x D.; — Par. With ordinal and/or referring to years of the war: D. 10.45, 25.9, 25.364,
36.423, 38.15. Durance. Of old age: 45.74 (human); 7.39 (Aion). Of the unending war:
25.333, 36.397. Of cyclic time (‘shepherd of the years’): 7.73 (Aion); 27.9 (Phaethon). The
sun’s course the mother of the years: 41.378. Recurring years for immortal beings: 14.208
(Oread nymphs); 35.73 (Glaucus). Of the annual Nile flood: 3.277.

£€VI0VTOG [LEVEL 3 HEADING]

4x D. With ordinal: 26.297 (lives of elephants); 41.324 (length of Zeus’ courtship). Cyclic:
32.215; 36.395 (length of war).

3x Par. 2.98-9 &i¢ doAynyv PaArPida ... éviavtdv ~ 2:20 Erecty (of the 36 years it took to build
Solomon’s temple); 5.13 kvAwvdouévav éviavt®dv ~ 5:5 £t (@ man who has been ill for 38
years; charioteer image in 5.12 nopwnevoog); 8.184-5 EMoGopEVolo ¥pOvov TOAVKANTEL
vioont | dvtuyo mevrnkovta SlamAncag Eviantdv ~ 8:57 &t (Jesus is not yet 50 years). Every
passage deals with a specifiable, finite period of time but employs the chariot metaphor to
suggest duration.

Avkdpac [LEVEL 3 HEADING]
12x D.; 3x Par.: 11.200, 209, 18.65 (on all occasions Caiaphas high priest of that year,
substituting for éviavtog).

Nuépa [LEVEL 3 HEADING]

31x in Gospel

Usually rendered (if at all) by quap, but by fidc, dawn: 2.2 ~ 2:1; 2.101 ~ 2:20; 4.190-1 (with
cyclic language) ~ 4:40; 9.20 ~ 9:4; 9.70 ~ 9:14; 11.24 ~ 11:6; 11.82 ~ 11:24; 12:192 ~ 12:48,;
19.169 ~ 19:31; by fiptysvein: 6.163 ~ 6:40; 20.114 ~ 21:26. By épa: 11.214 ~ 11:53; 12.30 ~
12:7 (the day/hour of my death).

@p1n [LEVEL 3 HEADING]
In D. more often refers to seasons of year. Identifications of particular seasons: 1.172 inmotig
“Qpn (see Vian ad loc.), 3.10 &ykvog “Qpn, 3.251, 11.501, 12.21, 12.54, 13.279, 16.109,



22.213, 48.258; + dpopog: 12.288 Oepetyeveog dpodpog “Qpng; 38.272 yeldoving opopov
"Qpng, 276 dpopov ... pOvomwpidog “Qpnc. Season of marriage: 5.121, 24.215, 31.196.
Time of day: 5.602, 7.284, 12.288, 26.161. Hour of birth: 6.60; 41.133.

In Par. 36 occurrences of ®pn, referring to (i) to times of day (the sixth hour etc.) or the
year, and (ii) hourin an eschatological sense (my houris/is not yet come: 7.114; 8.36; 12.92,
109-10; 13.2; 16.93; an hour is coming when: 4.98, 110; 5.95-6, 107; 16:93; the last hour:
6.158, 163).%° It rarely refers to seasons (10.81).

These mostly follow or embellish the 27 occurrences of &pa in John, of which 24 are
rendered by ®&pn, two by ypovog (16.4 = 16:2, 16.13 ypovog dplog = 16:4), and 17:1 is simply
omitted. Of the surplus cases:

* Some are expansions/interpolations: 2.54 Loic610¢ dpn ~ 2:10 Emg apty, 7.125 énv
avtéypetov dpny ~ 7:33; 9.3 ~ 9:1 Agymideg ... dpay; 10.81 yeipotog dpn ~ 10:22 Kai o
nv; 11.16 ~ 11:4 mupdmdeg ... dpay; 19.161 nepi deighov dpny ~ 19:31.

e Two render fuépa: 11.213-14 an’ dpyekdkoto 8¢ keivng dpng ~ 11:53 an’ €xeivng ... T
nuépac; 12.29-30 igoxev A0 | poiviog Nuetépmv Ktepémv mrouProg dpn ~ 12:7 &ig v
Nuépav 1od EvtaelocuoD.

e Some singulars are interpretative additions: 4.31 émdopmiov dpnv ~ 4:8; 7.125 avtdypetov
odpnv ~ 7:33; 19.161 wepi dciehov dpnv ~ 19:31. Likewise dproc: 13.151 dte xpdvog dprog
ELOML ~ 13:36.

e Some interpolate the plural, referring to: seasons: 4.160 idpoveg wpdwv ~ 4:35; festivals:
4.205 Orocmdeeg dpat ~ 4:45 &v i £optijy; 12.6 £ mapoc ot podva AeAsypévo poeTIdeg
opat~ 12:1 mpd EE fuepdv 10D ndoya; lifecycle events: birth: 9.3 Aegywideg ... dpor ~ 9:1;
disease: 11.16 mupomdes ... Opar ~ 11:4.

Into dpo expressions Nonnus imports motion metaphors and the ideas of speed and/or
circling, generally for times of day or year:

* (dw)tpéxewv renders three of the Gospel’s four annotations of the hour of day with an
ordinal (1.147 dexdn 8¢ modnvepog Etpexev dpn ~ 1:40 dpa v g dexdtn; 4.24 &xtn 68
nrepdecca SéTpexe dtyiog dpn ~ 4:6 HGpa v O Ektn; 4.240—1 ~ 4:52). The fourth is 19:14,
where Nonnus again has both &pn (67) and &tpeyev (66), though not together. Even ‘time at
which’ is made to flow. Unparalleled in D. (in 3.198, 11.521 &3papov Qpatis literal).

® OpOpOG: 2.22 ~ 2:4;19.142 ~ 19:27; 19.225-6 ~ 19:42.

e Chariot metaphor: 4.30-1 pecdtn mopd vioon | ovpavov itnevovoay ... dGpnv ~ 4.8
(elaboration of 4:6).

* Speed epithets: 1.147 modfvepoc;*® 4.24 nrepdecoa; 4.161 dellfiecco mopein (32/34
instances Nonnian, 29 of which are in D., but never of Time); 5.137 tayvdwvéog dpng (all
three instances Nonnian, the other two again of feet); 19.142 gbmodog dpng (also D. 7.107,
8.5, 28.330, 38.131, 331, 415 ebmodeg ‘Qpat). Except for the last, these go further than
anythingin D., which hasonly dotatog of ®pn itself, though D. 2.422 has a winged chariot of
Time. Contrast Sibylline years which hasten on towards a conclusion (p. 000).

* Other passages involving motion: 5.137 &ic otpo@dAityya piig Toyvoveéog dpng (cosmic

39 0n &pa. in John see Brown 1966, pp. 517-18. The idea of Jesus’ special ‘hour’ is very characteristic of John
and only occasionally Synoptic (Mark 14:35, 41 ~ Matth. 26:45).

40 For the startling vivid epithet that starts life as Iris’ in Homer and even when extended (as often in Nonnus)
continues to apply to persons, horses, or the body-part that is in motion (knees), see Accorinti on Par. 20.20.



whirl) ~ 5:35 pog dpav; 11.33 kukhadeg dpat ~ 11:9; 19.67 tiravopévn ... Gpn ~ 19:14.

Nonnus generally does not employ such language in eschatological passages, except for 2.22
oOT® Lot TOUATNG OpOLOGg NAVOE KuKAAdOG MpNg ~ 2:4.

This category is embellished with epithets of weal and woe:

e ‘Deadly’: 7.114 @otiviog &dpn ~ 7:30; 7.171 Lotylog dpn ~ 7:44; 8.35-6 Bavatnpdpov ...
AoicBiov ... Tyviov dpng ~ 8:20; 11.213-14 dpyekdxolo ... dpng ~ 11:53; 12.30 poiviog ...
gmropProg dpn ~ 12:7; 12.109-10 ppevodivéog dpnG ... akauméog and 12.111 pryedavy ...
opnv ~ 12:27; 13.2 xaiprog ... dpn ~ 13:1; 19.67 Bavatnpopog dpn ~ 19:14.

e Salvific: 4.98 véov Piotoro d1akTopog ... dpn ~ 4:21; 4.110 Bunmorog ... dpn ~ 4:23; 5.95-6
veKvoGGdog P ... dOyttéhestog ~ 5:25; 5.107 LoicBiog ... dpn ~ 5:28; 16.93 dyyuréleotog ...
&vBeoc dpn ~ 16:25. Some of these underscore the idea of teleology, but also emotionalise
Jesus’ attitude to it (7.114, 12.30, 12.109-10).

Ai®V [LEVEL 3 HEADING]

(a) Imported

For ever: 6.146—7 &wg &1t kaumOAog Epmwv | aidv evpuyévelog dtéppova voooay apeifet ~
6:35 00 un ... monote (Jesus); 15.64 &ic aidva ~ 15:16 (Jesus)

The kingdom of heaven: 3.30-1 énecoopévoto ... ovpaviny aidvog atépprovog filka Tuny ~
3:5 &ig v Pacireiov Tod Ogod (Jesus)

Never: 9.9 (obmote) Nvioyog ProToo pLTOGTOPOG Tyayev aimv ~ 9:1 (narrator)

(b) Rendering the original

€1g TOV aidva

6.178-9 &wg doAryoio yeveiov | Apela@ng ToMRoL KOUNV AsvKaivetatl Aldv ~ 6:58 (Jesus)

8.93—-4 £m¢ ypovint mapd vooont | innedwv dkiyntoc Elicoetat Eunedog aimv ~ 8:35 (Jesus)

8.156-7 gicoke pipvel | aivv movAvéhiktoc ~ 8:51 (Jesus)

10.101-2 gicoxke pipver | avtopdrolg ayiow g kokhovpevos aidv ~ 10:28 kai ov pun
andlovTot €ig TOV aidva (Jesus)

11.87 £m¢ &1t @aiveton aiwv ~ 11:26 (Jesus)

13.37-8 &ig 6oov €pmet | ainv movAvéliktog ~ 13:8 (Peter)

cf. 9.154 ££61e MOKIAOLOPPOC AEEETO TTAVTPOPOG alicdv ~ 9:32 €k Tod aidvog (the blind man
healed)

aidviog {on*! [LEVEL 4 HEADING]

Epithets

aetlwog: 6.116 aelldoro tpamélng ~ 6:27

aévaoc: 4.68-9 maiipupueg Eunedov Bowp | (ofig devaolo kai ov yBoviov motapoio ~ 4:14;
6.217 (ofjg devdolo ~ 6:68

aicdviog: 10.100 Lmnyv éocopévny aidviov ~ 10:28; 17.7 {onv Beonesiny aidviov ~ 17:2-3

auppoctog: 5.93 Lonv dupposiny, THY od xpodvog 0idev dAécoar ~ 5:24

Rendered with ai®v:
3.78-9 ({of|g xvoavepayv Ecabpnocie yorqvny, | €ig 6cov evpuyévelog EdicoeTal EUmedog
aiov ~ 3:15 (Jesus);

41 Brown 1966, pp. 505-8.



3.168-9 LoV dyetal 00Tog Exmv dyNvopa TIyyv, | cOyypovov aidvoc maivavEéoc ~ 3:36
(John the Baptist says that he who has faith in the Son (already) has (&ye1) eternal life; in
Nonnus’ hands, this becomes a prediction (he will see), but the life is embedded in the
eternal self-renewing Aion)

12.102 &i¢ Protnv aidvog drmenrtoo ~ 12:25 (Jesus)

12.198-9 {mnv abavdatny, v ELAoye oOVOpopog aiwv | devdmt atpo@dityyt ~ 12:50 (Jesus)

Rendered with ypovoc;:
4.170 &ig xpdvov ov Afyovta ~ 4:36
5.155-6 ypovov moAvavéél kokdot | {onv o pivibovoayv ~ 5:39

Futuristic:

3.85-6 {mfic ovpaving aidviov gic yopov &0 | vaiov deditov otkov &v e0dévdpm mopadeico
~3:16

6.161-3 (ofic éc60UévNc aimdVIoV €ig Yopov ~ 6:40

10.37 {onv €ccopévny, THV 00 (povog o01dev dAécaat ~ 10:10 Lomv

10.100 {wnyv éocopévny aidviov ~ 10:28 {onv aidviov, Kol o | ardlmvral €ig TovV aidva.
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